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MUASIR DOVRDO OZGOLOSMONIN SOSIAL-FOLSOFIi MAHIYYOTI HAQQINDA

Mommad Rzayev
folsofo elmlori doktoru, professor
Naxgivan Dovlot Universiteti, Azarbaycan
mamedrazi@mail.ru
https://orcid.org/ 0009 -0007 -5495 -0893

Xiilasa. Moqgalo miiasir dovrds 6zgologsmonin tobioti vo mozmununun agilmasina, ¢oxtorofli vo
genis mozmunlu sosial hadiso kimi tohlilino hosr edilmisdir. Problema miinasibatdo 6zgologmoni xiisusi
miilkiyyatin vo kapitalizmin mohsulu kimi nazordon kegiron marksist yanasmanin ¢atigmazliglar gqeyd
edilmis, gostorilmisdir ki, 6zgolosma ictimai omok bolgiisii ilo bagli oldugundan timumi sosioloji
mahiyyot dastyir.

Mogalodo miiasir dovrda 6zgalogmanin asas sabablorine vo onun tazahiir formalarimn tohliline
xiisusi diqqot yetirilir. Olkomizdo 6zgolosmenin miixtalif tozahiirlorinin yumsaldilmas: istigamatindo
aparilan dorin islahatlarin boyiik shamiyyati qeyd edilir.

Acar sozlor: 06zgolosmo, omoyin 06zgolosmasi, insanin Ozgalosmasi, Oziindon uzaglasma,
soxsiyyat, comiyyat, totalitar comiyyat, Qarb falsofasi, marksizm, obyektivlosma

O COLIUAJIBHO-®NJIOCOPCKOMN MPUPOJIE OTUYKIEHHUS B
COBPEMEHHYIO 2110XY

Mawmen P3aeB

Pe3tome. CtaTbs IOCBSIIEHA PACKPBITUIO COLUATIBHO-(PUIOCO(CKOI TPUPOBI OTUYKACHUS, IPH
3TOM OTMEUAIOTCSI HEAOCTATKU MapKCUCTCKOTO MOIX0/a, CBOAMBILETO aHAIN3 JAHHOTO SIBJICHUS JIUIIIb
K €ro MOPOKIACHUIO YaCTHOW COOCTBEHHOCTHIO M KanmuTatm3MoM. [loqaepkuBaeTcs, YTo OTUYXKICHUES
Oyny4u CBS3aHHBIM C OOIIIECTBEHHBIM Pa3IeIeHHEM TPY/Ia UMEET OOIIECOIIMOIOTUIECKOE COIepIKaHue.
Ocoboe BHUMaHHE YACTSACTCS AHAIN3Y MPHYHH, IMOPOXKIAOIINX OTYYKICHHE B COBPEMEHHOM
oOmrecTBe W (GOpM €ro MposiBICHUS B pa3nuyHbix cdepax. [lokaspiBaeTcs BakHEHIIee 3HAUCHHE
rITyOOKHX pedopM, MPOBOAMMBIX B HAIIICH CTpaHe, JJIsi CHIDKESHHS OCTPOTHI IMTPOSBICHUN OTIYKICHHUS
U €ro CMSATYCHHS.

KiroueBble cjioBa: OTUyXKACHUE, OTUYXKICHUE TPY/a, OTIYXKICHUE YSIIOBEKA, OTUYKJICHHE OT
ce0s1, TMYHOCTh, O0IIECTBO, TOTAIUTaApHOE O0OIIECTBO, 3anaaHas hpunocodus, MapKCU3M, OObEKTHBAITHS

ON THE SOCIAL-PHILOSOPHICAL ESSENCE OF ALIENATION
Mammad Rzaev

Abstract. This article deals with the disclosure of social-philosophycal essence of the alienation.
It reveals the shortcomings of Marxian approach to the analysis of this phenomenon that considers the
alienation as a product only of private ownership and capitalism. It is emphasized that the alienation
associated with the social division of labor has a common sociological content. Special attention has
been paid to the analysis of the causes that engender the alienation in contemporary society and its
manifestations in economic, political and spiritual spheres. The enormous importance of the deep
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reforms effected in our country for thepurpose to reduce and mitigare the acuteness of alienation and its
manifestations has been underscored.

Keywords: alienation, alienation of labor, alienation of person, alienation from oneself,
personality, society, totalitarian society Western philosophy, Marxism, objectification

Giris

Miiasir sosial folsofodo genis yer tutmaqda olan soxsiyyotin dyronilmasine hortorofli yanasma,
zomanomizin on aktual problemlsrindon biri olan 6zgologmonin tobioti vo mozmununu agmaga imkan
verir. S6ziin imumi monasinda 6zgoalosma dedikds saxsiyyatin ontoloji mahiyyati ilo onun real varliginin
bir-birinden koskin suratda ayrilmasi va uzaqlasmasi basa diisiiliir. Ozgalosma elo bir sosial vo psixoloji
durumdur ki, bu voziyyatdo soxsiyyet ilo real méveud sosial strukturlar arasinda ziddiyystlor 6ziinii
gostorir. Bu ziddiyyat fordin 6z gabiliyystlorini reallagdirmaq imkanlari ilo sosial miinasibatlor arasinda
uygunsuzluq formasinda ¢ixis edir. Hom do 0zgologsmo sosial statusundan asili olmayaraq biitiin
soxsiyyatlorin hoyat foaliyystinds bu vo ya digor deracads 6ziinii gostarir.

Miiasir dovrda 6zgalosmanin sosial-falsafi mahiyyasti haqqinda

Folsofo fonninin Gyranilmasinds bir sira movzularda soxsiyyast vo 6zgalosmo problemi todris
olundugundan faaliyyst vo insanin hoyatda Oziinii mioyyan etmok vo ¢otinliklori dof etmok
gabiliyystinin tohlili bu masalanin aktualliq doracasi va sferasindan asili olaraq “6zgalosmo™ anlayisinin
Monasininin a¢ilmasini zoruri edir.

Sosial-madani hadiss kimi 6zgolosma son zamanlar alimlarin diggatini daha ¢ox calb etmis va bu
elmi problemin miixtolif istigamatlorini miioyyan etmok baximindan bir sira todqiqatlar aparilmigdir.
Umumiyyatlo, falsofo, psixologiya, hiiquq v sosiologiyada 6zgalosms anlayisindan genis istifado olunur
ki, bu da anlayisin imumi xtisusiyyatlorini vo miioyyan monada basa disiilmasini, onun sosial hadisa
kimi qarsiliglt olagesini Gyronmays ehtiyac hiss etdirir. Bu mosaloys ¢ox yer verilmoyan elmi
adobiyyatda 6zgalosmanin tokca sosial-modoani aspekti ilo bagh deyil, ham do igtisadi mahiyyati ils do
bagli arasdirmalara rast golinir. Miiasir comiyystdo xiisusilo nazora ¢arpan sosial-modoni sferanin
iqtisadiyyat, hiiquq vo siyasatlo artan inteqrasiyasi ilo olagodar bu istigamotin tohlilino ciddi ehtiyac
oldugu hiss edilmokdadir.

Ozgolosmo (fransiz. aliénation, almanca: Entfremdung) folsofodo insanm iistiin qiivve Kimi
garsisina ¢ixan, subyektdon onun tasir obyektino ¢evrilon keyfiyyatlorinin, foaliyyat noticalorinin vo
miinasibotlorinin obyektivliosmosini ifado edon kateqoriyadir. “Ozgolosma” anlayismin mozmununu
diizgiin basa diismok ft¢lin anlayisin sorhini veron “Folsofo liigotine” miiraciot etmok lazimdir.
“Ozgolosma insan faaliyyatinin mohsul va naticalarinin, eloco do onun xassalarinin va gabiliyystlorinin
ondan asili olmayan bir proseso cevrilmosi Vo ona hdkmranliq etmosi prosesidir”. Ozgolosmo
depersonalizasiya (soxsiyyatini itirmo hissi) vo derealizasiya (ostrafda bas veranlorin geyri-realliq hissi)
tozahiirlori ilo do xarakterizo olunur. Tobii ki, konsepsiya otrafli izahat tolob edir. Ganclordon
“Ozgolosmonin mahiyyatini izah edin” deya sorusduqda, miixtolif fikirlor alir vo sonra bu anlayisin insan
foaliyyatinin biitiin saholarine (fordin 6z, iqtisadi, siyasi, sosial vo manavi hayat sahaloring) aid oldugu
gonasatina galirik.

Miiasir falsofo vo antropologiya noqteyi-nozarindon o6zgolosmo anlayisi comiyystds sosial
miinasibotlorin yaratdigi, insan miinasibatlorinin ogyalar arasindaki miinasibatlorlo ovoz olundugu
obyektiv prosesdir. Ozgalosmo onda tozahiir edir ki, subyekt manipulyasiya obyektina gevrilir, istehsalg
torafindon amayin naticalorine nozarst olmadiqda, obyektivlasdirilmis amayin insan amoayi {izarinds
dominanthig1 bas verir. Sosial falsafodo bu termin adston subyektiv vo psixoloji manada iglonir. Tohlil
edilon anlayigin mithiim struktur Ginsiirlorindon biri do insanin sosial miihito tosir eda bilmamasi hissi
kimi sorh edilmali olan “giicsiizliik’diir. Bagqa bir cohat, “monanin itirilmasi” moagsads ¢atmagin geyri-
miimkiinliik hissini ifada edir. Insan 6ziinii asas doyarlordon qopmus hesab eda bilir va bu halda onun
sosial hayatdan “tocrid olunmasi” va “6ziiniin uzaqlasdirilmasi” bas verir. Hazirda  Siini  intellekt
kontekstinds 6zgalosma yeni dlgiilor qazanir:

- omok bazarinda 6zgalosma - Si-nin avtomatlasdirma vasitasi kimi bazi iscilarin 6z pesalorindan
uzaqlagmasina va i yerindo tosir imkanlarinin azalmasina gotirib ¢ixarir;
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-sosial miinasibatlorde 6zgalosmo - rogemsal texnologiyalar va Si asasli kommunikasiya vasitalori
insanlarin real sosial alagolorini zaiflods v tonhalig: artira bilar;

-insan Vo texnologiya miinasibatlori - SI qorargebuletmode miihiim rol oynadiqca, insanlar 6z
subyektivliyini va fordi tosir imkanlarini itirs bilorlor.

Buradan bels bir natica aldo etmok olar ki, Si comiyyato hom miisbat, ham do monfi tosir gostors
bilor. Texnologiyalarin diizgiin tanzimlonmasi va etki istifadasi 6zgalosmanin monfi tasirlarini azaltmaga
komok eda bilor. ks halda, Si insan faaliyyatina vo identikliyins yadlasmani daha da dorinlosdiro bilar.

Ozgolosmo goxtorafli va genis mozmunlu sosial hadisadir. O tokca iqtisadi, siyasi vo modoni hoyat
sferalar1 ilo mohdudlagsmayaraq, soxsiyystin daxili alomini, siiurunu vo psixikasini da ohato edir.
Beloaliklo, 6zgologmo insanin timidlari vo arzulart ilo sosial strukturlarin normalar1 arasinda ayriligin onun
stiurunda miioyyan psixoloji ifadosi, bu normalarin soxsiyyat torafindon yad vo ona diismon kimi qobul
edilmasi, tocrid olunma va tanhaliq hissi, davranig normalarinin dagilmasi kimi gobul edilmasi demokdir
(1,s.472).

Miiasir dovrds soxsiyyatin 6zgolosmasi ilo bagli problemlori derinden anlamagq iiciin, fikrimizca,
onun falsafi anonados yerino qisa da olsa, nozor salmaq mogsodouygundur. Falsofi fikir tarixindo belo
bir roy mévcud olmusdur ki, insanlarin 6z hiiquglarini ictimai-siyasi toskilatlara vermosi 6zgologmaoni,
yani soxsiyyatin talobatlart ilo mévcud qurulusun davranis normalarinin bir-birindon ayri1 diigmosini
toradir. Qarbdo genis yayilmis ictimai miiqavilo nozariyyssinds, Hobbsun, Russonun vo sonralar Hegelin
tolimlorindo monovi 0zgologsmo, yoni siyasi hiiquglarin 6zgologmasi, ruhun O6zgolosmasi osas
gotiiriiliirdii. Ozgolosmonin timumi tarixi xarakter dasidigini anlamag {i¢iin onun Hegel torafindon tofsiri
digqgati calb edir. Ovvala, onu geyd edok ki, bu anlayis Hegelin falsofosindo morkozi yerlordon birini
tutur. O, 6zgologsmonin asas mahiyyatini insanin 6z yaratdiglarina, yoni reallagdirdig gercokliya spesifik
miinasibatinds goriirdii. Hegelo géro, mohz insanin yaratdigi bu reallasdirilmis gercoklik onun 6z
torafindon asl haqiqi olmayan kimi basa diisiiliir vo 6zgologsmani yaradir, yoni $oxs onlara miinasibatdo
6z “mon”ini qoruyub saxlayir. «iradenin fordiliyinin 6zgolosmasi onun bilavasito saxlanilmas1 demokdir.
Bu, monoviliyin an yiiksok marhalasidir. Bu pilleda ikiys boliinme o demakdir ki, har bir torof tamamilo
0zii- 6zlino qayidir, 6zgiirliiylinii mahiyyst kimi anlayir (7, s.361). Hegel gostorirdi ki, 6zgolosmo
prosesindo insan ayrica bir ford kimi an timumini 6ziindon konarlagdirir vo ona tam miistoqillik verir, bu
halda o, ger¢okliyindon imtina edorok, yalmiz bilik kimi galir. Masalon, insanin manfi keyfiyyatlori,
gobahati 6z mdvcud varligindan tam imtina edon 6zgiirliiyliniin tam sokilds 6zgologsmasi demakdir, onun
artiq 6z timumi diinyas1 deyil, basqa diinyas1 vardir.Boylik miitofokkir 6zgologsmo kateqoriyasina xiisusi
ohomiyyat verarak, onu 6ziiniin “substansiya — subyekt” konsepsiyasinin asasina qoymusdur. Homin
konsepsiya iso subyekt ilo obyektin “miitloq eyniyyotini” israr edorok gostorir ki, burada ruh eyni
zamanda hom “substunsiya” vo hom do “subyekt” kimi ¢ixis edir. Hegelin toliminds diinya ruhu «iki
alomo boliiniir: birincisi ger¢oklik diinyast vo yaxud ruhun 6ziiniin 6zgologmosi diinyasidir, ikinci
diinyada iso ruh birincidon yliksokdo duraraq 6ziinii xalis siiur efirindo qurasdirir» (8, s.262). Hegel bu
fikri dovlata tatbiq edorak qeyd edirdi ki, dovlot fordlorin mahiyystinin ifadasi demakdir. O na daracado
sado substansiyadirsa, bir o godor do on timumi hadiso demokdir. “O elo bir miitloglikdir ki, burada
fordlorin mahiyysti ifado olunur vo onlarin fordiliyi sadsco olaraq onlarin {imumiliyinin basa
diistilmosidir” (8, s.266). Hegelin fikrinco, 6zgolosmo ruhun golb, can torofindon inkar edilmosi ilo
baslayir. Bu, birinci inkardir, ikinci inkar - imumiyyatla, gotiiriilon geyri- xosbaxtlik demakdir, tigiincii
pilla an yiiksak olub, subyektin manlik stiurunun ali saviyyade 6zgalogsmasi demokdir (9, s.166).

Folsofi odabiyyatda haqli olaraq gostorilir ki, Hegel 6ziiniin folsofi sistemino miivafiq olaraq
0zgologmoni daxili xarakterli inkarin (canin ruhu inkar etmasi) vo xarici xarakterli inkarin (dovlstin
insan1 inkar etmasi) va transendental xarakterli inkarin (insan va vahid yaradici - Allah) noticasi hesab
edir (2, s.124).

XIX asrin ikinci yarisindan baglayaraq industrial comiyyatin inkisafi ilo slagodar olaraq 6zgslosma
problemins diqgot daha da artdi. Homin ddvrdon etibaron falsofi fikirdo belo bir meyil gorarlagdi ki,
0zgolosma insan ti¢lin zoruri keyfiyyatdir vo sosial hoyatda onun aradan galdirilmasi miimkiin deyildir.
XX asrdo bu meyil daha da inkisaf etdirildi vo gostarildi ki, 6zgalogma insanin sosial hayatda istirakinin
mahiyyot xarakterli soviyyasidir. Artiq bu dovrde 6zgologsmo kateqoriyasi sosial proseslori oks etdiron
digor anlayiglarla olagoli gotiiriiliirdii. Mosolon, K.Manheym vo M.Beber onu biirokratiya ilo,
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E.Diirkheym vo R.Merton sosial anomiya ilo, H.Markuze iso onu industrial comiyyato xas olan
istehlakeiliq yarist ilo six olagods nozordon kecirmislor. Yeri golmiskon qeyd edok ki, 6zgolosmo
problemi tokco Qarb folsofosindo deyil, hom do Sorq nozori fikri tarixindo (mosolon, oan ¢ox sufizm
tolimindo) Oziinii gostormisdir. Lakin bu iki fikir istigamoti torafindon 6zgologsmonin anlasilmasinda
mioyyon forq do vardir. Belo ki, Qarb folsofi anonosindo 6zgolosmo ya nihilizmin sarhadinds olan
tonhaliq ilo, yaxud da 6zilinli tamamilo dins hasr etmoklo basa catir. Sorq falsofasinda iso bir qayda olaraq
0zgolosmo hoqigot axtariglart vo Allaha sevgi yolunda 6ziinli gostoron torkidiinyaliq vo asketizm ilo
tamamlanir. Qeyd edilmalidir ki, soxsiyyatin 6zgolosmosinin miivoqqoti, konkret tarixi xarakter dasidigi,
yaxud da biitiin dovrlordos zoruri foaliyyat gdstoron iimumtarixi sosial fenomen olmasi hagqinda masalo
folsofi fikirdo birmonali izah olunmur. Masolon, marksizm falsofasi gostorirdi ki, 6zgologsmonin osas
monbayini xiisusi miilkiyyat togkil edir vo o, kapitalizm comiyyotinds 6ziiniin on yiiksok pillosine ¢atir.
Buna goro do kapitalizmin ingilabi yol ilo devrilmosi hom do 6zgologsmonin aradan galxmasi demok
olacaqdir. Bu montiqo goro, kommunizmin borgorar olmasi gedisindo ictimai miinasibatlorin
sosiallagsmas1 bas veracok va belaliklo do, 6zgalosma yox olacaqdir. S6ziigedon baxist dogru hesab etmok
olmaz. Sababi do budur ki, yuxarida deyildiyi kimi, 6zgalosma xiisusi miilkiyyatin deyil, ictimai amok
bolgiisiiniin naticasidir. Buna gors do onu xiisusi miilkiyyat ilo baglayaraq golocokdos yox olacagini iddia
etmok osassizdir. Bunu tarixi tocriiba do siibut edir. Bu prosesdo 6zgologsmonin zoiflomasi meyli 6zilinii
gostormir. O, ictimai omok bdlgiisii ilo slagoli oldugu liglin (ictimai amak bdlgiisii iso golocokds do
qalacaqdir) 6z-6ziinii tonzim edon sistema - comiyyato daxilon moxsus olan keyfiyyot kimi tosovviir
olunan perspektivde qalmaqda davam edocokdir. S6hbat onun kaskinlik deracesinin azadilmasindan vo
yumsaldilmasindan gedo bilor. Ozgolosmo prosesinin 6z inkisafinda malik oldugu fazalarin va
marhalslorin xarakteri do spesifikdir. Yoni, onun yiiksalon vo yaxud da enan xatt {izra getdiyini sdylomok
0 godor do aglabatan deyildir. Goriiniir ki, bu proses daha ¢ox spiralvari formada ¢ixis edir. Belo ki,
basariyyatin tarixinds elo dovrlor olmusdur ki, 6zgolosmonin nisbaton zsifladiyi vo yaxud giiclondiyi
hallar 6ziinii gostormisdir (13, s.294). Odalat namins geyd olunmalidir ki, 6zgslosmonin kapitalizm
comiyyatine nazaran verilon marksist tohlilin bazi miiddesalari indi do 6z shamiyyatini itirmomisdir. Bu,
xiisuson do 6zgolosmonin igtisadi, siyasi vo manavi ndvloring va tozahiir formalarina aiddir.Bu baximdan
marksizm 6zgolosmonin mozmununda asagidaki xiisusiyyatlori secib ayirirdi: a) biitovlikdo insanin
foaliyyatinin 6zgolosmasi vo bunun naticasinds is¢inin omak prosesinds tam yorgun vo sarsimig halda
Ozlinli gdstormasi; b) amok soraitinin vo amayin 6ziiniin 6zgologmasi; ¢) amayin naticalorinin muzdlu
is¢idon Ozgolosmosi; c¢) sosial institutlarin vo onlarin tolob etdiyi normalarin zohmotkeslordon
0zgolosmosi; d) ideologiyanin hoyatdan 6zgolosmasi. Bu onunla naticolonir ki, comiyyatin biitiin
iizvlorindo soxsiyyoti normal c¢orgivodon konara c¢ixan davranisa gotirib ¢ixaran ideologiya
formalagdirilir, yoni onun ideoloji manipulyasiyasi bas verir.

Ozgolosmo problemina eksistensialist vo personalist mévqeyindon yanasma bu prosesin tokca
kapitalizm deyil, biitiin quruluslara xas oldugunu israr edir. Fikrimizco, sonuncu baxis haqgigsto daha
uygundur. Belo ki, soxsiyyat ilo comiyyet arasinda miioyyan forqlilik vo monafe miixtalifliyi mévcud
oldugca (homin gostarici iso bu va ya digor doracads biitiin dévrlordo méveud olacaqdir), 6zgolosma do
miioyyon formalarda tozahiir edocokdir. Lakin buradan belo bir yanlis natico ¢ixarmaq olmaz ki,
0zgolosmoa biitlin dovrlarde eyni mozmuna malikdir va eyni saviyyads ifads olunur. Oslinds, 6zgologsma
anlayisinin mozmunu tarixi xarakter dasiyir. Bu iso o demokdir ki, comiyyat siyasi, iqtisadi, madoni vo
monavi saholords toraqqi edib, milkommal soviyyays yliksoldikco, homin istigamotlorin har birinds
soxsiyyat ilo comiyyatin alagolori daha da yaxinlasir vo tokmillogir.Miiasir dovrdo comiyyatin ictimai-
siyasi, sosial-igtisadi miinasibatlorinin keyfiyyatco doyisilmasi, ananavi psixoloji va ideoloji qaydalarin
aradan qalxmasi, madani vo manavi doyarlarin yenidon monalandirilmasi kimi asasli proseslor soxsiyyat
ilo comiyyat arasinda qarsiliqh yaxinligr artirir vo 6zgologsmoni xeyli dorocads yumsaldir. Bununla bels,
miiasir comiyyotdo soxsiyyotin 6zgologsmasinin tam aradan qalxdigini iddia etmok sadslévhliik olardi.
Hor seydon ovval ona gors ki, comiyyatin yiiksolon xarakteri vo buradan irsli golon amillor, soxsiyyatin
igtisadi, Siyasi vo monovi sferalarda 6zgolosmasing sorait yaradir vo ona qida verir. Digor torafdon,
comiyyatin qarsisinda duran starteji mogsodlorin (hortorofli vo ardicil demokratiklosmo, bazar
miinasibatlorinin formalasmasi, votondas comiyyati vo hiiquqi dovlst yaradilmasi vo s.) tam basa
catmamast lizlindon soxsiyyet - comiyyat miinasibatlorinds 6zgologma ds qalmaqda davam edir. Miiasir
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dovrdo soxsiyyotin 6zgolosmosi bir ¢ox amillor kompleksinin birgo tosiri altinda bag verir. Onlarin
sirasinda elmi-texniki toroqqi xtisusi yer tutur. Belo ki, elmi-texniki toraqqi soraitindo dévlot aparati genis
miqyasda sisirdilir vo o, ictimai hoyatin biitiin sahalori {izorindo sort nozarat hoyata kegiron nohang
“texnokratik masina c¢evrilir. Bu proses istor-istomoz soxsiyyotin foaliyyoti tizorindo do nozarstin
coxalmasi, onun azadliq vo miistoqilliyinin, monovi se¢im imkanlarinin mohdudulasdiriimasi ilo
miisayiot olunur. Hazirda elmi-texniki toraqqinin siiratli gedisi ictimai hoyat formalarina pozucu tosir
edir, insan Ol¢iilorinin vo maraqglarinin hoyata kegirilmoasino manegilik yaradir. Bu meyil ¢oxaldigca
“texnofobiya” (harfi monasi “texnikadan qorxmaq” demokdir) adli hadiso 6ziinii gostorir. Homin anlayis
elo bir soraiti oks etdirir ki, burada texniki «omoliyyatlarin vo obyektlorin 6zgolosmis diinyasi insan
torafindon 6z varligi tiglin tohliike kimi gobul olunur vo bu vaziyyat kiitlovi siiur soviyyasindo genis
yayilir” (23, s.299). Miikommal texniki vasitolorin genis totbiqi, informasiya texnologiyasinin
heyratamiz nailiyyatlori soxsiyyatin hor bir horokatini vo atdigi addimi nozarot altina almaga imkan verir.
Bu isa natica etibarilo soxsiyyetin daxili faallig1 vo yaradici miistoqilliyini xeyli dorace zaiflodir. Miiasir
dovrda kiitlovi informasiya vasitolarindon soxsiyyotin emosiyalarini, fikir va hisslorini manipulyasiya
etmok tiiglin moharatlo istifado olunur. Bununla yanasi, onun zoka va iradesinin miioyyon ¢or¢ivoyo
salinmasi, basqa sozlo deyilso, agilin standartlagsdirilmasit meyli bas verir. Buradan aydin olur ki, elmi-
texniki inkisafa uymaq insan foaliyystinin monovi osaslarini sarsidir, soxsiyystin hoyat torzindon va
sosial voziyyatdon naraziligini artirir, onun monovi diinyasini eroziya tohliikasi ils tizlosgdirir.

Miiasir comiyyatdo 6zgologmoni toradon amillor sirasinda sosial narahathglar, naraziliglar vo
odalotsizlik hallar1 ohomiyyatli yer tutur. Oz giindolik hoyatinda, faaliyystinde bu qobilden olan
hadisoalorls tez-tez rastlasan insanda 6zgolosmo, torkidiinyaliq vo tonhaliq bas qaldirir. Bu monada geyd
olunmalidir ki, Azerbaycanda 90-ci illorin avvellorindo qorarlasmis olan siyasi sabitsizlik, geyri-
miioyyonlik vo horcmorcilik miihiti 6zgologmays giiclii qida vermisdi. Zomanamizin goérkemli filo-
soflarindan olan E. From gostarirdi ki, insan varlig1 unikal vo eyni zamanda timumi xarakter dasiyir.
Onun daxili alominds sosial sobablardan irali galon konfliktlor asas yer tutur. Bu konfliktlorin sabablori
150 miiasir diinyada insanin mévcudlugunun 6ziiliinds duran 6zgolosmo, okshumanistlosmas vo istehlakei
comiyyatds insanin 6z saxsi keyfiyyatlarini itirmasi va saxssizlogsmasi kimi hadisalordir. Buna gors do,
onun fikrinco, bunlarn aradan qaldirilmasi sosial goraitin 6ziliniin doyisdirilmasi, yoni daha humanist
comiyyat qurulmasi vo insanin sevgiyo, etigada vo zokaya olan daxili gabiliyyatinin genislondirilmasi ilo
baghdir (21, 5.312).

Qeyd olunmalidir ki, ictimai omok bolgilisiino osaslanan comiyyotdo 6zgolosmonin koklori
istehsalda, fordin istehsal foaliyyotindo 6ziinli gostorir. O, istehsalda, bolgiids, miibadils vo istehlakda
bir-birino oks taraflorin alagoesi lisulu kimi ¢ixis edir. Homin oks toraflors misal olaraq istehsal
vasitolorinin miilkiyyatgisi ilo is qlivvesinin sahibi arasinda, istehsalc ilo istehlake¢r arasindaki forqi
gostormok olar. Bu ayriliq antaqonist comiyyotlordo daha koskin sokildo ¢ixis edir. Burada is¢inin
omayinin naticalori bagqasina moxsus olur. Buna goro do amok is¢i {iglin na iso bir konar amils, onun
mahiyyatino monsub olmayan foaliyyst néviina gevrilir.

Lakin 6zgolosmo tokco maddi istehsal sferasi ilo mohdudlagmir. O, burada yarandiqdan sonra digor
sferalara kegir. Todricon siyasi tosisatlar, monavi nematlorin istehsali vo istehlak edilmaosi, sosial sferanin
institutlart (tohsil, sohiyys) da forddon 6zgolosmis hala diisir.

Ozgolosmonin mahiyyatino nozar saldiqda onun ikipillali xarakteri askara ¢ixir. Birinci soviyyadoa
sosial kollektivlorin iizvii olan insanlardan onlarin is qiivvasi, gabiliyyatlori va faaliyyatinin naticalori
ayrilir. Lakin 6zgolosma bununla bitmir, ikinci pilloys yiiksalir. Homin pillods insanlarm faaliyystinin
0zgolosmis noticolori miistoqil amilloro gevrilir, onlarin nozarotindon ¢ixir vo comiyyot {izorindo
hokmranliq edon qiivve kimi ¢ixis edir.

Homiso belo bir sualla rastlasiriq. “Ozgalosmonin yaranmasinin soboblori nodir?”” Konkret olaraq
geyd edak ki, soxsi miilkiyyatin olmasi, comiyyatdoaki barabarsizlik (igtisadi, siyasi, sosial), hakimiyyat
organlarmin 6zbasmaligi, soxsiyyatin 6ziino hormatinin asagi olmasi asas amil kimi gotiiriilo bilor. Bu
zaman 6zgalosmonin tozahiir formalarina da diggot yetirmok lazimdir. Ilk olaraq ictimai hayatin miixtolif
sahalarinds bu rosesin yaranma soboblorini arasdirarkon:

a) iqtisadi sahada 6zgalosmaya nazar salaq:

e Bozi faaliyyot novlari prioritet, digarlori isa ikinci doracali vo ya az shamiyyat kosb edir vo
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demali, amayin 6danilmasi shamiyyatli doracads fargli oldugda, amok bélgiisii ilo slagodar foaliyyatin
0zgolosmasi bas verir. Bu isa isin monotonlugu, faaliyyst zamani insanin yorgunlugu, ona istirahat tigiin
az vaxt verilmasi zamani fardin daxili alominds bosluga, faaliyysto maragin itmasine sabab olur.

e Faaliyyatin sartlorinin va naticalorinin amoak prosesindon kenarlagdirilmasi, isin goriilmasi ti¢iin
lazimi soraitin olmamasi, ¢atin vo ya olverissiz is soraiti, (masalon, modangilar tiglin lazimi alstlorin
olmamasi, zaif isiglandirma vo ya Sos izolyasiyasi) insam kapital vasitasine gevrilir. F.Engelsin qeyd
etdiyi kimi, “amok bolgiisii ilo birlikds insanin 6zii do boltiniir”.

e Pul kultu vo ona hoyatda har seyi miioyyan edan xiisusi mana vermak. Bazi insanlar miimkiin
godar ¢ox qazanmaga calisir, hotta pul alds etmak vo varlanmagq {iglin geyri-qanuni tisullardan istifads
edirlar.

e Rohbarlikdan asililiq — isgi amr vo ya gostarisi yerino yetirmays borcludur.Lakin bir sira hallarda
ganunsuzluglara qars1 hor hansi sanksiyadan qorxaraq, 6z fikrini ifado etmok imkani1 yoxdur.

b) Camiyyatdaki siyasi 6zgalasmonin bazi cahatlarina nazar yetirak:

e insanlarin secki prosesinda istirak etmok istomemasi, ¢iinki onlar manipulyasiya edildiyini,
onlari siyasi aloto gevirdiklorini basa diisiirlor, har hansi bir namizada Sos vermaya goldikds, hotta onlara
“quz1l daglar” vad edilsa bels, bu prosess qosulmur, lageyd miinasibat bildirirlor.

eEyni motivasiya miixtalif hakimiyyot organlarinin niimayondalori ilo goriislords istirakdan
imtinaya da aid edilo bilor.

e Hakimiyyat orqanlart torofindon insanlarin hiiquq vo azadliglarinin osassiz olaraq
mohdudlasdiriimast;

e Hakimiyyat organlari tarafindan har hansi massloys baxilmasinda formalizm;

e Dovlot momurlarinin ganunlari pozmasi vo masuliyystden yaymmasi.

¢) Sosial 6zgalosma, balka da, an ¢ox yayillmis hadisadir,ciinki hayatimizda onun tazahiir
formalan kifayat godar ¢oxdur. Bunlara asasan agidakilari daxil etmok olar:

e Status Vo pesoya gora imtiyazlarin olmasi. Bu hallarda ford qrupdan uzaqlasir, ¢linki moshurlasir,
“ulduz” olur vo 6ziinii unikal hesab edir. Tabii ki, bu, biitiin moshur insanlara xas deyil, lakin belo
hadisalora kifayat godar niimunalor gostormok olar.

e Milliyyat, din, yasayis yeri (boyiik sohar va ya ayalot, sohar vo ya kond) asasinda ayri-seckiliyin
Ozlni gostarmasi;

eictimai royin spesifik manipulyasiyasi, fordiliyin, insanlarm miistoqgilliyi vo azadhigmnm
bogulmast;

e Diinyadan gagmaq comiyyatdo adi bir hadisadir ki, bu gofil soyahot vo yerdoyisma istayi ilo
xarakterizo olunur. Qagis harokat azadligini1 simvolizo edon mona ilo dolu goriiniir, lakin burada da
ozgologsma 6ziinii gostarir. Sayahot etmak istoyi daxili narahatliqdan, sosial va digar problemlardan xilas
olmagq iigiin gizli bir arzu ilo izah olunur. Insan yalniz sofords olanda 6z hoyatini tanis comiyyatdon
uzaqgda hiss edir. Konkret bir magsod vo ya plan olmadan tork etmok 6zgoninkilosdirmonin on genis
yayilmis formalarindan basqa bir sey deyil. Masalon, geologlar aprel-oktyabr aylarinda tarlada olur,
sonra 6z normal hayat torzins qayidirlar. Amma onlar boyiik sabirsizliklo yazin golisini gozlayirlar ki,
onlar yenidon daglara, yataqlar1 kosf etmoys gedacoklor. Eyni sey baliggilar, danizgilar vo ovgular tigiin
do kegarlidir. Bu, ham ds diinyadan qagmagin gizli formasidir.

Diinyadan qagmaq hom do insanlardan uzaqda yasamaqdir. Asketizm - dini, yaxud monovi
magsadlor namina ehtiyaclarin 6donilmasinin koniillii suratds mohdudlasdirilmasi, hazzdon imtina
olunmasi, aziyyatlora doziimliiliik gostarilmasi buna misal ola bilor. Asketizm tocriibasi miixtalif
modoniyyatlor do eyni magamlar 6ziinii qidada mohdudlasdirmag (oruc), seksual miinasibotlordon
gorunma (nikahsizliq), tonhaliga ¢okilmo, susmaq, daha ifrat formalarda iso sofilliyi (Sorgerdanliq,
darvislik), 6ziina ozab vermayi va s. dzilinda birlogdirir.

d) Manavi yadlasma oxlaqi, intellektual, bodii, dini, yaradici sferalarda asagidaki
formalarda o6ziinii gostarir:

e Biitlorin formalasmasi (elmdos, Sonatdos), onlar 6zlarinin yaratdigi yeni tanrilarina ehtirasla sitayis
etdikda. Soxsiyyst hesab edir vo inanir ki, biit qlisursuzdur, onun biitiin diistincalori, hisslori va
horokatlori tamamilo odalatlidir vo soxsiyyat onlar1 Gziiniinkii kimi gobul edir, 6z aglim1 6ziindon
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uzaqlasdirir. Ozgalosmo yaradici ziyalilara da tesir edir. Bir sira adobiyyat, kino vo musigi asarlorinin
mozmununun Vo manaviyyatinin zaif vo asagi soviyyoali olmasi ¢ox vaxt kiitlonin “asagi zovqi” ilo
olagalondirilir. Baxmayaragq ki, aslinds bels asarlor yaradicilarinin 6zgoslogmasinin naticasidir, bu asarlor
azad toxoyyiiliin meyvasi deyil, “kiitlovi” madaniyyat standartlarinin mahsulu hesab edils bilar.

o ikili standartlar - bir seyi deyib, foaliyyst prosesinds tamamila basqa ciir etdikds;

e Konformizm — mdvceud tolob vo qaydalarin, ray vo giymotlondirmolarin passiv gobul edilmasi,
ustiinliik toskil edan istonilon models riayst etmak, 6ziine MoXsus moévqgenin olmamast;

d) Miixalifatcilik — timumi gabul edilonlordon forgli olan fikirlorin miidafiosi. Bu, s6z, matbuat,
yaradiciliq azadliginin olmamasi, comiyyatdoaki va kollektivdoki movqe naraziligindan bas verir;

e) Darixma, “Xarici sozlor ligoti”ndo ifado edildiyi kimi, otrafdaki qiciglandiricilarla qarsiliglt
tosirin olmamasi naticasinds yaranan yorgunluq va ya melanxolik haldir.

Darixma, M.Haydeggera g6ro, monasizligi nozordo tutur. Cansixiciligin arxasinda ruhi agri,
melanxoliya, depressiya yatir, onun fikrinco, burada bir-biri ilo slagali, lakin ortaq heg bir sey yoxdur.
Evdon konarda cansixiciliq sakit diisiincalords éziinii gostorir. Insanlarin arasinda olan, onlarin arasinda
yasayan insan tonha va bos galir. O, camiyyatin hoyatinda istirak etmir. Xarici magguliyyatin, aktiv
faaliyyatin va “mon”in tozahiiriiniin arxasinda monavi bir “gizli hal” gizlonir, bunun naticasi - kiitlodan
uzaqlagsmadir. Darixmaq - bosluq, heglik, monasizliq, apatiya, maraq itkisidir. Bu, insanin diinyaya
garismasindan mamnun olmadigini gostarir vo buna gora do 6ziinii daha yaxsi baga diismok va vaziyyati
doyisdirmak imkani var;

f) Umidsizlik - itki, mohrumiyyat hissi ilo miisayiot olunan va bununla slagedar daxili bosluq va
lageydlik hisslorinin yarandig1 haldir. Umidsizliyin olametlori passivlik, siistliik, tonballik vo pesokar
tikonmislikdir. Bu, uzun miiddst toklikdo galan, vacib movzular tizorinds diisiinon insanlar {iglin
xarakterikdir. Umidsizlik, 6z isinin naticolorindon naraziliq, yorgunlug, dziindon va isindon iyronmo,
yadlagsma va 6ziinii tocrid etdikds tiikenmisliyi géstorir. Bu zaman moéveud sorait vo gozlonilon ilo bas
veranlar arasinda ¢oxlu uygunsuzluglar 6ziinii gostorir. Insan diinyada itib gedir, tobiotlo, comiyyatlo,
normal yasamaq imkani yaradan osaslarla oslagoni itirir. Qeyri-miioyyanlik vo toklik hissi naticosinds
insan 6zii ilo bas-basa qalir, lakin obyektlora vo ya insanlara, hadisalora garsi diismangilik vo ikrah
hisslori yasayir.

g) Oz mahiyyatindon uzaqlasma, toassiif ki, genis yayilmis vo miiasir sivilizasiyanin mévcudlugu
liciin tohliikalidir. Ford 6z giic vo imkanlarmi bilmir. Insan 6ziiniin sathi, zahiri cohatlorini agli vo monavi
tocriibalori ilo eynilosdirir. Oziinohdrmoatin asagi olmasi, hoyatda 6ziinii dork edos bilmomok, daimi
ugursuzluglar 6ziino yadlasmanin boazi niimunolori hesab edilo bilor. Subkulturalarin vo oks-
modoaniyyatlorin meydana golmasi insanin siiursuz vo kortobii sokildo 6ziino qarst 6zgologmonin
6hdasindan golmoays ¢alismasinin niimunasidir.

Biitiin deyilonlordan bels naticays galmak olar ki, 6zgologma insan hoyatinin biitiin sahalorinds v
miixtolif soviyyslordo bas vera bilor. Comiyyatdo bu, foaliyystin 6zgolosmosi kimi ifado olunur.
Foaliyyat soraitinin foaliyyotdon uzaqlasdirilmasi, faaliyyst noticalorinin foaliyyst subyektindon
0zgologsmasi, nazoriyysnin tocriilbodon uzaqlagmasi, sosial strukturlarin vo qurumlarin isgilordon
uzaqlasdirilmas1 da bu sahoys samil oluna bilor. Soxsi miistovids insanlarin ails, qonsulug, dini
miinasibatlords 6zgolosmasi hallart da nazordon qgagmamalidir. Tasadiifi deyil ki, bunu darindon duyaraq
E.Fromm yazir: “...inkisaf etmis diinyada 6zgolosmo 0 hadds gatib ki, dini, manavi va siyasi ananalor
sarsidilir vo mohv edilir vo iimumbasori mahv tohliikasi yaranir, ¢linki o, doaliliklo hamsarhaddir, bu
zaman niivo miiharibasi yaradilir...”.

Ozgolosmoni bir fenomen kimi aradan qaldirmagq iigiin iqtisadi istismar aradan qaldirmagq, ictimai
hoyatt demokratiklogdirmok, insan miinasibatlorini humanistlosdirmok on miihiim amillor hesab
edilmalidir.

Tabii ki, sahibkarlarn, fahlalorin, fermerlorin, miixtalif ziyali qruplarinin iqtisadi maraqlari vahid
deyil vo miiayyan doaracads bir-biri ilo ziddiyyst toskil edir. Siyasotgilorin vo dovlst xadimlarinin
miidrikliyi onlarin sosial qruplarin maraqlarin1 birlosdirmok Vo insanlarin iqtisadi maraglarinin
reallagdiriimasma kémok etmok bacarigindadir. Iqgtisadi prosesloro rasional tosir dovlsto moxsusdur,
onun imkanlart giiciin mévcudlugu ilo miiayyan edilir. Mohz dovlat ictimai istehsalin inkisafi ti¢iin
lazimi soraitin yaradilmasi Uglin todbirlor goriir. Bu sortloro asagidakilar daxildir: texnika vo
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texnologiyanin yenilonmasi, ¢evik is qrafiki, omok soraitinin yaxsilagdirilmasi, iqtisadiyyat sahalorinin
strukturunun yenidon qurulmasi, vergi vo maliyys siyasatinin tokmillogdirilmasi, miixtalif miilkiyyat
formalarinin birlosdirilmasi vo inkisafi. Comiyyatin miixtalif sosial qruplarmin cari vo uzunmiiddatli
maragqlarini, eloca do goriilon harokatlarin yaxim va uzaq naticalorini dork edarak, dovlst biitiin bunlari
nozars alir, istehsali vo timumiyyatls, comiyyatin igtisadi hayatini insanlarin manafeyinos uygun olaraq
yeni torzds inkisaf etdirmok, vo kdhnalmis olani aradan galdirmagq tigiin tahlillor aparir.

Sosial hayatin demokratiklogmasi vatandas comiyyatinin va ganunun aliliyinin inkisafinda tomsil
olunur. Vatondas comiyyati insanlar arasinda iqtisadi, madani, hiiquqi vo siyasi miinasibatlori inkisaf
etmis, dovlotdon asili olmayan, lakin onunla qarsiligli alagads olan bir comiyyatdir. Votandas comiyyati
miixtolif ictimai toskilatlarda, klublarda, partiya vo ganclor birliklorinds, dornaklorda, ekoloji va elmi
camiyyatlords ganunun aliliyini, h6kumatin vo xalqin qanun gargivasinda harokat etmasini nozards tutur.

Odur ki, sosial planda demokratik prinsiplorin tokmillosdirilmosi vo hoyata kegirilmasi,
Ozlintiidarsetmonin totbiqi, votondas comiyyatinin miistoqilliyi, votondasliq hissinin torbiyasi, insan
hiiquglarina, qanunguluga va sosial funksiyalara hormatlo yanagilmasi dévlatin faaliyystinds mithiim yer
tutur. Mohz bu zaman dovlst 6zgalosmonin aradan galdirilmasina xidmaot edir.

Ozgolosmo Vo dziine yadlasma amillarinin vo onlarin naticalorinin aradan qaldirilmasinda insanin
0zl, onun iradasi Vo casarati mithiim rol oynayir va buna onun yaradiciliq prosesina Calb olunmasi sorait
yaradir. Yaradici yanagsma fordin Oziiniin istiraki olmadan formalasa bilmoz, sosial vo modoaniyyat
institutlar1 insanlarin tosobbiiskarligini vo fordi faaliyyatini dastoklayir vo inkisaf etdirir, otrafda bag
veranlara masuliyyat vo saxsi istirak hissi asilayir. Ona gora do insan tofokkiirii aloma iz tutur vo mobil
olur, alinan informasiya foal sokildo tonzimlonir, miixtalif sobablorin tosiri ilo hadiso vo proseslorin
giymatlondirilmasi doyisir. Amma real fakt budur ki, hor hansi bir insanin baslangic noqtasi homiso
ozudiir. Miiayyan sortlords va diinya ilo miinasibatlords enerji, isgiizarliq, togobbiiskarlig, gatiyyat vo
miistaqillik, stiurluluq vo diisiinco cosaroti, azadliq 6zgelosmoni yumsaltmaq va gisSman aradan
qaldirmagq ti¢iin asas xarakterik xiisusiyyatloridir.

Ozgolosmoanin texniki-sosial seboblorini dork etmoklo yanasi, onunla da razilasmaliyiq ki, miiasir
diinyada 6zgologsmodon tamamilo xilas olmaq miimkiin deyildir. Pragmatik vazifo onu saxlamaq vo
mohdudlasdirmaqdir. Fardi stiurda buna soxsiyyatin hortorafli inkisafi, onun tifliglarinin vo maraglarinin
geniglonmoasi, realliga tonqidi miinasibat, daxili monavi azadhigin tosdiqi, miixtalif soxsi alagalor va
faaliyyat saholori komok eds bilor.

Qeyd etmok lazimdir ki, indi soxsiyystin 6zgolosmasi bu vo ya digor 6lkolorin hiidudlarindan
konara ¢ixaraq, bir ¢cox miinasibatlords beynalxalq, qlobal hadisoya ¢evrilmisdir. Miiasir diinyada gedon
qloballagsma proseslori, habelo onlarla milli miistaqil dovlstin kegid marholasinds olmast va bu mor-
halonin holo xeyli davam edacoyi fakti insanlarin 6zgologmasine vo tonhaliq voziyyatine diismasing
stiratli sokildo tosir gdstorir. Bu tosir xiisusilo do xirda dovlatlorin vo xalqlarin hayatinda daha giiclii hiss
olunur. Tasadiifi deyildir ki, hazirda diinyanin bir ¢ox regionlarinda globallasma oleyhino horokatlar
genislonmokdadir. Onlar konkret voziyyotdo hansi moagsad giidmosindon asili olmayaraq, timumon
xalglarin 6z milli-tarixi xiisusiyyatlorini, 6z varligin1 vo 6zgiirliiyiinii qoruyub saxlamaga yonolmisdir.
Soxsiyyatin 6zgologmasi, tonhaliq hissinin gliclonmasi oksor hallarda hoyatin monasinin goroksizlogsmaosi
ilo noaticolonir. Sonuncu hal tokes industrial cohatdon inkisaf etmis Qarb 6lkolori {iglin sociyyavi alamot
deyildir. Indi o, manavi keyfiyyoatlorin moéveud gercokliyo adekvat olmadigi digor ictimai sistemlordo do
Ozlinii gostarir. Soziigedon mosals, yoni mdveud ictimai hoyat ilo insanlarin malik oldugu moenavi
keyfiyyatlorin uygun golmamasi indi prinsipial problemlordondir. Ciinki bu iki toraf qarsiliql suratdo
bir-birini sortlondirmolidir. V.Franklin monavi doyarlorin ikigat zonginlosmosi vo reallagmasi
nazariyyasinda do gostarildiyi kimi, “miioyysn maqamlarda hayat bizi 6z horokstlorimizle bu diinyani
zonginlasdirmays cagirir, elo vaxtlar da olur ki, biz yagsantilarimizla 6z-6ztimiizii zonginlasdirirk™ (27,
s.174).

Monovi keyfiyyatlor insanin hoyat vo foaliyyatinds cox 6dnomli bir yer tutur. Onlarin sirasinda elo
yiiksoklori vardir ki, soxsiyyatin 6z amali namino fodakarliq gostormosini, lazim goldikdo hoyatini belo
qurban vermasini nozarde tutur. Tosadiifi deyildir ki, V.Frankl insan1 6z taleyino vo gismatina tabe
olmagi, monovi keyfiyyatlorini qoruyub saxlamagi vo onlar1 6ziino yaxin olanlarla boliismoyi hoyatin
monast hesab edir vo insanlar1 buna sosloyirdi [27, s.174]. Bu fikir miioyyon godor siini yoniim kosb
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etmasina baxmayaraq, 6z-0zliiylinde miithiim shamiyyat kasb edir. Miistoqillik qazanmig camiyyatlarda,
o climlodon miiasir Azarbaycanda soxsiyyatin sosial vo monavi 6zgolosmasi hallar1 garsiligli surstdo bir-
birina tosir edorok, timumilikdo bu prosesi siiratlondirir. Belo comiyyetlorin kecirdiyi bdhranl
mogamlarda dovlot vo sosial strukturlar insandan daha ¢ox 6zgolosir. S6ziigedon moqgamlarda ictimai
qaydalarin qorunmasina tominat olmadigi tiglin insanin da 6zgolosmasi giiclonir. Nohayat, belo dovrlordo
sosial miinasibotlorin fordiliys, onun 0ziinomoxsusluguna qarsi yonoalmosi naticasindo monovi hoyat
0zgolosir. Hom do nazords tutulmalidir ki, bu gabildon olan 6zgolosmo sadaco olaraq ger¢oklikdon iiz
dondormok vo ya onun inkar edilmasi ilo mohdudlagmir. Bu, eyni zamanda soxsiyystin goti etirazi
formasin1 alir. Homin etiraz iso bir sira hallarda insanda tonhaliq adlanan “ekzistensial vakuum’un
(V.Frankl) yaranmasinda ifads olunur. Bununla slagodar geyd edok ki, 6zgolosmonin naticasi kimi ¢ixis
edon tonhaliq probleminin falsofi monalandirilmasi toze masals olmayib, gadim anonays malikdir. Yoni,
onu tokco miiasir comiyyatin torotdiyi bola hesab etmok odalotsizlik olardi. Belo ki, holo xristianliq
dininds Ekleziastin dili ilo gostarilirdi ki, “insan tokdir, onun heg kimi yoxdur, onun amayi sonsuzdur va
g0zl heg vaxt sorvatdon doyan deyildir” (8, s. 14).

Tonhaliq birdon-biro vo 6z-0ziino yaranmir. Soxsiyyotin bu voziyyato golib ¢atmasina tokco
moveud comiyyatds 6ziinii gdstoran ¢atinliklor va problemlor deyil, hom do fordi insanin tolobati, arzusu,
iradosi, maragi, moagsad vo vozifalori, onlara nail olmagin vasitalori ilo alagoli amillor do giiclii tosir
gostorir.

Daxili mozmununa gora xeyli doracodo miirokkab hadiso olan tonhaliq vo kimsasizlik agagidaki
marhalslords ¢ixis edir. Birinci on ylingiil pillo onu ifads edir ki, soxsiyyst miioyyon monovi-oxlaqi
keyfiyyatloro malikdir, onun rasional tolobatlar1 vo moagsadlori vardir. Lakin o 6z magsadlorini hoyata
kegirmayin vasitolori haqqinda on sadolovh tosovviirlors arxalanir. Belo fordlor 6zlori badboxt olmagla
yanas1, hom do comiyyat ii¢iin tohliiko togkil edirlor. Clinki 6z primitiv biliklorine arxalanmagqla, yiiksok
saviyyali tolobatlarim reallasdirmaga ¢alisirlar. ikinci morholo bununla saciyyslenir ki, soxsiyyst 6z
moqsadlorini hoyata kegirmok {iciin vasitolor isloyib hazirlaya bilmir vo onda ham do digor mévcud
vasitolordon istifado etmok moharati yoxdur. Ugiincii pillodo ford rasional vo konstruktiv tolobatlara
malik olur, lakin onlar1 adekvat arzular formasinda anlaya bilmir. Nohayat, kimsasizliyin dérdiincii
moarhalasi bunu ifads edir ki, fordin nainki adekvat mozmunlu arzular1 yoxdur, o he¢ fundamental sosial
tolobatlara da malik deyildir. Bu saviyyads soxsiyyat 6ziinds real olmayan tolobatlar: yerina yetirmok
barado diislindiiyii vasitolori do mohv edir (15, 5.60).

Qeyd etmok lazimdir ki, ictimai miinasibatlor formasi kimi 6zgolosmonin kaskinlik doracasi tokco
obyektiv amillarlo bagl deyildir. Bu isdo subyektiv soboblor, onun hayata keg¢irildiyi sosiomadoni vo
psixoloji sorait do shamiyyatli rol oynayir (26, s.14). Buradan da miiasir dovr ti¢iin miistosna ohomiyyat
kasb edon agagidaki miiddoa irali golir: hazirki dovrde 6zgologmoni yumsaltmaq vo optimallagdirmaq
tciin sosial-igtisadi islahatlar ilo ictimai siiura somoroli tosir gostormo vasitolori moharatlo
olagealondirilmali, onlarin tizvi vehdati tomin olunmalidir. S6hbat ictimai siiura tasir etmayin elo yollar
va vasitalarindan gedir ki, onlar fordin 6zgalosmis vaziyyati hiss etmosini miimkiin gader yumsaltsin.
Yalniz bu yol ilo hazirda 6lkemizds hayata kegirilmokda olan asasli islahatlarin diizgiin somtda inkisafini
tomin etmok, onlarin térado bilocoyi neqativ naticalari (sosial yoxsullugu, kimsasizliyi, iimidsizliyi vo
s.) vo onlarin 6zgalogsmoyo manfi tasirini aradan qaldirmaq olar.

Miiasir comiyyotdo gedon elmi-texniki inkisaf, kommunikativ sigrayislar, globallasma vo
standartlagma, madani inteqrasiya, darin siyasi vo monavi transformasiya proseslori saxsiyyati, insani 6z
movcudlugunun haqiqi mahiyyaini daha dorindon dork etmoys yaxinlagdirir vo onun diinya ilo, habelo
digor insanlarla miinasibotlorini harmoniklogma istiqgamatinds inkisaf etdirir. Bu 6zliniin miivafiq oksini
soxsiyyatin yuxarida geyd olunan miinasibotlor sahalorindoki davranisi vo faaliyyeotindo tapir, yoni onlar
obadi manavi postulatlar va imumbogori manavi keyfiyyatlora getdikca daha ¢ox arxalanir, onun monavi
secim imkanlari, azad faaliyysti vo masuliyyati artir, onlarin qarsiligh vohdasti giiclonir. Biitiin bunlarin
naticasinds 6zgalosmanin mazmunu va tozahiir formalar da ciddi doyisikliklors ugrayir.

Sosial hoyatin demokratiklogsmasi votandas comiyyatinin vo qanunun aliliyinin inkisafinda tomsil
olunur. Votondag comiyyati insanlar arasinda iqtisadi, madoni, hiiquqi vo siyasi miinasibatlori inkisaf
etmis, dovlotdon asili olmayan, lakin onunla qarsiligli alagads olan bir comiyystdir. Votondas comiyyati
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miixtolif ictimai togkilatlarda, klublarda, partiya vo ganclor birliklorinds, dornaklorda, ekoloji va elmi
comiyyatlorda ganunun aliliyini, h6kumatin vo xalqin qanun gargivasinds harokat etmasini nozards tutur.

Odur ki, sosial planda demokratik prinsiplorin tokmillogdirilmasi vo hoyata kegirilmasi,
Ozuniiidaraetmonin totbiqi, votondas comiyyatinin miistaqilliyi, vatondashq hissinin torbiyssi, insan
hiiquqlarina, ganunguluga va sosial funksiyalara hormaotlo yanasilmasi doévlstin faaliyystinds mithiim yer
tutur. Mohz bu zaman dévlat 6zgolosmonin aradan galdirilmasina xidmat edir.

Ozgolosmo Vo 6ziino yadlasma amillarinin vo onlarm naticalorinin aradan qaldiriimasinda insanmn
0z, onun iradasi Vo casarati mithiim rol oynayir vo buna onun yaradiciliq prosesing calb olunmasi sorait
yaradir. Yaradict yanasma fordin 6ziiniin istiraki olmadan formalasa bilmaz, sosial vo madaniyyat
institutlar1 insanlarin tosobbiiskarligini vo fordi foaliyyatini dastokloyir vo inkisaf etdirir, otrafda bas
veranlora masuliyyat va saxsi istirak hissi asilayir. Ona gora da insan tofokkiirii aloma {iz tutur vo mobil
olur, alinan informasiya faal sokildo tonzimlonir, miixtalif sabablorin tosiri ilo hadiss vo proseslorin
giymatlondirilmasi doyisir. Amma real fakt budur ki, hor hansi bir insanin baslangic noqtasi homiso
ozidiir. Miiayyan sortlordo va diinya ilo miinasibotlords enerji, isgiizarliq, tosobbiiskarliq, gatiyyat vo
miistoqillik, stiurlulug ve diisiinco cosarati, azadliq Ozgolosmoni yumsaltmaq vo QiSmon aradan
galdirmaq ticiin asas xarakterik xtisusiyyatloridir.

Ozgolosmanin texniki-sosial saboblorini dark etmokla yanasi, onunla da razilasmaliyiq ki, miiasir
diinyada 6zgologsmodan tamamils Xilas olmaq miimkiin deyildir. Pragmatik vazifo onu saxlamaq vo
mohdudlasdirmaqdir. Fardi stiurda buna soxsiyyatin hartorafli inkisafi, onun tifiiglarinin vo maraglarinin
genislonmoasi, realliga tonqidi miinasibat, daxili monovi azadligin tosdiqi, miixtalif soxsi alagelor vo
foaliyyat sahalori komok eds bilor.

Belolikls, golocok comiyyotdo 6zgolosmo tam aradan qalxmasa da, kegmisdokindon vo indi
oldugundan xeyli doracads zaif soviyyados (yoni soxsiyyatin 6z mahiyyat qiivvalarini tam dolgunlugu ilo
reallagsdirmasina o qodor do ciddi tasir gostara bilmoyacak doracads) 6ziinii gostoracokdir.

Noatica

1. Coxtorofli vo genis mozmunlu ictimai hadiso olan 6zgolosmo soxsiyystin elo bir psixoloji
durumunu ifads edir ki, burada onun ontoloji mahiyyati ilo real varligi bir-birindon ayrilir. Noticado
soxsiyyotin 6z qabiliyyatlorini reallasdirmaq imkanlari ilo mévcud sosial miinasibotlor vo institutlar
arasinda uygunsuzluq 6ziinii gostorir ki, 0 tokco ictimai hoyatin miixtoslif sferalarina deyil, hom do
soxsiyyatin daxili alomini, stiurunu va psixikasini shato edir.

2. Ozgolosmonin asas monbayini xiisusi miilkiyyat toskil etdiyi vo onun kapitalizm comiyyating
moxsus Kkeyfiyyat olmasi haqda marksizm miiddeast ilo razilasmaq olmaz. Toahlil siibut edir ki,
soxsiyyatin 6zgalosmasi bu vo ya digar doracads biitiin quruluslarda 6ziinii gostoron tarixi hadisadir vo
o, miixtalif igtisadi-texniki, sosial vo bioloji amillor kompleksi ils sortlonir.

3. Miiasir soraitdo sosial hoyatin biitiin saholorinin osasli surotdo doyisilmosi soxsiyyat ilo
comiyyat arasinda garsiliqli miinsibatlords yaxmligi artirir vo dzgologsmoni xeyli doracads yumsaldir,
lakin onun faaliyyatine son qoymur. Ozgalosmeni téradon sorait ictimai omak bolgiisii ilo bagl oldugu
tictin onun galacok comiyyatlords dos galacagini ehtimal etmok moantiqidir.
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Pe3tome. IlpoGieMbl OOLIECTBEHHOTO M IMBWJIM3ALMOHHOIO pa3BUTUS, Oyaydud Bceraa
TPaJULIMOHHBIMU U COBPEMEHHBIMHU OJTHOBPEMEHHO, CETOJIHS IIPUOOPETAIOT OCOOYIO0 aKTyalbHOCTb U
SIPKO BBIPKEHHYIO ClieliM(PUKy. DTy crieliM(PUIHOCT AUKTYET caMa HcTopHUecKas smnoxa. Be€ 6obiie
CTaHOBUTCS OYEBHHBIM TO, YTO PEHICHHE MHOTOYMCIICHHBIX CYIbOOHOCHBIX MPOOJIEM HYXIAeTCs B
Ka4eCTBEHHO HOBOW (HETpaJMIMOHHOM) HAay4yHO-TEOPETUYECKONW 0a3e OCMBICICHUS pealbHOCTEH U
MPAaKTHYECKOTO JCUCTBHA. B KauecTBe TaKOBOH, COTIAaCHO aBTOPY, MOXET ObITh (uiocodus
CIIOKHOCTU BKYIE C KPUTHUYECKO-CUHEPreTMYECKMM THUIOM MblluieHusl. COOCTBEHHO, OHHU e
SBJSIFOTCSL  OCHOBHBIMH ~ CTEP)KHEBBIMH ~ HOCHTEISIMH  TTOCTHEOKJIACCHUECKOH  ¢umocopuu |
snucTeMosioruu. Vicxons U3 crokuBiieiics He0OOXOAUMOCTH, JUI pelIeHHs 3a1a4 00IIEeCTBEHHOIO U
LIMBWIN3ALMOHHOTO Pa3BUTHsI B JAHHOW CTAaTh€ MPEACTABISIECTCS HOBas (IIOCTHEOKJIACCHYECKast)
SMUCTEMOJIOTMYECKask OCHOBA, ONUPAIOLIASACS Ha PUIOCO(UIO CI0KHOCTH U TEOPHIO CIIOMKHBIX CUCTEM.
B cBs3u ¢ npobiaemamy colanu3aluy, CaMOOpPraHUu3aliuy, COLMAIbHON CUHEPTHH, MEXKYJIBTYPHOTO
OOIIEHUS U COTPYAHUYECTBA, A TAK)KE TEOMOJIMTHUECKOTO KOJEKca TIOBEIeHUs U OOIIeHUBH-
JM3AI[MOHHOTO pa3BUTHS 00palliaeTcs BHUIMAaHUE Ha MHOTHE CYIIIHOCTHbIE 0COOEHHOCTH CTAaHOBJIEHUS,
(YHKIIMOHMPOBAHUS U SBOJIIOLIMU CIIOKHBIX 00pa30BaHMM, Ha TUANIEKTUKY UX Pa3BUTHUS, KOTOPbIE 10
CHUX TIOp OCTaBAJIMCh B TEHH U (PaKTUUEeCKH He H3ydaauchb. COOTBETCTBEHHO, B 3TOM KIIOUe
BBIJIBUTAIOTCS OIPEACIICHHBIE PEIIOKEHNAS U PEKOMEH AU H.

KiroueBblie cjioBa: 0OIIECTBEHHOE M IMBUIM3ALUOHHOE Pa3BUTHE, (PHIOCO(HUS CIOKHOCTH,
KPUTUYECKO-CUHEPTEeTUYECKOE MBIIIIEHUE, TOCTHEOKIACCHYECKAsI DIUCTEMOJIOTHsL, T€OIIOIUTUYECKUI
KOJIEKC MTOBEJICHUS, €IMHAsl CyJb0a UeI0OBEYECTBa.

ICTIMAI VO SIVILIZASION INKIiSAF
MUROKKOBLIK FOLSOFOSI KONTEKSTINDO:
POSTNEOKLASSIK YANASMA

Obiilhason Abbasov

Xiilasa. Homigo anonovi vo miiasir olan ictimai va sivilizasion inkisaf problemlori bu giin xiisusi
aktualliq vo saciyyo dasimaqgdadir. Bunu tarixi dovriin 6zii dikto edir. Getdikco daha da aydin olur ki,
bu taleyiiklii ¢oxsayli problemlorin adekvat dorki vo samarali halli keyfiyyatco yeni (qeyri-onanavi)
elmi-nozari bazaya ehtiyachidir. Miollifo goro, miirokkoblik folsofasi (tonqidi-sinergetik tofokkiir tipi
ilo birgo) bu ehtiyaci 6doya bilor. Bunlar homginin postneoklassik folsafonin va epistemologiyanin 6ziil
dasiyicilanidir.  Yaranmis zorurotdon ¢ixis edilorok, mogalodo ictimai vo sivilizasion inkisaf
masalalorinin adekvat halli mogsadilo miirokkablik falsofasine vo miirokkeb sistemlor nazariyyasineg
soykonan yeni (geyri-onanavi) epistemoloji zomin togdim olunur vo onun mozmun-mahiyyati agiglanir.
Sosiallagma, Oziiniitogkilatlandirma, sosial sinergiya, madaniyyetloraras: {insiyyst vo amokdaslq,
habelo geosiyasi davranig kodeksi vo iimumsivilizasion inkisaf problemlori ilo bagli miirokkob
sistemlorin indiys godor laziminca dyronilmomis vo yaxud kolgods qalmis bir ¢ox tosokkiil, foaliyyot
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va tokamiil xiisusiyystlorine, imuman inkisaf dialektikasina diqqat yetirilir. Miivafiq olaraq, miioyyon
toklif va tovsiyalor irali stirtiliir.

Acar sozlor: ictimai vo sivilizasion inkisaf, miirokkablik falsofosi, tonqidi-sinergetik tofokkiir,
postneoklassik epistemologiya, geopolitik davranis kodeksi, basoriyyotin vahid taleyi.

SOCIAL AND CIVILIZATIONAL DEVELOPMENT IN THE CONTEXT OF THE
PHILOSOPHY OF COMPLEXITY: A POST-NEOCLASSICAL APPROACH

Abulhasan Abbasov

Abstract.The issues of social and civilizational development-both traditional and modern-are of
particular relevance and significance today. This is dictated by the very nature of the historical era we
are living in. It is becoming increasingly clear that the adequate understanding and effective resolution
of these vital and multifaceted problems require a qualitatively new (non-traditional) scientific and
theoretical foundation. According to the author, the philosophy of complexity (together with the critical-
synergetic type of thinking) can meet this need. These also serve as foundational pillars for post-
neoclassical philosophy and epistemology. Based on the emerging necessity, the article presents a new
(non-traditional) epistemological framework grounded in the philosophy of complexity and the theory
of complex systems, aiming to address issues of social and civilizational development more adequately.
It highlights the largely unexplored or overlooked aspects of formation, functioning, and evolution of
complex systems in relation to socialization, self-organization, social synergy, intercultural
communication and cooperation, as well as the code of geopolitical conduct and global civilizational
development. The dialectics of development are considered in this context. Accordingly, certain
suggestions and recommendations are put forward.

Keywords: social and civilizational development, philosophy of complexity, critical-synergetic
thinking, post-neoclassical epistemology, code of geopolitical conduct, shared destiny of humanity.

BBenenne

be3 Bcskoro mpeyBenvueHHs] MOKHO YTBEP)KJAaTh, YTO CErojHA MOTPEOHOCTh OCMBICIECHUS
MOJMKYJIBTYPHOCTH CTAHOBUTCS BIMATEILHON YCTAHOBKOW B MPOLIECCE PELIEHUs CYAbOOHOCHBIX
po0JIeM, CBSI3aHHBIX C KYJbTYPHOM, STHUYECKON, pACOBOM, PETUTHO3HON Pa3HOPOIHOCTHIO OOIIECTB,
rOCyJapcTB, LUMBWIM3AIMKA M TEPCIEeKTUBAMH HX pa3BUTHS. HeoOXoauMOCTh TakoW YCTaHOBKH
JUKTYETCSI CaMOM OHTOJIOTMYECKOM CYIIHOCTbIO COBPEMEHHBIX OOIIECTB M IEPEKUBAEMBIX HMH
npoOiem. DaKTUYECKH BCe pa3BUThIE COBPEMEHHBbIE OOIIECTBA SIBISIIOTCS MHOTOKYJIBTYPHBIMU U
BECbMa BEPOSITHO, YTO C TE€YEHHWEM BPEMEHHU IMOJIMKYJIBTYypHasl CIIOKHOCTb Oyner emé OoJblie
BO3pacTaTh U PacHpocTpaHsThes. Pazymeercs, OyaeT pacIIMpsAThCS M CIIMCOK HOBBIX aKTyaJbHbIX
pobJieM, B TOM YHUCIIE, 3a CUET HEOXKUAAHHBIX, TO €CTh, U3HAUYAIBHO HE MPEAINoaraéMbIX Mpobiem,
4T0 MBI HaOMIOaeM YK€ ceroiHs. B 3ToM cwmbicie moTpeGHOCTh B aJ€KBaTHOM (uocodckoit
peduiekcun  MyJIbTHKYJIbTYPAIbHOCTH M €€ SBOJIIOIMKM BO BPEMEHU — SIBJICHHE COBEPIICHHO
€CTECTBEHHOE, 3aKOHOMEPHOE 1 HEOOXOIMMOE.

Pazymeercsi, B cTporo Hay4HOM CMBICIIE KaueCcTBO (prstocockoit pedIeKCuu BO MHOTOM 3aBHCHUT
OT YPOBHS M JIEECIIOCOOHOCTH HCIIOJIb3YEMOW 3IMUCTEMOJIOTUH, OT €€ aJeKBaTHOCTH, TPEOOBAHUIM
COBPEMEHHOM HayKu M OOIIECTBEHHO-MCTOPUYECKOHN MpakTHKU. W nuImb B 3TOM KJIIOYE€ MOXKHO
TOBOPUTH O COBEPIIEHHOCTU SMHUCTEMOJIOTMH KaK 00 aJeKBaTHOW IMO3HaBaTEIbHOM Imiartdopme Uis
¢unocockoro OCMBICTIEHHUSI M pPEUIeHHS TeX WIM HHBIX 337a4d. KoHKpeTHo, peub HUAET O
COBEPILIEHHOCTH MO3HABATEILHOIO apCEHaNa, B KOTOPOM OPraHMYHOE €IMHCTBO OHTOJOIMUYECKHX,
THOCEOJIOTUYECKUX, METOA0JIOTUYECKUX, AaKCHOJIOTMYECKMX U JaXke JEKCHKO-TIPOlecCyaIbHbIX
COCTaBJSIIOIIMX  YIOBJIETBOPSIET TPeOOBAaHUSM  ONTUMAJIBHOCTH. 3/I€Cb HMEETCS  BBHIY,
MMOCTHEOKJIAaCCHUECKasi ONTUMAILHOCTh, 00J1aaroIiasi CoOOCTBeHHOH (uiocodueit co cnernupuiecKum
HaOopoMm kauecTB. IlogpoOHBIN aHamM3 CYIIHOCTH M COAEp)KaHHUA 3TOH (uiaocopuu onTumyma,
3aKOHOMEPHOCTEN e€ CTaHOBJIEHUS U (OPMUPOBAHMS ObUT IPEACTABICH MHOM B Psijie CTaTeH U KHUT, B
TOM uucliie, B MoHorpapuu «®Punocodus cioxkHoctr» (1). 3amedy, 4TO TIIaBHOH OTIHYUTEIBHOM
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OCOOCHHOCTBIO IMOCTHEOKJIACCHYECKOTO TOHUMAHUS ONTUMAJIBHOCTH SBJSIETCS TO, YTO OHO
HEMOCPEJICTBEHHO CONPSIKEHO ¢ (PEHOMEHOM CIIOKHOCTH, OIUPACTCS HA YETKOCTh (haKTOJIOTHYECKUX
HAYYHBIX JAHHBIX, Y4Ye€T HX HUTOTOBBIX pE3yJbTaTOB M PYKOBOJCTBYETCS KOHKPETHUKOM
IIPOCTPAHCTBEHHO-BPEMEHHBIX [TapaMETPOB.

EcrectBeHHO, 4TO B (POPMHUPOBAHMU TAKOTO MOHMMAHHS ONTHMAIBHOCTH MaTeMaTh3alIlHs
MBIIIICHUS U TI03HABATEIBbHOIO MPOoLecca B LIEJIOM MIPaeT CYIIECTBEHHYIO poiib. Maremaruka, B €€
IIUPOKOM TOHMMAaHWHM, CEroJHS TIJlaBHAasg yHUBEpcajbHas IUCHUIUIMHA, OOecreyrBarouias
MOJICPHU3ALMI0 HAy4HOTO MBIIUICHHS M II03HABATEJBHOIO apceHajla B IeJoM (Kak Ha
MEXIUCLMIIMHAPHOM, TaK M TPaHCAUCLUUIUIMHAPHOM YpOBHSX). COOCTBEHHO, NOPOXKJIECHUE U
(GbopMHpOBaHHE COBPEMEHHOM Hay4HOW 3MHCTEMOJIOTMH B KauyecTBE YHUBEPCAJIbHOM BO MHOIOM
CBSI3aHBI C 3TUMH YpoBHsIMHU. KcTaTu, B mocieaHne rojibl TPaHCAUCHHUILIMHAPHOCTh BCE OOIbIIE U
BBIITYKJIO CTAHOBUTCS IIpeoluiafaronield TeHACHIMEN, YTO OTMeYaeTcs U JPyrUMU MCCIeN0BaTeIsIMU
(5, c.11-34). be3 marematuku (BKyII€ C CONMPSHKEHHON ¢ HEH COBPEMEHHO# JIOTUKOW) M MaTeMaTU3alux
HaY4HO-TIO3HABATEIbHOIO apCeHalla HEBO3MOYKHO peIllaTh MHOTO(PAKTOPHBIE MEXIUCLUILIIMHAPHBIE
npoOeMbl JIEHCTBUTEIHHOCTH M OTBEYaTh Ha BBI30BHI BpeMeHH. CoOBpeMeHHas MareMaThuka Hu
OpPraHUYHO CONpPSDKEHHas ¢ HEeHM JIOTMKa — OCHOBA-CTEPKEHb YCKOPEHHOIo pa3BUTUS HH(OpMa-
IIMOHHBIX TEXHOJIOTUH, UCKYCCTBEHHOTO WHTEJUICKTA M II00ANbHOU 1udpoBoii Tpanchopmarnuu. B
3TOM CMBICIE MaTeMaTH3alusi HAyKM M COBPEMEHHOro OO0pa3oBaHUS HMMEET OIPOMHYIO
KYJIBTYPOJIOTHUYECKYIO 3HAaUUMOCTb. U mpexie Bcero — B 1miiane GopMUPOBAHHUS LETIOCTHOTO, AEECTIO-
COOHOTO ¥ 3BPUCTUYHOTO MHUPOBO33PEHUSL.

EcrectBenHo, 4to (minocodckas pediiekcusi U COOTBETCTBYIOUIEE €W SMUCTEMOIOTHYECKOe
OCBOEHHE MOJHMKYJIbTYPHOH CIO0XKHOCTH, MOMHUMO BCEro IpPOYero, AOJDKHBI OTpakaTb YpPOBEHb
[UBIJIM3AIMOHHOTO PA3BUTHS, B LIEIIOM, ¥ COBPEMEHHBIC HAyYHBIC NPEICTABICHUS, B YACTHOCTH.
CeronHs peub UAET U A0JDKHA UITH, 110 CYLIECTBY, O OoJiee aIeKBaTHON 3MUCTEMOJIOIUU OCMBICICHUS
Y CO3MJIaHMS [IMBUJIM30BAaHHBIX OOIIECTB IMMyTEM 00Jiee KaueCTBEHHOT0, HEOPIMHAPHOTO M YCIICIIHOTO
OIIEpUPOBAHUS TMOHIATUEM CJI0KHOCTH. B KauecTBe TakOBOM, MO-MOEMY, MOKET BBICTYIaTh, /1a U YK€
BBICTYIIA€T MOCTHEOK/JIACCHYECKAas AHCTEMOJIOTHSI, TECHO COIPsDKEHHas! ¢ puiocopuen ClIoKHOCTH
u Qopmupyromas 0ojiee palOHAIbHbIM, MPOJYKTUBHBIM IUIIOpAIM3M Kak MHPOBO33PEHUYECKHUN
MIPUHIIMIT JTOCTYOKEHHS €IMHCTBAa MyTEM pa3HooOpasus. [locTHeokmaccnveckasi SMUCTEMOJIOTHST HE
TOJILKO 0OOCHOBBIBAET HEOOXOJMMOCTh Pa3yMHON TOJIEPAHTHOCTH B YEJIOBEYECKUX OTHOLIEHUSX U BO
Bcex cepax JKU3HEAEATENbHOCTH 00IIECTBA, HO U JOBOJBLHO 3HAYMMO, JIEECIIOCOOHO 00eCIIeunBaeT U
rapanTupyer e€. 371ech peub HIET O TOJIEPAHTHOCTH, Oa3HpYIOLIEHCs HAa YBaKEHHM CYBEpEHHMTETa
JMYHOCTH, €€ cBO0OMBI U caMolleHHOCTH. O TOM TOJEpaHTHOCTH, KOTOpasi COJAEHCTBYET Pa3BUTHIO
KYJIBTYpPbI OOIIEKUTHUS U MPOAYKTUBHOTO AUAJIOTA, CIE€A0BATENbHO, KYIbTYPhl MUPa U MPOLBETAHMUS.

JIOTM4HO TPENOI0KUTH, YTO TIO3UTHBBI OOIIEMHPOBOTO IIMBUITM3AIMOHHOTO TIPOIIECCa TAKKe
BO MHOTOM JETEPMUHHUPYIOTCSI UMEHHO YPOBHEM M KaueCTBOM OCBOEHMS INOCTHEOKJIACCHYECKOU
snucreMosoruu. braromaps ei, qymaeTcsi, MOKHO IMPEOJ0JIETh SKCIIAaHCHOHU3M TaK Ha3bIBa€MOIO
«T€OTOJIMTUYECKOTO peau3May - TOCMOCTBYIOIIEH MO cel IeHb, JOKTPUHBI, KOTOpasi BCE OoJIbIIe U
OOJIbIlIE BTATHUBAET COBPEMEHHBIM MHP B COCTOSHHE BCEOOMIETO Xaoca W IKECTOYAMIINX,
KPOBOIIPOJIUTHBIX IPOTUBOCTOSIHUN. ['OBOPST KOHKPETHO, HA MO B3IJISA]], TOCIIO/ICTBYIOIIAs JOKTPUHA
TeONOJIUTUYECKOTO peaiu3Ma — IJIaBHas yrpo3a [UBHIN3AMOHHOMY Pa3BUTHIO KaK Ha TTI00AIbHOM,
TaK ¥ PErHOHAIBHOM YPOBHSIX.

B nocnennue necATHIIETHS] CUIBHO BO3pOCia HEOOXOIUMOCTh «CTOJIKHOBEHUS» ¢ O0OBEKTaMH,
CIIOHBIMH HE TOJBKO B MTO3JIEMEHTHO-KOJIMUYECTBEHHOM CMBICIIE, HO U MO0 COBOKYITHOCTH BCEX MHBIX
MPU3HAKOB (CTPYKTYPHBIX, HH()OPMAIMOHHBIX, TE€HETHYECKUX, HCTOPHUYECKHX, DSBOJIOIHMOHHBIX,
(YHKIIMOHANBHBIX, YIPABIEHUYECKUX, CAMOPETYJSIIMOHHBIX U T. 1.). «CloXHas cHcTeMa» craia
[EHTPATBHBIM TIOHSATHEM BCETO KOMIUIEKCA HAYYHBIX IHCIUILTHH. [IpoM301II0 3aKOHOMEpPHOE
CMEIIEHHE B MCCIIEOBATEIbCKUX YCTAHOBKAX OT «CHUCTEMBI BOOOIIE» — K «CJIOKHOM CHUCTEME, OT
TPaAULIMOHHOTO «00BEKTa MO3HAHUSD — K «(PEHOMEHY CIIOXKHOCTI.

B cuny TOro, 4ro CrnoXHble CUCTEMBbI HE MOJAIOTCS MO3HAHUIO U OCBOCHHUIO C IOMOIIBIO
OOBIYHBIX TPAJUIMOHHBIX MPUEMOB U CPEJCTB, MPUXOJUTCS BbIPAOAThIBATH HOBBIE, HEOPUHAPHBIE
MOJXOJbl, TPOLEAYPhl M METObI, pa3padaThiBaTh KAaueCTBEHHO HETPAJUIMOHHbIE TEOPUU U
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KOHLICNIIMU. A 3TO, MPEX/IE BCEro, AEI0 CHEIHUANBHBIX JUCIUILINH, KaXK/1as U3 KOTOPhIX HA YPOBHE
CBOUX IIeJIeH U 3a]1a4 MbITaeTCsl MO3HATh COOCTBEHHBIE IPEMETHI HCCIIeI0OBaHUS Kak cllokHOCTH. Ho
caM 110 cebe HeoOXOIUMBIH CTIeU(PUYECKUI TTOIX0/1 CO CTOPOHBI OTJECIBHBIX TUCIUIUINH B YCIIOBHUSX,
KOIJla OTCYTCTBYET MEXIUCLUUIUIMHAPHAS 00IIAas KOHCTPYKLMS MCCIIEIOBATEIIbCKUX MPOLETYp U
METOJIOB, HE H30aBIISIET COBOKYITHOE 3HAHHE O TOM HJI HHOM O0BEKTE OT U3JIUIIHET0 MapTUKYIISIpU3Ma,
OT Ype3MepHON pa300IIEHHOCTH M HECOTJIACOBAaHHOCTH MEXIY Pa3IUYHBIMU CIOSMHU, YPOBHSIMH U
acreKTaMy 3HaHUs. DTO, HECOMHEHHO, HETaTUBHO CKa3bIBAeTCS Kak Ha 3(P(PEeKTUBHOCTH MO3HAHUS
KOHKPETHBIX CHCTEM, TaK M Ha OOILIEM COCTOSHUM DPa3BUTHS HAy4yHOro 3HaHUs. Bo3pacranue xe
TOPMO3SIINX MOMEHTOB M ()aKTOPOB B SBOJIIOIIMU HAYKH, ECTECTBEHHO, OTPULIATETIHHO BIMSAET HA CaMy
OOIIIECTBEHHYIO MPAKTHKY, 3aTPYIHSS pElIeHUE aKTyaJbHbIX MpoOJeM COBPEMEHHOCTH — KakK Ha
JIOKaJIbHOM, TaK ¥ Ha PETHOHAJIBHOM U III00AIEHOM YPOBHSIX.

Crnoxunach 00beKTHBHAS HEOOXOAMMOCTh B pa3pabOTKe «EIMHOTO SI3bIKa» («OOIIEro ciryxa)
KaKk OCHOBBI JUIs A(PEKTUBHOTO HCClenoBaHus (heHoMeHa CIOKHOCTH. [IoHATHO, YTO peanmu3anus
JAHHOM MOTPeOHOCTH, B CBOEH OTHOCHUTEIBHOM IMOJIHOTE M 3aBEPIICHHOCTH, BO3MOXKHA Ha YpPOBHE
(byHIaMEHTAIBHBIX OOIETEOPETUIECKUX CYKICHHH M TOCTpOeHHH, W poib (unocopun, ee
YHHUBEPCAJIBHOTO TEOPETHUECKOro apceHana (BKyNe ¢ MHTEHCHBHON MaTeMaTu3alueil Hay4yHOro
3HaHWA) B JIAHHOM CJIy4ae HEOCIOpHMa. B 3TOM CMBICIIE CUMTal0 BIIOJHE 3aKOHOMEPHBIM U
HEOOXOAUMBbIM (YHKIIMOHHUPOBAHHWE B COBPEMEHHON HayKe M MpPAaKTUKE MOHATHS «(puiaocodus
cioxknoctn» (Cm.:1,¢. 9 -114).

Onupasce Ha ¢uiaocodckuil KOHLENTyaJabHbIM anmapar, Ha OOIIETEOpeTHYECKOe BHUJICHHE
po0IeM, MOYKHO JTIOCTHYB 3aMETHOTO yCIIeXa B MOIBITKAX NEPEHOCA HATMYHOTO 3HAHKS O CIIOKHOCTH
U3 OHMX c(ep HAYKU U MPAKTUKU B APYTHE, B CO30aHUU 00Well UCCIe008amenbCKoli KOHCMPYKYULU,
HeobX00UMbIX 102UKO-METOIOTOTUIECKUX YCTAHOBOK, SMHCTEMOJIOTHYECKHUX MPEIIIOCEUIOK U OCHOB.
bnaronapst o0medunocopckoMy BUICHHIO IPUHIUITUAIBHBIX CTOPOH, 0COOEHHOCTEH B CTAHOBJICHUH,
(YHKIIMOHMPOBAHNHM W DSBOJIOIMH CIIOKHOCTEH, BO3MOXHO (DOpMHUpPOBAHHE KOHCTPYKTHBHBIX W
JOCTaTOYHBIX YCJIOBUH JJISi BBIABIEHUS IPOAYKTUBHBIX IIyTeH, IMOAXOMOB M Hpoueayp. ITa
0COOEHHOCTH JIeNaeT JIFoOYI0 CeM(PUIECKYIO 3a1a4y KaKOH-THO0 OTAEIbHON HAyKH, 3aHUMArOIICHCs
«CBOUMM» CUCTEMaMH, Heceln(pUIECKOH.

Ananms po0IieM CTpYKTypooOpa30BaHUs U CHCTEMHOCTH (CaMOOpTraHU3aIMY U CAMO/IBHKCHUS,
CyOCTaHLIMOHAJILHOM OMpPEIeIEHHOCTH U CaMOPETYJISIMHU, TPUHIMITHAIBHBIX BOIIPOCOB COOTHOILICHHUS
nopsaka U Oecriopsiaka (xaoca), CTaOMIBHOCTM M HEPAaBHOBECHS, pa3zHOOOpa3usi U €IUHCTBA,
(YHKIIMOHAIBHON 4yBCTBUTEIBHOCTH M CTPYKTYPHOM YCTOMYMBOCTHU U T. JI. C IIOCTHEOKIACCHUECKUX
¢unocopckux MO3UIMI) MO3BOMISET yeTdye U Oojiee 0OOCHOBAHHO (OPMYJIMPOBATH TEOPETUUECKUE
MOCTPOEHUSI CIIEUANIbHBIX TUCIUIUINH, HAXO0/[sl aHAJIOTUU U M30MOP(HBIE 3aKOHBI B pa3HbIX 00JacTIX
(1). CnenoBarenbHO, GWIOCOGHS CIOXKHOCTH — 3TO BakHeWmnas (aTpuOyTHBHAs) OCHOBA
MEXAUCIUIIMHAPHBIX, @ TAK)Ke TPAHCAUCIUITIMHAPHBIX MCCIIEAOBAaHUN M KOHBEPI€HIIMM HAyYHOTO
3HaHWA Ha 0Oojiee BBHICOKOM ypoBHE. OHa CO37aeT BeChbMa MIMPOKWE W MPOAYKTHBHBIC OCHOBBI UIS
B3aUMOJICUCTBHSL COLIMOTYMAHUTApHOTO 3HAHHMS C €CTECTBEHHO-HAyYHBIM, MAaTEeMaTHUECKHUM H
TEXHUKO-TEXHOJIOTHUECKUM 3HaHWEM. To ecTh, oOecrieynBaeT MO3UTHUBHYIO CHHEPTHIO HAYYHOTO
3HAHMS, CTOJIb HEOOXOJUMYIO JUIsl pa3BUTHS OOIECTB, FOCYAApCTB M LIUBUIIU3AIMH.

Hackomnbko 3Ha4MMO U akTyalibHO prII0cOPCKOE OCMBICIEHNE (PEHOMEHA CII0KHOCTH, OCOOEHHO
OYEBHUIHO TaKkXKe Ha TpUMEpe HCCIEeOBaHUs OOIIEMUPOBBIX MPOOJIEM COBPEMEHHOCTH —
AKOJIOTMIECKUX, KITMMATHUECKHX, IeMOTrpapuIecknx, SHEPreTHIECKNX, (PMHAHCOBO-?KOHOMHYECKHX,
ATHOKYJIBTYPHBIX, TJI00ATM3allMOHHBIX B LIEIOM U Jpyrux. VX pasperienue TpeOyeT NMpHUBICUSHUS
OTPOMHBIX pecypcoB ((MHAHCOBBIX, JIFOJCKHX, BPEMEHHBIX, WHTEIUICKTyalbHBIX). K TOMy iXe,
CIIOKHOCTH INI00ATBHOTO MOPSIJIKA TPYIHO MOIIAI0TCS pealIbHOMY SKCIIepUMeHTHpoBaHM0. HeT 31ech
BO3MOXHOCTH MCKaTh OTBETHI METOJOM MpoO W OmHUOOK (a OH M HempuemsieM!), a «HaBsI3aTh»
00BEKTY-CIIOKHOCTH HEOOXOIMMOE TOBEICHHE BechMa MpobiaeMaTnyHo. [lomyyaercs, 4To peanbHbIN
BBIXOI — OOpaTUThCS K HAJMYHOMY 3HAaHUIO O (U3NYECKUX, XUMHUYECKHUX, OHOJIIOTHYECKHUX,
COIIMATBHBIX M TICUXOJIOTHUECKHX CHCTeMax (C TOYKHM 3pEHHS UX CTAHOBICHHS W HBOJIIOLUH —
«IMarpaMMbl IEpCHEeKTUBY). Pazymeercs, CyliecTBeHHA 3/1eCh POJIb M HAIMYHOTO 3HAHUS O CaMHX
rI00aIbHBIX CIOXKHOCTSIX. HO 11e/0 B TOM, 4TO «CTBIKOBKa» 3TUX CJIOEB 3HAHHS — HE MEXaHHMUECKUN
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aKT ¥ OTHIOJIb HE IIpocTas 3a1a4a. CHHTE3 3HaHUI Ha YPOBHE UX TBOPUECKOW KOHBEPIE€HIIMH BO3MOXKEH
TOJILKO Ha OCHOBE M C IIOMOIIBIO OOmIei snucremonoruyeckor Oaspl. Omnupasch Ha Hee, a
CIIeZIOBATENIbHO, BOOPYKHBIIUCH OOJIee aJeKBATHOM M JIEECIIOCOOHOM JIOTMKO-METO0JIOTHYECKOM
YCTaHOBKOW, MOKHO HAaMTH OTBETHI HA BONPOCHI, YEM U KAaK BO3CHCTBOBATH HA CIOXKHYIO CHCTEMY
(9KOJIOTUYECKYIO, IeMOTpapUUECKyI0, MTOTUKYIBTYPHYIO U T. 1.), YTOOBI IPUIATh € ONTUMAITLHBIN
BEKTOpP pa3BUTHA BKYIIE C COOTBETCTBYIOLIUM IOBEJECHUEM. 3a0[JHO, B TAKOM CIIy4ae, HaJIM4YECTBYET
OoJpIIIasi BOBMOYKHOCTD ISl TIOMCKA TPOJYKTUBHBIX OTBETOB HA PEryJSIPHO BO3HHMKAIOILIHE HOBBIC
BBI30BBI U TPOOIIEMBI.

B ycioBusix HEOpAMHAPHBIX, KAYECTBEHHBIX U3MEHEHUN B HAyKe, TEXHUKE M TEXHOJOIMSX, B
npupoje oOlEecTB U MHUpa B 1eIoM ¢Guiocopus CIOKHOCTH, TyMaeTcs, MpPEeICTaBseT co0oit
Ba)KHEHINIA aTpUOyT HE TOJIBKO MPOrpecca HAyKH M HAYYHOTO MHUPOBO33PEHUS, HO TAK)KE TyXOBHOTO
pa3BUTHA W TOJUKYJIBTYPHOH YenoBeYecKOM mpakTuku. Ilome3HocTs €€ uaed M NpPUHLKIOB B
WHIMBHTyaTbHOM, OOIIIECTBEHHOHN, PETHOHAIBHOW U TIIOOATBHON MPAKTUKE HE BBI3BIBACT COMHCHUIA.
Omna criocoOHa 1aTh MO3UTUBHBIE OPUEHTUPBI, HAMETUTh NEPCIEKTUBHBIE MYTH U OBITH OMOPON st
WHAMBUJA, HAPOJOB, OOILECTB M MHpa B HUX CTPEMJIEHMU H30€XaTh JalbHEHILEro HapacTaHUs
Xa0TH3aIMH U IOCTUYb HOBOTO «CIIOKOMHOTO COCTOSIHUS» U 0J1aromnonyyusi.

«@unocodust CIOKHOCTI SBIIETCS BAKHEHIIINM KOMITOHEHTOM TOTO (DyHIaMEHTa, Ha KOTOPOr
3IKACTCS JIEMOKpAaTU4ecKas, TOJEpaHTHAs U MYJIbTUKYIbTypalibHas «popMmyla KU3HU», a TaKKe
COBPEMEHHOE HAYYHO-TEOPETUYECKOE MBIIUIEHUE, KOTOPOE S, YCIOBHO, Ha3bIBAl0 KPUTHYECKO-
CHHePreTu4ecKuM MblnieHueM. OTHO3HAYHO MOYKHO YTBEPK/1aTh, YTO UMEHHO KPUTHYECKO-CHHEP-
IeTUYECKUA THUI MBILUIEHUS TPEACTaBIIeT COOOM OCHOBHOM <«MHCTPYMEHT» B IIO3UTHUBHOU
TpaHchopMaiu o0IIEeCTB, B TIOCTUKEHUN B3aUMOBBITOIHOTO COTPYTHHUYECTBA U CIIPABEAIUBOCTH B
MUDPE, B Pa3BUTUU €r0 KOMMYHUKATUBHbBIX, CHHEPIETUYECKUX U TOJEPAHTHBIX KauecTB. BHyTpeHHss
JUAJIOTUYHOCTh, TBOPYECKO-NPOAYKTUBHAS KOHBEPrEHIUS, pa3pelieHHe MPOTUBOPEUYUA MyTeM
CXOXKJICHHS U COTJIaCOBaHUS, CTPEMJICHHSI K €JMHCTBY MOCPEACTBOM Pa3sHOOOpa3Hsi — HEOThEMIIEMbIE
Ka4yecTBa TaKoro MpliuieHus. CoOCTBEHHO, Ha MO B3IJISI, HAXOXKACHUE «PABHOJICHCTBYIOLIEH CUIIBI)
B YPE3MEPHOI MECTPOTE STHOHAIIMOHAJIBHBIX M PEIMTMO3HBIX CAMOOBITHOCTEHN, TyXOBHBIX LIEHHOCTEN
U KYJIbTYPHBIX TPAIULIMNA, UCTOPUUECKUX KOJIOB, UHTEPECOB U MIO3ULIUMI, TOPON TPOTUBOCTOAIIMX IPYT
Ipyry, BHE (uiocopuu CIOXKHOCTU W KPUTHUYECKO-CUHEPI€TUUECKOTO OCMBICIECHUS JeNCTBU-
TEJILHOCTH HEBO3MOXKHO. JTO JOCTATOYHO YOEIUTETbHO MOATBEPXKIAET HBIHEIIHEE JpaMaTHYecKoe
COCTOSIHUE B MHUpE, BCE Oosblle U OOJblIE CXKUMAIOIEE OYaru M apeajgbl B3aMMHOW TEPIHMMOCTH,
3I0POBOTO MEXKYJIBTYPHOTO [JHUallora W COTPYIHWUYECTBA, IPOAYKTUBHOIO CHHEPIrE€THYECKOTO
OOIICKUTHSI.

CoryacuMcsi, YTO YEJIIOBEYECTBO IMOIPA3JI0 B JIAOMPUHTAX CIOXMBIIEHCS OOIEMUPOBOH
(rnoGanbHOM) CIOKHOCTH, BCE YTPO3bl U OMACHOCTH KOTOPOM TPYIHO NpeAyrajgarb U MpPOCUUTATh
3apanee. ['ocniocTByIO11as1 110 Celt IeHb (PUIOCO(pUS «€OMOIUTHYECKOTO PeaTn3May MPUBOIUT K €IIé
Oosblel abCOoMOTU3alMN TPEBOCXOICTBA OJTHOM LMBUJIM3AMU B yIIEpO IpYruM, rUunepOoIr3auu
BUJICHUS OTHOM CTpaHbl WM TPYNIBI CTpaH («kiy0a n30paHHBIX»). JJoMUHUpYIOIIass MUPOBast SJIUTA
TPYAHO COTJIAIIAETCS C TEM, UTO IEMOKPATHUS U IIPOrPECC YETOBEUECTBA HE COBMECTUMBI C KYJIbTYPHOM
TrOMOTr€HM3alMeN, JUILIEHHON MOPAIbHOTO COAEP)KAaHUS U COLUAIbHOW CyIHOCTH. OHa He Kenaer
MPU3HATH, YTO HKCHAHCHOHMCTCKAs TJ00anu3alusi, WIACHTUYHAs KYyJbTYpHOM TOMOIE€HH3ALUU U
TOTaJIbHOMY TOCIIO/ICTBY «COBEPIIEHHOI0», €CTh KOHKPETHOE MOPOKACHNUE UJIEOJIOTHH arpeCCUBHON
MEpPKAHTWJIBHOCTH, CylepMarepuain3Ma U B KayeCcTBE TAaKOBOW M3HAYAJIbHO JIMIIEHA 3a00ThI O
COLMAJIbHOW M MEXIYHApOIHOW CIPaBEAIUBOCTH, IOJUIMHHOM JEMOKPATUH, TyXOBHOCTH, MOPAIH U
3TUKHU. ECTeCTBEHHO, YTO B YCIOBHUSIX arpeCCUBHON MEPKAaHTHJIBLHOCTH, TETEMOHUU U JUKTATa CHJIBI
HEBO3MOYKHO JIOJKHOE 0OecrieyeHue pas U CBOOO/] OT/AEIbHBIX HAIlUH 1 Hapo10B. bosee Toro, B Takux
YCIIOBUSIX PYILLIATCSl OCHOBBI KaK CyBEpEHHTETa Hallui M HapOJIOB, TaK M CYBEPEHUTETAa KOHKPETHBIX
mmyHocTel. Kora »e Bce 3TH BHIBI CyBEpEHUTETA TEPSAIOT OCHOBBI 00ECTICUeHH s, TOBOPUTH O CAMOM
rOCy/IapCTBEHHOM CYBEPEHHUTETE HE MPUXOIUTCS.

JlaBHO TIOpa CUUTATHCS C TEM, YTO MAacCHPOBAaHHOE (POPMHUPOBAHUE JIOKHOU YOSKICHHOCTH B
npaBote ¢uiocopun cynepMaTepuagIniMa U PrIHOYHOTO (yHIaMEHTAIM3Ma, TPaHCHAIMOHATIHLHOTO
OJIMTapXUYeCKOro Jubepanu3Ma upeBaTo IOJHOW MOTepeil YelloBeYeCTBOM CHOCOOHOCTH OLIEHHUTH
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HalpapJeHUE W MAacIITalObl TPSAYIIEro TPAarn4eckoro HajioMa, BCEOOLIEro MPOTHBOCTOSIHUS U
rJ100aJIbHOTO Xaoca. Y3Ke CeroiHs HaboJaeM, YTO yCIOBUS KU3HU YeJIOBEKa CTAaHOBATCS Bce Oolee
CIIOKHBIMH, HEYCTOWYMBBIMH M TPYAHOO003pUMbIMU. CTpaHbl M HApoOAbl MHUpA, (DAaKTHUECKH,
OKa3aJluCh Iepe]l BRIHYKJICHHOM MOTepeil MPUBBIYHOTO YPOBHS M YKJaJa >KU3HU. EcTecTBeHHO, 3TO
BBI3BIBACT JUISI HUX JIOTIOJTHUTENIbHBIE ONACHOCTH U OOJBbIINE TPYIHOCTH, a, CIEJ0BAaTEIHLHO, BEChMa
PE3KO CHUKAET MOTEHIIMAT U BO3MOKHOCTH TBOPUECKOTI0 OOHOBJICHUS, IIpOrpecca.

Ho, xak BUIUM, yCTaHOBKA HA €JMHUYHOE BBDKHBAHUE, «OETCTBO» OT KaTacTPO(dbl MOOANHOYKE
JMIb TOJIBKO YCYTyOJsieT COCTOSIHME U CIOCOOCTBYET POCTy BceoOuiei TypOyneHTHocTH. Takum
00pa3oM, CKJIa/IbIBAETCs BIIEYATIICHHE, YTO O0JIaYeHHAast BIACThI0 MUPOBAs HIIUTA MPOSBISIET HEMOIIb
nepes; HOBOM CIIO’KHOCTBIO, 00pa30BaBLIeHCS B DBOJIIOIMH YEJIOBEUECTBA, U 3allyTajlach B MOJIO0pE
HYXHBIX KJIFOUEH JUIs paspelieHus cyIb00HOCHBIX po0iieM coBpeMeHHOCTH. [IpuyemM, He TOIBKO Ha
ro0abHOM (OOIIEHMBUIM3ALIMOHHOM) YPOBHE, HO M B JIOKQJBHBIX M PETHOHANBHBIX MaciuTabax.
Pazymeercs, Takoe 3aTsSKHOE COCTOSTHHE HEPa3pEIIEHHOCTH Mpo0biieM (XOTs Obl B IUIaHE BBIPAOOTKU
COOTBETCTBYIOIIUX TEOPETUYECKUX OCHOB) BEJIET K elI€ OONbIIEH HEeONpeIeIeHHOCTH U Hepaz0epuxe,
POCTY KPOBOIIPOJIUTHBIX KOH(MIMKTOB M BOWH. W Tem Ooiblie MUPOBOE COOOLIECTBO OKAa3bIBAETCS
0eCrOMOIIIHBIM B CO3JJaHUH OOIICIMBUIM3AIIMOHHOTO KOAEKCa IOBEJICHHSI, B BEIPA0OTKE MPUEMIIEMON
TeONOJIMTUYECKON KOHCTPYKIIMM B3aMMOBBITOJHOTO CYIECTBOBAaHMS M COTpyaHHYecTBa. B
MOJITBEPXKICHUE CKa3aHHOMY JOCTaTOYHO, HAPUMEpP, OTMETHTh OpaTOyOHIICTBEHHYIO BOWHY MEXITY
Poccueli n YkpauHO#, MpoI0OHKAIOMIMIACS YKe YeTBEPTHIN To1. Mimn ke 3aTsDKHON KOH(DIMKT MEXTy
W3paunem u opranuzanueil Xamac, mepepocuivii B OTKPBITHIM T'€HOIUA MPOTHB MaIeCTUHCKOTO
Hapo/a.

Jla, coBpeMEeHHBII MUpP HY»IaeTCsl B KOPEHHON PEKOHCTPYKIIMU, B HOBOM ()OpMAaTUPOBAHUU. ITO
€IMHCTBEHHBI MyTh BBIXOAA M3 BCEOOLIET0 KpU3WCAa M HApPACTAIOIIEr0 Xaoca, YpeBaThIX THOENBI0
yenoBeueckor muBuiaM3anuu. Ho, BcTaer Bompoc: Ha 0a3ze KakoW MapajurMbl, KaKUX HICHHO-
TEOPETHUECKHUX, JyXOBHBIX M MaTepHaJbHO-PAKTUYECKUX OCHOBAaHUH  OCYIIECTBHTH 3TO
HeoOXxouMoe (GOopMaTHUpPOBAaHME M OOECHEUUTh KaueCTBEHHO HOBOE (TpUEMIIEMOE C TMO3UIHMH
CIPaBEUIMBOCTA U TYMaHHOCTH, BCEOOIIET0 Mporpecca U OJ1aro/IeHCTBUSI) COCTOSTHUE TJI00aTbHOTO
Muponopsiika’?

JlanpHeiinee NpoI0DKEHHE «T€OTOTUTHIECKOTO pealTi3May U ero SKCTPATOJSIIUS B OyayIee —
3TO MyTh caMoOpa3pylleHuss U Tubenu denoBeuyecTBa. HeoOxoauma MHas, KaueCTBEHHO Jpyras
allbTepHATHBA — Takas JIeecrocoOHast MapajnurMa, KOTOpas CBOWUM OSIUCTEMOJIOTHYECKUM U
MIPAaKCHOJIOTMECKUM HabOpOM KauecTB oOecrieurBaia Obl paBHONPABHOE COYyYacTHE U COTPYIHUIECTBO
IUISL BCEX JIFOJICH, HAapOIOB M TOCYNApCTB B OOIIEM JeJie CO3WAaHHs, CTPOUTEILCTBA HOBOTO MHPA,
ciyxuiia Obl BBICIIEH naee equHoro yenoBeuecTBa. ComyTcTBoBasia Obl Pa3BUTHIO KYJIBTYPhI MUDA,
TOJICPAHTHBIX Ka4eCTB W CHHEPreTUYECKUX Hayall OOIIEKUTHS, POCTY MATEPUATBHOTO U JTYXOBHOTO
671arococTOsSIHUS HApoJoB U Hauuil. BHe u 0e3 JOMKHOHM anbTepHATHUBBI, TO €CTh, J1€ECIIOCOOHOM
nmapajiurMbl Pa3BUTHS YEJIOBEUECTBA HEBO3MOXKHO IOJB30BAThCS JaKE TEMH BO3MOXKHOCTSIMHA W
IUIOJIaMH, KOTOpBIE TIPOJYLHPYET COBpEMEHHas HayKa, TEXHMKa W TEXHOJIOTHs, OCOOEHHO,
ANIEKTPOHHO-MH(pOpManMoHHas. B TOM 4nciie — MICKYCCTBEHHBI MHTEIIICKT.

Bonee Toro, coBpeMeHHBIE TEXHMKO-TEXHOJOIMYECKUE JOCTH)KEHHSI BKYIE C YCKOPEHHBIM
pocToM M yriayOJeHHeM apeajia dJIEKTPOHHO-CETEBOTO COOOIIEHUS, MU(PPOBU3AINNA YETIOBEUYECKOTO
ObITHS,, KOTJIa OTCYTCTBYET ajekBaTHas (uiocockas mapajurMa OCMBICICHUS W JEHUCTBHSA, a,
ClIeZIOBaTeNIbHO, U HEOOXOIMMbIE IPUHIUIIBI U TIpaBUJIa OTPaHUYEHUS (3ampeTa), caMu Mo cede HecyT
OIpeeTEHHYIO OTaCHOCTh. JTa ONACHOCTh, 0COOEHHO Ha YPOBHE JIOCTIKEHUN MEXTUCIUIUIMHAPHBIX
Y TPaHCAUCIHUIUIMHAPHBIX HMCCIEIOBAHUN, MOXET OOCpHYTHCS CaMOM HACTOSIIECH Tpareauei ist
YeJI0BEUECTBA B CIIyyae OTCYTCTBHUS JTOJDKHBIX MPUHIIMIIOB M MPaBWJI orpaHndeHus. OJHUM CIOBOM,
CETOIHS MHpP HYXJIAeTCs B Ka4eCTBEHHO HOBOW BCEOOIIEH HICONIOTHH COBMECTHOTO IMPOKHBAHMS,
pa3BUTUS W TPOLBETAaHMs, Oa3UPYIOLIEHCs Ha MOCTHEOKIACCHYECKOM OCMBICICHUH JCHCTBUTEINb-
HOCTH. B Takoil 1yXOBHO-MHUPOBO33PEHYECKON M MPAKCHUOJIOTHYECKOM OCHOBE MBIIIJICHUS U IEUCTBHUS,
KOTOpasi CIOCOOCTBYET CO3/IaHHIO U PACIIMPEHUIO 0YaroB MO3UTUBHON CHHEPTUH U CAMOOPTaHU3aIIH
Ha CaMbIX Pa3IMYHBIX YPOBHSIX YEJIOBEYECKOTO OBITHSL.
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C TOYKM 3peHHsT OOIICIMBUIM3ALMOHHOTO M OOIIECTBEHHOTO PAa3BUTHS B KOHTEKCTE BO3POXK-
JICHUS] U YCUJICHUS MO3UTUBHON CUHEPTUH, B3aUMOBBITOJJHOIO COTPYIHUYECTBA U COCYIECTBOBAHMS
SIBJIICTCSI, HA MOM B3IJISI/, KUTAUCKUKA OOLIECTBEHHBIA MEraTpeH/ W UCXOMSIas U3 HEro reocTpa-
TeruyecKkasl napajurma rnepeycTpoucTsa riodanbHoro Muponopsaka. Ha cerogus 3tor meratpeHn u
COOTBETCTBYIOLI[ass €My TEOIOJUTHUYECKasl Mapaaurma, (akTU4YeCKH, €AWHCTBEHHAs HIpuemieMas
anpTepHaTHBa. Jlymaercs, 4rto kuTailckyro koHuenuuto «OIUH MOSC — OJUH IyTb» MOXKHO
paccMaTpuBaTh MMEHHO KaK Ba)KHEHILYIO COCTAaBIIAIOLIYIO TAaKOM albTEpPHATHBBI (IIapaJurMbl),
OTBeuarolel TpeOOBaHMAM UCTOPUYECKOTO BPEMEHH U IIEPCIIEKTUBAM YesioBeyecTBa. OHA OTKPHIBAET
BO3MOYKHOCTH Ul BCEX M KaXKJOro, M3HAYAJIBLHO NpPECIEAyeT LENd, JOCTOMHBIE 4YEJIOBEKa U
yejoBeuecTBa (Cm.: 9; 10).

Oco0blii  MMITyJIbC JEMCTBUTENBHO PpPALUMOHAIBHOMY BHJIEHUIO pPEIIEHUS JIOKaJIbHBIX,
PErHMOHATIBHBIX U INI00ATIBHBIX MIPOOIEM COBPEMEHHOCTH, a TaKXKe JaJIbHEHIeH peaan3aluy IpoeKTa
«OnuH myTh — OJJMH MOSIC» TpUAaI, OeccriopHo, 25-i1 100uelinbiil cammut [1lanxaiickoii opraHu3anuu
COTpyaHMYecTBa, mpomeamuid noj Jjo3yHroMm «lIpoaswxkenue Illanxaiickoro amyxa: HIOC B
nevictBun» B Tanbizune (¢ 31 aBrycra no 1 centsops 2025 rona). 3ameuy, uro B coctas LIIOC BxoasT
10 rocynapcTB-y4acTHUKOB, €CTh CTpaHbl-HabmronaTenu. Asepoaimkan, Typuus, Apmenus u Eruner
SBJISIIOTCSL MAapTHEpaMU IO JUAJOTy M Y4YacTBYIOT B JIESTEBHOCTH OpraHM3allud Ha pa3IUyHbIX
ypoBHsX. [IIponBmkeHuMe K YCTaHOBJIEHMIO HOBOIO, JIEMOKPATHYECKOrO, CIPaBEUIMBOIO U
palMOHAIBHOIO  MEXAYHApOJHOTO IOJUTUYECKOTO M SKOHOMHUYECKOTO IMOpsAAKa  SBISETCS
onpenenstomien uensto [1OC.

[Ipencenatens KHP Cu L[3unbnun Ha 25-m 3acemanun (1 centsOps 2025r.) Cosera rnaB
rocyzaapct-uieHoB HIOC Berynui ¢ peubto, Te, B YaCTHOCTH, CKa3all:

«MBI HaX0IUMCsI B aBaHTap/i€ 10 COBMECTHOMY CTPOMUTENLCTBY "OIHOTO Mosica U OHOro MyTH'".
Peanu3oBaH wLenblif psii 3HAYMMBIX IPOEKTOB M HEOOJIBIIMX, 3aTO MMEIOIIMX XOPOIIYI0 OTIauy
COLIMAJIbHBIX ITPOEKTOB, aKTUBHO MPOJIBUTAETCS IPOMBIIIJIEHHOE U MHBECTULIMOHHOE COTPYITHUYECTBO,
YTO NPHUJACT HEUCCSAKAEMBId HMIYJIbC PAa3BUTHUIO M IPOLBETaHHIO peruoHa. OTpagHo, 4YTO C
OIEpEXEHNEM CPOKa BBINTOJIHEHA TIOCTaBJIEHHAs! MHOM 3a/1a4a JIOBECTH HAaKOIUIEHHBIN 00bEM TOPTOBIIN
Mexy Kuraem u rocymapcrBamu-unenamu [IHOC no 2,3 TpaH nosutapos. COBEpUIEHCTBYETCS CETh
MHOTOYPOBHEBOM  TPAHCIIOPTHOW  B3aWMOCBSI3aHHOCTH. OOmiasi  MpOTSHKEHHOCTh  YYacTKOB
MEXYHApOAHBIX aBTONOPOT, NPOXOAALIMX YEpEe3 TEPPUTOPUIO TOCyAapcTB-wieHOB OpraHusanumy,
coctaBiisieT Oosnee 14 Teicsy kuiomeTpoB. Breimonnensr Oonee 110 Thicsu peiicoB mo MapuipyTy
MEXTyHapOAHBIX XKEJIE3HOJOPOXKHBIX Ipy3omnepeBo3ok Kuraii - EBpona.

Msb1  nepBbIMH  3aKiTrOUiIA - JIOTOBOP O  JIOITOCPOYHOM  JTOOPOCOCEACTBE, IpyxkOe u
COTpYJHHMYECTBE, TJe 3a(UKCHUPOBAHO "HAaBEKM JApY3bs, HUKorjna He Bparu". C mojiHOM ormayeit
neiicteyer Komurer HHIOC mo noOpococeacTBy, Apyxk0e M COTPYAHUYECTBY, CHOPMYIMPOBAHA
pa3BeTBJIEHHAs CeTh JPYKECKMX OOMEHOB MEXIYy TIpakIaHaMH, B YAaCTHOCTH ITYTEM DPaCIIMpPEHHS
cBsizel mo JuHUHM pernoHoB, CMMU, sKcniepToB, KEHIIMH W MOJIOJIEKH, 3HAYUTEIILHO CONMMKAIOTCS
Hapo/ibl rocy1apcTB-4jaeHoB OpraHn3anuy, yKpersieTcs: UX B3auMOIIOHUMaHHUE.

Mpbl nepBbIMH BBIABHHYJIM BHJIEHHE O TJI00aJbHOM YIPABIEHUH B JyX€ COBMECTHBIX
KOHCYJIbTAllMil, COBMECTHOIO CTPOMTENBCTBA M COBMECTHOIO HCIOJIb30BAHMS, IPETBOPSSA B JKU3HB
MOJUIMHHYIO MHOTOCTOPOHHOCTh. Mbl  yryOnsem corpyaauuectBo ¢ OOH wu  apyrumum
MEXyHapOAHBIMH OPraHU3alUsIMH, KOHCTPYKTUBHO Y4acTBYEM B MEKIYHAapOJHON M pErHOHAIbHON
MIOBECTKE, BCET]a CTOMM Ha CTOPOHE MEKIYHApOIHOM ClipaBeIlIMBOCTH, BHICTYIIAEM 32 TOJIEPAHTHOCTD
1 B3aUMOJIOIIOJIHEHHUE [IUBUIIN3ALMI, IPOTUB FETEMOHUU U MTOJUTUKH CUJIBL, UTPAEM JOCTONHYIO POJIb
B MOJICP)KaHIK MUPA U pa3BUTHUS Ha tuianeTe» (7).

Ha Bcrpeue «IIOC mmoc» Cu L[3MHBNOUWH, BBICTYNAs C COOTBETCTBYIOILMM 3asiBICHUEM,
BbIIBUHYN MHMIIMATHBY 1O rio0aibHOMY ympasieHuio. OH Mpu3Baji Bce CTpaHbl paboTaTh cooOIna
HaJl co3JaHueM Ooyiee CIpPaBEAIMBOM W pPa3yMHOW CHCTEMbI TIJIOOAILHOTO YIpaBlieHHA. OTa
MunnpmatyBa Obl1a 4€TBEPTOM 110 CUETY B psALY BBIABUHYTBIX UM B ITOcaeHUE oAbl (ocne MannnaTtus
0 TI100aTbHOMY Pa3BUTHIO, TI0 TI00aTBHON 0€30MacHOCTH M TTI00abHON [IMBUIN3AINK). BeinBuras
WHunmatuBy, OH BBIIENWI MATh NPUHLUMUIIOB IO IVIOOAJbHOMY YIIPABJICHUIO: oOecreueHue
CYBEPEHHOT'0 PaBEHCTBA, COOIOICHNE MEXKTyHAPOIHOTO BEPXOBEHCTBA MIPaBa, MPETBOPEHUE B )KU3Hb
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MyJbTHIIATEpAIM3Ma, BHEAPCHHE YEIOBEKOIIGHTPUYHOTO MOAXOJa, OBITh OPUEHTHPOBAHHBIMU Ha
neictBus. 3aech ke npeacenarens KHP emé pa3 oOpatun BHMMaHHWe Ha BaKHOCTh M30ABJICHUS OT
MEHTAJIUTETA XOJIOJHOU BOMHBI, FereMOHM3Ma U poTekunonu3Ma. Ceroans, ormetwi Cu L[3unbnum,
rJ100aJIbHOE YIIpaBlIEHUE OKAa3aJoCh HA HOBOM MeEpenyThe U JIOCTOMHOE €ro pa3pelieHre 3aBUCUT OT
OTBETCTBEHHOCTH, PAa3yMHOCTH U YMEHHS BCEX OIPEACTSIOUX CTOPOH, MPEXKIE BCEro, BEAYIINX
cTpad mMupa. TeHJIEHIIMH Pa3BUTHs U MpOrpecca, MUpa, paBHOIIPABHOIO COTPYAHUYECTBA M OOILEro
BBIMTPHINIA W BOPEAb JODKHBI ObITh Benynmmu. Cu [[3uHbnuH momuepkHyll: «Bce cTpaHbi,
HE3aBUCHMO OT pa3Mepa, MOLIM 1 O0raTcTBa, SIBJSIOTCS PaBHOIPABHBIMHU yYaCTHUKAMU TJI00AILHOTO
VIIPABJICHUS C PABHBIM MPABOM NMPUHUMATh PEIICHUS U TOIYy4aTh BBITOAbI. He MomKHO OBITh MecTa
MIPUBUJIETUPOBAHHOCTH, JBOWHBIM CTAHIAPTAM, HABA3BIBAHUS «IOMAIIHUX IPaBWID» MAJIOr0 4Mcia
crpan apyruM. Cuenyer 6onee 3(p(heKTHBHO MPOTHBOACHCTBOBATH OOIIMM BBI30BAM YEJIOBEYECTBA,
cokpaiath paspbiB B pazButuu Cesepa u IOra u orcrauBarh oOlIMe HHTEPECHl BCEX CTPaH MHUPay.
Oco6oe BHuManue Cu L[3uHbnMH 00paTHII HA BaXXHOCTH COBMECTHOTO IOJIb30BAHUS BHITOJaMH OT
Iporpecca UCKYCCTBEHHOTO MHTEJUIEKTa. Takke, MPUIIIACHII CTPaHbI, 00JIaJalolue COOTBETCTBYIO-
IIMM IOTEHIUAJIOM, IIPUHATH Y4aCTHE B CTPOUTENLCTBE MexX1yHapOAHOM TyHHON UCCIIE0BATEIbCKON
CTaHLIUH.

BriosHe 0XugaeMbIM M €CTECTBEHHBIM OBUIO TO, 4YTO BEICTyruieHHe mpeacenarens KHP nHa
roomieitHoM cammute LIOC, sSBNAACH BaXKHBIM CUTHAJIOM BCEMY YEJIOBEYECTBY O HEOOXOAMMOCTU
pa3BUTHSI B3aMMOBBITOJIHBIX KOHTAKTOB ISl OOCCIICYCHHS MHUpPA, CTAOWIBHOCTH W IIPOIBETAHUS,
BBI3BAIO OTPOMHBIA HMHTEpEC U MO3UTHBHYIO PEaKUUI0 MHPOBOro coolmiectBa. MHorue
rOCYy/IapCTBEHHbIC M TIOJUTHUYECKUE JIEATENM, YYCHbIE W SKCIEPThI, M3BECTHHIC IOJIUTOJIOTU H
AQHAJIMTUKHM BBICKA3aJM CBOE OTHOUIEHHE K BBICTYIUIEHHIO W BBIABUHYTHIM Cu LI[3uHBIUH Haesm,
Te3WcCaM M MPEIIOKEeHUsAM. B cBoeM OOJBIIMHCTBE UMM MOAYEPKUBACTCS TII00aIbHAS 3HAYMMOCTh
cammuta LIIOC B Tanbu3zune u BeicTymieHus npeaceaarens KHP.

Hanpumep, B unrtepBbto Cunbxya riaBa Kiyba momurosmoro "HOxubiii Kaskaz" Wnbrap
Benmzane ckazan, yro roOwielnsiii cammuT LIOC umeer rnobanpbHOE 3HAYEHHE, TaK KakK €ro
YYaCTHUKH TPU3BIBAIOT K MPOBEJICHUIO OTBETCTBEHHON M B3BEIICHHOW MOJUTUKHU, OCHOBAaHHOW Ha
npuHIMnax 1 Hopmax Ycrasa OOH, a 3to cocrasnser ocHoBy ayxa [IIOC. Ha cammure peus 1ia,
MPEXKJE BCETO, «O MPHUHIIMIIE HEBMEIIATELCTBA BO BHYTPEHHHUE /€A, YBAKCHHH CYBEPEHUTETA,
TEPPUTOPUATHHOIN IIETOCTHOCTH, O HEOOXOAUMOCTH OOECTeYeHHs Pa3BUTHS OOIIECTB M CO3JaHHUH
YCIAOBUI ISl TPOIBETAHUS pa3ndHbIX 00mecTs, ux HapogaoB" (8). Cormacno WM. Benmzane,
MPUHIMTIHAIFHOE 3HAaYeHHE UMEeT TO, uTo B BhIcTymuieHHH Cu [[3uHbNMHA 0c000 MOmYepKrBaIach
HE00XO0IMMOCTh TTOMOIIM MEHEE Pa3BUTHIM CTpaHaM. be3yclioBHO, 3TO Upe3BhIUAWHO BaXKHO B IJIaHE
oOecrieyeHns OOIICIIMBUIM3AIMOHHOTO Pa3BUTHS, PACIIUPEHUs apeaa YelIOBEKOIEHTPUYHOTO
MO/IX0/1a, TO3UTUBHOM CHHEPIHH, TYMAaHHOCTH W UYyBCTBa 00mIel cyapObl. [lpuuém, nexmapupys
HEOOXOUMOCTh CBOEBPEMEHHOMN MOMOIIM Pa3BUBAIOIIMMCS CTpaHaMm U HapoaaM, Kuraii mpemiaraer
KOHKPETHOE COJCHCTBHE B (PUHAHCOBOM, MAaTEPUATHLHO-TEXHHYECKOM H TEXHOJOTHYECKOM
obecnieuernnu. Bmecte ¢ Tem, KHP omHO3HauHO M mOCe10BaTeIbHO BHICTYMAs IPOTUB MPOJIOIKAL0-
IIUXCS TIOMBITOK COPMUPOBATH Pa3IMYHbIE OJIOKH TPOTHUBOCTOSHUN W KOH(POHTAIMIA, BHOCHUT
OTPOMHBIN BKJIAJ] B pa3psIKy MEXAYHAPOJHOW HANPSYKEHHOCTH, B JIETI0 PA3BUTHUS KYJIbTYPhl MUpA U
B3aMMOIIOHUMAaHMUSI.

Hecnyuaitno, uro Ha cammurte Cu 1[3UHBINH 0CO00 OTMETHII BaYKHOCTh COBMECTHBIX YCHIIUN
NPOTUB TEHACHIIMMI, BEAyIIMX K pEUMIMBaM XOJIOJHOM BOWHBL B 1menoM, ormedy, OH
PYKOBOJICTBOBAJICS] KOHIIETIIIMEH COOOIIECTBA €MHON CyAbOBI uenoBedecTBa. CeroHs 3Ta KOHIICIIHS
HaxOJMUT TOJJIEPKKY HE TOJbKO cpemu rocyaapctB-uieHoB HIOC, HO W cpend O4YeHb MHOIHMX
rocynapctB mupa. s Kutas akueHTHpoBaHHE€ BHUMAaHUS Ha PEUICHHHM BOIPOCOB, CBSI3AHHBIX C
JabHEUIe Cyap00i dYemoBedecTBa, SIBISETCS NPUHIUIHAAIBHBIM YCIOBHEM JUIsi 00eCIIeUCHHS
OONICIMBIIIM3AIIMOHHOTO PA3BUTHS U TIporpecca. JIOTMYHO MPenoIoKUTh, YTO MEPOBOE COOOIIIECTBO
JOJDKHBIM 00pa3oM BOCIPHUMET CTOJIb 3HaYMMble U HEoOXoaumble mochuibl pykoBojacTBa KHP u
coobmra Oyzmer neiicTBoBaTh B ux pycie. Emé pa3 oco0o momguepkHy: OHHM IIETUKOM M TOJTHOCTHIO
OTBEYAIOT TPEOOBAHMSAM COBPEMEHHOCTH M 3JI0POBBIM LIEISIM yelioBeuecTBa. M TiaBHOE — caMbIM
€CTeCTBEHHBIM U OPTaHUYHBIM 00pPa30M BIUCHIBAIOTCS B MOCTHEOKIIACCHUECKYIO CUCTEMY ITOHUMAaHUS
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U TPAaKTOBKM JI€HCTBUTEIBHOCTH, Oaszupymomeiics Ha (QUIocCOpUU M 3MUCTEMOJOTHH CIIOKHOCTEH
Pa3IMYHON TPHPOJIBL.

I'mo6anu3m B JUIEe €ro phsIHbIX aJeNTOB U MPUBEP)KEHIIEB, THIEPOOTU3YIOIUX MECTO U POJIb
WHIMBUAYAIbHOTO, SAMHNYHOTO U YaCTHOTO BOIPEKH E€AWHOMY, IIEIOMY, BCeoOIIeMy, YTBEpIH, B
CYIIHOCTH, IUKTaTypy MUPOBOTO (PMHAHCOBO-CIIEKYJISTUBHOTO OJIMrapXxaTa — 0e3rpaHuuHO TIOJTHOMO-
YHOTO ¥ 0€3)KaJIOCTHOTO MEHBIIMHCTBA, IPECIIECAYIOIIETO TOTATbHOE OpadOoIIeHHE U SKCILTyaTaIHIO
Jrozie, cTpaH W HapoaoB. s STOM IUKTaTyphl MHPOBOTO OJHMrapxara IMpHeMIIeM Bech Habop
AHTHYEJIOBEYECKUX CPEJICTB M METOJOB, HAUMHAsl OT IMOJICPKKH PAJAUKAIBHOTO HAMOHATIM3MA U
cernapaTu3Ma, pa3KUraHusl STHUYECKUX M PEIMTHO3HBIX KOH(IUKTOB 0 (OPMUPOBAHUS MApHO-
HETOYHBIX (0OCITY)KMBAIOIINX CBOUX XO035€B U COOCTBEHHBIC KJIAaHBI) NMPABUTEIBCTB, MOLIHOW CETH
areHTOB BIIMSHUS, CPEJCTB NpOIAraHabl U OOOJBAaHMBAHUS Macc, WHTEIUICKTYaJbHOrO OOECKpOB-
JMBAaHMSA WM JyXOBHOTO paziokeHus. K ToMy e, Bech NOTEHIMAT TEXHOTCHHOH WHIYCTpHH,
AIIEKTPOHHO-TIM(POBOTO OOCITY>KUBAHUS HAXOIUTCS B PACHOPSDKEHUH 3TOTO MHUPOBOTO OJIMTapxara,
4TO YK€ CO3/1acT BechMa OOJIbIINE YTPO3bI IS YETIOBEUECTBA.

EcrecTBeHHO, 4TO BCSl €r0 THOPHIHO-MACCOBAs MPOIAraH/ia, OTKPHITHIEC U 3aKYJIUCHBIEC CICIKH,
Ha0Op M30IIPEHHBIX METOJOB M CPEJICTB CIYXAT OJHOM INIaBHOW IIeNu — 0e3MEpHOMY HAKOILJICHHUIO
MHUPOBBIX OOTaTCTB B PyKax y3KOrO Kpyra JIMI] M CEMEUCTB TIIOOAIFHOTO KAHMTATUCTUYECKOTO
oJMrapxara, a ClielIoBaTeJIbHO, OSCIIONIaAHON 3KCIUTyaTallid CTPaH W HapoJOB, MX IMPUPOTHBIX W
genoBedeckux pecypcoB. COOCTBEHHO, MHAUE U OBITh HE MOXKET, OO HeoMOepabHas TII00aTU3aIus,
NpEIUIOKeHHasT TPETOPaMH TJI00ANIBHOTO (DMHAHCOBO-CIEKYJISTUBHOTO KalWTaIM3Ma B KauyecTBE
MeraTpeHJa IJIsi BCEro 4YeJOBEYeCTBA, W3HAYAIBHO TECHO COMPsDKEHA C JIOKTPHHOM <«T€OTOJH-
THYECKOTO Peaii3Ma» M PYKOBOJCTBYETCS OTHIOJb HE HICSIMH BCEOOIIEro ONaroJeHCTBUS U MPOL-
BETaHUS, PABHOIIPABHOT'O COTPYAHUYECTBA U TyMaHU3Ma. MOTHBBI HAXHUBBI-TPUOBUIH, TOPAOOIICHHUS
U DKCIUTyaTallid C CaMOT0 Hayaya SBISUIMCh HEOTHEMIIEMBIMU COCTABIIIOIIMMH, IETePMUHAHTAMH
ATOTO AHTUYEIOBEUECKOT0 MEraTpeH/1a 1oJ1 Ha3BaHUEM «HEOJIHOepaibHas TI00aTH3aIus».

DTOT MeraTpeH/] B KpaT4alluii Cpok (3a Kakue-To J1Ba-TpU JecATHIICTHA!) PaKTHYeCKu cyMmel
HAHECTH HETIONIPaBUMBIH YPOH M CAMOMY 3allaJIHOMy MHPY, JOCEJe MPUBJICKATEIbHOW U BO MHOTOM
naxe oOpa3noBoi KyiabType obmexuTtuss EBponsl u CHIA. YUem Oonbiie rimobanuszanust Habupana
000poTHL, TEM OoJIbIIIe 3amaj yTpadynuBall ObUTYIO CI1aBY B KaU€CTBE IOCTOMHOTO MpUMepa OOIIEKUTHS,
noynTaHus U nojapaxanus. OHa, HeonuOepanbHas ro0aNn3alMs, BHECIA CYLIECTBEHHYIO JIENTY B
MOJIPBIB JIOBEPUS 3arajy, a TakKe TEM O0IIEUeIOBEYECKUM IIEHHOCTSIM, KOTOPBIE, TTPEXKIIE BCETO, TaK
WIN UHaYe, CBA3BIBAINCH C HUM. VIMero B BUJly OTHOIIEHUE K TAKMM OOIIEYeTIOBEYECKUM IIEHHOCTSIM
KakK JIEMOKpATHs, MPaBOBOE TOCYIAPCTBO, OTKPHITOE TPaKAAHCKOE OOIIECTBO, MpaBa YeOBEKa H
rpaxaanuia (Cm.: 2, ¢.14-71).

HeonubepanbHas riiodanuzanus, paau COOCTBEHHOTO TOP>KECTBA, MOAMsJIA O/ ce0sl BCe ITH
LIEHHOCTH, TepedYepKHyna oOpa3loBble HapaOOTKM YeloBEYEeCTBA B TEUEHHMM MHOTHX CTOJIETH.
PeIHOYHBIH (yHIaAMEHTANIN3M U TEOTTOTMTUIECKUI peaTi3M, KaK OCHOBHBIE JIOKTPUHBI TJI00aTH3aIiH,
CHSB C TIOCJIE/IHE MOpaJIbHBIE 00513aTENILCTBA, OTBETCTBEHHOCTh 3@ SKOHOMHUYECKHE U TMOJIMTHYECKHE
JEWCTBHSI, BBEPIJIN YEIOBEUECTBO B COCTOSIHUE HEBUIAHHOM JIeMOpATU3aIiy U ASCTPYKIINH, IPUIaIA
PE3KHi UIMITYJIBEC pOCTY TypOysieHTHOCTH B Mupe (CM.: 3, ¢. 52- 120). Pasymeercs, 1aBHO HacTaia mopa
KPUTUYECKH OTHOCHTCS K OTHM TOCIOJICTBYIOIIUM JOKTPMHAM W  PYKOBOJCTBOBATHCS
CHHEPTeTUYECKUMH (TTOCTHEOKITACCUYECKUMH ) TapaIMrMaM1 MBIIIJICHUS U TIPAKTHYECKOTO JeHCTBHS.

Ha mytu oOmiecTBEHHOTO M NMBWIIM3AIMOHHOTO OOHOBJICHUSI, ONTHMHU3AIMHA OOIIIEMHPOBOTO
KJIMMaTa U Iporpecca, Aymaercsi, 010 Obl 11e1ecoo0pa3Ho BCIOMHHTE clieytolye cyxaeHus Kapia
[Mormepa. IlycTh 3TH CyXIEHHS MBICIHTENS C CAMOTO Hadaja CONPOBOXKIAIOT M KOPPEKTHUPYIOT
MHTEIUIEKTYaJIbHYI0 paboTy yMa TeX, KTO HCKpEeHHe 03a004eH MpoOJieMOi MOouCKa ONTUMyMa,
BOINPOCAaMH Ka4eCTBEHHOTO OOYCTPOWCTBa MHpa, YTO OTHIOAb HE O3HAYaeT HEHaJIOOHOCTh JTHX
CYKICHHUH ISl TeX, KOro Majl0 WM BOOOIIE HE HHTEPECYIOT CTOJb CYAbOOHOCHBIE MPOOJIEMBI
yenosedectsa. Urak, K. [Tormep nmucan: «Bepa 6 pazym ecmsb He MoabKo 8epa 8 Haul pasym, HO maKice
— u dadxce bonee mo2o — eepa 6 pasym opyaux. [losmomy payuonanucm, oadice eciu oH y8epeH 8 C80em
UHMENIEKMYATbHOM — NPesoCcXoocmee Had opyeumu, Oydem omeepeamv 6Ce NPU3blebl K
asmopumapusmy, NOCKOIbKY OH CO3HAem, 4mO eclu e20 UHMENIeKm U Npeeocxooum opyaue
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UHmMeNeKmyl (0 uem mpyoHo CYOumy), mo Juulb HACMOILKO, HACKOILKO OH CNOCOOEH y4umuvcs noo
8030eticmeuemM Kpumuku, Y4umvscsi HA C8OUX COOCMBEHHbIX OWUOKAX U OWUOKAX Opyeux Jrooell.
Yuumucsa sce 6 amom cmvicie MOANCHO auUb Mo20a, K020a NPUHUMAEUb 8cepbe3 OPYUX AH00el U UX
apeymenmul. Payuonanuzm, cnedosamenvho, césa3an ¢ npeocmasieHuem o0 mom, ymo opy20u 4enogex
umeem npago OblMv YCIIUAHHBIM U OMCMAU8AmMs c60u 00800bl. OH, maKum oopazom, npeonoiazaem
npusHaHUe nNpasa HA MEPuUMOCMb, NO KpallHeu Mmepe, cpeou mex, KMo CaM He ABJISAemcs
HemepnumbvIM... Muvl 00121cHbl He NPOCMO 8bICTYWAMb apSyMeHMbl, Mbl 00513aHbl HECMU OMEEemcm-
BEHHOCMb, OMEEUamsb 3a Mo, KaK Hauwil O0eticmeus 6Iuawm Ha opyaux noodei. B kxoneunom cueme,
PayuoHanu3mM 00yCioenueaem NPUsHaHue Heoobxo0UMOCMU COYUANbHBIX UHCTMUMYMOS, 3aUaouux
80000y KpumuK, c60600y MbICIU U, CLEO08AMENbHO, C60000Y uenosekay (4, c. 275-276).

He nymato, uto ceroass peub J0JDKHA MATH O pallMOHAIM3ALMY JKU3HU Ha IUIAHETE B paMKax
aub0 Ccyry00  KamMTaJIUCTHYECKOTO, KaKk 93TO TojaraeT OOJNBIIMHCTBO, JHOO Cyryoo
COIMATTMCTHYECKOTO MTyTH, CTOPOHHMUKOB KOTOPOT'O MEHBIITMHCTBO, HO MEHBIIMHCTBA pacTtymiero. Her,
s COBEPILEHHO HE UMEI0 B BUIY TOUCKH «II0 Ty CTOPOHY KamHUTalu3Ma WIH K€ COLUAIN3May.
AOcommoTr3aIys Moaxo0/1a «Io Ty CTOPOHY» U3HAYaJIbHO HENpueMiieMa, 00 He OTBEYAeT KaKUM-TTHO0
pa3yMHBIM KpuTepusiM U noBojaMm. Crenyer MOMHUTH, MO KpaiiHel Mepe, 4yTo jro0as HoBas
peaIbHOCTh, XOpOIlasi WM IUIOXasi, «BbIPACTAET» U3 TeEla CTAaporo. B ompenerneHHOM CMbICIE OHa,
HOBasl PeaJIbHOCTh, €CTh MPOJOKEHUE U IOPOXKICHUE MPEALIECTBYIOIIEH UCTOPUH, KAaKOW Obl OHA HU
Obuta. /laHHOE TOJIOKEHHUE TIOCTATOYHO apTYMEHTUPOBAHO B TEOPHH CIOXKHBIX CHCTEM U (uitocopun
CIIO’KHOCTH.

BwMmecrte ¢ Tem, HE CUMTAI0 MPHEMIIEMBIM HCKaTh BBIXOJ HA IYTH COJVKEHUS COIMAIM3Ma W
KaIllUTaIu3Ma, CTUIXHBAHHUS UX BHYTPEHHHUX MPOTHUBOPEUUI M MOCIEAYIOUIET0 UX CHHTE3a, TO €CTh
BCEr0 TOTrO, YTO HA3BIBAETCS TEOpUEH KOHBEPreHIMH, Oyab 3TO B TpakToBKe JIk. I'anbpeiita u V.
Pocroy mmu f. TunGeprena u A. Caxapoa. BrnpoueM, 3Ta Teopusi «MUPHOTO COJIDKEHUS» YiKe
Jl0Ka3aja CBOK HECOCTOSITEIbHOCTh — KalMTajIu3M, IONPOCTY TOBOpS, «ChEdall» COLUAIHU3M.
JlocTaTouHO BCIIOMHUTH MPAKTHKY «COIMATIM3Ma ¢ YernoBedeckuM Juiiom» M. ['opbauesa. ['mymbrid,
0€30TBETCTBEHHBIN, @ MOXKET JaXKe MpeaaTeabCKuil Apeii) B CTOPOHY «paiiCKUX CafioB IEMOKPATHI)
o0epHyIcs karacTpodoit i1 MUJUTMOHOB, HUIIETOM, pacTiIeHHeM, KpUMHHAJIIOM U pa3BpaToM. BmecTto
«past Ha 3emJie» HapoJbl MOJYYMSIM CaMbli HACTOSIIMU aj: JUKTAaT, amMopalu3sM u Oecmpernen
OIOPOKpATUH, TOTAJIHHOE YHUKEHHE YEIOBEUECKOTO JTOCTOMHCTBA, HEBHJAHHBIA POCT KOPPYIMIIHH,
MIPECTYITHOCTH U aMOPaJIbHOCTH, BCIUIECK U OyHCTBO CaMBIX HU3MEHHBIX CTPACTEH, IPOU3BOII, TTHU3M
U TpalOeX ONUTrapXuu, 3aTOIUIEHHE B CMEpJslieM oMyTe (DMHAHCOBO-TIPOIEHTHOTO KalHUTaIU3Ma
MOCJIEIHUX OCTPOBKOB CHPABEIJIMBOCTH, PA3yMHOCTH M 4YECTHOCTH. [Ipuyem, 3710BOHMS BCEH 3TOU
«POCKOIIIN» TIOCTCOBETCKOTO MEPHUOo/ia OIIyIaid Ha cede HEe TONBKO OBIBIIHME Ipa)IaHEe «UMIEpUn
371a» M €€ CaTeJUTUTOB, HO M Bcero Mupa. K cyacTpio aKys MEPOBOTO KalUTAIM3Ma U UX MOJPYYHBIX,
HAKOHEII-TO, OHU Pa3 v HaBCETIa 0CBOOOIUIIICH OT CAMOTO ICHCTBEHHOTO «HAMOPIHUKA» — TAMOKIIOBA
Meda cornpaan3mal

B naHHOI cTaThe HET BO3MOXHOCTH, YTOOBI U3JI0KHUTHh COOCTBEHHOE BUACHUE PEIICHUS CTOIb
aKTyaJIbHBIX CyJIbOOHOCHBIX TIPOOJIEM BO BeeX JeTaisiX. [loquepkHy UMb TO, 9TO B JIFOOBIX CITydasx
U OOCTOSATENBCTBAX, MPU PACCMOTPEHHUU KaXKAOTO <«JacTHOTO» BOMpOCA, HAYMHAS C 3a1ad
panuoHanu3anu (GopM COOCTBEHHOCTH, OpPraHM3ALUU TPYZAa, COLUUATIBLHO-IKOHOMHYECKOM KU3HU
rpaXaaH W KoHYas 3a00TaMy ONTUMHU3AIMU YIPABIEHUsS, WUIACHHO-TyXOBHOTO OOECIICYCHHUS, MBI
HEMPEMEHHO UMEEM JIEJO0 CO CIIOKHOCTBIO 0c0o00ro pona u nopsaka. CiieoBaTesbHO, CO3UAAEMOE
KOTHUTHUBHOE TMPOCTPAHCTBO JTOJDKHO OTBEYATH «TIyOMHHON TCHXOJIOTHUM» STHX CIOXHOCTEH — B
otaensHOCTH U Haneno! Ho uto nenark, eciM MOKa-4To TOP)KECTBYET MBICIUTENILHOE U JAYXOBHOE
JIFOMIIEHCTBO, TUTOJAIIEE e1le OO0 MOIIIOCTh, TIYIOCTh U 0€CCOBECTHOCTh?

®durtocoust — 3TO B KAKOW-TO Mepe MPUCTPACTHE K PA3MBIIIUICHUSIM KPAifHEro THIIA, WK K TOMY,
4T0 MeTa(hu3nKa Ha3bIBAET 3cXaTonoruei. OTnpaBisisACh OT STOM MOPAILHON CaHKIMH, TI03BOJIIO cede
3aMEeTHUTbh: COBPEMEHHbIE OOIIECTBA U MHUP B LIEJIOM 3aT€PPOPU3UPOBAHBI 3aCUIIBEM JIFOMIIEHCTBA HE
TOJILKO B TOJIMTUKE M SKOHOMHKE, HO M B (uiocopuu U KyabType CTOJb CUJIBHO, YTO JIKOJIH,
OHEMEBIIINE U OIIapalICHHbIE, 3aTO KECTOKO YHIKEHHBbIE U 0000paHHbIe, TaBHO MEepPEeCcTald MacCOBO
U JIeeCIOCOOHO COTIPOTHBIIATHCS, MO0 ATOTO HE MOTYT, €CIIH Jaxke XOTAT. Bripouem, gaxe eciy OHU
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B30YHTOBAJIUCh, TO HEKHE TEMHBIE CHJIbI, OIEPATUBHO-)KECTOKHE B CBOCH COMHHUTEIBHOM
II0CJIE0BATENBbHOCTH, 00€CIEUMIIN Obl STUM MOJIMTUKAM, OJIUTOJIOraM, COLMOJIOTaM, KyJIbTypojIoraM
u gunocopam B JIOXMOTBSIX yCTOiuMBOe cracenue. Eme Gosbiie BhIASTHIN Obl JIFOMICHCTBYIOIIECH
yOJIMKe BCAKUX pa3HbIX OJ1ar MOoJ| TPE3BOH «KYJIbTYPHOIO THAJIOra» HeolInOepaabHOH riodanu3anu,
TOJIKAIOLIEH YETI0BEYECTBO B MPOINACTh BO UM MIPOLBETAHUS, pa3Bpara, reJOHU3Ma OTAEIbHBIX JIULI,
IpYIII, CTPaH U HapOJOB.

B pesynbrare Takoro «moaxoaa K COIHMAIbHOM CIOKHOCTH» MHpPOBasi JIMTa Bce Ooblle U
Oouiblie 0CBOOOKAAET ce0s1 0T MOPAJIbHBIX 00SI3aTENIBCTB, a, CIIEA0BATENBHO, U OT OTBETCTBEHHOCTH.
W coBceM He ciydaiiHO, Kak 3T0 MeTko noguepkuBai /x. Copoc, YTO «HBIHEIIHUE MOJIUTUYECKHE
JOKTPUHBI PHIHOYHOIO (PyHaMEHTAIM3Ma U T€ONOJMTUYECKOrO pean3Ma MpeIoYuTaroT n3berarsb
yIIOMHHAHHS 00 3THX 00s13aTenbeTBax» (5, ¢. 256-257). [Ipexe Bcero, Tex 00sM3aTenbCTB, B KOTOPBIX
BOCTpeOOBaHbI COBPEMEHHBIE 00IIECTBA, YEIOBEYECTBO B LIETIOM. DTO — CIIPABEAIMBOE paclpeielieHue
pECYpPCOB U HALMOHAIbHBIX OOraTcTB, OTKa3 OT OJHOCTOPOHHENW TIEréMOHMUU «CYIEp-CHIIbI»,
MOOLPEHNE U MOJJIEpXKKa pa3BUTHUS JEMOKpPAaTUU Ha Jiesie JJIsl BCEX HApOAOB M CTPaH, IoOanbHOe
OTpaHWYECHUE STOMCTHUYECKUX MPOCTPAHCTB M YCTPEMIJICHUH, yCHIIeHHE 3a00Thl 00 OOIIeCTBEHHOM
Onare, oOecriedeHue HaieKHOH 3aIUThI OT BOEHHBIX YTPO3, CEllapaTh3Ma, STHUUECKHUX U PEIUTHO3HbBIX
YHCTOK, COLIMAIBHOTO OTUYKIEHUS U T. II.

OnHUM  CIIOBOM, aJIeKBaTHBIM <«IIOJXOJ K CIOXKHOCTH» IJIOOATU3UPYIOLIEToCs MHUpa
MIPEANoaraeT, IPekKIE BCEro, HAaJAEKHOCTb MOPAIBbHBIX OCHOBAaHMM U 100poil Boid, a He
IICEBJJOATUYECKUX OINpaBJaHUN aMOpPAJILHOMY IOBEACHUIO, IMPOBOLUPYIOMIEMY CKauyKOOOpa3HOe
YXYIIIEHHE COCTOSIHUS Ha JIOKAIBHOM, PETHOHAIBHOM H TI100aTbHOM YPOBHSIX. CTep)KHEM K€ HOBOT'O
KO/JeKca NMoBeJAeHNsi MUPOBOT0 COOOIECTBa JODKHA CTaTh 3a00Ta 0 YenoBeke, a ciae0BaTeIbHO, —
O6oppba c OETHOCTBIO M COLMAIBLHBIM HEPAaBEHCTBOM, HEBEKECTBOM W YIHETCHHEM, JWKTATOM W
IPOU3BOJIOM. JIMIIB TakuM 00pa3oM MOXHO IPEOJOJIETh 3JIOBELIME MOPOKACHUS MOIMTUYECKON
OpUEHTAIIMM W TOJUTHYECKOTO MEHTAJIWTETa, Oa3UpYyIOIIMXCS HAa CBOCOOpa3HOM CMecH
MaKuaBeJJIM3Ma M HHULIIEAHCTBA, B TOM YHCIIE — MEKIAYHApOIHBIM TEppOpU3M M rereMoHusM. bes
YeJIOBEYHOI'0 IO/X0Ja K HOBOM CIIOKHOCTH, K €€ CaMOOpraHM3allMOHHBIM U CHHEpPreTUYeCKUM
pecypcaM Mbl, HaBEpHsKa, HE OCTAaHOBUM JIBIDKEHHUE K el OoublieMy Xaocy M Kpaxy. HeoOxoanmo
KayeCTBEHHO MHOE OCMBICIIEHUE MPOOJIEM COLMANIN3ALMU JIMYHOCTH, CyBEpEHUTETa HAllUi U HApOJIOB,
B3aMMOBBITOJIHOTO COTpYyJIHHUYEcTBa rocynapctB. K Tomy ke, ocoOeHHOCTH QopMupymomeics
TEXHOJIOTUYECKON (LU(ppoBOi) LMBUIM3ALMUA CTaBSIT CBOU creuuduyeckue 3agauu, 0e3 ydera U
paspelieHns KOTOpbIX BOOOIE HEBO3MOXKHO JOCTUYb KAaKHUX JHOO yCHEXOB B IUIAHE MOJCPHHU3ALUU
OO0IIECTB U UX YNPaBJIECHUS, PEKOHCTPYKIUI U TpaHCPOopMalUii Ha pa3InYHbIX YPOBHSX.
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"Tarix yalniz ke¢migin hekayasi deyil, ham da golacayin neca qurulacagini
miiayyan edoan bir diistinca sahasidir."”

Xiilasa. Mogaloado tarix falsafasinin tokamiilii sistemli vo moarhalali sokilda arasdirilir. Osarin
avvalinds godim dévrds tarix yazmanin baslangic marhalasi tosvir edilir. Herodot vo Fukidid kimi ilk
tarix¢ilor tarixi hadisslori miisahids va tongidi yanasma osasinda izah etmoays ¢alismislar. Platon va
Aristotel iso tarixo daha folsofi baxis gotirmis, toplumun va dévlatin mahiyyati ilo bagh timumi
ganunauygunluglar axtarmiglar. Orta asrlordo Avqustinus tarixi ilahi planin torkib hissasi kimi gabul
etmis, Ibn Xoldun iso tarixo ilk dofo elmi vo sosial faktorlar bucagindan baxaraq cagdas tarix
falsafasinin asaslarini qoymusdur. Aydilanma dovriinds toraqqi ideyasi 6n plana ¢ixmis, tarix insan
aglinin inkisafi kimi qobul edilmisdir. Bu marhalods Viko, Monteskyo, Kant vo Hegel kimi filosoflar
tarixo miixtalif nozari yanagmalar toqdim etmislor. Xiisusilo Hegel tarixi dialektik proses kimi izah
etmisdir. XIX osrdo Marks tarixdos iqgtisadi va sinfi amillorin asas rol oynadigini gostormis, pozitivist
tarix folsofasi iso tarixi hadisalorin obyektiv ganunlarla izah oluna bilacoyini miidafis etmisdir. XX
asrda Spengler, Toynbi va postmodernist tarix falsafasi tarixo daha relyativist va goxtorafli yanagmalar
gotirmisdir. Miiasir dovrdas isa tarix folsofosinds asas paradigma doyisikliklori bag vermis, obyektivlik
iddialan zoaifloyarak, forgli perspektivlorin va ¢oxsasliliyin 6nomi artmisdir. Arasdirmada tarix forgli
moadaniyyatlarin va fordlorin baxiglar1 asasinda formalasan dinamik bir saha kimi doyarlondirilir.

Acar sozlar: tarix folsofosi, tarixgilik, paradigma doyisikliklori, pozitivizm vo obyektivlik,
postmodernist tarix yanagmalari, miiasir tarix falsofasi, goxtoraflilik va subyektivlik.

THE EVOLUTION OF THE PHILOSOPHY OF HISTORY: :
FROM ANTIQUITY TO POSTMODERNISM

Haladdin Ibrahimli

Abstract. This article systematically and gradually examines the historical development of the
philosophy of history. The article begins by examining the earliest forms of historical writing in
antiquity. Early historians such as Herodotus and Thucydides attempted to explain historical events
based on observation and critical analysis. Plato and Aristotle introduced a more philosophical
perspective on history, seeking general principles concerning the nature of society and the state. In the
Middle Ages, Augustine viewed history as part of a divine plan, while 1bn Khaldun laid the foundations
of modern philosophy of history by interpreting history through scientific and social factors. During the
Enlightenment, the idea of progress came to the forefront, and history come to be perceived as the
unfolding of human reason. Philosophers such as Vico, Montesquieu, Kant, and Hegel offered various
theoretical approaches to history during this period. Hegel, in particular, described history as a
dialectical and teological process. In the 19th century, Marx emphasized the fundamental role of
economic and class factors in historical development. The positivist philosophy of history defended the
idea that historical events could be explained through objective laws. In the 20th century, thinkers such
as Spengler and Toynbee, along with postmodernist approaches, introduced more relativistic and
multifaceted perspectives to historical interpretation. In the contemporary period, major paradigm shifts
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have occurred in the philosophy of history, as the emphasis on objectivity has weakened and the value
of multiple perspectives has increased. Today, history is regarded as a dynamic field shaped by the
viewpoints of different cultures and individuals.

Keywords: philosophy of history, historiography, paradigm shifts, positivism and objectivity,
postmodern approaches to history, contemporary philosophy of history, plurality and subjectivity.

IBOJIIOIUA PNITO0OCOPUHN UCTOPUN:
OT AHTUYHOCTHU 10 IOCTMOJAEPHU3MA

Xanenaun Uoparumiam

Pesrome. B naHHON cTaThe MOCHENOBAaTEIbBHO M CHCTEMAaTHYECKHM pPACCMaTPHUBAETCS
MCTOpUYECKOe pa3BuUTHE (uiocopun ucrtopud. B Hauyame paboThl ONMUCHIBACTCS HAYaIbHBIA ITaIl
HCTOPUYECKOr0 MUChMa B IpeBHOCTU. PaHHMe UCTOpHKH, Takue Kak ['eponor u @ykununa, nbITaaiuch
OOBSCHITH UCTOPHUECKHE COOBITHS Ha OCHOBE HAONIONCHWH M KPUTHYECKOro aHaim3a. IlmatoH u
ApucroTenb BHECIH B MOHMMaHUE HCTOpUU Oonee GuinocodCKkuii MOIXO0M, OCHOBBIBASICH Ha HIeEe
IIPUYMHHOCTH, 3aKOHOMEPHOCTH U MPUPOJbl obuiecTBa U rocynaperBa. B Cpennue Beka ABryCTHH
MIPEUIOKUI pacCMaTpUBATh UCTOPHIO KaK YacTh O0’KECTBEHHOT'O 3aMbICiIa, 4 MBICITUTENH, TAKHE Kak
W61 XanayH ocylecTBIISIN MONBITKH HAyYHOI'O OOBSICHEHUS! HICTOPUUECKUX MTPOLIECCOB, AaHAIU3UPYS
UX 4yepe3 colualibHbIe U Mpupoanble haktopsl. B smoxy IpocBelienns Ha NepBbIii TU1aH BhILLIA UAES
Iporpecca, ¥ UCTOPHS CTajla BOCIIPHHUMATHCS KaK Pa3BUTHE YEIIOBEYECKOTO pazyMa: (GHI0CO(HI 3TOTO
nepuoja, Takue kak Buko, Monrteckbe, Kant u ['erenp, npeiaraiy pa3iinyHble KOHLENTYaJIbHbIE
MOJIXO/Bl K MOHMMAHUIO McTOpudeckoro mpoiecca. B XIX Beke Mapkc momuépkuBan (yHmaMeH-
TaJbHYIO POJIb IKOHOMHUYECKUX U KJIACCOBBIX (PAKTOPOB B UCTOPUYECKOM pa3BUTUU. [lo3uTHBUCTCKAS
¢unocopuss UCTOpPUU OTCTauBaja UJCK0 O TOM, YTO HCTOPHUUECKUE COOBITHSI MOKHO OOBSCHUTH C
MOMOIIIbI0 OOBEKTUBHBIX 3aKOHOB. B XX Beke mpbicnutenu, Takue kak Llnenrnep, ToitHOM u mpen-
CTAaBUTEJIN OCTMO/IEPHUCTCKUX TIOJXO0/10B, IPEATIOKIIN 00JIee PEISITUBUCTCKUE U MHOTOBAPHAHTHBIE
B3IUIS/Ibl HA MCTOPHYECKYIO MHTEpIIpeTanuio. B coBpeMeHHbIN MepHoA MPOU3OLUIM 3HAYUTENIbHbIE
napagurMajibHble CABUTU B (MIOCO(UU UCTOPUHU: aKIIEHT Ha OOBEKTHBHOCTH OCJIad, a 3HaueHHe
MHOKECTBEHHOCTH TOUYEK 3PEHUS U ILIIOpaan3Ma Bo3pociio. CeroiHs UCTOPUS pacCMaTpUBAETCS Kak
JUHaMu4eckas o01acTh, popMupyemasi B3IJIs1aMu pa3IMuHbIX KYJIbTYP U MHIUBUIOB.

KiaoueBbie cioBa: ¢uiocodus ucropuu, ucropuorpadus, napagurMajibHble CIBUTH, I10-
3UTUBU3M M OOBEKTUBHOCTh, TOCTMOJEPHUCTCKHE MOJIXO/AbI K UCTOPUU, COBpeMEHHas (umocodus
UCTOPUH, TUTIOPATHU3M U CyObEKTUBHOCTD

Giris

Tarix yalniz kegmisin sado xronologiyasi deyil, hom do insanin 6z varligini anlamaga ¢alisdigi
bir tofokkiir sahosidir. Tarix falsafasi iso bu xronologiyaya dorinlik qazandiran, tarixdo bir mana,
moqgsad, istigamat axtaran va hadisalorin tohlili, hom do anlasilmasi tiglin arasdirma metodlar
formalagdiran falsafi diistincolor toplusudur. Tarix¢i hadisolori geyd edir, falsofo iso bu hadisolor
arasinda slago qurmaga, onlar1 imumi bir mana sistemins yerlosdirmoays ¢alisir. Bu baximdan tarix
falsofasi yalniz tarixi hadisalorin ardicilligini deyil, eyni zamanda tarixin mahiyyatino dair ontoloji vo
epistemoloji sorgular1 da ohatos edir. Bu iki falsafi istigamat tarixin na oldugu va bu bilik sahasinin neca
quruldugu ilo bagli asasli masalalori glindoma gatirir.

Ontologiya falsofonin varliq, mévcudluq vo gergoklik anlayislarini aragdiran osas sahalorindon
biridir. Bu sahs hansi nov varliglarin realligda mévcud oldugunu, onlarin neco méveudluq gazandigini
Vo varligin oan timumi xiisusiyyatlorini doyarlondirir. Ontologiya, sadaco, “no mdévcuddur?” sualini
vermakla kifayatlonmir, ham do mévcud olanin neco mévcud oldugunu, bu varligin mahiyyatini v
strukturunu anlamaga caligir. Bu baxis torzi falsafonin miixtalif sahalorina, o ciimlodon tarix falsafasing
do totbiq edilir.

Tarix folsofosindo ontoloji yanagma "tarix" anlayisinin Oziiniin varligmmi vo mahiyyatini
sorgulayan bir perspektiv toqdim edir. Burada asas maqsad tarixin yalniz hadisalorin ardicilligi kimi
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deyil, hom do folsofi baximdan “nadir?” sualina cavab tapmaqdir. Bu ¢ar¢ivado ontoloji yanagma
asagidaki osas suallar otrafinda formalasir:

- Tarix real bir varligdirmi? Yani tarix, insan iradoesindan va diisiincasindan asili olmadan mévcud
olan obyektiv bir realligdirmi, yoxsa tarix dediyimiz anlayis insan stiurunun, sosial tacriibanin vo
modoni kodlarin yaratdigi bir konstruksiyadir? Bu suala verilocok cavab, tarixi obyektiv bir gercoklik
kimi gobul etmak ilo onu subyektiv vo konteksto bagli bir narrativ olaraq gormok arasindaki forgi
miayyan edir.

- Tarixi hadisslor arasinda qanunauygunluq vo magsadyonliiliikk varmi? Bu sual tarixin miioyyan
bir istigamato - mosalan, iraliloyise, azadliga, miikkommallosmays dogru inkisaf edon teleoloji
(magsadyonlii) bir proses olub-olmadigini arasdirir. Yoxsa tarix daha ¢ox tasadiifi hadisalor zanciri,
xaotik va nazaratsiz bir axin kimi doyarlondirilmalidir? Bu masalada forgli falsafi mévgelor mévcuddur:
bozi yanasmalar (masalon, hegelgi vo marksist tarix falsafasi) tarixe miiayyan bir daxili mentiq va
inkisaf qanunauygunlugunu aid edir, digarlari isa (masalon, postmodernist yanasmalar) bu ciir teleoloji
modellari tongid edorak tarixi ¢oxsaslilik va tasadiiflarlo dolu bir proses kimi goriir.

- Ontoloji yanasmanin moaqgsadi tarixi hadisalarin va strukturlarin no daracads obyektiv va zaruri
oldugunu, tarixin 6ziinde miiayyan bir struktur vo montigin olub-olmadigini aydinlagdirmaqdir. Bu,
homg¢inin insanin tarix qarsisindaki mévqgeyini - passiv miisahidoci, foal istirak¢t vo ya tarix yaradan
subyekt kimi rolunu da miiayyanlosdirmays yardim edir.

Digar torafdan, tarix falsafasindo miihiim yer tutan sahalardon biri do epistemologiya, yani bilik
nozariyyasidir. Epistemologiya insanin bilik alds etma tisullarini, biliklarin gaynaqlarini, dogrulugunu,
osaslandirilmasini va Sarhadlorini arasdirir. Tarix kontekstinda epistemoloji yanasma insanin kegmiso
dair alds etdiyi biliklarin neco formalasdigini vo bu biliklarin no gadar etibarli oldugunu sorgulayir.

Bu yanagma ¢argivasinds asagidaki toamal suallar 6n plana ¢ixir:

- Biz kegmisi neca bilirik? Tarix¢inin kegmisi birbaga miisahido etmasi miimkiin deyil; bu sabablo
kegmis hadisalor haqqinda biliklar dolay1 gaynaqlardan - sanadlor, arxiv materiallari, sifahi tarix, maddi
madoniyyat ornoklori, Xatiralor vo yazili qaynaqlar vasitosilo oldo edilir. Bu iso kegmisi bilmok
mosalasini hom metodoloji, hom do falsafi baximdan problemli hala gatirir.

- Hans1 qaynagqlara osaslaniriq vo bu gaynaqlarin etibarliligi no dorocads tomin olunur? Tarixgi
ticlin molumatin qaynagi qadar, hamin gaynagin neca segildiyi, neco sorh edildiyi vo hansi nozari
cargivaya yerlosdirildiyi do boyiik shomiyyat dasiyir. Masalon, eyni hadisoni forgli ideoloji movgedo
olan tarixgilar forgli sokildo togdim edo bilorlor. Belolikls, tarixi bilik yalniz faktlarin toplanmasi deyil,
eyni zamanda interpretasiya (yorum) prosesidir.

- Tarix yazimi na godar obyektiv ola bilor? Bu sual tarixgiliyin elmi statusunu da giindems gatirir.
Tarixi bilik miisahida va tocriibaya asaslanan tobist elmlari ilo eyni saviyyads obyektiv bir bilik névii
sayllmalidirmi? Yoxsa, tarixi bilik dil, ideologiya, modoniyyat vo movqeyo bagh olaraq doyison
subyektiv bir anlayisdir? Bu sual strafinda pozitivist, hermenevtik va postmodern yanagmalar arasinda
ciddi forglor mévcuddur.

Epistemoloji yanasma bu suallar vasitesilo tarix¢inin 6z mdvqeyini, istifado etdiyi nozori
cor¢ivoni, ideoloji yoniinii, dil vo anlatma tisulunu analiz etmoyo sorait yaradir. Tarix¢inin hansi
hadisalori se¢diyi, neco tosvir etdiyi, nayi vurguladigi vo noyi konarda buraxdigi - biitiin bunlar
epistemoloji sorgunun torkib hissasidir.

Belalikls, epistemoloji yanasma yalniz kegmisin 6ziinii deyil, kegmis hagqinda danisma vo yazma
formalarini, bilik istehsalinin sosial va ideoloji sartlorini, eloca do tarixin “elm” kimi statusunu arasdirir.
Bu yanagma tarixgiliyin, sadaca, kegmisi tasvir edon neytral bir faaliyyst olmadigini, aksine, mévcud
giic miinasibatlori, dil strukturlari va ideoloji ¢argivalar igindo formalasan bir bilik sahasi oldugunu
gostorir.

Natica etibarilo, tarix folsofasi ontoloji soviyyads tarixin ger¢okliyini vo mogsadini sorgularkan,
epistemoloji saviyyada bu gercoklik haqqinda bilik istehsalinin sartlorini vo mahdudiyyatlorini analiz
edir. Bu iki yanasmanin qarsiligli tasiri tarixi hadisalors va proseslars dair daha darindan va ¢oxsaxali
bir anlayis formalagdirmaga imkan verir.

Tarix falsofasi, sadaco, kegmisi deyil, eyni zamanda bu gliniimiizii va galocak gozlantilarimizi do
formalagdirir. O, tarixdo bir mogsad olub-olmadigini, tarixin tokrarlanan dovrlardenmi, yoxsa Xatti
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iraliloyisdonmi ibarat oldugunu sorgulayir. Homginin, tarixdo subyektivliys vo ideologiyaya no
doracodo yer ayrildigini, insan iradesininmi, yoxsa tarixi ganunauygunluqlarinmi miisyyanedici
oldugunu aragdirir. Bu suallar tokco akademik xarakter dagimir, ham da toplumlarin 6z kegmislarina,
kimliklarino va golocak planlarina miinasibatini formalasdirir. Belaliklo, tarix falsofasi, insanin zaman
icindoki movcudlugunu anlamasi ti¢iin avazolunmaz intellektual vasitadir.

Bu mogalonin magsadi tarix falsafasinin antik dévrden postmodern dovra godar kegdiyi tokamiil
yolunu izlomak va asas falsofi yanagmalari sistemli sokilds tohlil etmakdir. Bu ¢ar¢ivads cavab axtarilan
osas sual belodir: "Tarix prosesinda obyektiv bir mana va istigamat varmi, yoxsa tarix insan
siiurunun va diskursunun (fikir va ya monalarin ardicil va moatnlosmis ifadasi) mahsuludur?" Bu
sual otrafinda aparilan miizakiralor tarix falsafasinin miixtalif dovrlords neco formalasdigini vo hansi
ideoloji, madani, siyasi va elmi kontekstlords inkisaf etdiyini anlamaga imkan verir.

Metodoloji olaraq mogalo ham xronoloji, hom ds analitik yanasmani birlosdirir. Ovvalca antik
dovrdo Herodot vo Platon kimi filosoflarin tarixo baxisi toqdim edilir, daha sonra orta osrlords
Avqustinus va Ibn Xaldun kimi alimlorin teoloji va sosioloji baxislarina yer verilir. Yeni dévrdo iso
Hegelin idealist, Marksin materialist yanasmalari vo aydmlanma dovriiniin proqressiv tarix
konsepsiyasi incalonir. Sonda, postmodern dovriiniin tomsilgilori olan Lyotard, Fuko vo Fukuyamanin
baxislart isiqlandirilir.

Bu analitik izah tarix falsafasindo ideyalarin neco doyisdiyini, boazi anlayislarin neco
transformasiya olundugunu vo bozon bir-birina zidd nazoriyyslorin neco paralel sokildo méveud
oldugunu gostarmoak magsadi dastyir. Beloaliklo, moagals tarix falsafasinin, sadaca, kegmisi dork etmok
tictin deyil, hom da bu giinii vo galacayi anlamaga yonalon canli bir diisiince sahasi oldugunu oxucuya
catdirmagi hadaflayir.

Tarixa folsafi baxisin dogusu: Antik vo Orta ¢cag

Herodot va Fukidid: tarixin ilkin anlayisi. Tarixin folsofi tohlilinin tomoli antik yunan
diinyasinda qoyulmusdur. Bu dévrds tarix yalniz kegmisin sado xronikasi kimi deyil, insan faaliyyatinin
Vo toplumun dinamikasinin tohlili kimi formalasmaga baslamigdir. Tarixi diisiinconin bu erkan
marholasinds Herodot vo Fukidid kimi iki boyiik saxsiyyatin baxiglari bir-birindon forqli yanagmalarla
tarix falsafasinin inkisafinda asasli rol oynamisdir.

Herodot "tarixin atas1" kimi taninsa da, onun tarixo yanagmasi bu giin anladigimiz elmi tarixdon
daha ¢ox, mifoloji, afsanavi vo didaktik elementlarls zangin bir rovayatgilik idi. Onun "Historiai"
(“Tarixlor”) aSari yalniz hadisslorin deyil, eyni zamanda onlarin sobablarinin, insan davraniglarinin vo
modani forgliliklorin do izahini verirdi. Herodot {i¢lin tarix insan tacriibasindan natica ¢ixarma
vasitasi, ibrat gotiirmo alati idi. Onun tarixo bu ciir baxigi asagidaki fikrindo aydin ifado olunur:
"Insanlarin zaman icindo neco yasadiglarmi Syronarok, onlarm boyiik vo heyrotamiz islorinin
unudulmamasini tomin etmoak istayirom" [10, s. 3].

Bu yanasma onu falsofi tarix diisiincasinin tomoalini atan soxs kimi 6na ¢ixarir. Herodotun
modaniyyatloro maragi vo qarsilasdirmali yanasmasi tarixo universal baxis qazandirirdi. O, tarixdo
tokrarlanan sobob-natica slagalorini axtarir vo hadisalorin arxasinda yatan "insan tabistini" anlamaga
calisirdi.

Fukidid iso Herodotdan forgli olaraq tarixo daha analitik va rasional yanasma gatirmisdi. O,
Peloponnes miiharibalari haqqinda yazarkon hadisalorin ofsanavi yonlorini kenara qoyur, siyasi va
psixoloji sabablara diggst yetirir. Fukidid tarixds insan tabiatinin dayismazliyina vo hadisalorin bu
tobiot lizarindon tokrarlanacagina inanirdi. Bu, tarixo erkon dévrds ontoloji yanagmanin 6rnayidir, yoni
tarixds sabit vo anlasilacaq bir mena axtarigidir. Fukidid yazirdi: "Man bu hadisalori golocokds ds insan
tobiatinin doyismayacayins inanaraq yaziram; ¢iinki bu tobist oxsar voziyyatlords oxsar reaksiyalar
veracok™ [10, Kitab 1, s. 22].

Fukidid {iglin tarix elmi bir arasdirmadir. O, sahid ifadslorini incaloyir, hadisalori sabab-natica
alagasinda taqdim edir vo bu baximdan ilk metodoloji tarix¢i kimi taninir. Onun asarinds "hakimiyyat
istoyi", "qorxu” va "¢ixar" kimi anlayislar, insan va Siyasat psixologiyasinin asas amillari kimi toqdim
olunur. Bu yanasma, tarix falsafasindo sonralar Makiavelli vo Hobbs kimi realist filosoflara tasir
etmisdir.
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Platon va Aristotel: idealist va realist yanagmalar. Antik Yunan falsafasinin nohong simalari olan
Platon vo Aristotel tarixs yanasmalari ilo do folsofi diistinconin inkisafina boyiik tosir géstormislor. Hor
ikisi {i¢lin tarix birbasa mévzu olmasa da, onlarin zaman, doyisma, toplum va bilik haqqinda fikirlori
tarix falsafasinin ontoloji va epistemoloji asaslarinin formalasmasina miihiim zomin yaratmisdir.

Platonun diisiincasinds tarix ideallar diinyasinin zamanla pozulmasi vo insanin bu itirilmis nizami
barpa etmok cahdlori ilo alagslondirilir. Onun "Dévlat” (Politeia) dialoqunda tasvir etdiyi ideal toplum
modeli, aslinda, kegmisda bir zaman yasanmis vo zaman kegdikca pozulmus diizoni xatirladir. Platon
tictin doyismo borbadlagsma vo doyarlorin degenerasiyasi ilo alagoalidir. O, tarixi Xotti inkisaf prosesi
deyil, idealdan uzaqglasma kimi goriir va yazir: "Odalat yalniz fardi yox, biitov bir dovlati quranda 6ziinii
gostorir; amma bu ideal dévlot zamanla deformasiyaya ugrayacaq" [20, V kitab, s. 132].

Bu baximdan Platonun yanasmasi ontoloji olaraq idealist xarakter dasiyir. O, maddi reallig
doyiskan va geyri-mitkommal, ideyalar alomini iso obadi vo sabit hesab edir. Tarix iss bu ideyalarin
itirilmasinin naticasi kimi togdim olunur. Platonun bu fikirlori, sonralar Avqustin vo Hegelin teleoloji
tarix anlayiginda 6z oksini tapmisdir.

Aristotel Platonun idealizmindon forqli olaraq, diinyan1 empirik, miisahidoys asaslanan va gergoklik
yoniimli sokilda tohlil edirdi. Onun "Siyasat™ va "Etika" asorlorinds toplumlarin inkisaf morhalalori,
dovlat formalarmin ¢evrilmasi Vo insanin tarixi davraniglar ilo baglh miihiim miilahizalors rast gelmok
miimkiindiir. Aristotelo gora, insan "siyasi varliqdir" vo onun toplumdaki foaliyyati zamanla dayisir,
ancaq bu doyismolor miioyyan ganunauygunluqglara tabedir: "Insan tobioti toplum igindo yasamaga
meyillidir va hor toplum 6z tabistina uygun sokilds formalasir vo doayisir" [1, T kitab, s. 12].

Aristotel dovlatlorin monarxiya, aristokratiya vo demokratiya kimi miixtolif formalarinin neco
bir-birina ¢evrildiyini vo bu gevrilmalarin sabablarini tahlil edarak, tarixds bir realist dovriyya (dairovi
Vo tokrarlanan, enon va galxan, artan vo azalan, iraliloyan va geriloyan bir ritm igindos doyigon tsiklik
model) anlayis1 formalasdirmisdir. Bu fikir sonralar Polibi, Ibn Xaldun va Spengler kimi tarixgilorin
nozariyyslorinds do tozahiir etmisdir.

Onun dord sobab nozoriyyasi (materiya, forma, sebob vo mogsad) tarixo totbig olunduqda,
hadisalorin ¢oxsobabli izahina imkan verir. Bu iso tarix falsafosindo empirik vo rasional yanagmanin
asasini qoyur va bizo boyiik doyismalarin bir sabobs bagli olmadigini 6yradir.

Avaqustin: tarixa teleoloji (tanrisal plan) baxis. Tarix falsafasinda teleoloji yanagsmanin ilk sistemli
formalagmasi xristian ilahiyyatcisi va filosofu Avrelius Avqustin (354-430) ilo baglidir. Onun mashur
"Tanr1 sohori” (De Civitate Dei) osori tarixo sirf dini deyil, hom do metafizik vo falsofi ¢orgivado
teleoloji baxigin ilk niimunslorindandir. Avqustin tarixs tosadiifi vo xaotik hadisslor yigimi kimi deyil,
Tanr1 torafindon avvalcadon miisyyan edilmis bir planin hoyata kegmasi kimi yanasir.

Avqustinin tarix anlayigi insanligin "gilinah, xilaskar, qurtulus" kimi osas xristian doktrinalarmna
osaslanir. O, basor tarixini iki soharin - Tanr1 gohori ilo Diinya sohori arasindaki miibarizo kimi togqdim
edir. Tanrt sohori ilahi odaloto dayanir vo iman asasinda qurulmusdur, Diinya sohari iSa insan
ehtiraslarinin, eqoizmin va tokabbiiriin hokm stirdiiyii sahadir. Bu iki sohor basariyyatin biitiin tarixinda
paralel sokildo mdvcuddur vo tarix Tanrt sohorinin golobasi ilo tamamlanacaqdir: "iki sevgi iki sohori
yaratdi: Tanr1 gohari Tanriya itastdon dogan sevgi ils, Diinya sohori iso 6ziinii sevmokdon dogan
itaotsizliklo" [2, Kitab X1V, s. 28].

Bu sitatda Avqustinin etik va teoloji dualizmi aydin sokilds gériiniir. Tarix bu dualizmin zaman
icindo gorgin miibarizasine gevrilir. Onun fikrinco, bu miibarizonin naticasi avvalcadon malumdur:
Tanr1 sohori axiratdo zofor ¢alacaq. Belslikls, tarix Tanrmin iradasine uygun olaraq son moagsada
yonolmisdir - bu iso teleoloji tarix anlayisinin asasini togkil edir.

Avqustin tarixds hadisalarin tosadiifi bas vermadiyini miidafis edir. Ona gora goériinon Xaos Vo
falakatlor do Tanrinin boyiik planmnin bir hissasidir va yalniz imanla bu planin monas1 dork edils bilar.
Bu baxis antik dovrilik konsepsiyasindan forqli olaragq, tarixi diiz Xatt {izrs inkisaf edon va son magsado
yonalmis bir proses kimi toqdim edir: "Zaman Tanrinin yaratdigi bir varliqdir; o, baglangicla basladi vo
sonla sona c¢atacaq" [2, Kitab XIV, s. 6].

Bu fikir Avqustinin ham ontoloji, hom doa epistemoloji baximdan tarixa forqli yanagdigini gstorir.
Zaman Vo tarix Tanriya baglidir, buna gors do onlar yalniz Tanrinin magsadini anlayaraq monalandirila
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bilor. Bu anlayis sonralar xristian Avropa diisiincasinds dominant tarix modelina ¢evrildi vo Hegelin
"diinya ruhu" vo ya Marksin "tarixin qanunauygun inkisafi" kimi modern nazariyyalords izini buraxdi.

Belalikla, Avqustinin teleoloji tarix folsofasi tarixs yalniz geriyo donon bir refleksiya kimi deyil,
hom do oxlagi v esxatoloji (axirato dair) bir hodof yonlii proses kimi yanasmani asaslandirir. Onun
osarlari tarix folsafasindo zamanin monasi, tarixi subyektin kimliyi vo golocoys dair iimidin na ilo
osaslandirila bilacoyi kimi fundamental suallarin baslangic ndqtesi olmusdur.

Ibn Xaldun: sosioloji tarix falsafasinin banisi. Orta osrlor Islam diinyasinda tarixa sistemli vo
analitik yanasmanin zirvoesi Ibn Xaldundur (1332—1406). Onun "al-Mugeddima" (Giris) adl1 asari yalniz
Islam tarixgiliyi {i¢iin deyil, iimumiyyatlo, tarix falsafasi va sosiologiya iigiin do dnomli déniis ndqtosi
hesab olunur. Ibn Xaldun tarixo ilk dofs olaraq ictimai qanunauygunluglar, igtisadi vo siyasi sabablor,
elaca do psixoloji voa madani dinamika asasinda yanasan filosof kimi gobul edilir.

Avqustinus tarixds Tanrinm planmi, Platon ideallarin pozulmasini axtararken, Ibn Xaldun tarixi
hadisalorin diinyavi, maddi va sosioloji sabablarls izah edils bilacoyini gostarmisdir. Onun iigiin tarix
yalmiz kegmisi gqeyd etmak deyil, ham da toplumlarin faaliyyat prinsiplorini anlamaq {iglin bir elmdir:
"Tarix ger¢okdo yalniz kegmisin xabari deyil, eyni zamanda onun ger¢ok Sobablarini ortaya ¢ixaran bir
diistinca foaliyyatidir” [11, I cild, s. 45].

Ibn Xaldun tarixo yanasmada tonqidi diisiinco vo skeptisizm totbiq edirdi. O, tarixgilorin ¢ox
zaman ofsano vo miflorlo hogigeti qarigdirdigini vurgulayaraq, molumatlarin gaynaq baximindan
yoxlanmali oldugunu geyd etmisdir. Bu yanasma onun tarixo yalniz rovayatgilik deyil, epistemoloji
masuliyyatlo yanasdigini gostorir.

Osarinin asas konsepsiyalarindan biri "asabiyya" (qohumluq baglarindan dogan kollektiv siiur vo
birlik) anlayisidir. Ibn Xalduna géra, dovlatlerin va imperiyalarin yiiksalisi va siiqutu bu sosial enerjinin
giicii ila six alagalidir. Asabiyys ilo giiclonan toplumlar avvalca hakimiyyati alo alir, lakin zamanla
sohar hayatimin dobdobasi vo fordi maraglar bu birliyi zsifladir vo dovlet tonazziilo ugrayir. Bu
Nozoriyys tarixdo dovrilik anlayisinin sosioloji esaslara sdykenen ilk formas1 kimi gobul edils bilor. Ibn
Xaldun yazirdi: "Asabiyya hakimiyyatin asas dayagidir. Onun giicii ilo dovlat qurular va zoiflomasi ilo
stiquta ugrayar” [11, Il cild, s. 127].

Bu yanagma tarixdo determinist (qagilmazliq), lakin teoloji olmayan qanunlari miimkiinliiytinii
miidafio edir. Yoni, tarix tokco Tanrinin iradssi ilo deyil, insan toplumlarinin daxili dinamikasi ilo do
formalasir. Bu baximdan Ibn Xaldun hom ontoloji realist, ham da epistemoloji tanqidi bir mévqe tutur.

Onun iqtisadi inkisaf, peso bolgiisii, sohar hayatinin tosiri vo ohalinin roluna dair fikirlori, tarixo
coxsaviyyali struktur analizlor gotirmis vo miiasir sosiologiyanin (xiisusilo Durkheim va Veberin)
formalagsmasina zomin yaratmigdir.

Beloliklo, Ibn Xaldunun irsi tarix folsafasinds empirik, rasional vo goxfaktorlu izahin ilk byiik
modeli olaraq 6na ¢ixir. O, tarix yazmada mif vo ideologiyadan uzaq durarag, elmi tongid va sosial
analiz metodunu totbiq etmoklo, hom Islam diinyasinda, hom do timumbosori intellektual tarixds
O0zUnamaXsus yer tutur.

Beloliklo, Antik vo Orta ¢cagda formalasan bu miixtalif falsofi yanasmalar tarixa forgli metafizik,
teoloji vo sosioloji baxis bucaqlari qazandiraraq, tarix falsafasinin metodoloji vo anlayis bazasini
formalasdirmigdir. Herodotdan ibn Xalduna goder uzanan bu diisiinca Xatti tarixi yalniz kegmisin qeydi
kimi deyil, insan tabistini, toplumun qurulusunu vo zaman anlayisin1 sorgulayan falsafi bir faaliyyat
kimi toqdim edir.

Yeni ¢cagda tarixin monalandirilmasi: Aydinlanma vo Hegelgi ideallar

Viko va Volter: tarix va madaniyyatin inkisafi. Yeni ¢agla birlikda tarix folsafosindo asaslhi bir
istigamot doyisikliyi bas verdi. Antik vo orta ¢agda tarix ya tobii dovrlor, ya da Tanrinin iradasi
cargivasinda sorh edilirdiso, aydinlanma dovriiniin filosoflari tarixi insan aglinin vo moadoni inkisafin
naticasi kimi izah etmoys basladilar. Bu baxis tarixo progressiv Vo humanist bir ¢argivadon yanasmani
ortaya qoydu. Bu dovrdo Cambatista Viko va Volter kimi filosoflar tarixa yeni falsafi yon verarak,
moadoaniyyatin, dilin va ictimai qurumlarin inkisafina asaslanan bir yanasma formalasdirdilar.

Italyan filosofu Cambatista Viko (1668—1744) modern tarix falsafosinin banilarindon biri kimi
taninir. Onun moghur "Yeni elm" (Scienza Nuova) asari tarixa sistemli sokilds falsafi vo modani analiz
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gatiron ilk cohdlordondir. Viko tarixin qanunauygun dovri bir sistem oldugu, millstlorin va
modoaniyyatlarin 6z inkisaflarinda miiosyyan marhalalordon kegdiklori ideyasini irali stirmiisdiir.

Vikoya gora, millotlorin tarixi dovri (tsiklik) xarakter dasiyir va bu inkisaf eynon insanin inkisaf
morhalalorina banzayir: usaqliq (ilahi ¢ag), yeniyetmolik (qohromanliq ¢agi) vo yetkinlik dovrii
(insanliq ¢agi). Tarixds har bir millot ds 6z inkisafinda bu ti¢ marholodon kegir: ilahi ¢ag, gohromanliq
¢ag1 vo insanliq ¢agi. Bu moarhoalolords dil, din, hiiquq ve ictimai miinasibatlor do tokamiil edir.
Toplumlar ilk olaraq mifoloji diinyagériislo yasayir, sonra gohromanliq dovriinds institutlart qurmaga
baslayir vo nohayat, agil vo hiiquq tizorindo qurulan insan ¢agina kegirlor. Viko {iglin bu marhalalor
yalniz xronoloji deyil, hom da madani va simvolik inkisafin gstaricisidir: "Insanlar 6z tarixlorini 6zlori
yaradirlar, lakin bunu hamiso bilmadan va farginds olmadan edirlar” [25, s. 76]. Bu sitatda Viko tarixin
subyekti olaraq insanin rolunu vurgulasa da, prosesin siiuralt, madoni vo strukturlagmis toraflorina do
diggot ¢akir. O, tarixi no tam rasionalliga, no do sadaca, tasadiifs baglayir; oksina, modoniyyatin daxili
ritmini vo simvolik ifadosini asas gotiirir. Vikonun bu yanasmasi sonralar Hegelin vo Toynbinin
modaniyyat dovrii anlayigina tasir gostormisdir.

Fransiz maarifci filosofu Volter (1694—1778) tarixi dini sorhlorden azad edib, onu daha ¢ox agil,
tocriiba Vo iraliloyis anlayislari ¢argivasinds izah etmoys calismigdir. Onun "Millatlorin adstlori vo
ruhlart haqqinda esselor" (Essai sur les mceurs et I'esprit des nations) aSari tarixi yalniz Avropa markazli
V3 ya ilahi planli bir proses kimi deyil, moadoniyyatlorin va forqli toplumlarin rasional inkisaf tarixi kimi
toqdim edir.

Volterin tarixo yanasmasi sekulyar, empirik vo universalist idi. O, forqli xalglarin adot-
onanaloring, dini baxislarina vo igtisadi miinasibotlorino maraq gostorarok tarixyazmada madoni
pliiralizmi 6ns ¢ixarirdi. Volter ii¢lin tarix, sadaco, krallarin vo savaslarin xronikasi deyil, insan aglinin
0z “zeitgeisti” ilo (konkret bir dovriin ictimai, madani va intellektual miihitini, yoni “zamanin ruhunu”
ifads edon anlayisdir) miinasibatds formalagmasi prosesidir. O yazirdi: "Tarix no Tanrinin plani, na do
sadaco, krallarin hayat hekayssidir; o, insanligin agil vo oxlagla iralilomasidir"” [26, s. 15].

Volterin bu baxisi tarixdo toraqgi ideyasinin giiclonmasinas va aydinlanma rasionalizminin tarixi
bucaqdan sorhins asas yaratdi. O, dovrilik anlayisini radd edir, bunun avazine tarixi Xatti vo tokamiilo
dayanan bir proses kimi dayarlondirirdi. Volterin tarix folsafasinds osas hodofi aglin, azadligin va
humanist doyarlorin inkisafini izah etmok idi.

Kant vo Hegel: azadlq, agil va diinya ruhu. Aydinlanma dovri ilo birlikds tarix falsafosindo
radikal bir transformasiya bag verir. Tarix artiq tokco kegmisin geydi vo ya teoloji yozum deyil, insan
aglinin vo azadligmin zaman i¢indaki inkisafi kimi diisiiniiliir. Bu dévrde Immanuel Kant vo Hegel kimi
filosoflar tarixa sistematik va falsafi ¢argivads yanasaraq, onun mahiyyatini, moagsadini va istigamatini
ontoloji va teleoloji asaslarla izah etmoys ¢alismuslar. Kant {igiin tarix praktik aglin ger¢coklogma prosesi,
Hegel igiin iso diinya ruhunun O6ziinii dorketmo tarixi idi. Hor iki filosof tarixa progressiv va
mogsadyonlii bir dinamika kimi yanasaraq, modern tarix falsofasinin asas siitunlarini formalagdirmislar.

Immanuel Kant (1724-1804) "Insan tarixindo iimumbasari baximdan bir ideya" adli mogalosindo
tarixi aglin vo axlaqin zaman i¢inds inkisaf edon bir strukturu kimi toqdim edir. Kantin tarixo yanagmasi
teleoloji vo normativ xarakter dasiyir. O, insan tobistindo azadliq potensialinin oldugunu va bu
potensialin zamanla ictimai va siyasi strukturlar vasitesilo inkisaf edocayi fikrini miidafis edirdi.

Kanta goro, tabist insan1 azad vo rasional bir varliq kimi yaratmus, lakin bu qabiliyystlorin inkisafi
ticlin zaman vo tarixi proses zoruri olmusdur. Bu proses iso ¢ox zaman g¢atismalar vo qarsidurmalar
vasitosilo bag verir. Onun fikrinco, tarixdoki miiharibalor, qarsidurmalar va Siyasi doyisikliklor "aglin
gizli plan1" ¢orgivasinds insanin daha odalatli vo rasional toplum qurmag potensialini inkisaf etdirir.
Filosofun fikrino goro, "tarixdoki xaotik goériinon hadisslor, aslinds insan tabistinin potensiallarin
ortaya ¢ixarmagq iigiin tobiatin gizli planinin ifadasidir [13, s. 12].

Kantin tarixo baxisi, diinya votondasligi, global oxlaq vo tobii hiiquq anlayislari ilo vohdstdadir.
O, dovlatlorin vo xalglarin garsiliglt miitharibalorinin natica etibarilo diinya hiiquq sistemina dogru
tokamiiliinii iddia edir. Onun noazorindo tarix, insanligin "timumbaosori siilh vo hiiqugi nizam"
istigamatinda iraliladiyi bir prosesdir. Bu, ham etik teleologiya, ham do siyasi idealizm ilo sortlonmis
tarix folsofosi modelidir. Masalon, Birinci v ikinci Diinya Miiharibalorindan sonra yaranan Birlogmis
Millotlor Toskilati (BMT) va Beynalxalq insan Hiiquqlar1 Bayannamosi (1948) Kantin tarixo dair
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{imumboseri hiiquq va siilho dogru iralilayis ideyasina konkret 6rnok kimi gostorilo bilor. Iki dagidici
global ¢atismadan sonra beynalxalq ictimaiyyatin miihariboni qadagan edon Vo insan hiiquqlarini
goruyan qlobal hiiquqi sistem qurmaga cohd etmasi, Kantin "aglin gizli plani"na uygun olaraq, kegmisin
falakatlorindon notico ¢ixararaq daha odalatli va siilhparvar bir galacok qurmaq iradssinin ifadasidir.

Hegel (1770-1831) isa tarix folsofasinds daha sistemli, dialektik vo metafizik bir yanagsma ortaya
goymusdur. Onun "Tarix falsofasi miihazirslori" (Vorlesungen tiber die Philosophie der Geschichte)
adl1 asari, tarixa dair on tasirli vo miibahisali folsofi baxiglardan birini formalagdirmisdir. Hegelo gors,
tarix diinya ruhunun (Veltgeist) 6ziinii zaman i¢inda tozahiir etdirmasi vo azadliq ideyasinin reallasmasi
prosesidir.

Hegel har bir tarixi morhalads ideyanin inkisafini, yani tezis—antitezis—sintez dialektikasi ilo basa
diigiir. Bu modelo asasan, har bir tarixi voziyyst ziddiyystini yaradir vo bu ziddiyystin halli yeni bir
morhalonin yaranmasina sabab olur. Hegelin fikrinca, bu dialektik prosesin magsadi azadligin todrici
sokilda gergoklogmasi Vo ruhun 6z mahiyyatini dork etmosi, "diinya tarixi, azadligin siiura yerlogsmasi
Va gergoklosmasi prosesidir” (Hegel, The Philosophy of History, s. 19). Bu anlayisa gors, tarix yalniz
hadisalorin ardicilligr deyil, hom da siiurun vo ruhun inkisaf morhalolori ilo baglidir. Fransiz Inqilabi
Hegelin dialektik tarix anlayismin klassik bir niimunasidir Ki, mohz Inqilab vasitasilo fordi azadliq
ideyas1 imumi siiur saviyyasina ¢ixmisdir. Burada avvalki siyasi qurulus (tezis), ona qarsi yaranan xalq
horokat1 (antitezis) va noticada yeni bir hiiquq ve azadliq sistemi (sintez) soklinds bir dialektik inkisaf
miisahids olunur. Bu proses azadligin gergoklosmasi va insan ruhunun 6z azad mahiyyatini dork etmasi
istigamatinda bir marhalos toskil edir.

Amerika Birlosmis Dévlatlorinin® miistogillik prosesi Hegelin dialektik inkisaf modelino uygun
basqa bir 6rnokdir. Ovvalca Simali Amerikadaki koloniyalar Britaniya imperiyasinin siyasi va igtisadi
idarasi altinda idi (tezis). Zamanla, koloniyalarda azadliq, 6ziiniiidara vo hiiquqlar kimi ideyalarin
inkisafi, xtisusilo do vergi va siyasi tomsil¢ilik masalalorindoki naraziliq (antitezis) bu statusa qarsi
reaksiya dogurdu. Bu gorginlik 1776-c1 ildo ABD-nin Miistoqillik Bayannamasi ilo kulminasiya
ndqtasine ¢atdi vo koloniyalar Britaniyadan ayrildi. Beloliklo, yeni bir dovlst - azadliga, fordi hiiquqlara
vo xalq suverenliyina osaslanan Amerika Birlosmis Dovlatlori (sintez) meydana goldi. Hegelin baxigina
gora, bu proses azadliq ideyasinin daha yiiksok va daha siiurlu bir morhaloda gergoklogmasi vo insan
ruhunun 6z azad mahiyyatini dork etmosi kimi giymotlondirils bilor.

Hegel tarixi, bir "diinya mohkomasi" Kkimi goriir; burada xalqglar vo dovlotlor ideyalarin
dastyicisidir. Misal tigiin, gadim Sarqds azadliq yalniz bir nafors (padsaha), Yunanlarda bir nega nofars,
miiasir Avropada isa biitiin insanlara aid edilorok inkisaf etmigdir. Bu yanasma Hegelin tarixds azadliq
ideyasinin geniglonmasi tezisins asaslanir.

Bununla yanasi, Hegel tarixdo miioyyan xalglara vo madaniyyatlors "universal ruhun dasiyicist"
olaraq daha morkazi yer ayirir. Bu, onun avropamarkaz¢i va teleoloji baxiglarina yonalik tongidlora
Sobab olmusdur. Lakin bu mévge ham do tarixo folsofi struktur vermo cohdinin on inkisaf etmis
niimunalarindan biridir.

Kant vao Hegel arasinda asas farqlor

Kant Hegel
Tarix modeli Normativ vo oxlagi teleologiya Dialektik vo metafizik teleologiya
Azadlq anlayigt | Insan  tobiotinin  mogsodi, hiiquqi | Diinya ruhunun mogsadi siiurun inkisafi ilo
strukturlar vasitasilo ger¢oklasir gergoklogir
Prosesin sabobi | Tabiotin gizli plani1 vo rasional potensial | Ruhun 6ziinii tanimaq istoyi Vo ideyalarin
miibarizasi
Son magsad Umumboasoari siilh Vo hiiquq sistemi Azadligin v ruhun tam siiura galmasi

Tablo-1. (Miiallif tarafindan, Kant va Hegelin asarlarina asasan tartib edilib).

Kant vo Hegel har ikisi, tarixa magsadli bir istigamat verarok onu xaotik hadisslor toplusundan
falsofi vo strukturlagsmis bir proseso ¢evirmislor. Kant bu prosesi praktik agil vo axlaq ¢argivasinda,

1 «Stat” sozii dilimiza ruscadan getirilmisdir, monasi yens do “state”, yani “dévlot” demokdir. Ona géra do on dogrusu orijinalda oldugu
kimi “Amerika Birlogmis Dovlotlori” ifadasidir.
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Hegel iso diinya ruhunun dialektik inkisafi kontekstindo izah edir. Hor iki yanagma tarix falsofosinda
teleoloji modellorin, azadliq ideyasinin vo insanin faal subyekt kimi rolunun moéhkamlanmasinda
miihiim rol oynamisdir.

Aydinlanma dovriinds "taraqqi” ideyasi. Aydinlanma dovrii (XVII-XVIII asrlor) yalniz elmi vo
siyasi ingilablarla deyil, hom do insanliq tarixino dair folsofi disiinconin transformasiyasi ilo
saciyyalonir. Bu dovriin markazi anlayislarindan biri do "toraqqi" (progres) ideyasidir. Aydinlanma
filosoflart tarixi agilin, azadligin vo insan potensialinin marhaloali inkisafi kimi doyarlondirmis vo tarixo
ilk dofa olaraq xatti va irsliys yonolmis bir proses kimi baxmaga baglamislar.

Taraqqi anlayisi asasan ti¢ siitun tizarinds qurulmusdur: insan agli, tocriibaya asaslanan bilik va
oxlaqi va sosial inkisaf imkani. Aydinlanma diisiincasinds insan, tobisto vo topluma dair biliklorini
artirdiqca, hom otraf miihiti, hom do 6ziinli daha yaxs1 togkil etmoa bacarigina sahib olur. Bu iso tobii
olaraq daha yaxs1 idaraetma, daha adalstli toplum va daha az xurafat demok idi. "Insan aglh azad olduqca
Vo elm inkisaf etdikco, toplum da daha mitkommal formaya qovusacaq" [3, s. 7].

Bu baxigda tarix 6z-6ziino dovr edon vo ya tosadiifi hadisslorin yigin1 deyil, insan iradasinin va
aglinin mohsulu olaraq yiiksalon bir proses kimi doyarlondirilir. Insanlq iiciin universal mogsad azadliq,
barabarlik va rifahin yayilmasidir. Toraqqi ideyasi bu magsada tadrican vo morhalali sokilds ¢atmagi
nozorda tutur.

Aydmlanma dovriiniin bir ¢ox zokalar1 - Volter, Didro, Russo, Kondorse vo Kant - aglin vo
tohsilin rolunu vurgulayaraq, toplumun maariflonmasi ilo birlikdo miikommoallagocayini do iddia
etmislor. Onlar {iglin tohsilin asas vazifasi fordin potensialini inkisaf etdirmok vo onu "agil asrinin”
subyekti halina gatirmoak idi. Kantin mashur s6zlori bu fikri tasbit edir: "Maariflonms - insanin 6z tagsiri
ilo diisdiiyii cahillikdon ¢ixmasidir” [12, s. 1].

Burada tarixo baxis, sadaca, kegmiso yonalik deyil, hom do galacays dogru normativ bir vad
dasiyir: agil vo elm vasitasilo daha yaxsi bir galocok miimkiindiir.

Toraqqi ideyasi yalniz folsofi deyil, siyasi vo etik layiho olaraq da formalagmigdir. Bu ideya
miitloq monarxiyaya qarsi ¢ixan, insan hiiquqlarim1 miidafio edon, xalg hakimiyystino osaslanan
sistemlorin osas ideoloji dayaq ndqtesine ¢evrilmisdir. Fransa inqilab1 (1789), Amerika Birlogmis
Dovloatlorinin qurulmast (1776) vo miixtalif konstitusional islahatlar bu ideyanin praktik tozahiirlori
olmusdur.

Lakin bu baxig birmonali deyildi. Russo kimi boazi aydinlanma torafdarlari taraqqi ilo bagli tonqidi
movqe tutaraq, texnoloji vo madani inkisafin insani1 tobii halindan uzaqlasdirdigi fikrini irali siirmislor.
Buna baxmayaraq timumi konsensus bels idi ki, tarix azadliq, bilik vo oxlaq baximindan daha yaxsi
golacays dogru iraliloyir.

Toroqqi ideyas tarix falsofosindo Xotti zaman vo inkisaf modeli tigiin nozori zomin yaratmigdir.
Bu yanasmaya goro, tarix morhalali sokildo daha yiiksok formalar alir: barbarligdan sivilizasiyaya,
tobiot halindan hiiquq halina, mifdon elmo, itastdon azadliga. Bu ardicilliq Kant, Hegel vo Marks kimi
filosoflarin sistemli tarix falsafalorine do daxil olmus vo modern universal tarix modellarinin tomalini
toskil etmisdir.

Aydinlanma dovriindo formalasan "toraqqi" ideyasi, tarixo optimist, teleoloji vo humanist bir
corgiva goatirmisdir. Bu ideya tarixo yalniz kegmisin tosviri kimi deyil, galocays yonolmis falsofi layiho
kimi baxmagi miimkiin etmisdir. Aydinlanma diistiniirlarinin fikrinca, insan tobistindaki agil vo axlaq
potensiali tarixi iraliloyisin motorudur; bu isa tarix folsafasindo miiasir diinyagoriisiin formalagsmasinda
halledici rol oynamisdir.
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Xiilasa. Mogalods geyd olunur ki, Azarbaycan tiirk miitofokkiri Uzeyir Haciboyli yaradicihiginda
soydaslarini, dindaslarini toraqqiys, maariflonmaya saslomokls yanasi, islamgiligla tiirkliiyiin dirilisi vo
inkisaf yollari1 da goéstormisdir. O, bir torofdon hazirda cohalot, gerilik dovriinii yasayan tiirk-
miisalman xalglarinin problemlarinin asas mahiyyatini gostormays calismis, digor torafdon Qoarbo
nisbotdo gerido qalan Sorq xalglarinin, o ciimlodon tiirk-miisslman millstlorinin ¢ixis yollarini
aramisdir. Azorbaycan tiirklorinin toragqisi ugrunda miibarizo aparan Uzeyir Haciboyli ilk dovrlords
hesab edirdi ki, bunun {igiin an optimal caroyan sosial-demokratizm olub, yalniz sosializm agidasi biitiin
insanlarin sosial vo hiiqiiqi barabarliyindon yanadir. Ancaq ¢ox kegmadan 0, bels bir gonasts golmisdir
ki, artiq biitiin millstlor kimi tiirk-miisolman xalglarinin da milli comiyyatlor yaratmasi, milli-dini
birliya nail olmasi vaxtidir, xiisusilo do, milli birlik, yoni Tiirk xalglarinin birliyi yolunda milli
toskilatlarin yaranmasmi vacib hesab etmisdir. Bizco, onun diinyagdriisiindo Tiirk-Islam alominin
vaziyyati va ¢ixis yollart ila bagli irali siirdilyii bir ¢ox miilahizalor giintimiizds do aktualligini qoruyub
saxlamaqdadir. Mogalado o da gosterilir ki, Uzeyir Haciboylinin diinyagériisiindo din problemi vo
islamgilig da miithiim yer tutmusdur. O, islam noinki miiasirlosmoys zidd saymis, oksino, onun
cagdashigm, yenilik¢iliyin asasii toskil etdiyini bayan etmisdir. Hacibayli istor sosial-demokratizma
meyil gostordiyi, istorsa do birmoanali sokilds milli-demokratizm cobhosinds oldugu dovrlords asas dig-
goti Qafqaz tiirklorinin, o climlodon Quzey Azorbaycan tiirklorinin milli oyanisina, milli haqq vo azad-
liglarinin slds olunmasina ydnaltmisdir. Onun diinyagériisiinds Islam dinino, islamgiliga miinasibotdo
har zaman miiasir, demokratik ruhlu bir yanasma olmusdur. Hor halda U.Hacibayli islam¢iligin na hod-
don artiq ifratlagdirilmasinin, na do tamamils bir konara goyulmasinin torafdari olmamisdir. Bu baxim-
dan onun islamg¢iligla bagl tutdugu mévge daha ¢ox Mahammod Omin Rasulzadanin, Oli bay Hiiseyn-
zadonin, Olimardan bay Topgubasovun baxislari ilo tist-iisto diismiisdiir.

Magsad — U.Hacibaylinin maarifgilik vo ictimai-siyasi goriislorini, o ciimlodon tiirkgiiliik,
islamg¢iliq ideyalarini tohlil etmok.

Metodologiya — miiqayisali tohlil, varislik, ideyalarin &tiirtilmasi, analiz.

Tadigatin naticalori —U.Haciboylinin ideyalari ilo ¢agdas dovriin ictimai-siyasi vo ideoloji
toloblori arasinda uzlasdirmalarin axtarilmasi

Acar sozlor: maarifcilik, sosial-demokratizm, islamciliq, milli toskilatlar, Tiirk-islam birliyi,
tirk¢iiliik, azorbaycangiliq

COUUAIIBHO-TTIOJIMTUYECKHUE U ®UJTTOCOPCKUE ACIHHEKTbHI
MWPOBO33PEHUS Y3EUPA TATKUBENIN

Pauk Anexknepiu

Pe3tome. B cratbe oTmeuaercs, 4yTo azepOaiikaHO-TIOPKCKUN MBICTUTENb Y3eup [ amxubeiinu
B CBOEM TBOPYECTBE NPU3BIBAJI CBOMX COOTEYECTBEHHUKOB HE TOJIBKO K IIPOCBEIEHUIO U ITPOrpeccy,
HO U TIOKa3bIBaJI ITyTU BO3POKICHUS U Pa3BUTHUS TIOPKHU3Ma MocpencTBOM uciama. C 01HOM CTOpPOHBI,
OH TIBITAJICS NTOKA3aTh OCHOBHYIO CYTh IPOOJIEM TIOPKO-MYCYJIbMAaHCKUX HapOJO0B, MPOXKHUBAIOLIUX B
«HEBEKECTBE M OTCTAIOCTH», a C APYrod CTOPOHBI, MCKAJ IIyTH BBIXOAA I HapoiaoB Boctoka,

41


mailto:faikalekperov@mail.ru
http://orcid.org/0000-0002-8865-568x

“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

oTcraromux oT 3amazaa. Yseup ['amxubeiinu, 60poBmmiics 3a mporpecc azepOaiPKaHCKUX TIOPKOB,
M3HAYaJIbHO CUMUTaJ], 4YTO HauOojiee ONTUMAJIbHBIM HalpaBIEHHMEM ISl 3TOrO SIBISETCA COLMA-
JIEMOKpaTHsl, U TOJBKO HACOJOTHS COLMAIM3Ma OJaronpusATCTBYET COLMAIBLHOMY U IPABOBOMY
paBeHCTBY Beex Jrozied. OHAKO BCKOPE OH IIPULIEI K BBIBOJLY, UTO TIOPKO-MYCYJIbMaHCKMM HapoJaM,
Kak M BCEM HaluWsAM, IOpa CO37aBaTh HAIMOHAIbHBIE OOINECTBA M JIOCTHraTh HAIIMOHAIBHO-
PEIIMTHO3HOTO €AWHCTBA. B 4YacTHOCTH, OH CYMTal CO3JaHHE HAIMOHAJIBHBIX OpraHU3aLUi
HEO0XOAMMBIM paJii HallUOHAJILHOTO €IMHCTBA, TO €CTh €IMHCTBA TIOPKOSI3bIYHBIX Hapoa0oB KaBkasa.
B crarpe mnokasaHo, 4TO TIOPKM3M M HCJIAM WIPaIM Ba)XKHYIO POJIb B MHPOBO33PEHHHU Y3enpa
INapxkubeiinm, KOTOpoe OTIMYAIOCh COBPEMEHHBIM, JAEMOKPATUYECKUM IIOJXOJOM K HCiIamy u
uciamusMy. Bmecre ¢ TeM, cuuTas, 4To UCIIaMU3M COCTABIIIET OCHOBY COBPEMEHHOCTH M MHHOBALIUH
V. Tamkubelinu He ObUI CTOPOHHMKOM HHM YPE3MEPHOr0 SKCTPEMHM3Ma HCllaMa, HU €ro IMOJHOTO
UCKJIIOYEHUS. B 3TOM OTHOLIEHMM €ro MO3ULMH BO MHOIOM COBIAJalIM CO B3NIggamMu Myxammana
Awmmuna Pacynmsane, Anm 6eka ['yceitnzane n Anumapaan 6exka Tomuunbarm.

Leab: npoaHaaM3MpOBaTh MPOCBETUTENBCKUE M OOIIECTBEHHO-TIOJIUTHYECKHE B3IVISAABI Y.
[Maxubeiinu, B TOM YKCie €ro WS TIOPKU3Ma U UCTIaMU3Ma.

MertonoJi0rusi: CpaBHUTEIbHBIN aHAIN3, HACTIEIOBAaHUE, [IEpelada UAEH, aHaJIN3.

PesyabTaThl McciiefoBaHus: NMOMCKU npuMmupeHus uaed Y. Iamxubeinu ¢ oOLIECTBEHHO-
HOJIUTUYECKUMHU U UAC0JIOTMYECKUMH TPEOOBAaHUSIMHU COBPEMEHHOCTH.

KimroueBbie c10Ba: NpOCBEIICHHE, COLMAI-IEMOKPATHs, UCIAMU3M, HALIMOHAIBHBIE OPTaHU-
3aI1M, TYPELIKO-UCIAMCKOE €IUHCTBO, TIOPKU3M, a3epOaliKaHCTBO

SOCIO-POLITICAL AND PHILOSOPHICAL ASPECTS IN THE WORLDVIEW OF
UZEYIR HAJIBEYLI

Faig Alakbarli

Abstract. The article notes that in his work, the Azerbaijani Turkish thinker Uzeyir Hajibeyli, in
addition to calling his compatriots and co-religionists to progress and enlightenment, also showed the
ways of the revival and development of Turkism through Islamism. On the one hand, he tried to show
the main essence of the problems of the Turkish-Muslim peoples currently living in a period of
ignorance and backwardness, and on the other hand, he sought ways out for the peoples of the East,
including the Turkish-Muslim nations, who lagged behind the West. Uzeyir Hajibeyli, who fought for
the progress of the Azerbaijani Turks, initially believed that the most optimal trend for this was social
democracy, and only the ideology of socialism favors the social and legal equality of all people.
However, he soon came to the conclusion that it was time for the Turkic-Muslim peoples, like all
nations, to create national societies and achieve national-religious unity, and in particular, he considered
the creation of national organizations on the path of national unity, that is, the unity of the Turkic
peoples, to be essential. In our opinion, many of the considerations he put forward in his worldview
regarding the state of the Turkic-Islamic world and the ways out of it remain relevant today. The article
also shows that the problem of religion and Islamism occupied an important place in Uzeyir Hajibeyli's
worldview. He not only considered Islam to be against of modernization, but on the contrary, declared
that it constituted the basis of modernity and innovation. Whether he was inclined towards social
democracy or was unequivocally on the national-democratic front, Hajibeyli focused his main attention
on the national awakening of the Caucasian Turks, especially the North Azerbaijani Turks, and on the
achievement of national rights and freedoms. In his worldview there was always a modern, democratic
approach to Islam and Islamism. In any case, U. Hajibeyli was neither a supporter of the excessive
extremism of Islam nor its complete exclusion. In this regard, his position on Islam more closely
coincided with the views of Muhammad Amin Rasulzadeh, Ali bey Huseynzadeh, and Alimardan bey
Topchubashov.

Purpose - To analyze U. Hajibeyli's enlightenment and socio-political views, including his ideas
of Turkism and Islamism..

Methodology - comparative analysis, inheritance, transmission of ideas, analysis.
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The results of the study - Searching for reconciliations between U. Hajibeyli's ideas and the
socio-political and ideological demands of the modern era.

Keywords: enlightenment, social democracy, Islamism, national organizations, Turkish-Islamic
unity, Turkism, Azerbaijaniism

Giris

Azarbaycan tiirk miitofokkiri Uzeyir Hacibayli (1885-1948) Agcabadida diinyaya golmis, ilk toh-
silini Susadaki ikisinifli rus-tiirk moktobinds almisdir. Qori Miisllimlor Seminariyasinda (1899-1904)
tohsilini davam etdiron Hacibayli 1904-cii ilds Cobrayil gozasinin Hadrut kandindaki moktabdo rus dili,
hesab, tarix vo musiqgidon dars demisdir (17, 5.8-9). Rusiya imperiyasinda bas vermis 1905-ci il ingilab1
arafasinds Bakiya galon Hacibayli “Saadat” moktobinds miiallim islomis, eyni zamanda “Hoyat” qoze-
tinin torciimogisi, “Irsad” qozetinin iso amokdas1 olmusdur(1, 19-20). 1907-ci ildo Bakida “Hesab mo-
solalari” vo “Matbuatda istifads olunan siyasi, hiiquqi, igtisadi va asgari sozlarin tiirki-rusi va rusi-tiirki
ligati”ni nagr etdirmigdir. 1908-ci ilin yanvarin 12 (25)-do onun “Leyli vo Macnun” operasi miisalman
Sarqinda ilk dofa sahnolagdirilmisdir (16, s.5-6).

O, 1911-ci ildo musiqi tohsili almaq tigiin Moskvaya getmis, Moskva filarmonik comiyyati noz-
dinds lyinskinin xiisusi musigi kursunda tohsil almisdir. Maddi ehtiyac {iziindon U.Haciboayli Moskva-
da musiqi tahsilini yarimgiq qoyub Bakiya gqayidaraq burada yazdigi operalar1 sshnays qoymagla mos-
gul olmusdur.

Cuimhuriyyatin qurulus vs inkisafinda yaxindan istirak etdiyi tiglin 27 aprel isgalinin ilk illarinds
bolsevizm repessiyasi ilo iiz-lizo qalmis, yalniz yaxin gohumu H.Terequlov vo N.Norimanovun says-
sinds bu tohliiko sovusmusdur. 1921-ci ildo Bakida azarbaycanli tolobalar ti¢iin ilk musigi moktobini
— Azarbaycan Dovlat Tiirk Musiqi Moktabini (sonralar texnikum) toskil etmisdir (15, 269-270). 1926-
c1 ildon Azarbaycan Dovlot Konservatoriyasinda foaliyyat gostoron Hacibayli burada nazoriyys, har-
moniya, Azarbaycan tiirk musiqisinin asaslar1 fanlarinden dors demis, konservatoriya yaninda ilk ¢ox-
sosli Azarbaycan tiirk xor Kollektivi yaratmigdir. O, 1927-ci ildo Miisliim Magomayevls birga ilk
“Azorbaycan tiirk el nogmalori” macmuoasini nagr etdirmisdir. 1931-ci ildo Azorbaycan Radio Komitasi
yaninda ilk notlu xalq g¢alg1 alotlori orkestri togkil etmis, 1937-ci ildo an moshur operalarindan olan
“Koroglu”nu yazmisdir.

0, 1948-ci ildo Bakida vofat etmisdir.

Osas osarlari asagidakilardir: “Siyasi, hiiquqi, iqtisadi Vo asgori sdzlori, tiirk-rusi, rusi-tirk ligati”
(1907), “Leyli vo Macnun” operast (1908), “Tiirk operalar1 haqqinda” (1924), “Azerbaycan tiirk el
nogmolari” (1927, hommiiallif), “Koroglu” (1937), “Azarbaycan xalq musigisinin asaslar1” va b.

Sosial-demokratizm va onun milli mahiyyati

Uzeyir Haciboylinin diinyagdriisiinds ilk dovrlorde sosial-demokratizm tolimi miihiim yer tut-
musdur. XX asrin ilk onilliyinda, yani milli ideya xattinin birmoanali olaraq ortaya ¢ixmadigi bir dovrda
Haciboayli bazi ziyalilarimiz kimi ¢arizmoe gars1 miibarizo aparan corayanlar arasinda talob vo maramina
gors sosial-demokratizm talimina meyil gostormisdir. Xiisusilo do 1-ci Rusiya ingilabr illarinds (1905-
1907). Hacibaylinin yazilarinda miiayyan godar da olsa, “sosial-demokatizm”s meyil hiss olunur. Ma-
salon, 0, mogalalarinds solgu ““sosial-demokrat™ firgasina digar toskilatlardan daha ¢ox iistiinliik ver-
misdir. Onun fikrincs, sosial-demokratlar oktyabristlordon, kadetlordan, sosialist-ingilabgilardan va
basqa toskilatlardan forli olaraq Dovlot Dumasinda on dogru yol tutmuslar. Hacibayli yazirdi: “Talab
Vo moramca an gozal, on yaxsi firgo “Ictimaiyyun-amiyyun” (sosial-demokrat) firgesidir ki, onun biitiin
toloblari insan1 valeh edir, baslica talobi iso naya desan doyar! Bu talab iss kasib va dovlatlini borabar-
lasdirmak, pul tiziindan, var-dovlat forglori tiziindon bu giin diinyada mévciid olan paxilligi, kin-kiidu-
rati, odavati, gorozkarligs, nifrati, yalani, saxtakarligi, riyakarligi, dava-dalaslari, miiharibslori vo basga
bu kimi hallar1 yox etmoakdir” (6, s.528). O, ilk dovrlords hesab edirdi ki, yalniz sosializm oqidasi biitiin
insanlarin sosial vo hiiquqi barabarliyindon yanadir: “Sosializm siyasi bir ogidadir ki, ona gors diinya
malin1 hami adamlar arasinda barabarca bélmok tigiin indiki maisat va hayati-basariyyani dayisdirmok
lazimdir. Yoani bu agidoya gora, diinyada dovlatliliyi vo kasibligi aradan gotiiriib, hamini igtisadi cahat-
Co borabar etmok olar. Bunun {igiin xiisusi Vo soxsi manafeyi aradan gotiiriib, amak va zohmoti hami
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arasmda barabar bolmok lazimdir ki, bunlarin mahsulatt da hamiya barabar ¢atsin”. Demoali, ilk dovr-
lordo Haciboyli do bazi miitafokKirlorimiz kimi inanmisdir ki, sosial-demokrat tolimi biitiin xalglara,
xiisusila da onlarin istismara moruz galan hissalarina xosboxtlik gotiracokdir, ¢iinki yalniz bu talimda
heg bir dini, irgi, milli ayri-seckilik yoxdur. O, yazilarinda gostorirdi ki, kadetlor va eserlor monarxistlor
Vo oktyabristlor kimi dovlstlo amokdasliga daha ¢ox meyillidirlor, noinki sosial-demokratlar (4, 5.327-
328).

Sosial-demokrat taliminin bir ¢ox ideyalarini toqdir edon Hacibayli hesab edirdi ki, sollarin D6v-
Iat Dumasinda tutdugu moévae digar firgslorlo miigayisads daha dogrudur. Bu baximdan onun yazila-
rinda Dovlot Dumasidaki “Miisalman fraksiyasi”nin Rusiyanin 30 milyonluq miisalman shalisinin
milli, dini, igtisadi, elmi, tohsil ehtiyaclarmin 6danilmosi istigamatinds daha ¢ox sosial-demokratlarla
omokdasliq etmasina meyilliyi da hiss olunur. O yazirdi: “Doévlot dumasinin tizvlari, yani shali tarafin-
don gondoarilmis vokillor orada nega-negas firgoys boliiniibdiirlor. Bizim vokillors do lazimdir ki, bu fir-
golarin birina 6zlorin daxil etsinlor. Bu isi biz vokilin 6z vicdan vs insafina hovalo ediriz. Olbotts, hor
bir halda, vakillarimizs lazimdir ki, o firgoys daxil olsunlar ki, onun moramnamasi biz shalinin biitiin
ehtiyacatini rof etmok ticiin ittixaz oluna bilon moramnamoys miivafiq ola” (4, s.224).

Hacibayli Carligin apardigi goddar siyasoto baxmayarag, 1l Dumada ““sol”larin 6na ¢ixmasini to-
sadiifi deyil, aksina, ciddi osaslarla bas verdiyini izah etmisdir: “Hokumatin se¢ki icraatinda qoydugu
tohdidat doxi onun nafina shomiyyats layiq bir miiddst yetira bilmadi. Duma tizvleri yigildi va onlarin
oksoariyyati do homan hokumot gabagini kasan “sol”’lardan oldu. Bu nays dalildir? Buna dalildir ki,
Rusiyada avvalca oksariyyan xafi vo bazon asikar surstds getdikca kasbi-izdiyad va istedad edan va bu
axir vaxtlarda ahu foganlar, odlu-odlu sikayatlor, dadu faryadlar ilo barabar revolverlar, tiifanglor, bom-
balar partiltt vo gurultular ils biitiin momlokati lorzays salmis olan millat etirazi saviikagillorin gérmok
tictin icra edilon bos va asassiz bir niimayis deyildir. — bu, cana doymus camaatin, kemals gatmus aqillor
toviq va tohriki ilo sadayi-hoqq tolobanasidir. O sada ki, heg bir hads-qorxu ilo xamus olmaz vs har bir
top va pulemyotdan daxi gurultulu va asarli olmagla barabar, getdikca miihib vo miidhis olub esidonlo-
rin tiiklorini gabardar vo badanlorini larzays salar” (4, s.266). Vaxtilo bu kimi miilahizalors istinad edan
akademik Firudin Kogarliya gors, Hacibayli marksizmin tosiri altinda ingilabi horokata qizgin roghat
baslomis, 6ziinamaxsus ustaligla ingilabi ideyalari tablig etmak doracasinae gadar yiiksalmisdir (14, s.8).

Bizco, 0, 1900-cu illordo Osmanli vo Qacarlarda bas vermis masruto horokatlarindan daha ¢ox,
sosial-demokratlarin mévgeyins yaxin bir yanasma sargilomisdir. Hacibayli hesab edirdi ki, bu iki tiirk-
miisalman 6lkasinds bas veran ingilablar naticosinds istibdadlar mohv edilocok va biitiin insanlar azad-
liglar alds edacoklor. O yazirdi: “31 mart (1909) hadisasindan sonra Osmanlida yenidan asl ingilab vage
olub, dogrudan da istibdad mohv edildi. Bu giin (1909-cu ilin iyulu) iso homan asl ingilab Iranda bas
vermokdadir. Odur ki, bu ingilabin naticasina do kemali etimad il inanmaq olar... ©vat, bir bu gador
inadliliq gostarib do, tocdidi-hayat etmok arzusunda olan millatin yoluna sadd ¢okmoklo on milyonlug
bir camaat1 miistobid oli altinda azmak istoyon sah, bu giin 6ziins bir torigi-nicat axtarir; panah arayir.
Biitiin istibdad torafdarlar: bildilor ki, boyls bir giin do varmis”(4, $.86). Xiisusilo do, Qacarlardaki in-
gilaba boyiik timidlar basloyan Hacibayli inanirdi ki, burada asrlordon bari avam xalqin iliyins islomis
ciiriik ogidalor aradan galxib, onun yerinds yenilik¢i, ganunparast bir hokumat qurulacaqgdir (4, s.89-
90). Ancag onun sosial-demokratizma meyilliyi uzun siirmamis, 1910-cu illordan etibaron o, milli-de-
mokrat cabhasinds faaliyyat gostormisdir.

Milli maarifcilik va tiirkgiiliik

Uzeyir Haciboyli istor sosial-demokratizma meyil gostordiyi, istorsa da birmonali sokildo milli-
demokratizm cabhasinds oldugu dovrlords osas diqgsti Qafqaz tiirklorinin, o ciimlodon Quzey Azor-
baycan tiirklorinin milli oyamisina, milli haqq ve azadliglarinin slds olunmasina yonsltmisdir. Masalan,
o, miiasiri oldugu acnabi miialliflor tarafindon miisalman tiirklorin tamamils vohsi va barbar kimi golo-
mo verilmolarine gars1 kaskin sokilds etiraz etmisdir. 1905-ci ilds “Hoyat”da nasr olunan “Bir xanim
ofondinin bizlors hiisnii-tavaccohi” adli magalesinds Haciboyli yazirdi ki, Allahin insanlari yaradanda
yalmz tiirklorin mayasina istedad goymamasi, marifat vo modaniyystdon uzaq tutmasi miilahizasi
gobuledilmozdir. Bels ki, tiirklor bu giin madaniyyat saridan inkisaf etmis bazi millatlordon gerids galsa
da, ancaq masaloni ifrat sokildo qoymaq dogru deyildir. O yazirdi: “Dogrudur, ctimlo Qafgaz ohalisi
umumiyyatlo vo biz Tiirk tayfasi da, xiisusilo Avropa milli-moadani saviyyalarina nisbaton, imumiyyat
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etibarilo yarimvahsiyik. Ancaq burasi nazords tutulmalidir ki, avropalilar bu diinya evino ana batnindon
modoaniyyatli halda diismomislor. Balka, asrlorca 6miir edarak madaniyyat yolunu tapib, ondan fayda-
lanmiglar” (7).

Haciboyliys gors, inkisaf etmis Avropa milloatlarindan forgli olaraq, tiirk milloti son asrlords ke-
nardan miidaxilo seboblorine géro madaniyyst yolunu tapa bilmemisdir. Indi isiq gapist tiirklorin iiziine
acilmisdir ki, onlar al-alo verib madoniyyst vo morifat sarayina daxil olmaga hazirdir. Ancaq bazi fit-
nokar soxslor tapilir ki, tiirklorin madaniyyat bulagindan su igmasine imkan vermirlor. Magda Neyman
xanim kimlori iddia edirdi ki, guya tiirklor 500 il homdinlilari iranlilarin hokumati altinda yasasalar da,
onlardan heg bir sey dyrons bilmomislor. Biitiin bunlari cafangiyyat adlandiran Uzeyir bayo goro, Mag-
da xanim tarixi oxusa gorardi ki, Qafqaz tiirklorinin farslardan oxz etmadiklori bir sey qalmamuisdir (7).

Magda Neyman xanim bir torafdan tiirklori vohsilikda suglayib, “onlarda elm vo marifat gabiliy-
yati yoxdur” dediyi halda, digar tarafdan iso onlarin moktob agmagq istoklorina garsi ¢ixaraq adsbi dil-
lorinin olmadigini iddia edirdi. Hacibayliya goro, hazirda tiirk dili ti¢ dilin (tiirk, arab vo fars) osasindan
ibarot olsa da, onun kokii tiirk dilidir. Onun fikrinco, aslinds, Magda Neyman xanimi narahat edan
tiirklorin odobi dilinin olub-olmamas: mosalasi deyil, din masalasidir — yani, onun tabirinca, “Islam
birliyi”nin ziihura golmasidir. Basqa sozlo, Magda Neyman xanim kimlor rus imperiyasini guya miisal-
manlarin “Islam birliyi” yaradacaglari ilo gorxutmagq istayirlor. Haciboyli yazird:: ““ittihadi-islam” lofzi
doxi goziibagliciliq hiylasi ilo ortaya atilmis monasiz sozdiir”(7).

Biitiin bunlardan sonra U.Hacibayli Magda Neyman xanimin i¢ iiziinii ifsa edir. Malum olur ki,
bu xanimin tiirklori “Islam birliyi”nds su¢lamagda magsadi onlart hokumatin géziinden salmag vo on-
larin baylorinin, xanlarmin torpaglarmi sllorindsn alib rus miihacirlorina vo Osmanlidan gagib golon
ermonilora vermokdir: “Ocaba, hansi insaf sahibi belo dohsatli sdzlordon nifrat etmaz? O sozlori yazan-
dan kenar durmaz? Bodboxt tiirklor! Bohtan, yalan va iftira altinda qol ¢alan tiirklor! insafsiz, miirvetsiz
Va vicdansiz jurnalistlor galominin oynagi olmussunuz. Har ali goalom tutan sizin baronizds bir iftira
yazmasa olmaz! Ocaba buna sobab nadir? Qafqaz igtisasidirmi? Els isa, gena badbaxt tiirklor”(7).

Hacibayli yazirdi ki, son asrlords tiirk dovlatlori zaifladikdon sonra har kas tiirklorin diismonine
cevrilmisdir. Bu baximdan sli galom tutan acnabi miislliflarin goxu da tiirklorin aleyhina iftira vo bohtan
atirlar. Son osrlords tiirk xalglart da 6z milli kimliklarindon va tiirk diinyagoriisiindon uzaglasib, 6zlorini
osason miisalman kimi anladiglari tigiin bu ciir bohtanlara cavab vers bilmirlor (2, 5.419).

Ona gors do Qafgaz tiirklorinin milli vo dini monsubiyyati masalasine yaradiciliginda genis yer
veran Hacibayli yazirdi ki, Qafqaz miisalmanlarinin etnik mansayi va dili tiirk dili olduglari halda, 6z-
lorini miisalman adlandirmalar1 dogru deyil, ¢iinki “miisolman” mafhumu na millati, na do dili ifads
edir. Hacibayli yazirdi: “Halbuki 6zii tiirkdiir, dini islam dinidir, dili do tiirk dilidir. Daha burasini dii-
stinan yoxdur ki, miisalman adinda millat yoxdur, miisolman adinda dil yoxdur, miisalman — yani islam
dinini gobul etmis bir adam demokdir. Din basqa, dil bagqga. Din basqa, milliyyat basga. Dinds dil yox-
dur, dinda milliyyat do yoxdur”(4, s.141). Onun fikrinca, bu baximdan tiirklor 6z etnik mansubiyyatlo-
rini, dilini tanimal1 va onun toraqqi etmasing, islahina galismalidirlar. O yazirdi: “Ciinki, dogrudan da,
ogor biz 6z ana dilimiza indiys godor baxdigimiz noazarlo baxmaqda davam edarsak, yoni heg bir oho-
miyyat vermosak, ola bilar ki, giinlorin bir giinii dilimiz itor, batar, yox olar va bir millatin do ki dili
batdi, onda o millat 6zii do batar, ¢iinki bir millatin varligina, isbati viicud etmasine sabab onun dilidir”
(4, 5. 142).

O yazird1 ki, Tiirk dilino biganalik gostorib 6vladlarimiza ana dilinds deyil, yalniz yad dillords
tohsil vermok, ya da dilimizi acnobi sozlarls zibillomak gatiyyan dogru deyildir. Onun fikrincs, acnabi
xalglarin bir ¢ox miitafokkirlorinin belo, tiirk dilini ytiksok giymaotlondirdiyi halda, ona 6gey miinasibat
baslomok yolverilmazdir: “Biz, ibtidaiyys maktablarinin birinci sébasinds 6z ana dillarina bilmarrs dara
olmayan misllimlardan bir il zarfinds dors almagla ana dilimizi 6yranib, istemailno miigtadir olmariq.
Halbuki bizim tiirk lisanimiz Avropa tiloma va filosoflarinin rayine nazaron oan vasi vo kamil bir dildir
ki, onun vasitasilo insan on ali fikirlarini va an daqiq hisslarini bayans gadirdir. Bels bir zongin lisanin
sahibi olub da, onunla istifads etmomayin 6zii boyiik bir badbaxtlikdir” (4, s.179).

Yeri galmiskon, Hacibayli do tobii olaraq dogma ana dilini “tiirk dili” adlandirdig: halda (4,
s.179), Sovetlor Birliyi dovriinds oldugu kimi (xiisusilo 1936-c1 ildan etibaron), miistaqilliyimizin bar-
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pasindan sonra da “tiirk dili” anlayis1 “Azarbaycan dili”” kimi verilmisdir. Belos ki, Hacibaylinin ikicild-
lik “Segilmis asorlori”nin 2-ci cildinin “izahlar” bélmoasinde bu kimi geyri-doqigliys yol verilmis (4,
s.419), eyni zamanda, iimumilikda “Izahlar” béliimii agiq-askar miistomloko tofoKkiirii ilo yazilmis-
dir.Hor halda bu Kitabin “Izahlar” bsliimiinds ©.Hiiseynzadonin “qati tiirkparast”, ©.Agaoglunun “bur-
jua agidali ictimai xadim”, ©.Topgubasovun “xirda burjua agidali ictimai xadim”, ya da “aks-ingilabg¢1”
adlandirilmasi gotiyyan dogru deyildir (4, s.410-413).

Umumilikda, Hacibaylinin ana dili mosalosi ila baglh miilahizalori dogru olub, daha ¢ox orta yol
tutmusdur. Basqa sozlo, 0, Osmanl tiirkcasini miidafio etmadiyi kimi, Azarbaycan tiirkcasini ruslagdi-
ranlara garsi ¢ox sart olmusdur. Ona gora bazilorinin ana dilini inkisaf etdirmok avazins, Osmanli sive-
sini bayanmayib, onlarla miibahiss agmasi monasizdir: “Biz tiirk dili tizro boyiik bir padsahliq tasis
etmis olan osmanlilardan, fars va rus torciimalori altinda bilkiilliyys xarab olub tiirkliik ruhunu itirmis
olan dilimizi tazadan 6yranmak avazine, halo osmanlilart bayanmoyib sirf cahil oldugumuz bu masalos
tisto onlar ilo miibahisaya da casarat edirik” (5, 5.209).

Demoali, burada Hacibayli tiirk dilinin (Azarbaycan) Osmanl tiirkcasi ilo yaxinlasdiriimasindan
daha ¢ox farslagdirilmasina, ruslasdiriimasina etiraz etmisdir. O, agiq sokilda isars edirdi ki, son asrlorda
Qafqaz tiirklorinin dili xeyli daracads ruslasdirilmis, bir ¢ox ziyalilar rus dilinin grammatikasina uygun
olaraq tirk dilindo yazmaga baslamislar: “Qafqazda tiirk dilini miikommal bilonlordon ©li bay
Hiiseynzado conablari dafalorla goti suratds elan etmislor Ki, tiirk dilinds “hansi ki”, “hansilar ki’ sozii
yoxdur. Man da diyoram ki, bu s6zii tarciima tisulilo dars veran miiallimlar rusun “kotorty” kalmasini
torciimo etmak {igiin dzlorindan ¢ixariblar; onun istemali dil tigiin lizumsuz bir agirhqdir” (5, s.210).

0, 1917-ci ildo “Dogru s6z” gazetinds yazdigi “Dil davas1” magalasinds ds ana dilimizin tiirk
dili oldugu halda, onu yad dillardon, xtisusilo do rus dilinden asagi tutmagin va acnabi sozlorls korla-
magin oleyhino ¢ixmigdir: “Olqisso, yazilar hamusi tiirkco yazilmalidir ki, oxuyanlar hamisi basa
diigsiin. Tiirkca... Olbatts, alifalbatts tiirkco yazilsin” (5, s.115).

Milli camiyyatlarin taskili va milli birlik masalasi

Rusiya miisalmanlari arasinda 6ziinamoxsus milli kimliya vo milli dilo sahib Qafqaz tiirklorinin
milli varligim1 miidafio edon U.Haciboyli onlarin ictimai-siyasi toskilatlar yaratmasmmn zoruriliyindon
do bohs etmisdi. Onun fikrinca, milli-dini birliyin olmamasinin naticasidir ki, Carliq D6vlst Dumasinda
miisalmanlari, o ciimladan Qafqaz miisalmanlarini siyasi qiivva kimi tanimur, yerlords onlarin haqq va
azadliglarini tapdalayir. O, buna misal kimi, Qafgaz zemstvolarmin (baladiyyalarinin) yaradilmasinin
gecikdirilmasini, burada miisolman tiirkloro miimkiin qodor az yer verilmasi cohdini gostorirdi (4, 5.94).
O yazird1 ki, “zemstvo” mosalosindan giirciilorlo ermonilor maksimum faydalandiglart halda, miisol-
manlar iso bundan mshrum galmagdadir: “Bas bizim ehtiyacatimiz nozarilo kim baxsin vo bu gozol
nematdon mohrum olmagimiza razi olmasin? Heg¢ kim yoxdur... Biarligimiza salib dinmoz-séylomoz
oturmusugq. Gena bir ciirs islords tiziimiizii agardan vo hagqimizin pay-basik olmasina namuscasina yol
vermayanlarimiz var idiss, o da ©hmad bay idi. Onu vatondan gagirtdilar... ©hmad bay gedandon sonra
doktor Qara bay Qarabayov idi. Onu da vatondan gagirtdilar. Bunlardan basqa, ©limardan bay Topgu-
basov idi, onu da vatondan gagirtdilar. Bunlardan savayi, doktor N.Narimanov idi, onu da gazamata
saldirib bir boliik kiilfatini ac goydurdular” (4, s.112).

Biitiin bunlar1 Carligin yalniz tiirk ziyalilarii 6lkadon didargin salmaga macbur etmokls deyil,
eyni zamanda ruslasdirmag, xristianlasdirmaq (6, s.522) siyasati ilo da alagolondiran Hacibayliys gors,
bundan asas nicat yolu yens do Qafqaz miisslmanlariim milli tagkilatlarini yaradib ciddi bir siyasi qiiv-
vaya cevrilmoklo baglidir. Uzeyir bays gérs, Qafqaz miisalmanlarmin yolunda iimumi va tokrarci soz-
lori bir kanara goyub iso (milli ruhlu siyasi togkilatlar yaratmaga) baslayarkon do, avvalco fildan deyil,
sigan diizaltmakdon yapismaq lazimdir (4, s.56). Onun fikrinca, milli togkilatlar arsays gotirmak tigiin
do ilk n6évbado, dini radikalligdan va rusparastlikdon uzagq milli bascilar, milli tofokkiirli ziyalilar ol-
malidir.

Haciboyli “Rohbarlorimiz” magalasinds milli ruhlu tagkilatin vo milli rohbarlorin olmasinin va-
cibliyindan bshs etmisdir. Onun fikrincs, har bir millotin tokamiil, ya da ingilab yolu ilo taraqgisinin,
yenilogmoasinin asasmda milli liderlor va onlarin yaratdiglart milli togkilatlar dayanmslar. O yazirdi:
“Firgeyi-miicahideyindan mogsudumuz bir ne¢a adamin, 6zlorini millat rahboari hesab edib, taraqqi et-
mok adi ilo bilib-bilmadiklori islora miibasir olmaq deyildir. Balka, hor kas millati toraqqi etdiracok bir
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sanat, bir omals 6z galbinda bir s6vq va havas hiss etdiyi suratds haman amalin dalinca diisiib, onu xalq
arasmda nosr vo tomim etmok, onunla xalqin ya aglin1 vo yaxud hissiyyati-aliyyasini nagvii-niima et-
dirmoklo, xalga maddi vo yaxud monavi bir xidmat géstormok isindo davam etmokdadir. Iste miitoraqqi
vo miitomaddin millstlarin daraceyi-taraqginin ali payssins nail olub da, bizlars nisbaton xos giin ke-
cirmalari 6z karkiin adamlari sayasindadir. Bu giin o millatlorin torzi-maisoti do bizimkindan dafalorca
xosraqdir. Orada har bir ford monafeyi-timumiyyanin nadan ibarst oldugunu va bu manafeyi-tiimumiyys
ilo har kasin do manfasti-soxsiyyasi tomin edildiyini diiriist anlayib asl insana yarasan bir torzlo dmiir
stirtirlor. Orada hor bir ford, har kim olursa-olsun, 6z-6zliiylinde 6z torzi-maisstinds ona tozyiq eds
bilocok vo onun hiiququna va hiirriyyati-saxsiyyasina Xalal yetirocok seylor ilo miigoyyud deyildir.
Mogorinki bunun hiirriyyati-saxsiyyasi basqgalarin hiiquqi soXsiyyasine tocaviizdon ibarat olmasin, bu
iSo onlar {i¢iin heg bir geyd olmuyub, balks, 6zlori arzu edon seylordondir. Ciinki 6zganin hiiququna
toxunmagq, ya hiirriyyati-soXsiyyasine ol atmagin boyiik bir sorr va zarari oldugunu hor bir ford ¢ox
g6zal anlayir” (11). Hacibayliya gora, bizlordsa hala elo rohbarlor yoxdur, yox olmalarma da sobob
imum camaatimizi biiriiyan, ohato edon otalot, kasalat ilo borabar, rahbarliys layiq olan soxslorimizin
moaisotca dar giin kecgirmaloridir.

O, “Biz hamimiz qafgazl balalariyiq” moagalesinds yazirdi ki, Qafqaz miisalmanlarinin birlogmo-
si tigtin 6nca daxili dini vo milli nifaglara son goyulmalidir. Yalniz aldon sos ¢ixmadigi iigiin biitiin
Qafgaz xalglar imumi diismana garst birlasib, vahid hadafo ¢atmaq ugrunda miibarizo aparmalidir:
“Biz hammmiz Qafgaz balalariyiq. Birimizin diismoni varsa, hammmizin dismanidir, dofino hamimiz
calismaliy1q. Birimizi bir tahliika tohdid edirss, hamimizi tohdid edir, nicatimiz ittifagdadir. Din, millot
ayrilig1 bizim ittifaqumiza sedd olmasin gorak. Biz hamimiz Qafgaz balalariyiq. Homraylik, homfikirli-
lik, hommaslaklilik, hamkarliq bunlar hamisi bizim vazifeyi-miigoddaslorimizdon add olunsun garak.
Oks suratds heg bir isimiz diiz gatirmaz, taleyimiz nifaq vo adavat tigiin bizi bir-birimizo ugratmayibdir.
Biz bunu isbat etmoaliyik” (8).

Hor halda o, ¢ox yaxs1 anlayirdi ki, Qafgaz xalglart arasinda din, millot ayriligi salan Carliq vo
onun slaltilaridir. Xiisusilo da, Carliq bir torafdon xristian ermonilari, giirciilori miiselman tiirklors garst
goyur, digar tarafdan iso miisalmanlarin 6z aralarinda da mozhobgilik, etnikg¢ilik, yerligilik hisslorini
alovlandirirdi. Bundan da an ¢ox Qafgazin tiirk-miisalman shalisi oziyyat ¢okirdi. Hacibayli bunu yaxs1
dork etdiyi tiglin imumi anlamda na godar mazlumlarin haqq va hiiquglar1 ugrunda miibarizo aparsa da,
ancaq xuisusi anlamda Qafqaz tiirklorinin, biitévliikde Rusiya miisslmanlarinin oyanigina ¢alismisdir.
Bu baximdan Qafqaz miisalmanlarinin milli togkilatlarinin yaranmasi, milli liderlorinin 6na ¢ixmasi
moasalalarini daim diggstds saxlayan Hacibayli bunun tigiin maslokin, xiisusilo do milli maslokin olma-
siin vacibliyini do anlayirdi. O yazirdi: “Maslok — har kasin etigad etdiyi bir yoldur; timumi xosbaxt-
liyini, asayis vo aramini, rafain-halini, toraqqi vo tokamiiliinii tagib edon har bir moslok onun sahibi
tictin miigoddas add olunmalidir. Belo bir masloka xidmot edan soxs haman masloka xayanat etmoamo-
lidir. Balka, 0 maslokin daha ali vo daha miigoddas bir yola yaxinlagsmasi iistiindo galismalidir, insan 6z
moaslokini dayiso bilormi? Ovat, insan yaxsi bir maslokdon daha gbzal bir masloka kega bilor. O gozal
maslokdoan doa daha gozalina kega bilar. Yoni 6zii toraqqi etdiyi kimi, 0, masloki do 0 yolda taraqqi eds
bilor. Amma yaxs1 bir maslokdon pis bir masloka kegmok olmaz. Kegarsas, oxlagsizlig: bildirar” (4,
s.121).

Onun fikrinca, har bir soxsin oldugu kimi, comiyyatin do 6ziinamaxsus masloki olur ki, Qafgaz
tirklorinin do moasloki millatin taraqqisi va inkisafidir. Bagqa sozlo, milli togkilat tigtin milli lider, milli
lider tigtin do milli maslok vacibdir. Masloka sahib olmagq iss yalniz 6z xalqini deyil, imumilikds insa-
niyyato diggot yetirmokdir. O yazirdi: “Indi bu iyirminci asrdo vaxtdir ki, daha biz 6z insanligimiza
diggot yetirok. Oziimiiziin do sairlor kimi moharatlor gdstora bilocok insan oldugumuzu noazors alib bir
kora 0 gara pardeni iistiimiizdon ataq. Moharat vo ustadligimizin {stiinii biiriiyan Kosif gabiglart yirtaq
Va i¢imizdo méveud olan sarvat va samanin ziihuruna va ziihuru ilo hom 6ziimiizs va biitiin insaniyyato
xidmotlor gostaracayine mane olmayaq” (4, s.129).

Haciboyli ¢ox dogru yazirdi ki, har bir comiyyat ilk névbads 6z daxilinds biitévliesmali, inamini
artirmali, hayata bagliligini giiclondirmali, bir sozlos, vahid bir toplum oldugunu dark etmolidir. Ona
g06ra har hansi ailods boyiiyan usaq zaman kegdikca 6z ailasi ilo digar ailolori miigayiss eds bilib, buna
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uygun olaraq movqaeyini dagiqlosdirarok 6z ailasinin gaygisina galdigi kimi, bir fardin do xalqa miina-
sibatdo movgeyi, masloki dagiq olmalidir. Ogar bir toplumda millatin fardlorinin, xiisusilo do gabagcil
insanlarmin tmummilli masalalords movgelari dogiq deyilss, toraddiid iginds hayatlarini yasayirlarsa,
0 zaman hamin toplumun golacayi ola bilmoz. O, “Halimiz” magalssinds yazirdi: “Onvai-oksam
islorimiza digqgot yetirdikds bu islords zahir olan halotlarimizi nazors aldigda, insanda bels bir etigad
hasil olur ki, biz halo 6z-6zliimiiz, 6z mévcudiyyatimizi vo 6z movqgeyimizi diiriist anlamamisiq. Biz
nayik, na haldayiq, hans1t movqeyi isgal etmokdoyik — bunlar hamisi bizim ti¢iin halo qaranliqdir. Hor
agizdan esidilon “millotimiz cahildir, bacarigsizdir, miisolmandan bir sey ¢ixmaz” kimi sozlorin agiz
sahiblarini bir yers y1gsaq, elo bir oksariyyat hasil olar ki, gendon baxan o oksariyystin bels “ahu-zarina”
istinadon camaatimizi badbinlar cargosindan sayar” (9).

Hacibayliya gora, comiyyatin iginds basqa bir ¢oxluq isa var ki, he¢ do halimizdan boadbin deyil,
oksina, xeyli daracads nikbindirlar, galacokdon he¢ do qorxmurlar, ¢linki galocayin xos kegacayini va
moramimizca olacagini yaqin bilirlor: “Foagat osl matlob burasidir ki, bizlor no badbinlordanik, no do
nikbinlardan. Zaten biz badbinlik va nikbinlik no oldugunu da bilmirik. Bir hissomizin do halimizdan
sikayat etmasi badbinlik alamati deyildir. Balka, bos-bosuna vayildamaqdir. Usaq aglamagidir. Digar
hissomizin da nikbinans davranmasi geydsizlik vo yaxud goflot slamatidir” (9).

0, “Oz halimizdan” (1910-cu il, aprel) adli mogalasinds do asas diqgeti Qafqaz tiirklorinin bir
millat olaraq biitiinlosmasi, taraqqisi vo yenilosmosi masalasine yonaltmisdir. Biitiin bunlar ti¢iin do
millatin fordlorinin millstin vo insanligin birliyi, diriliyi namins bir-birilorino arxa durmalarini vacib
hesab edon Hacibayliya gora, Avropa xalglart mohz son osrlords (avvallor Avropa xalglart da indiki
Sarq xalglarmin yasadigi vaziyystds olublar) buna amal etmalari sayasinds bugiinkii toraqgiys nail
olublar; xiisusilo do millat va insaniyyat tiglin ¢alisan miitafokkirlora sahib ¢ixmagla toraqqi slds edib-
lor. O yazirdi: “Lakin bizlords millstin toraqqi ve tomaddiiniine boyiik bir ehtiyaci olan bu zamanda, bu
ciira toraqqi Vo tomaddiin manbayi olan soxslars heg bir qadr va giymat goyanlar yoxdur. Onlara viisat
veran, gabaglarina tez bir meydan agan adamlar yoxdur, aksino, istedad sahiblarinin basindan vururlar,
havasdon salirlar, incidirlor, hagqinda bir cox narava vo nagiivara islor goriirlor. Odur ki, hor bir istedad
sahibi da bilmarra s6vq va havasdan diisiib, adi adamlar cargasina girib do kasbi-ruzi dalinca gedorlor...”
(10).

O yazirdi ki, hazirda maarif vo toraqqi tigiin togkil edilmis comiyyatlordon heg biri do bu ciir mii-
hiim masaloys digget yetirmamisdir: “Hoaqigaton, millot bir bag yeridir, gabil vo miistoid adamlar iso 0
bagin meyvali agaclar: vo atirli giillori manzilasindadir. Masalan, anvai elmlara va fanlars dara olanlar
meyvali agaclar monzilasindadir. Sonayeyi-nafiso sahiblari isa otirli giillor yerindadir. Laziz meyvalor
insanin badanina, miisttar giillor do insanin ruhuna lozzat veran kimi, elm va fiinun sahiblari shalinin
aglini, sonayeyi-nofisa sahiblori docamaatin ruhunu torbiys edirlar... Bali, hor halda yaxsi bagbani ola
bilacak bir comiyyata boyiik ehtiyacimiz vardir” (10).

Haciboyli hesab edirdi ki, bir zamanlar cohalot igindo yasayan Avropa xalglari sonralar mohz
istedadli, dahi insanlarin sayasinds garanligdan isiga ¢ixmus, milli togkilatlar yaratmis vo bir zamanlar
qul ikan indi aga olmus, {istalik oksor Sorq xalglari tizerinds do agaliq etmokdadir. Ona gora Sorqg xalg-
lar1, o ctimlodan miisalman xalglart da toraqqi vo yenilosma yolunu tutmali, artiq istedadli insanlarina
Vo onlarin yaratdiglari comiyyatlors sahib ¢ixmalidirlar. Bu ciir istedadlr insanlarin Qafqaz miisslman-
larinin oxumuslar, ya da oxumamuslar arasinda da oldugunu deysn Hacibayliya gors, agar onlara sorait
yaradilarsa, millat vo insaniyyat namins ¢ox is gorarlor: “Man 6z igimizdon bir ¢ox savadsiz vo elmsiz
adamlara tosadiif etmisom ki, bir do goriirson, 6ziindon ciirbaciir seylor icad edir. Yaxud an ali va
filosofana masalalar halline masgul olur. Yaxud iti vo miisssir bir dil danismaq qabiliyyati var. Man bu
ciir adamlar gérdiikda, hom onlarin 6zlorina vo ham do 6z millstimizo vo halo timuminsaniyyato do
yazigim va heyfim galir... Halo onlar konarda dursun, oxumuslarimiz i¢inds do ciirbaciir elm, fonn va
sonatds bir ¢ox miistaid vo gabil adamlarimiz vardir. Amma no etmoali ki, onlar ii¢iin sorait, maisot 0
godar namiisaid vo 0 godar miiskiildiir ki, asuda nafos almaga belo imkanlari yoxdur” (10).

1910-cu illards, xiisusilo da I Diinya miiharibasinin ilk illorinds Hacibayli avvallor oldugundan
daha ¢ox, miasir ruhlu milli-demokratik bir siyasi toskilatin yaranmasinin zaruriliyindon, milli tofok-
kiirlii insanlara sahib ¢ixmagm vacibliyindon bohs etmisdi. O, “Yeni igbal” qozetindo yazdig1 “Noyi-
mizin vaxtidir?” moagalosinds do gostarirdi Ki, indiya gadar var olan iimummiisalman toskilatlarinin

48



“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

g0Zo goriinan Va isa yararl naticalori olmasa da, monavi shomiyyati olmusdur. Bu baximdan yeni istor
timum Rusiya miisalmanlari, istarss do xiisusi Qafgqaz miisslmanlar: tagkilatinin yaranmasi zaruriliyini
vurgulayan Uzeyir bay yazirdi ki, artiq {imumi va tokrargi sézlorden iso kegmoyin vaxtidir: «...Bu milli
ehtiyaclarimizin vo milli masalalarimizin bundan belo quru danismaq deyil, balks felon rof va dafini va
hallini tamin eds bilocak yollar xiisusunda danisib va ictimalar qurmagimiz daha miinasib deyilmi? Vo
bundan sonra mohz bu yollarin aranilmasinin vaxti deyilmi? Qozets vasitasilo danismaq yeno danisil-
maginda galir. ictimai qurmagq yena qurulmasinda galir. Ancaq “tema” dayisilir. Yeni gozets va ictimai
s6hbatinin zomin vo moévzusu daha milli ehtiyaclarimiz vo masalimiz olmayib, balks, bu ehtiyac va
mosalimizin kegirilmak va hiisulo gatirilmak yollart s6hbatine dayisir. Bu giin o s6hbatin ibtidasi zan-
nimca: 1) biz 30 milyonlug Rusiya miisolmanlarinin bu boyiik momlokatdoki 6z hal vo mévgeyimizdan
Va 2) siyasi firgolar cargosinds tutmus oldugumuz magamdan baslanmalidir” (5, s.73-74).

Haciboyli yazirdi ki, Rusiya millstlori arasinda sayina gora (30 milyon) ikinci olmasina baxma-
yaragq, tiirklor arasinda milli birlik yoxdur. ©gar bazilorinds milli-ictimai islorlo bagli bir havas slamati
gorsanirss, bu hovas do tez yatib yena biganalik ziilmati igindo yox olur. Miisslmanlar yalniz soxsi
monafeyi ilo bagli oldugda bu ciir milli va ictimai islora maraq gostorirlor. O yazirdi: “Haramizin fikri
basqa, haromizin amal vo arzusu varsa basqa, torzi-horokatimiz basqa-basqa. Bu sababdondir ki, imumi
comast Vo dovlat islorindoki amallorimiz doxi parisanliq iiziinden calibi-digget degildir. icimizdoki
parisanliq bir doracays catibdir ki, hatta alimizds olan hiiquq v ixtiyaratdan doxi layiqilo istifads
etmogo havasimiz olmayib, bu tizdon hatta bazi vaxt els ds olur ki, o hiiquq va ixtiyaratdan monfaat
almaz ovazindo 6ziimiizo zarar do vururug. Vo bu da bizi he¢ do acindirmayir da! Ciinki ruhsuz,
hovassiz, lageyd, Avropa tobirilo “apati¢ni” olmusuq. Ictimai vo siyasi isloro qarsi gostormokdo
oldugumuz bu “apatiya” va qeydsizlik bizim har bir sinfimizdo mévcuddur. Xas, avam, oxumus,
oxumamis, imumiyyatlo, hamisi bu “apatiya” dordine miibtoladir. Dogrudur, bazi vaxt olur ki, garanliq
icinds bir balaca isiq ziihuru goriinon kimi bizim igimizda doxi milli va ictimai islors qars1 bazilorimizda
bir hovas alamati goriiniir. Zithur edib tez do sonan kimi, bizim bu havasimiz doxi tez yatib yena
geydsizlik ziilmati i¢inds yox olur” (5, s.74-75).

Onun fikrinca, 1905-ci il 1-ci Rusiya ingilabinin verdiyi azadliglar sayasinds milli gozetlor, milli
moktablar, maarif va xeyriyya comiyyatlori tosokkiil tapmusdi ki, indiys gadar bundan daha gox fayda-
lanmagq olardi. Ancaq 6ton on il arzinds biitiin bunlardan faydalanmaq avazinas, miisslman ziyalilar ara-
sinda alaga kesilmok haddine catmis, bunun naticasinds do “Hoyat”, “Irsad”, “Molla Nasraddin” vo
basqa bu kimi milli gazet-jurnallar baglanmus, “Saadat”, “Nur” vo basga milli maktablorin, eyni zaman-
da modoni-maarif comiyyatlorinin (“Nicat” va b.) faaliyyati zoiflomisdi. O yazirdi: “Ovvallards havas
ilo iso girismis olan bagbilon ziyali va intelligentlorimiz nadanss yavas-yavas camaat islarindan gokil-
moaya Vo boyun gagirmaga basladilar. Milli gozets ilo miisolman intelligentlori arasinda oavvalca baglan-
mis olan alago get-geds azalib axirda lap kosilmisdir. Bu giin miisolman ziyalilar: ilo miissolman mat-
buati arasinda heg bir alago yoxdur. Miisalman intelligentlorinin oxuduglar1 goazetalar rus gozetsloridir”
(5, s.78).

Haciboyli yazird ki, halbuki miisslmanca bisavad olan intelligentds savad olmasa da, milli $6vq
Vo hovas olsa, millat geydine galmag, millatini miitaraqqi vo miitomaddin bir hala salmaq arzusu olsa,
hoaman bu taragqi va tomaddiin nisanasi olan milli matbuatda istiraka 6ziinii macbur bilor, miisalmanca
bisavad olmag1 da bu yolda ona angel olmaz: “Intelligentlorimizin sair bohanalori da heg tongido do
layiq olmayib, yeno milli “apatiya” vo milli ruhsuzluq {iziindon amolo golmis haldir. “Hoyat”, “Irsad”,
“Molla Nasraddin” kimi caridalorimizin slimizdon getmayinin togsiri hamidan artiq intelligentlorimizin
boynundadir, bu halda isa alimizds olan gozetolorin hali beladir ki, oxucularimiz az olan kimi qazetoda
isloyanlorimiz daxi bir 0 gqodor azdir” (5, s.79).

Uzeyir baya gérs, &ton 10 il arzindo (1905-1915) Dévlot Dumasinda Qafqaz miisalmanlarmin
siyasi sima kimi taninmamalari tosadiifi deyildir. Ciinki Dumada olan kadetlor, nasionalistlor, oktyab-
ristlor, sosial-demokratlar miisalman fraksiyasinin hansi siyasi firqoys banzadiyini va ya xiisusi siyasi
sifatinin olmasini miiayyan eds bilmayiblar.
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Natica

Beloliklo,Uzeyir Hacibaylinin Azarbaycan Tiirk falsofi fikri tarixindo miihiim yeri vo rolu oldugu
danilmazdir. Dogrudur, o, daha ¢ox sosial falsafaya va ictimai-siyasi masalslora 6z miinasibatini bildir-
mis, sorhlor vermisdir. Xiisusilo do, Hacibaylinin tiirkgiiliik va islamgiligla bagl irali siirdiiyii miilahi-
zalor diggoti calb edir. O, Azarbaycan tiirklorinin milli oyanisinda tiirkgiilityiin yerini cox dogru gérmiis
Vo lazimi izahlar vermisdir. Bizco, onun tiirkgiilikk vo islamgiligla bagl baxislari daha ¢ox obyektiv
xarakter dasimis, yoni no hoddan artiq ifratlasdirma, na do idellagdirma olmusdur.

Onun tiirkgtiliik, Azarbaycan tiirk¢iiliiyii moasalosinds tutdugu mévage Azarbaycan Sovet Rusiyasi
torofindan iggal edilondan sonra da mahiyyat etibarilo asason doyismoz olaraq galmis, sadaco, 27 aprel
isgalindan sonra tiirkgiiliik vo islamgiliq ideyalarinda bir godor ehtiyatli horokst etmays moacbur
olmusgdur. Hacibaylinin xtisusilo bu dévrdo Azarbaycan tiirk musigisinin inkisafinda yeri va rolu da
danilmazdir. O, bu dévrds yazdigi asarlorinds, xiisusilo Miisliim Magomayevls birgs arsays gotirdiklori
“Azorbaycan tiirk el nogmolori” asorindo milli madoniyyatimizi ifado etmisdir.
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Xiilasa. Moqgalodo falsofi baximdan haglarin hiiquqlardan prinsipial olaraq farglondiyi geyd
edilorak onlarin miixtalif diskurslarda necs istifads edilmasins diggat ¢okilmisdir. Bu baximdan haglar
he¢ do homiso insan hiiquglar1 ilo eyniyyst toskil etmodiyindon onlardan istifado meyarlarmin
daqgiglasdirilmasina cohd edilmisdir.

Moagsad: Haglarin  mabhiyyotini aydinlasdirmaq vo onlarin  insan  hiiquqlarindan
farglondirilmasinin falsafi vo elmi asaslarini gostormok.

Metodologiya: Haglar vo insan hiiquglarinin hermenevtik paradigmalar ndqteyi-nazarindan
todqiqi.

EImi yenilik: Haglarla insan hiiquglarimin  eynilosdirilmasinin  baglica  sabablarini
aydinlagdirmag.

Acgar sozlar: insan, haglar, insan haqlari, insan hiiquqlari, universalliq, neqativ hiiquqlar, pozitiv
hiiquqlar, kriteriya

OUJITOCOPCKOE OTHOHEHUSA K ITPABAM U TIPABAM YEJIOBEKA
Pagud Mycradaen

Pe3tome. B crathe oTmeuaercs, 4To ¢ (pUIOCOPCKONW TOYKM 3pEHUS IMpaBa MPUHLUIUAIBHO
OTJIMYAKOTCS OT MPaB YEJIOBEKA. AKIIEHTUPYETCS BHUMAaHUE HA TOM, KaK IOHATHS «IIpaBa» U «IIpaBa
YeJI0BEKa» MCIIONIb3YIOTCSl B Pa3IMYHBIX TUCKypcax. B CBsI3UM ¢ 3THUM NpennpUHUMAETCs MOIBITKA
YTOUHUTH KPUTEPUU UX IIPUMEHEHUS, TOCKOJIBbKY IIPaBa HE BCET1a TOXKIECTBEHHBI ITPABaM Y€JIOBEKA.

Ieab: packpsITh CYIIHOCTH MPaB U MOKa3aTh (GUI0COPCKUE U HAYIHBIE OCHOBAHUS UX OTIHYHUS
OT IIPaB 4€JI0BEKA.

MertopoJsiorusi: u3y4eHue npaB B CBOOO/E YeNOBEKa C TOYKH 3PEHUS TePMEHEBTHUECKOU
MapagurMbl.

Hayunasi HoBH3HAa: BBISIBJIEHHE OCHOBHBIX IPUYMH IIPUPABHUBAHUS MPaB K MpaBaM yelloBeKa

KiroueBble ciioBa: yeloBeK, IpaBa, MpaBa 4YeloBeKa (IOPUCTIPYICHINS), YHHUBEPCATbHOCTD,
HeraTUBHbIE MpaBa, MO3UTUBHBIE MIPaBa, KPUTEPUN

PHILOSOPHICAL ATTITUDE TO RIGHTS AND HUMAN RIGHTS
Radif Mustafaev

Abstract. The article notes that, from a philosophical perspective, rights are fundamentally
different from human rights and draw attention to how they are used in various discourses. In this regard,
an attempt is made to clarify the criteria for their use, as rights are not always identical to human rights.

Purpose: To explain the essence of rights and show the philosophical and scientific basis for their
difference from human rights.

Methodology: The study of human rights and freedoms from the point of view of hermeneutic
paradigms.

Scientific novelty: To find out the main reasons for equating rights with human rights
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Giris

Bir ¢ox anlayislara miinasibotds oldugu kimi, haglar vo hiiquglar mathumlart da garisdiriimaqda
vo ya mahiyyat forqlorino baxilmadan eynilogdirilmokdodir. Noticads, haglardan bohs edorkon insan
hiiquglarindan vo oksino, insan hiiquglarindan danisib haqlari nozords tutmaq adi hallardan birino
cevrilmisdir. Ustalik, is o yera galib catmisdir ki, artiq insan azadliglari sirasinda tokca insanlara verilon
hiiquglar ¢ixis edib, haqdan, o ciimlodon insan haglarindan 6zgolosmis vo ya tocrid edilmis insan
hiiquglarinin totbiq vo tobligi dob halin1 almigdir. Beloliklo do, insan hiiquqlarinin prioritetliyini oldo
rohbar tutmaga caligan miiasir dovr comiyyastlords insan hiiquq ve azadliglar1 ad1 altinda, aslinda, insan
haglarina vo timumiyyatlo, istonilon bir haqqa zidd olan miinasibatlorin ganunilosdirilmasi prosesi
giinii-glindon artmaqdadir. Movcud duruma aydinliq gotirmok baximindan, fikrimizca, haqq anlayisinin
mahiyyatino diqqot edilorak “ontoloji tarazliq” namino davranilmasi olduqgca vacibdir. Daha sonra iso,
haglarla insan hiiquglarinin garsiliglt nisbotino aydinliq gotirorok sonuncularin miiasir izahatlarina
diggat yetirilmosi mogbul sayila bilor. Xiisuson do, bir miiddst Avropada miisahido edilon vo hal-
hazirda “Qoca diinya”nin miiasir ¢ixintis1t olan ABS comiyyetinds do eynicinslilorin nikahlarinin
legitimlogdirilmasinin insan haqlar1 vo azadliglar1 kontekstinds tagdim edilmasi masalasi yuxarida qeyd
etdiyimiz prinsipial qlisurlardan irali golon xiisusi bir haldir. Odur ki, konkret bir hal kimi bu tozahiir
do dogru miigoddimodon baslamaq prinsipi ilo insanlara verilmis hiiquq olub, insan haglar1 vo
biitovliikdo haglarla ziddiyyat toskil etdiyi askarlana bilor. O climlodon do, moagalomizdo osason
haglarin insan hiiquqlar ils eynilosdirilmasi tiglin miigaddom sort rolunu oynamis “tabii voziyyat”’don
irali golmis “tobii hiilquq” anlayigina aydinliq gotirilmisdir.

Haglar va insan hiiquqlariin miiayyan edilmasi

Hagqlar1 insan haqlart soklindo verarak bu anlayis1 “ideya” adlandirmis prof. ©.Abbasov onun
godim koklors malik oldugunu vurgulayib geyd edir ki, “...insan haqglar ideyasinin ortaya ¢ixdigi
vaxtdan indiys kimi onun sorhinds, anlaminda, ictimai praktikada reallagmasinda ciddi miixtslifliyin
olmasina baxmayaraq, onun asas mogzinin insan varliginin qorunmasina yonslmasi doyismaz olaraq
qalmis vo inkisaf etmisdir” [1, s.14]. Bizo gors iso haqlar ideya olmaqdan daha ¢ox, ideal olaraq tobiot,
comiyyat vo tofokkiirliin real durumunu tonzimloys bilocok mohtosom vasitolordir. Bu baximdan,
fikrimizco, har seydon 6nce onlarin dasidiglart mahiyyet agiglanmali vo haqglarin yalniz elmi vo folsofi
mabhiyyatlorine digget ¢gokmayib, onlarin basqa togdimatlar: da xatirlanmalidir. Belsliklo ds biz insan
haglarmin sosial hadisa oldugunu inkar etmoyib, biitovliikkdo haqglarin ontoloji mahiyyotino diqqgst
¢okilmosini olduqca zoruri hesab edirik. Belo ki, fikrimizco, haqlarin ontoloji baximdan tokco
basoriyyato aid bir ideya olmas1 onlarin Ilahi torafindon baseriyyato baxs edilmis bir nemoat olmasi
barads fikirlori kolgads saxlaya bilmoz. Ciinki basor tarixinds hiiqugsuzluq dénamlarinin oldugunu
tosbit eda bilocoyimiz toqdirds, bundan ¢ixis edib, diinyada hansisa azadligsiz mévcudluq miimkiin
olmadigr kimi, he¢ zaman hagsiz movcudlugun oldugunu da iddia edo bilmorik. Sadoco, haglar
problemina miinasibatdon asili olaraq méveud hiiquq sistemlari hagsizliq toasstiratini formalagdiraraq
onlarin forgli toqdimatlarina vo ya koklii sokilds inkar edilmosina gotirib ¢ixarmisdir. Adoton ayri-ayri
donom, region vo moktoblors aid edilon haqlar oksor hallarda basori ideya soklinde toqdim edilarak
inkisaf dinamikalar tohlil edilmokdodir. Halbuki, ilkin miflordon tutmus somavi dinlors godor bunlarin
har birinde haqlarin tanrilardan va ya ilahi bir nemat oldugunu gérmok he¢ do ¢otin deyildir. Bu
baximdan haqlarin meydana ¢ixmasina miinasibatds “ontoloji tarazligr” qorumaq baximindan onlarin
problemlor olub, birmenali qarsilanmadiglarini qeyd edos bilarik. Xiisuson do, somavi dinlorde haqlar
basariyyato baxs edilmis nematlordon biri olub onlarin pozulmasi vo ya onlara riayst edilmadiyi hallar
siddotlo qmanilib inkar edilmisdir. Bela ki, Ibrahimi anonosinin basinda galon iudaizm dininin 6zii
yohudi xalqmin hagsizliq vo bundan irali golorok hiiqugsuzlugundan gaynaqlanaraq firon ziilmiindon
qurtulmaq cahdlori buna bariz niimunslordendir. O ciimlodon da, Orta asrlor miiselman Sarqina diqqat
etdikdo burada haqqin odalstlo birlikdo gétiiriilorok genis mozmuna malik oldugunu goérs bilorik. Belo
ki, X1I-XIII asrlordo yasamis Azarbaycan filosofu Siracoddin Urmavinin baxiglarindan oxuyuruq ki,
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“Odalato yalniz raiyyatlorin hifzi istinad etmir. Eloco do Yer-gdy vo o ikisi arasinda na varsa hamisinin
xilgatinin bilindvrasi odalot {izorindo qurulmusdur” [2, s.226]. Odur ki, haqglar1 tokco insanlara aid
etmayib, biitiin mdvcudluglarin haqga sahib olduglariin miiasir praktikada tosdiglonmosi he¢ do
tosadiifi deyildir.

Homginin unutmayagq ki, “tebii haqq” anlayisinin torofdarlarindan biri olan Con Lokk da bunun
Tann torofindon verildiyini vurgulamisdir. Belo ki, ona gora, “...biitlin insanlar tobii halinda
borabordirlor vo Yaradici torafindon “tobiotco” hoyata, azadliga vo miilkiyysto sahibdirlor” [3, s.66].
Haglar, fikrimizco, ideal oldugu kimi, “tobii hal” da, C.Lokka gora, “6ziinds segici olub, bir-birini
qarsiligh olaraq giiclondiran tarixi va psixoloji, analitik vo madani olan metaforadir” [3, s.66]. Bununla
da C.Lokk geyd edir ki, “O (“tobii hal” — R.M.), bizi adi hiiququn hakimiyyati altinda olmayacaq
insanlarin vaziyyating aparib ¢ixarir” [3, s.66]. Bunun bir analitik abstraksiya oldugunu etiraf etmis
C.Lokk onunla ayrica tarixi kegmiso dolayisi istinadlar etmisdir. Belo ki, o 6ziiniin “Votondas comiyyati
haqqinda ikinci traktat”inda “Qarsilazo de la Veqanin Peru tarixindo xatirlatdigi namslum adada iki
nafor, yaxud Amerika mesalorinds isvegrali ilo hindlinin goriisiine” antropoloji istinadini slavas etmisdir
[3, 5.66-67]. Bununla da kegmis tariximizi canlandirmagq istomis C.Lokka goro, “Psixoloji planda tobii
hal hagqinda metafora individualizmin, avtonomiyanin, miistoqilliyin tasbitini vo 6z imkanlarina smin
olmag taqdim edir” [3, s.67]. Basqa sdzlo deyilorso, “Insan ona toqdim edilmis (! — R.M.) haqlara goro
basqalarina heg¢ no borclu olmayan kimss kimi nozordon kegirilir” [3, s.67]. Bu zaman basqa bir maraql
mogam onunla baghdir ki, “Soéziigedon haglar ona dogumu vo adindan monsub oldugu tarixi
ictimaiyyati torafindon verilmir” [3, s.67]. S.Benhabibo gora C.Lokkdan 6nce menaviyyat toblig etmis
stoiklor falsofasinds vo Tomas Hobbsun “Leviafan” asorinds daha dolgun boyalarla 6z oksini tapmis
bu fikirds deyilir ki, “Bunu (insanlara haqq verilmasini — R.M.), aslinds, onun Yaradicisi vo [Tanrinin
yaratdig1] tobii qanun edir ki, saglam agil vo xos hafizosindo hor bir insan onda barabarlik vo
avtonomluq haqqinda radikal sahidlik tapmaq {¢iin onunla nizamlana/tarazlana bilor” [3, s.67].
C.Lokkun aid oldugu yeni burjuaziya individi, S.Benhobiba gors, “6z qarsisinda yalniz Yaradani goriir”
[3, s.67]. Basqa sozlo, “elo bu baslangic, “nizamsiz olagolordo ilahi nurdan dogmus” insan
movcudlugunun miistaqilliyi vo avtonomlugu burjua individini indi legitim vatondas hakimiyyatinin
ganunlarindan votondas asililifina transformasiya etmoys moacbur edir” [3, s.67]. Haminin Tanrmin
goziindo borabar olmadigini asas gotirorok C.Lokk iddia edir ki, avvalco biitiin diinya Amerika kimi
olmusdur. Belo ki, “Lokk ti¢lin Amerika “tobii voziyyatin” bargorar oldugu yer olur” [3, s.67]. Uygun
olaraq da konkret bir araziys aid edilon bu montiqi abstraksiya onun sakinlorino - Amerika hindularina
da aid edilorok onlar “tobii halda olan insanlar” hesab edilirlor. Belo ki, “Lokkun baxislarina gors,
haminin tabe olacagi iimumi hakimiyyat olmadig: toqdirds, tabii voziyyat hor seydon dnca va baglica
olaraq “tobiot Qanunlarini icra etmok”ds fordi miihakimalorin meydana golmosini nozords tutur” [3,
s.67]. Bu zaman har kos do 6ziindon bagqa he¢ kimin haqqi olmayan 6z badoninin va allerinin zohmati
ilo qazandiglarina sahiblonir. Beloliklo do, C.Lokk Amerika hindularint Avropadaki vatondas
comiyyatinin tokamiil edon tarixine miincar etmis olur ki, “burada onlar (Amerika hindulart — R.M.)
tabii vaziyyat soviyyasini tomsil edirlor” [3, s.68]. Bununla da, todqiqatcilara gora, C.Lokk iki vozifoni
yerina yetirmisdir ki, bunlardan biri, “Lokkun miioyyanliyina gora, hindu hakimiyyati bu legitimliya
uygun golmoyorok kegcmis “tobii voziyyot” soviyyasindo qalaraq miiasir Avropa siyasi toskilino tay
deyildir” vao ikincisi, “hindularin torpaq istifade etmok ononolori [do] onun {igiin legitim miilkiyyat
variant1 olmayib, Avropanin inkisafinin erkon dovriina barabar oldugundan Avropadaki miilkiyyatlo
[soviyyaca] barabar deyildir” [3, s.68]. Biitiin bunlarin naticasindo, S.Benhabibin geyd etdiyi kimi, Qoarb
liberalizminin banilorindon biri hesab edilon bu soxsin mogsadi he¢ do insan haqlar1 vo azadliglarinin
tosbit edilmasino soy gostormok deyil., tadgigatgt C.Tallinin fikrinco, “naticods [Simali vo Conubi]
Amerikanin koloniyalasdirilmasi qurama folsofi asaslandirilmisdir” [3, s.68].

Bagsqa bir “tobii haqlar” nozariyyagisi va ya tobii hiiququn banilerinden biri hesab edilon Qiiqo
Qrossinin baxislarina da digget edib onun bunu, sadoco, Hollandiya torofindon olo kegirilmis
genimatlari leqallagdirmaq baximindan irali stirdiiytlinii gore bilorik [4].

Bu baximdan biz, insan haqlariin genezisino miinasibatds “ontoloji tarazlig1” tomin edorok qeyd
etmok istordik ki, dogrudan da, yuxarida verilmis sitatda oxudugumuz kimi, insan haqglarinin magzini
insan varhiginin (bizso deyardik, “moévcudlugunun™) qorunmasina yonslmaosi toskil edir. Elo bu ciir
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yonalisin miiasir dovrds insan hiiquglarmin inkisafina gatirib ¢ixartdigi kimi, fikrimizco, soziigedon
inkisafda toroqqinin, yoxsa tonozziiliin agkarlanmasi on baslica mosalodir. Bunu aydinlagdirmaq tigiin
iso prof. ©.Abbasovun da etdiyi kimi, “...ayri-ayr1 dlkolords, miixtolif madeniyyastlorde 6ziinamaxsus
xiisusiyyatlora malik olmus vo tokamiil yolu ke¢mis...” insan hiiquqlar1 anlayisina miiraciot etmaliyik.

Dogrudan da, prof. ©.Abbasovun vurguladigi kimi, giiniimiizdo insan hiiquglarinin miiasir
saviyyasi bunu demoyo asas verir ki, bunlar universalliga iddia etdiklori kimi, artiq onlarin (insan
hiiquglarinin) tokzibina qars1 agiq-askar fikirlor irali siirtilmiir. Elmi adabiyyata istinadon miiallif bildirir
ki, “Insan hiiquqlar1 anlayisi...azad fordloro 6z secimi iizra horokot etmok, layiqli hoyat vo yasamaq
ticlin miioyyan nematlors sahibliyi reallagdiran, onlarin 6z aralarinda, homginin dovlstlo va biitovliikdo
comiyyatlo garsiliglh miinasibatlorini tonzimloyon hiiqugi normalarin macmusu kimi izah olunur” [1,
s.14]. Bu miioyyonlik vo sonraki izahlardan moalum olur ki, insan hiiquqlar1 insanin davranig vo
foaliyyotindo se¢im azadligi, “...insanin azad yasamasi vo inkisafi liciin dévlot torafindon on yaxsi
soratin yaradilmas1”dir. Insan hiiquqlarinin tozahiirlorine goldikdo ise, ©.Abbasov bunun “qadimdon
bari miixtolif din vo moadaniyyatlords 6z tozahiirlinii” tapdigini geyd edir. Fikrini asaslandirmaqdan 6trii
o bildirir ki, “masalon, biitiin dinlords insanlarla xos roftar etmok, onlara isgonco vermomok, yoxsullara,
yaslilara, olillora yardim gostormok, usaqlarla mehriban davranmaq vo s. kimi normalarin oldugu
danilmazdir. Biitiin bunlar da insan hiiquglarinin togokkiiliinds 6z rolunu oynamigdir” [1, s.15]. Demali,
buradan da goriindiiyli kimi, biitiin sadalanlar hals insan hiiquqlar1 olmayib, sadacs, bu hiiquglarin
togokkiiliinds 6z rollarin1 oynamis dini vo ya madoni norma va prinsiplordir. Yaxud da, kitabin basqa
bir yerindo miisllif qeyd edir ki, “tarixin har bir zaman kasiyindoki fikir vo ideyalar, homin ddvriin
ictimai-siyasi hoyat sortlori, diisiinca torzi insan hiiquqlarinin formalasmasina 6z tosirini gostormisdir”
[1, s.22]. Xiisuson do, “Miiasir dovrds insan hiiquglarinin mahiyysti vo bu hiiquqlarin miidafissi ticlin
islonib hazirlanmig miidafis mexanizmlarinin, ovvalkilara nisbaton kifayat qodor miitoraqqi vo effektli
oldugu danilmazdir” [1, s.22]. Ustalik, professor beynalxalq qanunvericiliys osaslanaraq bildirir ki,
“...insan hiiquglarinin cografi vo moadoni monsubiyyatindon, ictimai vo siyasi qurulusundan asili
olmayaraq biitiin dovlotlords birmonali anlagilmasi bu hiiquglarin beynslxalq xarakter dasidigini stibut
edir’ [1, s.23].

Insan hiiquglarinin hom kollektiv subyektlorin, hom do fardlerin hiiquglart ilo izah edildiyini
xatirladan todqiqatciya goro, “insan hiiquqlart sosial-siyasi, iqtisadi, modoni miinasibatlordo
reallagsdigindan bu miinasibatlordoki demokratik prinsiploerin (qanunun aliliyi, azad segkilor, fikir
azadlig1, bazar iqtisadiyyati, yaxsi idaracilik vo s.) movcudlugu insan hiiquqglarinin an yiiksok soviyyado
tomin olunmasi ilo noaticolonir” [1, s.24].

Soziigedon asardos prof. ©.Abbasov hiiquglarin hiidudlarinin miioyyon olunmasinin ¢ox énomli
oldugunu da vurgulamigdir. Molum oldugu kimi, “insan hiiquqlarmin hiidudlar1 asasen beynolxalq
hiiquqi sanadlords vo dovlatlorin normativ hiiquqi aktlarinda tasbit olunur” [1, s.25]. Amma, miisallifo
goro, “...dovlatin insan hiiquglarin va asas azadliglarinin moahdudlasdirilmasi istigamatindo faaliyyati
bunun {i¢iin talab olunan asasin icazs verdiyi haddi kegmomoalidir” [1, s.25].

Kitabda prof. ©.Abbasov insan hiiquglart sistemino daxil olan hiiquqlar arasinda miioyyon
ierarxiyanin oldugunu qgeyd etmisdir. Amma fikrimizco, bu hiiquglar sirasinda on iimdo olanlan -
yasamaq, azad olmaq vo miilkiyyoto malik olmagi, hiiquq adlandirmaq he¢ do dogru deyildir. Ciinki
istor yasamagq, istor azad olmaq, istorso do miilkiyysato malik olmaq insan hiiquqlar1 olmazdan 6nco
insanlara moxsus haqlardir. Bunu daha da osash gdstormok iiclin yeno do sdziigedon odabiyyata
miiraciot edib insan haqglarmin no oldugunun miioyyonlosdirilmosino kegok. Belo ki, insan haqglarmi
insan hiiquglar1 anlaminda islotmis miiollif gqeyd edir ki, “...insan haqlar 6z-6zliiylinds elo miirokkob
bir fenomendir ki, onun mahiyyastini vo mozmununu dork etmak ti¢lin bu hiiquqlarin sosial falsafonin
metanozari, inteqrativ giicii vo imkanlarindan istifads etmoklo aragdirilmasi gorokdir” [1, s.17]. Buradan
aydin goriindiiyli kimi, insan haglarin1 insan hiiquglar1 ilo eynilosdirmis miiollif daha sonraki
ifadolorindos  do “insan hiiquglarinin mahiyystinin hortorofli aydmlagdirilmasi”ndan, “insan
hiiquglarinin ictimai praktikada yetorinco hoyata kegirilmosi’ndon vo yaxud da “bir ideya, universal
prinsip, hayat folsofasi vo ictimai praktika kimi zongin sosial-siyasi, madaeni, dini, iqtisadi, oxlaqi-
monavi vo hiiquqi tomolloro malik insan hiiquglar’”ndan bohs edir [bax:1, s.17]. Professor ©.Abbasov
insan hagqlart ilo olagadar fikirlerinds isa qeyd edir ki, “insan haqlariin falsafi-siyasi mahiyyati insan
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varliginin blindvrasini toskil edon fordi azadliga nail olmaqdan, soxsiyyastin 6ziiniiifads, yaradiciliq vo
togabbiiskarliq qabiliyyotlorinin, imkanlarmin inkisafina, tmumiyystlo, comiyyatin yaradici
monbolarinin reallasmasina {istiinliikk vermokdon ibarotdir” [1, s.17]. Biza goéra is9, insan haglari, insanin
azad movcudlugunu, qabiliyyat vo imkanlarini yalniz tosbitloyir. Professor ©.Abbasovun geyd etdiyi
“...fordi azadliga nail olmagq..., qabiliyyotlorin, imkanlarin inkisafi..., imumiyyotlo, comiyyatin
yaradict monbalorinin reallasmasina iistiinliilk vermok...” kimi mogamlar artiq insan haglarina deyil,
insan hiiquglarina aid masalolordir. Bu anlamda, slbatto ki, “insan haqlarinin ham insanla, hom insanlig1
sortlondiron amillorlo bagliligi bu haglarin insan vo insanligla slagadar olan sosial-siyasi, igtisadi,
moanavi-psixoloji tomallors dayanan hiiquqi tozahiirlarls, eloco ds insanin oxlaq dlgiileri ¢orgivasinda
miinasibatlor sistemi ils izah edilos bilor” [1, s.17-18].

Yenidon insan hiiquqlarindan bohs edon miisllifin bunu haqli olaraq slagelondirdiyi insan
problemino miinasibatdo gostordiyi misalda bildirilir ki, “XX osrin ikinci yarisina godor olan dévrdo
har bir insanin doguldugu andan baslayaraq hiiquglara malik oldugu iddia edilirdiss do, sonralar bu fikir
miioyyan miisbot doyisikliyo moruz qalmisdir. Belo ki, insan hiiquqlarmin inkisafi vo bu sahado ayri-
ayr1 dovlatlorin hiiquq tocriibasi osasinda insanlarin hotta ana batnindon hiiquqlara malik olmas1 qobul
edilmisdir” [1, s.18]. Bunu “...ana botnindaki olan usagin yasamaq hiiququ sababindon aborta icazs
verilmomasi (miioyyan istisnalar nozars alinmagla), ana batnindoki usagin faaliyyst qabiliyyati olmasa
bels, varislik hiiququ baximindan hiiquq gabiliyystli olmas1” ilo daqiglosdirmis miisllifdon forqli olaraq
biz hesab edirik ki, ana batninds olan usagin yasamaq hiiququ deyil, yasamaq haqq tosbitlonir vo bu
haqqa asasan do dogulmamis kdrpanin bels, yena ds elo bu haqqa asason varislik hiiququnu olds etdiyini
sOylomok daha dogru olardi.

Yaxud da, professor ©.Abbasov basqa bir yerds qeyd edir ki, “Insan haqlar1 ideyas: yarandigdan
bari ona miixtalif adlar verilmisdir” [1, s.19]. Belo ki, miiallifs gora, “bu ideya (insan haqlari — R.M.)
ilk avvallor “tobii hiiquqlar”, “ssas hiiquqlar”, “soxsi hiiquglar”, “soxsi azadliglar” anlayislari ils ifado
olunurdu” [1, s.19]. Halbuki professor ©.Abbasovun insan haqlari ideyasma aid etdiyi bu hiiquglar
oslindo elo insana aid edilon “tobii haqglar”, “osas (baslica insan ) haqlar(1)”, “insan haglar1 vo
azadlhiglar1”dir. Olbatts, miollifin qeyd etdiyi kimi, “...bu ifadslorin forqlondirici elementlori do
moveud” oldugu kimi, fikrimizca, “...biitlin hallarda s6hbst[in] mohz insana moxsus hiiquqglardan”
getdiyini iddia etmak dogru deyildir. Ciinki istonilon bir insan hiiququ bu tomal prinsiplors, haqglara
osaslanib ortaliga ¢ixaraq forqlondirici elementlori ilo méveud olur. Bu ciir haqlardan “tobii hiiquqlar”
ad1 altinda geyd etdiyi “tobii haglar”’a miinasibatdo miiallif yazir ki, “halo XIX asrin avvallorinds ingilis
liberalizminin banilorinden biri olan Iyeremiya Bentam bu ifadoys qarst gixaraq, “tobii hiiqularin” hor
hans1 sosial kontekstdon konarda cofongiyat oldugunu iddia edirdi. Sonralar Karl Marks bu fikri
miloyyon qodor dostoklayarak insanlarin ictimai miinasibatlordon tocrid olunmus halda — sosial
monada qismindo baxilmasii yalnis mévqge hesab etmigdir. Amerikanin taninmig alimi Cek Donell
insan haqglarinin insanin tabistinin, axlaqinin, hayat torzinin, davraniginin giiclii tosirine moaruz qaldigini
iddia edir. Ona gors insan hiiquqlar1 ideyas1 insanin gabiliyyat vo bacariglarini nazards tutan sosial
mistovidir” [1, s.19]. Ciirot edib genis hocmdo verdiyimiz bu istinadda, oslinds, “tobii haglar”in
miioyyanliyino aid yer almis hor bir miilahizoys miinasibat bildirarok bir daha “insan haqglar1” ils
olagodar movqeyimizi dogiqlosdirmok istordik. Belo ki, birinci miioyyenlik (I.Bentam) basqa sdzlo
deyilorso, «tobii haqglarpa qarst qoyula bilocok “ilahi haglar’in gobuledilmozliyidir. Yoni, mévcud
haqglar istonilon bir sosial kontekstdo yaranir vo bu kontekstdon konarda nonsensdir. Elo K.Marksin da
insan haqlarina miinasibatds eyni mévqedan ¢ixis etdiyi goz oniinds olsa da, bu insan haqglar1 asasinda
formalagmali olan fordi azadliq haqq1 6ziinii tam dogrultmur. Bu sababdan do, prof.9.Abbasovun geyd
etdiyi kimi, K.Marks fikirlarinds “...insanlarin ictimai miinasibatlordon tocrid olunmus halda — sosial
monada gisminda baxilmasini yanlis mévqe hesab etmisdir”. Halbuki bunun 6zii K.Marks torafinden
insanlara he¢ bir soxsi azadliq hiiquglarmi tanimadigr anlamma golmoyib, sadaco, onun ictimai
miinasibatlor/ictimai haqlar ¢argivesinds insan haqlarma yer verdiyini bildirir ki, bu da na qodor
miitoraqqi bir yanagma olsa da, mohz insan haqlarini fordi azadliq haqqi miistovisindon sosial monada
soviyyasing qaldira bilmadiyindon mohdud vo totalitardir.

Amerikali Cek Donelin movqgeyino goldikdo iso, burada miisllifin verdiyi miioyyanlikdon
gorlindilyli kimi, aslinds, sdhbat insan haqglarindan deyil, yena do bu haqglar asasinda yiiksolon insan
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hiiquqlarinin formalagsmasindan gedir. ©lbatts, bu baximdan insan hiiquqglarinin formalasdig sfera
insan qabiliyyot vo bacariglarmin gergoklosdirildiyi sosial miistovidir. Prof. ©.Abbasov bozi
todqgiqatgilarin bu baximdan mdvgelorini izah edorkon bildirir ki, belalorino goérs, “...insan hiiquqlart
ictimai praktikada reallasarkon hom insanlarin ehtiyaclar, hom do ddvlotin maraglar1 tomin
olunmalidir” [1, s.20].

Insan haqlarinin hiiquglardan farglandirilmasi

Insan haglarm insan hiiquqlarindan forglondirmak {igiin bizo osas veran ndvboti miilahizas prof.
O.Abbasovun insan haqlar1 vo insan hiiquglarinin axlaq normalar1 ilo miinasibstlorini aydinlasdirarkon
askarlanir. Belo ki, miisllifo goro, “insan haglar1 ideyasinin oxlaq normalari ilo alagolondirilmasi zoruri
olsa da, bu normalarin insan hiiquqlarinin ifadosi {i¢iin yetorli olmamasi da bir realliqdir” [1, s.20]. Belo
ki, miiollifo goéro, “insanlarin yasadiglari comiyyeatlordo vo monsub olduglari madoniyyatlords oxlaq
normalarinin miixtolifliyi insan hiiquqlarinin mozmununa da miixtsliflik qatir” [1, s.20]. Fikrimizca,
birinci istinadda yer almis “...oxlaq normalarinin insan hiiquqlarinin ifadasi tiglin yetorli olmamasi...”
fikri insan hiiquglarimin geyri-oxlaqi ola bilmasi anlamina golmayib, oxlaq normalarindan farqli olaraq
hiiquq normalarinin qanuniliyins vo bu baximdan da daha genis mezmuna malik olduguna isaradir. ©ks
halda geyri-oxlaqiliyi agkarlanan insan hiiquqlar1 derhal haqli naraziliglar dogurur ki, bu da bizs insan
hiiquglarinin yalniz pozitiv olan insan haqlarindan irsli galdiyini demoyas asas verir.

Miixtalif comiyyastlor vo madoniyyastlorde oxlaq normalarinin miixtolifliyi onlarin imumi oxlaq
normalarina zidd olmamaq tolobini 6zlorinds ehtiva etdiyi kimi, bu miixtolifliyin insan hiiquglarinin
mozmununa da miixtaliflik gatmasi yalniz lokal, mohalli vo ya regional saciyys dasiyir. Xiisuson do, bu
ciir miixtalifliklori insan hiiquglar ilo slagadar miisahide etmok miimkiin oldugu halda, onlarin biitlin
bagariyyat liglin iimumi olan insan haqlarina samil edilmasi miimkiin deyil vo ya yolverilmoazdir.
Buradan da insan haqlarinin iimiimbasariliyi, eyniliyi, insan hiiquglarinin isa lokal, regional miixtalifliyi
askarlanmis olur. Elo bu anlamda yuxarida miioyyon gador toxundugumuz insan haqlart va hiiquglarinin
subyekti masalosine goldikds iddia edo bilarik ki, insan haqlarinin subyekti ford olsa da, mahiyyat
etibarilo iimumi olanlar, insan hiiquqglarmin subyekti iso no godar do timumi vo ya kollektiv olanlar kimi
anlagilsa da, aslinda, fordi olanlar vo ya fords aid olanlardir.

Buna baxmayaraq yena da insan haqglari ilo insan hiiquglarini eynilagdirmis prof. ©.Abbasovun
soziigedon kitabina miiraciot etsok gorarik ki, miiollif “insan haqlarina dair falsofs, hiiqug, sosial-siyasi
sahalardo movcud olan biitiin asarlards hiiquglarin mohz insanlara maxsus oldugunun qgeyd edildiyini”
vurgulayir. Amma bu zaman o, insan haqlarinin subyekti kimi “insan” dedikdo kimin nozards tutuldugu
masalosinin  vo insanin dovlotlo miinasibatlori miistovisindo votondas kimi insan hiiquglar
subyektliliyindon irali golon mogami forqlondirmisdir. Birinci mosaloni aydinlagdirmis miisllif qeyd
edir ki, “insan hiiquglar1 haqqinda gabul edilmis biitiin beynslxalq senadlords insan va insanlardan
danigilir” [1, s.21]. Bu sonadlordoki “insan” anlayisinin fordi nozords tutdugunu bildiron professor
aydinlasdirir ki, “Ford dedikdo kamiyyatco tok olan, hiiquq va azadliglara malik vo hiiquglardan istifado
edon, azadliglardan bohralonon soxs basa diisiiliir” [1, s.21]. Oz névbamizds, insan haqlarmi insan
hiiquglarindan farglondirdiyimiza gors bu miilahizenin asagidaki sokilds verilmasini daha doqiq hesab
edirik: “Ford insan haglar1 baximindan timumi-nominal, insan hiiquqglari baximindan iso kokret bir
soxsdir ki, bu soxs miixtalif haqq vo azadliglara sahib olub, bunlarin asasinda formalasmis miixtolif
hiiquq ve vazifalardon bohralonir”.

Belo ki, prof. ©.Abbasovun da vurguladigi kimi, insan haqlarinin belo bir ford kontekstindo
anlagilmas1 miiasir dovrds gorarlagsmis movqe olub, “ilk zamanlar hiiquq ve azadliglarin subyektlori
dedikdo miixtolif insan tobogolori (sosial qruplar, kastalar, tarixi birliklor vo s.) basa disiiliir vo
mohdudiyyatlor miioyyon olunurdu” [1, s.21]. Daha da fikrini aydinlagdiran miisllif bildirir ki, “o
dovrlordo insan hiiquglari miioyyon qrup insanlara samil edilmig, yalmiz sonradan
universallagdirilmisdir” [1, s.21]. Bizo gors iso insan hiiquglart miiasir dévrds universallagdirilmasina
baxmayaraq, yeno do fordi vo ya soxsi sociyyo dasiyir. Halbuki biitiin bunlar insan haglarina
miinasibatda irali siirmok miimkiin deyildir. Insan haqglari homiso universal olduglarmdan miixtolif
dovrlordo yalniz miixtolif gqruplarin imtiyazi1 soklindo ganunilosdirilmis vo ya hiiquqi prinsip vo
normalar goklino salinmigdir. Bundan da iroli golorak, istonilon bir qrupun, kastanin vo s.-nin
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hiiqugsuzlugu belalorinin hagsizliglarinin taninmasindan irali golirdi. Amma sonralar professor
O.Abbasovun da misal gostordiyi kimi, ogor 1215-ci ildo gobul edilmis “Boyiik Azadliq Xartiyas1”
Britaniya Kralliginin forqli silklorini vo tobagolerini haqli bilib, onlara unvanlanaraq yazilmisdisa,
1948-ci ildo qobul edilmis “Insan hiiquqlar (bizo gors, haglar1) haqqinda iimumi Boyannama” basor
naslinin biitlin izvlarini haqli hesab edarak, har bir insana xitaban yazilmigdir. Buna gors do miiallif bir
daha hagl olaraq iddia edir ki, “...insan hiiquqlar1 kollektiv deyil, fordi xarakter dasiyir vo miixtolif
qruplara daxil olan konkret fordlorin hiiquglar1 kimi baga diistiliir” [1, s.21]. Odur ki, haqgigaton do,
“tarixin har bir zaman kosiyindoki fikir vo ideyalar, homin d6vriin ictimai-siyasi hoyat sartlori, diistinco
torzi insan hiiquglarinin formalagmasina 6z tasirini gostormisdir™ [1, s.22].

Burada bir mogami geyd edok ki, goriindiiyii kimi, prof. ©.Abbasov da insan hiiquglarinin
formalasdigindan bohs edir. Hotta miiallif vurgulayir ki, “miiasir ddvrdas insan hiiquqlarinin mahiyyati
va bu hiiquglarin miidafiasi ti¢iin islonilib hazirlanmig miidafis mexanizmlorinin, avvalkilora nisbaton
kifayot qodor miitoraqqi ve effektli oldugu danilmazdir” [1, s.22]. ©lbatts, insan hiiquglarini ham do
insan haglar1 kimi toqdim edon miisllifs gora, oxsar proseslari insan haglariimn formalagmasi kimi do
toqdim etmok olar. Amma, fikrimizco, insan haglart on iimumi, universal vo hotta ideal olduglarindan
onlarin formalagmasina edilocok har hansi bir tosirdon deyil, onlara riayot edilib-edilmomaosindon, bu
prinsiplorin aldo rohbar tutulub-tutulmamasindan bohs etmok daha dogru olardi. O ciimladon do,
professorun vurguladigi bir niians1 da gdzardi eds bilmarik ki, ““...insan hiiquqlar1 miiasir dovrds els bir
saviyyaya golmisdir ki, artiq bu ifads altinda biitiin dovlstlords eyni hiiquqlar basa diistilmokdadir” [1,
s.23]. Fikrimizco, soziigedon durum tokco hiiquglarin universallasmasi ilo deyil, insan hiiquqlarinin
formalasdigca insan haglartyla saslogsmasi vo ya onlara uygun sociyys dagimalari, onlarin soviyyasinog
qalxmasidir. Yaxud da, prof. ©.Abbasov geyd edir ki, “bu hiiquqlarin pozulmasi ayri-ayr1 fordlorin
toklikdos har birinin hiiquglarmin pozulmasi ils iist-listo diigorss, insan hiiquqlarinin pozulmasi kimi sorh
oluna bilor”. Bizsa deyardik ki, bels bir hal tokes insan hiiquglarinin deyil, o climlodon insan haglarinin
pozulmasidir ki, bu da 6z ndvbesindo konkret tozahiirlori ilo asason hiiquq pozuculugu toossiiratini
yaratmis olur. Miiollifin sonraki panarcikde H.Hacizadoys istinadon vurguladigi insan hiiquglarinin
ictimaiyyata yox, daha ¢ox fords aid, fordiyyst masalasi oldugunu vurgulamasina biz, insan haqlarinin
oksing, universal olub, biitiin bagariyyoto aid oldugunu slave etmak istordik. Bununla da insan haqlar
iimumi bir asas kimi har bir fordo aid vo ya fordiyyat masalosi olan insan hiiquqlarinin bazisini togkil
etmis olur. “Umumiyyatlo, soxs dedikdo hiiquglari ictimai praktikada reallasan ictimai varliq basa
diistildiiytinii” vurgulamis prof. 9.Abbasovun geyd etdiyi kimi, “insan hiiquqlar1 sosial-siyasi, igtisadi,
madani miinasibatlords reallasdigindan bu miinasibatlordoki demokratik prinsiplorin (qanunlarin aliliyi,
azad seckilor, fikir azadlig1, bazar iqtisadiyyati, yaxst idaragilik va s.) movcudlugu insan hiiquglariin
on yiiksok soviyyodo tomin olunmasi ilo naticolonir” [1, s.24]. Biz iso, miiallifin nozords tutdugu
miinasibatlordo moévcudlugunu vurguladigr demokratik prinsiplorin insan haqlart ilo saslogmolori vo ya
birbagsa insan haqlar1 olduglar1 halda insan hiiquqlarinin on yiiksok soviyyade tomin olundugu
gonaotindoyik. Ciinki “demokratik prinsiplor” belo adlandirdiglarimiz comiyystlore vo quruluslara
miinasibatda forqli olduglari toqdirds, insan haqlari 6ziiniin universallig1 vo timumbasariliyi ilo segilir.
Bu baximdan hansisa bir 6lkoya vo ya comiyyato demokratiya dorsi kegmok istoyonlor hor seydon dnco
buradaki insan haqlarmin pozulub-pozulmadigini miioyyan etmazdon ovval sdziigedon sistemo hdrmot
olamati olaraq insan hiiquglarmin insan haqlarina uygunluq deracesini miioyyon etmolidirlor. Oks
toqdirda sistemin 6z daxili imkanlar1 nazors alinmadan, bazi hallarda ona yad olan miicerrad demokratik
doyarlor aldo rohbar tutulub, hotta demokratiyanin besiyi sayilan Olkslords bels, insan haglarmin
pozuldugunu va hatta tapdalandigini iddia etmok olar. Bu iso miiasir dovrds insan hiiquglarinin nainki
on yliksok saviyyado tomin olunmasina xidmat edir, hotta deyordik ki, adi insan hiiquglarinin belo kobud
sokildo pozulmast ilo naticolonir (masolon, “Orab bahar1” ilo olagodar comiyyatlordo bas veran hadisolor
buna bariz misaldir). Oslindo, beynolxalq miistovido insan haglarinin kesikgisi olan beynolxalq
qurumlarin da salahiyyati elo bu prizmadan zoruri oldugu toqdirds, belalorinin hor hansi bir demokratik
prinsiplors istinad edorok antidemokratik hesab etdiklori sistemloro qarsi sanksiyalasdirict mévgedon
cixig etmoalori sonda insan hiiquglarinin on yiiksok soviyyado tomin olunmasindan daha ¢ox, bu
hiiquglarin bozi hallarda geriyodonmoz bir sokildo dagidilmasi ilo noticolonir. Biitlin bunlarin bas
vermasini angallomakdon 6trii, fikrimizcos, sdzligedon qurumlar vo siyasi dairalor hal-hazirda dobde
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olan «ikili standart»larda ittiham edilmasinlor deys, insan haqlarinin prioritetliyini alds rahbar tutub
insan hiiquqglarina hérmot niimayis etdirmolidirlor. ©ks toqdirds insan hiiquglarini bir vo ya bir nego
comiyyatlorde movcud demokratiya modellaring gora yonlondirmak istoyonlor, aksar hallarda 6zlori do
“bilmodon” insan haglarina lageyd qalirlar ki, naticodo universal, iimumbasori soviyyaya galdirilmis
insan hiiquqglar1 bu hiiquqlara xas olan fordilik va ya fords aid olanlardan 6zgslogorak insan haglarinin
antipoduna ¢evrilmis olur. Buna goro do biz insan hiiquglarinin insan haglari ilo saslogsmasi vo ya onlarin
soviyyoasino qaldirilmast dedikdo bu mogami unutmayib, tokco ilo imumi arasindaki dialektik
miinasibatlorin qorunub saxlanmasini nozordo tuturuq. ©ks toqdirdo toko (insan hiiquglarina) aid
olanlarla, imumiyo (insan haqglarina) aid olanlarin garigdirilmasi imumi dolasigliglara gotirib
cixartdigitok, bunlara aid mahiyyatlorin do bir-birindon forglondirilmoayarak eynilosdirilmasi prinsipial
yanlisliglara yol agir. Bu anlamda prof. ©.Abbasovun “cox hallarda insan hiiquqlar1 dovlatin yeritdiyi,
dovlat vo geyri-hokiimaet togkilatlarinin formalasdirdigi bir foaliyyst sahasi hesab edilorok, ganunverici
organ torafinden gabul olunmus qanunlardan vo dovlstin 6z tizerine gotiirdiiyli beynoslxalq saziglordon
irali golon 6hdoliklor kimi gabul edilir” [1, s.24] iradi da tam yerina diisiir. Olbotts, belo bir yanasma,
muollifin geyd etdiyi kimi, “...tam monzoronin yaranmasinda, daha ohatoli mozmunun, bozi
toforriiatlarin agkarlanmasinda bu, siibhosiz ki, kifayat deyildir” [1, s.24].

Prof. ©.Abbasova gors, “tobii ki, votondas dovlotdon tomin olunmasini tolob etdiyi hiiquqlarinin
miigabilindo dovlsto sorof vo loyaqotlo xidmot etmolidir” [1, s.25]. Xiisuson do, asimmetrik risk
nazoriyyasini xatirladan muollif izah edir ki, “...dovlstin insan hiiquqlarinin vo asas azadliglarinin
mohdudlasdirilmasi istigamatinds faaliyysti bunun {igiin tolob olunan osasin icazo verdiyi haddi
kegmomolidir. ©ks toqdirds, “insan hiiquglar” mothumu haddon ziyado deformasiyaya ugrayaraq
universalligini itiro vo monasiz bir ifadoys ¢evrilo bilor” [1, s.25-26]. Fikrimizcs, bu magam insan
haglar1 vo hiiquglarinin vohdsti masalasine aid bir ndqtadir ki, biz bunun dialektik formada olmal
oldugunu yuxarida qeyd etsok do, misllifin mosoloys sinergetik yondon yanagmasinin bir sira
asarlarinds 6z oksini tapdigini vurgulamagq istordik. Yenidon insan hiiquglarinin yaranma tarixins vo
buna miinasibotdo iroli siirlilmiis fikirloro genis yer ayrilmis fundamental tarixi-folsofi ekskursa
gosulmadan sirf insan haqlar ilo slagodar fikirlora miiraciot etsok goriiriik ki, miisllifo gors, “insan
haqglar1 ideyasinin tobii hiiquqlardan qaynaqlandigin1 nozars alsaq, tam aminliklo deys bilerik ki, insan
hiiquglar1 dovlstdon avval méveud olmusdur” [1, s.79]. Buradan da belo bir natico ¢ixir ki, “demali,
insanin hiiquq ve azadliglar1 dovlstlorin fordlors verdiyi “hoadiyya” olmadigi liglin dvletin bu hiiquqlart
birtorafli mahdudlasdirmasi da gabuledilmazdir”. Yenas do, fikrimizcs, insan haqlari va insan hiiquglar
anlayis1 eynilogdirildiyindon miiallifin “insan hiiquqlar1 dévletdon avval mévcuddur” ifadssinin “insan
haqglar1 dovlstdon avval mévcuddur” anlaminda oxunmasi daha dogru olardi. Ciinki tarixen hiiququn
elo dovlotde yarandig1 vo buradaki hakimiyyatin sanksiyalagdirilmis iradesini ifads etdiyi danilmazdir.
Halbuki bels bir siyasi tosisat vo hakim irade olmazdan 6nca ds insan haglart méveud olmus v varliq
elo insanin movcudlugu ilo alagoali universal, bagori bir haldir. Bels bir haldan har hans1 bir dovlatin, o
climlodon do siyasi qurulusun noloriso “hoadiyys” etmasi artiqg movcud sistemdoki hiiquqi miinasibatlori
oks etdirir. Haqlh olaraq insan haqlarini mahiyyotco pozitiv anlayis hesab edon miisllifin fikirlorini
yenidon redakto edorok togdim etsok deyo bilorik ki, “insan haglarinin mohdudlasdirilmast noainki
insana, notico etibarilo elo dovlatin 6zline do ziyan vurur” [1, s.79]. Belo bir mohdudlagsdirma alati iso
yalniz dovlatin tasbitladiyi hiiquqlar, yaxud da comiyyatin hiiqugsuzlug durumudur. Hagigaton da, prof.
O.Abbasovun bildirdiyitok, “tarixs nozar salsaq gorarik ki, insan hiiquglart (bizse deyardik ki, insan
haglar1) pozulmus va azadliglar (bizss deyardik ki, hiiquq va vazifalori) mohdudlagdirilmis 6lkslords
hakimiyyat sabitliyi, omin-amanliq, davaml inkisaf deyil, siyasi vo sosial geyri-sabitlik, c¢evrilis vo
cevriliso cohdler, sosial vo igtisadi tonazziil mévcud olmusdur” [1, s.79]. Amma comiyyatds, masalon,
“...imumi oxlaga zidd olan vo ya oxlaqin miioyyon meyarlarina gors ifrat saciyys dasiyan hagdan
istifadoyo goro (pornoqrafik, irq¢i odobiyyat vo kino, ifrat marginal qruplasmalar) mohdudiyyatlorin
miioyyan olun”masinin 6zii har bir ifratgiliq kimi haqqin ifratgiligimin da eybacorlik dogurdugunu
tosdigloyir [1, s.81]. Yaxud da, prof. ©.Abbasovun koklii transformasiya soraitindo insan hiiquqlarina,
bizim is9 insan haqlarina on boyiik angal, hatta tohliiko yaradan maenfur amillorden biri kimi, sosial
0zgolosmadan bohs etmisdir. Miiallifs gora, “6zgolosma, xiisuson, kokli vo miirokkob transformasiya
prosesindo insan hiiquq vo azadliglarimin adekvat anlagilmasina, bu haglarin tomin olunmasina
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bilavasito tosir gostoron sosial hadisadir” [1, s.95]. Bu istinadda verilmis sosial hadiso hesab edilon
0zgologsmonin, fikrimizco, insan haglarinin adekvat anlasilmasina, insan hiiquglarinin iso tomin
edilmasing bilavasito tosir gostordiyini qeyd etmok daha dogru olardi. Belo ki, oksor hallarda insan
hiiquq va azadliglarinin adekvat anlagilmasi he¢ do zoruri olmadig1 kimi, insan haqlarinin tomin
edilmasi do insan hiiquglar1 olmadan geyri-miimkiindiir. Biitovliikds iso, miiallifo gors, dzgolosma
“sosial hadiso olmaqla yanasi, insani1 konkret soxsiyyot vo fordiyyot soviyyesindo 0z ictimai
toyinatindan uzaqlagdiran prosesdir” [1, s.98].

Insan haglan va hiiquqlarimmn miiasir vaziyyati

Miiasir dovrdos insan hiiquglarint mohdudlagdiran proseslor sirasinda globallagsma prosesi do
miallifin diggetindon yaymmamisdir. Belo ki, o, sézligedon adobiyyatda global béhran anlaminda bu
proses sayasindo insanin 6zgologmasinin 6ziiniin yiiksok haddine ¢atdigini vurgulamisdir. Xiisuson do
bu durumda, olbotto ki, “...hom milli suverenlik, hom do insan haqlar1 kimi fundamental mosalolor
ziyansiz Otlismiir” [1, s.111]. Biitiin bunlar1 imumilsgdirmis prof. ©.Abbasov qeyd edir ki, “miiasir
diinyanin moévcudluq formasi olan globallasma prosesini insan hiiquqglar1 ideyasinin reallagmasi
baximimdan iki (miisbot vo monfi) aspektdon qiymotlondirmok miimkiindiir” [1, s.113]. Ogor,
tabirimizca, bunlardan biri insan haqglart vo hiiquglarinin tominatlanmasinda 6z miisbat tosirini gdstoran
universallagsmadirsa, misllif bunu demokratiyanin universal doyartok yayilmasina vo gorarlasmasina
sorait vo imkan kimi izah edir. Halbuki, fikrimizco, demokratiyanin universal doyar olmasindan 6nco
bu rolun sahibi olan insan haqlarina vo bu haglarla ziddiyyat toskil etmayan insan hiiquqlarinin yayilma
va gorarlagma soraiti vo imkanlarindan bahs etmok daha dogru olardi. Magar tarixi inkisafinda avtoritar
morhalados olan comiyyatlords insan haqglart vo hiiquglarinin gergoklogmasi miimkiin deyildirmi? Yaxud
da, biitiin insan hiiquglarinin ideal bir sokildo gercoklosdirilon konkret demokratiya modeli
mdvceuddurmu? Bu suallarin 6zii artiq elmi jarqonda populist status qazanmis vo mahiyyatino varmadan
bir qurtulustok istifads edilon “demokratiya” ibarasindon irsli golir. Fikrimizca, basori movcudlugla
olagodar istinad edilosi yegano abstraksiya vardirsa, bu da insan haqglar ifadosidir ki, onun da
gergoklosdirilmasinde pozitiv addim els insan hiiquglarinin konkret inkisaf soviyyssinin miioyyon
edilmasidir. Oks toqdirds bag vermakda olan manfiliklords tokca globallagma prosesinin deyil, bundan
stii istifado edorok diinyaya demokratiya dorsini ke¢mok istoyon biitiin qlivvelori do asanca
giinahlandirmaq olar. Belolorinin sirasinda, miiallifin do geyd etdiyi kimi, diinyanin on demokratik
olkalori sayilan Qarb sivilizasiyasina miiraciot etsok, “insan haqlar1 (biz buraya insan hiiquqlarini da
olavo edordik) ilo bagli bir sira miihiim mosalolors goldikda, ABS vo Avropa Ittifaqr dlkalari 6zlori iiciin
rova bilmodiklorini bagqalart iiclin mogbul sayirlar. Beloliklo do, faktiki, diinyada tligyan edon
hagsizliglara, odalotsizlikloro dostok vermis olurlar. Insanlarm haqqi, bir qayda olaraq, iqtisadi,
geosiyasi vo hotta soxsi maraqlara qurban verilir” [1, s.114]. Odur ki, bu ciir maraqlardan ¢ixis edib
diinyaya demokratiya dorsini vermokdo mogsad he¢ do insan haglar1 vo hiiquglarinin tomin edilmasi
olmayib, oksing, soziigedonlorin daha da geriyadonmoz bir halda dagidilib mohv edilmasi vo ya yerli
sartlordan (tarixi, milli, dini va s.) 6zgalasdirilmasidir.

Hoqigaton do, prof. ©.Abbasovun vurguladigi kimi, “mahiyyot etibarilo, qloballagsma
«bosariyyot» anlayisin1 yeni ontoloji mozmunla zonginlosdirir, biitlin xalglar iigiin vahid hoyat vo
foaliyyot mokani formalagdirir” [1, s.118]. Amma bu zaman “...milli amilin itmasi vo yoxa ¢ixmasi
ehtimalini gobul etmays vo yaxud globallagmaya adaptasiya olunmagq tigiin milli 6ziinomoxsuslugun vo
milli identikliyin qurban verilmasi fikri...qloballagmanin ¢ox ciddi, lakin he¢ do yegano olmayan
tolobidir ki, ...milli identikliyini itiron insan ¢ox seyi, o climlodon dini etigad azadligin1 vo madoni
oziinomoxsusluq hiiququnu (bizso deyoardik ki, haqqini) itirir” [1, s.119]. Elo “demokratiyanin yeni
dalgas1” mofhumu ilo “hor hans1t maddi ehtiyaclardan, iqtisadi motivlordon gaynaqlanan miinasibot
global demokratiklosmanin garsisini almamalidir” [1, s.120] gonastinds olan miiallif C.Sorosun insan
hiiquglar1 vo demokratiya maosalosindo beynolxalq toskilatlarin 6z {izorine mosuliyyst gotiirmali
olduglart fikrino istinadon bildirir ki, “O (C.Soros-R.M.), hotta belo bir miiddoa ilo ¢ixis edir ki,
dovlatlor 6zlorino moxsus suverenitetin bir hissasini beynolxalq toskilatlara vera bilorlor” [1, s.120].
C.Sorosun buna misal kimi, “...6z suveren hiiquglarindan (bizso deyardik ki, suveren haqlarindan -
R.M.) shomiyyatli doeracods imtina etmis Avropa ittifaqn 6lkolorini gdstordiyi” kimi, hor halda bu
ittifagda Ozlinii dogrultmayan mogamlarin movcudlugunun miiasir glindomi zabt etdiyi do
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unudulmamalidir (mosalon, Yunanistanin diisdiiyii miiasir durum baximindan). Olbatta, séhbot
beynolxalq toskilatlardan gedirsa, bu togkilatlarin 6lko suverenliyine hdrmot etmasi olduqca vacibdir.
Cilinki bu suverenliyin miioyyon magsad vo maraqlar baximindan mohdudlasdirilmasi he¢ do homiso
insan haglar1 vo hiiquglarina uygun bir sokil ala bilmir. Odur ki, istonilon beynolxalq toskilatin suveren
olkanin haqq vo hiiquglarint mohdudlasdirmazdan 6nco, bunlarin on yiiksok soviyyado gercoklogsmasini
arzulamasi vo bu istiqgamotdo foaliyyot gOstormosi daha arzuedilon olardi. Oks toqdirdo, prof.
O.Abbasovun geyd etdiyi kimi, “Biitiin diinya {i¢iin nozordo tutulan konsept monosentrik ideyalar,
tosovviirlar asasinda qurula bilmoaz” [1, s.122]. Mantiqi olaraq universal konsepti miimkiin hesab edon
muollif vurgulayir ki, bunun 6zl “no amerikasayagi, no do avropasayagi yegano baxis bucagini gabul
etmir” [1, s.122]. Oslinds, miiasir dovrdo miisahido edilon tendensiyaya miinasibat bildirorok prof.
O.Abbasov geyd edir ki, “monosentrizm elo demokratiyanin 6zlinii do bogan, sixisdirib meydandan
¢ixaran yanagmadir” [1, s.122]. Yeri golmiskon, biz do bundan 6ncoki fikirlorimizin dogru anlasilmasi
iiclin bir daha “Aristotelsayagi” demokratiyan1 gobul etmodiyimizin deyil, elo miiasir dévrdo
demokratiyan1t monosentrizm soklins salinaraq insan haglart vo hiiquglarinin “kobud madoni sokilds™
pozulmasinin sleyhino oldugumuzu vurgulamaq istordik. Prof. ©.Abbasov da bunu doqiq olaraq
asagidaki gokildo tonqid etmisdir: “Qloballasmanin  monosentrik tomoldon gaynaqglanaraq
intensivlogmosi vo yayilmasi biitiin hallarda ideyalarin, baxislarin avtoritarizmidir ki, real diktaturalara
yol agir. Naticods iso sz, irado, fikir, dini etigad azadlifi, layigli yasayis haqqi slgatmaz mifa,
reallagmayan xoyallara gevrilir” [1, s.122]. Buraya biz miiallifin basqa osarlorinds farglondirmoya
calisdig1 miiasir anqlosakson liberalizmi ils lebralizmin mahiyyat baximindan forgli hadisslsr oldugunu
osaslandirmasini da olava edo bilorik. Belo ki, bu xotti sdziigedon osordo do davam etdirmis prof.
O.Abbasov miiasir iqtisadi qloballasmada korporasiyalar1 giinahlandiraraq yazir ki, belolori ilo
“Diinyanin homrayliyino, bagori harmoniyaya xolal yetiron bu geyri-mogbul strategiyanin hoyata
kecirilmasi magsadils, yeri galonds, ayri-ayr1 dovlot bascilarina, siyasi xadimlors ciddi tozyiqlor edilir,
basqa Olkoalorin igtisadi hoyatinda tasirli yer tutub méhkomlondirmok ti¢iin miixtalif adlar altinda QHT-
lor, fondlar, horokatlar yaradilir, sorfoli “ictimai-siyasi esalon” formalagdirilir, madoniyyat sahasi,
kiitlovi informasiya vasitalori alo kecirilir, “colb” olunmus miixbirlor, incosonat adamlart vo ictimai-
siyasi xadimlor vasitasilo ictimai roys vo psixologiyaya, insanlarin diinyagoriisiing, z6vq va istehlak
tolobloring lazimi yonim verilir” [1, s.123]. Mdvgeyimizin tam dastoklondiyi bir magam kimi
miiollifdon agagidaka sitat1 da vurgulamagq istordik ki, “xiisusi zarurot oldugda transmilli korporasiyalar,
boyiik sirkstlor vo onlarin tesiri altinda harokst edon giic markazlori, dovlst xadimlari, siyasi mafiya
sobokolori bilavasito hansisa Olkolordo siyasi hakimiyyetin “demokratik qaydalara uygun”
formalagsmasina girisirlor va faktiki olaraq xalqlarin azad, sarbast se¢im hiiququnu (bizss deyardik ki,
haqqin1) pozurlar” [1, s.123-124]. Bununla yanasi, miallif qeyd edir ki, “qismen azad”, “qismon
demokratik” doyarlondirilon 6lkalar tadricon demokratiya yolu ils inkisaf edonlortak saciyyslonir ki,
bels bir soraitds hamin 6lkolords “...oliqarx, feodal-biirokratik, ifrat ananavi rejimlar, bir qayda olaraq,
demokratik fasad arxasinda foaliyyot gdstormays iistiinliik verirlor, yani siyasi mimikriya yolunu
secirlor” [1, s.124]. Bunun iso bu ciir 6lkelordo mahiyyst doyisikliklorino gotirib ¢ixartmadigini
vurgulayan todqiqatciya gora, “Homin rejimlorin qloballagmaya adaptasiyasi, beynolxalq miinasibatlor
sisteminda istiraki oksor hallarda milli maraqglarin va insan haglarinin qurban verilmasi hesabina basa
golir ki, bu da agir, dramatik naticolordo 6zlinii gostorir” [1, s.124].

Hogqigaton do, biz ayri-ayr 6lkalorin suveren haglarinin qorunmasi mévgeyindon ¢ixis edorkon
bozi hallarda bu suverenliyin insan haqlar1 va hiiquglarinin buxovuna ¢evrilmasinin sahidi ola bilorik.
Amma istonilon halda, insan haqlart vo hiiquglarinin azadliq idealma uygun bir sokildos
gergoklosdirilmosinin torofdari kimi, biz beynolxalq toskilatlar iiglin ayri-ayr1 dovlotlorin suveren
haqglarina va hiiquqlarina hrmet edilmasini zoruri hesab edarak, suveren dovlatlorin do sdziigedn insan
haglar1 va hiiquqglarina riayst etmalarini vacib bilirik. Oks toqdirds, prof. 9.Abbasovun geyd etdiyi kimi,
buna riayat etmoyan istonilon (miisllifo gora, avtokratik rejimli) bir lkads “demokratik frazeologiya
ilo omoli faaliyyat arasinda ugurum yaranir ki, noticodo comiyyatdo insani miinasibotlorin ahongdarligi
pozulur, disharmoniya, destruksiya dorinlogir vo kaskinlogir. Belo goraitds, aydindir ki, insan hiiquq vo
azadliglarinin tomin olumasinda ciddi problemlor yaranir” [1, s.125].
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Biz artiq genis sokilds tasvir etdiyimiz prof. ©.Abbasovun soziigedon asorinds yer almis ndvbati
miiddoani redakto edarok geyd etmok istardik ki, miisllifin geyd etdiyi Kimi, “faaliyyatds olan hiiquqi
normalar vo hiiquqi stiur osasinda insan hiiquqlari ilo bagli tesovviirlor dayanmairsa,...” climlosinds hom
tokrarcilig, hom do mahiyyot baximindan “insan haqlar1 ilo baglh tosovviirlor” ifadssinin islodilmaosi
yerina diisordi. Ciinki istonilon bir comiyyatds foaliyyat gdstoran hiiquqi norma v hiiquqi stiur 6zii kimi
basqa bir insan hiiquglari ilo deyil, mohz biitdvliikdos insan hiiquglarina istigamat géstoran, iimumi ideal
olan insan haqlari ilo tonzimlonir. Belo bir tonzimloma faaliyyatinds ise ayri-ayri insan hiiquglarinin
bir-biri ilo raqabat aparmalari da els biitiin bunlarin insan haqglarina uygun olub-olmamasini agkarlayir.
Dogrudan da, iimumbaosori vo ideal olanlar insan haglarmma uygun golmoyarok, prof.9.Abbasovun
tobirinco  desok, “...gobilo-tayfa, qrup maraglart dominantliq toskil edirso, votondaslar
“Ozlimiiziinkiilor”s vo “yadlar’a boliiniirso, ayri-seckilik psixologiyasi asilanirsa, demoli, demokratiya
he¢ vaxt tam mozmunda vo hocmds qgorarlasa bilmoz” [1, s.125].

Natica

Hagqlar1 insan hiiquqlar ilo eynilogdirib yalmz basoriyyatin irali siirdiiyii ideya kimi toqdim
edilmasi bu hadisanin mahiyyatini tam agiglamir. Magaloads “ontoloji tarazliq” qorunmasi baximindan
haglarmn tonzimloyici ideallar kimi genis mozmuna malik oldugu vurgulanmigdir. Belaliklo do, haglarin
tarixon inkisaf etmis kateqoriyalar oldugunu iddia etmis mévgelarlo yanasi, onlarin bagariyysts boxs
edilmis nemat oldugu geyd edilir. Buna dalil kimi, miflardon tutmus somavi dinlara godar, o ciimladon
do tabii hiiquq nazariyyagilarinin baxislarinda bela, bu magamin gézard: edildiyi agkarlanir. Homginin
tobii hiiquq nozariyyssinin ortaliga ¢ixma soboblarinin do isiglandirilmasi miithiim maraq dogurmaya
bilmoz. Biitovlikkds iso insan haqglari insan hiiquglarina istigamatverici ideal rolunu oynayib, onlarin
odalatli olmasinin osasidir.

Istifados olunmus adabiyyat
1. Abbasov O. Insan haglar1 vo ictimai roy. Baki, “Toknur”, 2013, 218 s.
2. Mammodov Z.C. Azarbaycan folsofosi tarixi. Baki, “Bilik”, Irsad Morkazi, 1994, 340 s.
3. Ceiina benxa6u0. IIputsazanus KynbTypbl. PaBeHCTBO 1 pazHOOOpas3ue B II00aIbHYIO 3Dy,
[Tep. ¢ anrn.; mox pea. B.M.Muozemiera. M.:Jloroc,2003, 305 c.
4. https://ru.wikipedia.org/wiki/%D0%93%D1%80%D0%BE%D1%86%D0%B8%D0%B9,
%D0%93%D1%83%D0%B3%D0%BE
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Pe3rome. B cratbe paccmarpuBaercs 3BONIONHS (HHUIOCO(PCKOTO TOHATHS «PEBOJIIOLUS» — OT
AQHTUYHBIX TPEJICTABICHUNA O IHMKIMYHOCTH TIEPEMEH 10 COBPEMEHHOIO IOCTI'YMaHUCTUYECKOTO
MMOHUMaHMs, B pPaMKaX KOTOPOTO PEBOJIIOLHUS OCMBICIUBACTCS KaK KYJIbTYPHO-OHTOJIOTHYCCKHIMA
nporecc. Ocoboe BHUMaHKE YAETSETCA Pa3IHuUI0 MEXKAY HayYHBIMU U COLUAILHO-TIOTUTHUECKUMHU
PCBOJIOIMSIMH, a TAK)KE MEPEOCMBICICHUIO ()eHOMEHA PEBOJIOIMU B KOHTEKCTE IU(PPOBON ITUBU-
JIM3aLUY.

KioueBble cj10Ba: pEBONIONMS, MOJEPH, IOCTTYMAaHU3M, KyJbTypa, CO3HAHUE, TpPaHC-
dhopmarusi.

“INQILAB” KONSEPSIYASI: ETIMOLOGIYADAN ROQOMSAL VO MODONI
TRANSFORMASIYAYA

Zohra Oliyeva

Xiilasa. Bu moqalods “inqilab” folsofi anlayisinin tokamiil prosesi, yoni bu anlayisin —
doyisikliklorin dovriyyasi haqqinda qadim tosavviirlordon ingilabin madoni-ontoloji proses kimi
tozahiir etdiyi miiasir posthumanist anlayisa qador olan inkisaf dovrii arasdirilir. Xiisusi digget elmi vo
sosial-siyasi ingilablar arasindaki forglors, homg¢inin rogomsal sivilizasiya kontekstindo ingilab
fenomeninin yenidon dayarlondirilmasine yonaldilmisdir.

Acar sozlar: inqilab, miiasirlik, posthumanizm, madoniyyat, siiur, transformasiya.

THE CONCEPT OF "REVOLUTION": FROM ETYMOLOGY TO DIGITAL AND
CULTURAL TRANSFORMATION

Zohra Aliyeva

Abstract. This article examines the evolution of the philosophical concept of "revolution” —
from ancient notions of cyclical change to the contemporary posthumanist understanding, in which
revolution manifests as a cultural-ontological process. Particular attention is paid to the distinction
between scientific and socio-political revolutions, as well as to the reinterpretation of the revolution
phenomenon in the context of digital civilization.

Keywords: revolution, modernity, posthumanism, culture, consciousness, transformation.

BBenenne

TepMI/IH ((peBOJ'IIOI_[I/ISI» — OIWH U3 KIIKOYEBBIX U HaI/I60J'Iee HpOTI/IBOpe'-II/IBBIX KOHIICIITOB B
YEJI0BEUYCCKOM JIUCKYpCE. ITUMOJIOTHUECKH OH BOCXOJHUT K JIATUHCKOMY revolutio — «BparieHue»,
«BO3BpAIIIEHUE» W W3HAYAIBHO 0003HAYAJI NUKIMYECKUE ABMKCHUS HeOecHBIX Tell. Co BpeMEeHEeM
3HAUEHHE TEPMUHA SBOJIOIMOHUPOBAIO, MPHOOPETS CMBICT paJuKaIBHBIX NpeoOpa3oBaHU B
MOJINTUKE, HayKe, KyJbType M OOIIecTBe. B COBpEeMEHHOM MHpE PEBOIOIMOHHOCTh BCE dHaIle
MIPOSIBIISIETCS] HE B Pa3pyIICHUH, a B TPAaHC(HOPMAITUHN CMBICTIOB, YTO OCOOCHHO 3aMETHO TIPH MIEPEXoe
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OT WHAYCTpUATBHOW K ImdpoBod muBmwm3anuun (Mammemsane, 2022, c. 15-18). Ilonumanwue
PEBOJIIOIMH KaK MEXaHU3Ma ITyOOKHX U3MEHEHH TpeOyeT KOMILIEKCHOTO PaCCMOTPEHHSI B UCTOPUKO-
¢bunocohckoM, HAYIHOM M KYJIBTYPHOM KOHTEKCTaX.

MeTtoxoJ10rust MccJaeI0BAHNUSA

B uccienoBanny IpuMeHEH CPABHUTEILHO-UCTOPUYECKUI U TEPMEHEBTUYECKUIM METO/] aHAIN3a
¢bunoco(CcKrUX KOHLENTOB PEBOIOMH, TTO3BOJISIFOIININ BBISIBUTH SBOJIOLUIO CMBICIIOB OT aHTHYHOCTH
70 TOCTTYMaHHCTHYECKOTO JUCKypca M O0003HAUYUTh TPAHCPOPMAIMIO IMOHATHS B COBPEMEHHOM
KYJIbTYPHOM KOHTEKCTE.

Hacrosmas crates paccMaTpuBaeT KOHLEIIUIO PEBOJIIOLUY YEPE3 TPU OCHOBHBIE TPU3MBI:

1. IlpoucxoxaeHue 1 3HaYeHNUE PEBOJIOIUH B KJIIACCHUYECKON MBICIIH.

2. Tlonmutnueckoe U HayuyHOe npruMeHeHre B HoBoe Bpemsi.

3. IlepeocmbiciieHre PEBOITIOIMH B TOCTMOJEPHUCTCKOM U U(POBOM KOHTEKCTE.

PeBosronus B Ki1accH4eCKON MbIC/IH

ITHUMOJIOTHS U NepBble YNOTpPedJIeHust

Knaccuueckoe NMOHMMaHHE PEBONIOLMU MMEET IIyOOKHE KOPHH B aHTUYHOM (uiocopuu u
kocMmostoruu. B JIpeBHeit ['pennn TepMUH B OCHOBHOM OTHOCWICSA K IPHPOJHBIM U KOCMHYECKHM
muknam. B Anemazecme Iltonemest «peBomonuny HeOECHBIX chep ONMCHIBATIMCH KaK TapMOHUYHbBIE U
IIpECKa3yeMble JBMKEHUS IUIAHET, NOJYEPKHUBAIOIIME CTAOMIBHOCTh U IIOBTOPSIEMOCTb, a HE
pamukanbhbie nepemensl (IItonemeit, 150 1. H. 3.). ®unocodsl aHTUYHOCTH, Takue Kak [lmaTtoH u
ApucroTtenb, Ha4yaJId IPUMEHATh 3TOT TEPMHH K UEJIOBEUYECKHUM OOILECTBaM, CBSI3bIBasi U3MEHEHUS C
BHYTPEHHUMH IPOTUBOpeunsiMU. Takum o0pazoM, QpyHIaMEHTaJbHOE NMOHUMAaHUE PEBOJIIOLMM KaK
LUKJINYECKOTO U CTPYKTYPHOIO IIPOLIECCa YKE 3aKJIabIBAIIOCh B AHTUYHOM MBICIIM M CTAHET OCHOBOU
111 €€ ocMbIcieHus B a110xy HoBoro BpemeHu.

IHonuTH4yeckne N3MEHEHUs1 B IOHMMAHUU APHCTOTEJIsA

Kak wu3BecTHO, ApucroTens ObUT HE TONBKO (GuiocohoM, HO M TOHKUM HabOIroAaTeIeM
o011ecTBEeHHbIX MpoiieccoB. OH MOAPOOHO paccMaTpuBal, MIOYEMY M Kak MPOUCXOIST MOJIUTUUYECKHE
U3MEHEHHMs, BBOJS KIIOUEBOe MOHsTHE Stasis (otdolg) — rpaxaaHckuit kKoHGUKT. [To Mbican
Apucrorens, IpUYUHBI PEBOJIOLUI BCer/ia KpOIOTCS B YEIOBEUYECKUX UYBCTBAaX U OOIIECTBEHHBIX
npoTuBopeunsx. OH BBIIENSUI IBE€ OCHOBHBIE IPUYNHBL:

1.DxoHOMHYeCKOe HEPABEHCTBO — pa3pblB MEXIy OorarbIMM M O€IHBIMU HEU30EKHO
POXIaeT HAIIPSKEHUE U CTPEMIIEHHE U3MEHUTD CYILIECTBYIOUINH MOPAIOK.
2.0myueHne HecnpaBeVIMBOCTH — KOTJA JIIOAU CUUTAIOT IIOJIMTHUYECKYK) CUCTEMY

YTHETAIOLIEN, HEJOBOIBCTBO MIEPEPACTAECT B OTKPBITOE IPOTUBOCTOSHHE.

Apucrorenb MoI4EPKUBa, YTO MOJA0OHBIE MOTPSICEHUS MOJPHIBAIOT YCTOMYHMBOCTH MOJIMCA, U
MIOTOMY BBICTYTAJI 3a IOCTENEHHbIE, pa3yMHble pedOpMbl, a HE 3a HACHIBCTBEHHBIE IE€PEBOPOTHI
(Apucrotens, 1998). B ymepeHHOCTH 1 TapMOHUU OH BUJIEN 3aJ10T MOJIMTHYECKOT0 3710pOBbs 00111eCcTBa
— npes, akryanbHad U B XXI Beke. Eciii 111 aHTUYHBIX MBICIHUTENIEH PEBOIIOLUS IIPEICTaBIIsIIA
co00i1 ckopee IUKINYECKOE JBHKEHHE, TO B 310Xy HoBOro BpeMeHM OHa CTAaHOBUTCS CHMBOJIOM
nporpecca U 0CBOOOXKICHUSL.

Pesourronus B HoBoe Bpems

HoanTnuyeckue peposrounu u ¢puinocopus Ipocsemenus

Onoxa IIpocBelenys crana nepeaIoMHbIM MOMEHTOM, KOT'J1a PEBOJIIOLINS CTaJla BOCIIPUHUMATBCS
KaK CpPeJICTBO pauKaIbHOTo IpeodpazoBanus obmiecTBa. Bonbrep, Pycco 1 MOHTECKBE KpUTHKOBATTH
TPaAULIMOHHBIE TIOPSAIKHU U YTBEP)KIAAIH HeaIbl CBOOOIbI M paBEeHCTBA. DTH HJIeH cTalu puitocodckoit
ocHoBoM 111 Opaniry3ckoit peposroiuu (1789—1799). Xanna Aperar ormedana: «CMBICT pEBOTIOITII
— 3TO cB00O01a, cBOOOIa HAYATh YTO-TO HOBOe» (ApeHnar, 1963). Jna meiciurteneit HoBoro Bpemenu
PEBOJIOLMST — 3TO HE MPOCTO OYHT, a CO3/JaHUE HOBOTO MOJUTHYECKOTO MPOCTPAHCTBA, B KOTOPOM
poxIaeTcsi cBodoa.
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Hay4nble U connaJabHO-MOIUTHYECKHE PEBOTIOIUH

BaxxHo pa3nuuaTh Hay4HbIE U COLIMATIHO-TIOJINTUYECKUE PEBOJIIOLIMU, IOCKOJIBKY UX JIBUJKYILHE
CHJIBI M TIOCTIEICTBUS pa3iauyHbl. [IepBbie CBA3aHBI C N3MEHEHHUEM CIIOCOOO0B MO3HAHMUSL, BTOPbIE — CO
CTPYKTYpOI1 BIACTU U UJCOJOTMYECKUX OCHOBAaHUN OOIIIECTBA.

Nnpxam Mammensane ormedaer: «BekTop KyJabTypHOW JUHAMHUKH CMEIIAECTCS OT BHELIHEIO
npeoOpa3oBaHus MHpa K BHYTpEHHEMY MpeoOpa3oBaHmio yemoBeka» (Mammenzane, 2022, ¢. 15-18).
PeBomronust cranoBuTCS (YOPMOI CMBICIIOBOH 3BOMIOLINH, TAE TpaHCHOPMAIUS KyIbTYPHBIX KOJOB H
CO3HaHUS JBMKET MCTOpPUYECKUH mporecc. Hayunble peBomonun TpaHcHOpMUPYIOT KOTHUTHBHBIC
cTpykTypbl obmectBa. Tomac Kyn B Cmpykmype nayunvix pegontoyuti IOKa3bIBaeT, YTO MPOTpPeECC
IIPOUCXOIUT Yepe3 CMEHY NapaurM:

» KonepHukaHckas peBoIoLUs (T€OLEHTPU3M — T€IHOLEHTPU3M),

 3ameHa pu3uku HeroToHA Teopuel OTHOCUTEILHOCTH DUHINTEHHA.

Mumens @yko paccMaTpUBall PEBOIIOLMIO KaK IIPOLECC IEPEOCMBICIICHMS BiIacTu: «Biacte He
TOJILKO MOJIABJISIET — OHA MIPOU3BOUT 3HaHUS, HOpMBI ToBeieHus U cyOBeKTh» (Dyko, 1975). Takum
00pa3oM, pEeBOJIIOLUU MOTYT HE paspyllaTh, a BOCIPOU3BOAUTH CYHIECTBYIOIIME CTPYKTYpPbl —
MIPUMEPOM CIYXKHUT coBeTCKUI onbIT XX Beka. [locTeneHHO NOHATHE PEBOIIOIMM YTPAYUBAET YHUCTO
MOJIUTUKO-COLIMAJIbHOE 3HAYEHWE M HAYMHAET OXBAaThbIBaThb OOJIACTh TEXHOJOTHMM M CO3HAHUS, 4YTO
ocobenHo nposiBsieTcs B XXI Beke.

Hudposasi peBoTIOLUA M NOCTTYMAHUCTUYECKUH CABUT

B XXI Beke MBI cTany CBUISTEISIMUA HOBOM — IU(POBOI — PEBOJIOIMHU, KOTOPasi MEHSET He
IIPOCTO YCTPOMCTBA, a caMy IIPUPOLY YEIOBEYECKOTO CYyLIECTBOBAaHU. TEXHOIOTUU IIPOHUKAIOT BO BCE
cepbl KU3HU — OT MBILUIEHUS U 00yYEHHS JJO KOMMYHHUKAIIMU U UJIEHTUYHOCTH.

[ToctrymanucTudeckas NepCcleKTHBa IOKa3bIBAET, YTO ATO HE IPOCTO TEXHOJIIOTUYECKUN CKAYOK,
a TIyOOKMi cIBUT B cO3HAaHUM. YenoBek nepecTaér ObITh IIEHTPOM BCEJIEHHOW U CTAHOBUTCS YaCThIO
TEXHOKYJIBTYPHOM 3KOCHCTEMBI, IJ€ JaHHble, airoputMbel U MM BBICTYnaroT paBHONPABHBIMU
ydacTHUKaMHu. Mbl OoJblile HE MPOCTO MOJb30BATEIM TEXHOJOTMH — MBI CpacTaemMcsi ¢ HUMH,
(bopMHUpysl HOBYIO CYOBEKTHOCTb, /1€ TPAHUIIBI MEXY «UEIOBEKOM» M «MAIIUHOI» CTAHOBSTCS BCE
Oonee ycnoBHbIMU. L{udpoBas peBostonus Mopoauia He TOJBKO HOBbIE ()OPMBI BOCHPUSATHS, HO U
LEJBIN CHEKTP KYJAbTYPHBIX U COLMATIBHBIX TpaHCc(hopManuii, GOpMUPYIOIIUX KOHTYPbI COBPEMEHHOTO
o01ecTna.

CoBpeMeHHbIE KOHTEKCThI: IM(PPOBbIE U KYJIbTYPHbIE PEBOJTIOLHH

Indposas peBosonMs, COUATIBHbIE H KYJIbTYPHbIE IBUKEHUS

Konenn XX — mnavano XXI Beka XapakTepu3yercsi paauKaJbHOW TpaHChopMmanuen
KOMMYHHUKAIIUHM, SKOHOMHMKH M COIMAIbHBIX IBMKeHUH. OCHOBHBIE uYepThl LU(POBOH SMOXH, MO
Manyamio Kacrenscy (2009), Bkirodaror:

1. I'moGanu3anuo KOMMYHHUKAIIUY;

2. JleneHTpann3aIiio HCTOYHUKOB HH(POPMAIIHH;

3. TlosiBneHre HOBBIX MyOINYHBIX TPOCTPAHCTB.

[{rdpoBbIe TEXHOIOTUH YCUITAIN BIUSHUE COIHATBHBIX JTIBH)KECHHIA:

e Apadckas BecHa (2010-2012) — coumanbHbIe CETH CTIM MHCTPYMEHTOM MOOWIIM3ALUKN U
MOJIMTUIECKOTO CAMOBBIPAKEHHSL.

e Black Lives Matter — mudpoBsie miaTgopmbl MPEBPATHINCH, B MHCTPYMEHT OOpBHOBI 3a
PacoBYIO CIIPAaBEIITMBOCTb.

e Fridays for Future — rnobanpHOe KIMMaTHYeCKOe IBHXEHHE, WHHLIUHpOBaHHOE [ 'peroit
TyHOepr, moka3aio, Kak MOJIOAEKb MUCIIONB3YeT TEXHOJIOTHHU [Tl KOOPAWHAIINN EWCTBHIA B 3aIIUTY
knumara (Tyn6epr, 2019).

OTH npUMeEpBI IEMOHCTPUPYIOT, YTO LIH(PPOBask pEBOIIOLHUS MEPEONpeIeNIa TMHAMUKY BIACTH
MEXAY TOCYIapCTBOM, KOPIOpPAIMAMH M TPaXIAHCKUM OOIECTBOM, CTaB [BIDKYLICH CHIION
KyJbTYPHBIX M3MeHeHUH. OJTHAKO CTPEMUTENIBHOE pa3BUTHE LM(PPOBOH Cpebl CONPOBOXKIAECTCS HE
TOJILKO BO3MOKHOCTSIMU, HO M HOBBIMH ATUYECKUMH JHIIEMMaMH.
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JTHYECKHE U COIHATIbHbIE BHI30OBBI

Hudposas peBosoLys OTKPHIBAET IMEpe] 4eI0BEYECTBOM HOBBIE TOPH3OHTHL, HO U Opocaer
CJIO’KHBIE BBI3OBBI:

o Kondpuaennuaabuocts (3yoodd, 2019) — nabmroeHue CTAaHOBUTCS HOPMOM, a YacTHas
HU3Hb — POCKOIIbIO.

o lesaunopmanus (Tydexun, 2017) — nudpossie mIaTGopmMbl MIPEBPALTAIOTCS B MAIIUHbBI
pacrpocTpaHeHUsl JKU.

o Hudposoii pazpwbiB (Kactenbe, 2009) — HEepaBEHCTBO B IOCTYIIE K TEXHOJOTHSAM YCUITUBACT
COLIMAJIBHOE PACCIIOEHHUE.

o AuroputMuueckasi nmpeassitoctb (O Hum, 2016) — naxke HEUTpaIbHBIE AJITOPUTMBI MOTYT
BOCIPOU3BOAUTH HECITPABEIIIUBOCTbD.

o [Lnargopmennblii kanutaan3m (Cpaudek, 2019) — naHHBIe cTaHOBATCS (HOPMOI BIACTH U
KOHTPOJISL.

bepuap Cruriep (1994) omuchiBaeT TEXHOJIOTMYECKYIO PEBOJIONUIO KaK HENpPEpbIBHBIN
MpoIecC, B KOTOPOM KaKAOe H300peTeHHE 3alyCKaeT HOBBIM IIMKJI HM3MEHEHWH, 3acTaBIisis
YeJI0BEYECTBO UCKATh OaaHC MEXIY MPOTrPecCOM U ITUKOM.

3akjoueHne

PeBomrorusi ocraércs MHOrOMEpPHBIM (PEHOMEHOM, BBIXOMSIIMM 3a PAMKH MOJUTHYECKHX
nepeBopoToB. LdpoBbie U KyTbTypHBIE PEBOTIOIUHN TPAHCPOPMHUPYIOT SKOHOMUKY, KOMMYHHKAIIHIO,
UJCHTUYHOCTD, BIACTh M (POPMBI IPAXKTAHCTBEHHOCTH. Pazimune Mex 1y cOlabHO-TTOTUTHYCCKIMHE
Y Hay4YHBIMHM PEBOJIIOIMAMHU Ba)XKHO Ul aHAJIM3a COBPEMEHHOHN NMHAMUKHU u3MeHeHuil. [lonumanue
PCBOJIIOIMK KaK IPOIECCa CMBICIOBON TpaHChOpMalMK, a HE Pa3pyIICHUs, TMO3BOJISICT TIIyOxke
OCMBICIIMTh BBI30BBI X X1 Beka.

ABTOp TMOTYEPKHUBAET, UYTO B SIOXY MOCTTYMaHH3Ma PEBOJIIONMS MPHOOPETAET aTanTHBHBIN
XapakTep — 3TO Y€ He pa3pbiB, a CIOCOO0 OOHOBJIEHUS, MOMCKA HOBBIX ()OPM TapMOHHU MEKIY
YeJIOBEKOM, TEXHUKOM U KYJIbTYPOH.
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Xiilasa. Nailo ©9sadovanin mogalasinin asas maqsadi — Sokratagodorki dovrdo estetik fikrin
xiisusiyyatlorinin folsofi tohlilidir. Miallif magaloni yazarkon miiqayisali analiz metodundan istifads
etmigdir. Magalonin elmi yeniliyi ondadir ki, burada Sokrataqodarki dovr yunan filosoflarmnin irali
stirdiiklori estetik ideyalarn Qadim Sorq miitafokkirlori torafindan irali siiriilon estetik ideyalarla
miiqayisali tohlili aparilir. Todgiqatin yekunu olaraq muallif belo bir naticoys golmisdir ki, agor antik
estetik tofokkiiriin baglica xiisusiyystlorindon biri onun miflo six baglilig: idiss, antik estetik diigiinco
torzinin ikinci baglica xiisusiyyati onun kosmosentrizm prinsipina sdykenmasi idi. Kosmosentrizm
prinsipinin &zii isa tokca mifin deyil, ham antik vo biitdvliikde gadim falsafonin on miihiim ssaslarindan
birini toskil edir.

Acar sozlar: Sokratagodorki dovr, Qadim Sorq, estetik tofokkiir, kosmosentrizm, nizam, xaos,
mif, harmoniya.

OCOBEHHOCTHU 3CTETUYECKOM MBICJIN
B JOCOKPATHYECKHI ITEPAO/]

Haunas Acagosa

Pestome. OcHoBHOM wenbto cratb Hawnmm AcanoBoit sBisieTcs (QuIOCOQCKUI aHaIU3
0COOEHHOCTEH 3CTETUYECKOTO MBIIUIEHHS B JOCOKpaTudecKuil nepuoy. [Ipu HanucaHuu cTaTtbu aBTOp
UCIOJb30BaJl METOJ| CPAaBHUTENILHOrO aHanu3a. HayuyHas HOBHM3HA pPabOTHI 3aKIOYAETCs B
COINOCTABJICHUHU 3CTETHUECKUX MW, BBIIBUHYTHIX JOCOKPATUUECKUMHU TpedeckuMu (unocodpamu, ¢
ACTETUYECKUMH KOHLIeNIUsAMU MbiciuTenien JpeBHero Bocroka. B pe3ynbrare ucciaenoBaHusi aBTop
MPUXOAUT K BBIBOJLY, UYTO OJHOM M3 KIIFOYEBBIX OCOOCHHOCTEH aHTMYHOI'O 3CTETUYECKOTO MBILIUICHHUS
ObuIa €ro TecHas CBsI3b C MU(OM, TOI/Ia KaK BTOPOW BaKHOM OCOOEHHOCTBIO BBICTYIAJIa OMOpa Ha
IIPUHLUI KOcMoLeHTpu3Ma. KocMOLIEHTpU3M SIBIISIJICST OJHMM M3 TJIaBHBIX OCHOBAHUN HE TOJIBKO
MHU(POJIOTHYECKOTO MBIIIUIEHUS, HO U BCell IpeBHEeN (priiocopuu B LEIOM.

KiroueBsble ciioBa: nocokpatuueckuil nepuon, [peBHuit BocTok, scTeTHuecKkoe MBIIUIEHHE,
KOCMOLIEHTPH3M, MOPAT0K, Xa0C, MU}, TapMOHUS

CHARACTERISTICS OF AESTHETIC THOUGHT IN THE PRE-SOCRATIC
PERIOD

Naila Asadova

Abstract. The main objective of Naila Asadova's article is a philosophical analysis of the
specialities of aesthetic thinking in the pre-Socratic period. When writing the article, the author used
the method of the comparative analysis method. The scientific novelty of the article lies in the
comparative analysis of the aesthetic ideas put forward by pre-Socratic Greek philosophers with the
aesthetic ideas put forward by the thinkers of the Ancient East. As a result of the study, the author came
to the conclusion that if one of the main specialities of ancient aesthetic thinking was its close
connection with myth, then its second main speciality was its reliance on the principle of
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cosmocentrism. The principle of cosmocentrism is one of the most important foundations not only of
myth, but of all ancient philosophy as a whole.

Keywords: pre-Socratic period, Ancient East, aesthetic thinking, cosmocentrism, order, chaos,
myth, harmony.

Giris

Sokratagodarki folsafo ham antik folsafonin, ham do Qadim Sarq falsafasinin miioyyan hissasini
oziindo ehtiva edir. Bu sobabdon antik estetik tofokkiirii anlamaq tiglin biitévliikkde gadim diinya
modoaniyyatino nazor salmaq lazim galir. Qadim dunya madaniyyati isa 6z baslangicini, albatto ki,
Qadim Misir modoniyystindan gotiiriir.

Qadim Misirds isara-sokillor — herogliflordan istifads edilirdi. 750 heroqlif var idi. Yaz1 iigiin
papirusdan istifads edilirdi. Misirlilor dasqin zamani homiso ulduzlarin eyni noqteds oldugunu
miisahids edirdilor. Qadim Misirdo musiqi va rags sanati yiiksok inkisaf etmisdi. Nafas, zarb vo simli
musiqi alstlori méveud idi. Raggasalor bozon doyiis sohnolorini tosvir edon pantomimlor ifa edir,
mobadlarda dini marasimlari sohnalosdirirdilor. Qadim Misirds allahlari heyvanbash insan soklinda
tosvir edirdilor. Bu da ovgulugla bagli idi. Misirdo Amon Ra (Giinas allahi) bas allah sayilirdi. Qadim
Misirds Nut — Soma ilahasi, Geb iso — Yer tanrisi hesab edilirdi. Qodim Misir madaniyystinin mithiim
cizgilori — misirlilorin 6zlarinin «qeyri-normalliq» hesab etdiklori «6liima qarsi etiraz» olmusdur.
Olmozliys olan giiclii meyil misirlilorin biitiin diinyagériisiinii miioyyen etmis, Misirin biitiin dini
fikrina daxil olmus va gadim Misir madaniyyatini formalasdirmisdir. Elo bu sabobdoan do Qadim Misirin
on godim vo mohtosom memarliq abidolori ehramlar (piramidalar) idi. Ehramlar diinyanin 7
mociizasindon biridir. Misir fironlar1 6zlari {i¢iin ehramlar tikdirmislor. Fironlar 6ldiikdon sonra homin
ehramlarda dofn edilirdilor. Ehramlar yiiz minlarlo nohong daslardan insa edilmisdir. Bu mohtasom
ehramlar bir torafdon axirat diinyasina inam yaratmali, digar torafdon iso fironlarin azomotini niimayis
etdirmoli idi. Qadim Misirdos fironun sardabasine o diinyada ona xidmot etmok iiciin insan fiqurlart
qoyurdular. On mohtagom ehram e.o. XXVII asrdo Memfis yaxinliginda firon Xeopsun (Xufunun)
sorafing tikilmisdir. Ehramlarin yaxinliginda biitdv qaya parcasindan insanbagli, aslanbadanli nohang
heykol — sfinks yonulmusdur. Bu nohong heykal ¢ox vahimoali oldugu igiin “dohsotlor atasi”
adlandirilmigdir. Boalka do, sfinks ehramlarin qoruyucusu mogsadi ilo qoyulmusdur. Misir fironlari Nilin
gorb sahilindo Amon allahin sorafine insaat islori aparmis vo onun adina mabad tikmislor. Burada
Misirin markazi soharlorindon olan Fiv yerlosirdi. Bu sohar Yeni saltonot dovriinds 6lkonin paytaxti
movqeyini saxlayirdi. Miasir Karnak yaxinliginda Fiv gohorinin xarabaligi qalmigdir. III Amenxotep
do Fiv soharinds Amonun sarafins tikinti iglori gormiisdii. O, Amon mabadinin giris hissasinin har iki
torafindon kasik ehram soklindo darvaza ucaltdirmisdi. Oziinamoxsus xeyrat mabadlorden birini Amona
hosr etmisdi. Amon mabadinin 6niindaki darvaza qizilla islonmisdi. Luksor mobadlarinin divarlarina
qiz1l tobagosi, dogomays ise giimiis vurulmusdu. Mobadlora gedan yollar 16vha ilo désonmisdi. Amon
mobadino gedon yolun konarida qoyun heykallori diiziilmiisdii. Qoyun Amon mabadinin miigoddas
heyvani hesab edilirdi. Hokmdarin xeyrat mobadi yolu konarma itobonzar heykallor qoyulmusdu.
Mobadlards fironun azomotli vo hiindiir heykallori do ucalirdi. Amon iimum-Misir allahi hesab
olunurdu. Ona hasr olunmus moabadlar har yerds insa edilmisdi. "Giinas evi" adlanan Aton mobadi
zonginliyi ilo farglonirdi. Hom mabadlords vo saraylarda, hom do real hoyatda estetik toloblora son
doraco miihiim shamiyyat verilirdi. IV Amenxotepin arvadi Nefertiti minilliklor orzinds gozallik
tocasstimii sayilird (9).

Ogor Qadim Hindistanda falsafo mifoloji kosmosentrizmin dini transsendentalizm {izorinds
golobs simvolu kimi formalasmigsdisa, agor Qadim Cindo folsofs, oksino olarag, mohz
transsendentalizmin ifadogisi kimi meydana golmisdiso Vo 0Oziinii mifik kosmosentrizma qarst
qoymusdusa, Qoadim Yunanistanda folsofo materializmin mifoloji kosmosentrizma qarsi, pragmatik
hoyat torzinin gohramani hoyat torzina qars1 miixalifat formasi kimi meydana goldi (5, s.14).

Qadim yunan estetik fikrinin tasakkiilii

Qadim yunan folsofosinin baslangic moagamindan forqli olarag, godim yunanlarin mifik
kosmosentrizmi somani canli kainatin atasi, Yeri iso anast hesab edirdi. Ogoar mifologiya etik baximdan
yanasildiqda gohromanlig vasf edirdiso, estetik baximdan yanasildigda insan gozalliyini vasf edirdi (3,
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5.13). Mifologiyanin gézollori do, gohromanlari da ilahi mensali hesab olunurdu. Homerin /liadada vo
Odisseyada obrazini yaratdigi Yelena da els ilahi gozallik sahibi kimi toqdim olunurdu. Homerin 6zii
golbinin darinliklorinds gohromanligdan daha ¢ox gozalliyin toronniimgiisii idi. Goriiniir, elo buna
goradir ki, Homer insanlarin vaxtlarini monali kegirmolorini onda goriirdii ki, biitiin ariflar, monsab va
riitbalordan asili olmayaragq, sira ila aylasib, boyiik ehtiram va diggotle 6z miigonnilaring, bastokarlarina
qulaq asirlar. Yunanlar 6z tarixlorinin ilkin dovriinde iimumon moalum oldugu kimi, mifik diinyagdriis
sahibi idilar va 6zlarinin mifoloji kosmosentrizmini yaradirdilar (7;8;17).

“Gozal”, “gozoallik”, “harmoniya” kimi miihiim estetik terminlor Homerin asarlarinds yer alir (20,
¢.16). Lakin bu terminlar Homer torafindan tohlil deyil, gozallorin vasf olunmast tigiin istifads olunurdu
(16).

Antik estetik tofokkiiriin birinci an mithiim manbayi mif idisa, ikinci an mithiim manbayi gadim
yunan falsafasi idi. Amma goadim yunan falsafasi materializm olaraq yarandigindan, slbstts ki, Homerin
Vo biitdvliikdo mifin inkari kimi dogulmusdu. Lakin buna baxmayaraq qodim yunan falsafosi mifi vo
kosmosentrizmi bu va ya digor doracads 6ziinds yasadirdi.

Masalan, mifik kosmosentrizmin xaosa aid etdiyi demak olar ki, biitiin cohatlor Anaksimandrin
miitloglik statusu verdiyi arxeds do vardir. Mifologiyanin bizs taqdim etdiyi xaos, aslinds, maddiliyin
dastyicisidir. Anaksimandr torofindon arxeys verilmis xarakteristikada passivlik, amorflug, qgeyri-
miiayyanlik alamatlari ilo yanasi, diinyanin biitiin forma vo imkanlarimi 6z igarisinds saxlama slamati
do yer alir (24, ¢.116-129). Formanin realligdan 6nca do movcud oldugunun gabul edilmasi isa hom
mifa, hom do estetik tofokkiira bir isaradir.

2. Qadim yunan falsafasinda estetik fikrin bashca simalari

Qadim yunan falsafasinds estetik fikir 6z baslangicini Pifaqordan gotiiriir, deys bilarik.

Pifaqorun determinizmi bir ¢ox hallarda materializmdon daha ¢ox, kosmosentrizmls gulgalasir.
Bu hal xiisuson onun estetikasinda 6ziinii gostorir: “Go6zallik — monbayi Allahin ixtiyarinda olan bir
harmoniyadir. G6zalliyin miitloq niimunssi, proobrazi va gozallik hissinin monbayi elo kosmosun
ozudiir. Horokat edon basqa cisimlor kimi, géydaki planetlor do sas salir. Har bir planet 6ziiniin 6lgiisiina
Vo siiratino miivafiq olaraq sas ¢ixarir vo biitiin bunlardan kainat musiqisi yaranir. Bu musigi iss insan
galbina va axlaqgina giiclii va miisbat tasir gostarir. Musiqi insan ruhunu katarsis edir, onu gazab, gorxu,
qisqancliq kimi zororli ehtiraslardan tomizloyir. Musigi insan bodonini do azardan, naxoslugdan
tomizloyo bilir” (1, 5.190-196).

Pifagorda vo pifaqorgularda estetik tofokkiir "gozollik" anlayisi tizorindo deyil, "harmoniya"
anlayis1 tizarinds qurulmusdu. Pifagorgular biitiin kainatin harmonik toskilatlanmasi agidosinds idilor
vo harmonik togkilatlanan kainati kosmos adlandirirdilar. Pifaqorgular belo hesab edirdilor ki, saylarin
harmoniyasi hayatin biitiin hadisalorinds vo o ciimlodan incasonatda, xiisuson do musigids tozahiir edon
obyektiv bir ganunauygunlugdur. Belsliklo, Pifaqor kainatda hokm siiron nizama va harmoniyaya
diqgat yetirir. Pifagorgulara gora, harmoniya uygunlugu, miitonasibliyi, torkib hissolorin biitovliiyiinii
nozards tuturdu. Pifaqorgularin toliminin xiisusiyyati, oslinds, onlarin biitiin folsofi miiddealarinin
estetik xarakter dagimasi ilo saciyyalonir (4, s.21;18, ¢.350; 22, ¢.86).

Pifagorun vo pifaqorgularin obodi tokrar ideyasi iso kosmosentrik ideya olarag Heraklit
(b.e.2.530-470) torafindon onun Kainat hagqinda taliminds inkisaf etdirildi.

Kainat Heraklitds bozan gurlasib alisan vo bozan ds zaifloyib sénon abadi va canli odun fonunda
tosvir olunur. Mohz hamin od Kainata kosmos xarakterini verir. Lakin bu od 6z izafiliyi ucbatindan
kosmosu mohv do eds bilir, bu halda diinya aligib-yanan nshang bir tonqala g¢evrilir. Eyni zamanda
kosmik odun ¢atigsmazlig1 ucbatindan, onun kifayot godor olmamasi tiziindon Diinya 6z gozalliyini vo
ozomatini tadrican itirir. Kosmik odun qoynunda Diinyanin aligmasi vo sonradan sonmasi proseslori
daimi olaraq bir-birini oavaz edir. ©gar o, alisaraq biitovlikde kosmosun mohvins gotirib ¢ixarirsa,
tamamilo sonarkon avvalca suya, sonra ise havaya va torpaga cevrilir (11, ¢.275-280).

Antik estetik tofokkiir Heraklitin soxsinds ham do logos anlayisi vasitasilo mévcuddur. Yunan
s6zii olan logos dilimizds iglonan “s6z”, “fikir”, “anlayis”, “zoka” ifadalorine ¢ox yaxindir. Lakin
Heraklit loqosu tokcs insana aid etmir, insandan konarda da onun obyektiv mévcudlugunu gobul edir.
Loqos real movcud olmagla yanasi, biitiin diinyanin asasini togkil edir. O, on timumidir, zoruridir vo
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daimidir. Heraklitdo loqos biitiin diinyan1 saran Diinya Zokasidir. Antik tofokkiiriin miasir
saciyyalondirilmasi burada insan zokasinin kosmosa samil edildiyini giiman edir. Lakin antik
tofokkiiriin 6zii isa bunun oksinin gobul olunmasindan ¢ixis edirdi. Insan dorrakesi antik tofokkiir
baximindan 6z-6zlilyiinde zoka deyildir, hagiqi zoka diinya zokasidir, kosmosun ruhudur. insan Diinya
Ruhunu yalniz 6z igarisinds duyduqda, Diinya Zokasini yalniz 6z igarisinds dark etdikda onun insani
agl hogiqilasir, hotta ilahilosir vo zoka olur. Heraklit falsafasinds va estetikasinda subyektiv amil son
doraca miithiim shomiyyat kasb edir. Bununla bagli iki xarakterik niimunani géstarak: “Daniz suyu hom
an tamiz vo ham oan ¢irkin sudur, baliglar tiglin o, igmays yarayir, onlara can verir, insanlar {iglin isa
icmoyo yaramir, zarordir”; va ikinci niimuna: “Meymunlarin an gozali insan nasli ilo miigayisoda
eybocardir”. Insan Diinya Zokasin 6z igarisinda dark etmoyo nail oldugu zaman o, diinyan1 da gzl
quruluslu, gozal harmoniya kimi qavrayir (14, s.78).

Heraklitin biza galib ¢atan fragmentlorindon birinds bels deyilir: “Gizli harmoniya askardan daha
yaxsidir”. Bozi estetiklor bu fikri “gizli harmoniya askardan daha giiclidiir" kimi basa diisiirlor. Hiiseyn
Olizads bu miilahizonin manasini bels baga diismoyi toklif edir ki, harmoniyani yaradan oksliklor na
goadar darinds olarsa, onun estetik mahiyyati bir o godar giiclii olar. Yani aksliklorin ziddiyyati daha az
olar va g6za carpmaz. Hiiseyn Olizads bu miiddeadan ¢ixis edarok bels bir natica aldo edir ki, estetik
fikir tarixinda ilk dofo olaraq estetikaya dialektik ideyanin niifuz etmasi vo gozalliyin nisbi xarakteri
etiraf olundu, bu da Heraklitin ad1 ilo baghdir (4, s.22).

Diinyanin estetik qavramu ilo real diinya qavrami arasinda, albstto ki, ziddiyyst do mévcuddur.
Diinyaya yalniz estetik gavram bucagi altinda yanasildigda Heraklitdo oldugu kimi, bels bir naticoys
do golmok olur ki, «sairlorin soyladiklori sathi miihakimalor gostorir ki, onlar, aslinds, cshalst
icorisindadirlor». Lakin sairlorin gézal diinya barada soyladiklori bazon gergoklago do bilir. Heraklit
«ayrilanlar qovusurlar, miixtalifliklordon g6zal bir harmoniya yaranir», deyir. Heraklit kosmosdan
danmigarkon “gdzollik” terminindon genis istifado etmisdir. Ogor ovvallor “kosmos", “loqos”,
“harmoniya” terminlari Heraklit torafindon universal anlayis kimi isladilirdiss, "gozallik™ termini isa
halalik onlara epitet (vosf) kimi xidmat edirdisa (masalon: “gdzal harmoniya",“g6zal kosmos"” va s.),
lakin sonraki1 konkretlagdirma naticasinds "gozallik" termini miistaqillik alds etdi vo daha genis monada
isladilmays basladi, o climladon giymetverma monasinda: xosuma galir, calb edir, hozz verir. Basqa
s0zlo, 'kosmosdan", yaxud “harmoniyadan" farqli olaraq o, 6ziindo giymat, yani subyekt-obyekt
monasint dagimaga basladi. Bu monada Heraklit do pifaqorgular kimi, hesab edirdi ki, gozalliyin
obyektiv asast vardir, lakin bu asasi o, saylarn nisbotindo deyil, maddi seylorin 6z xiisusiyyatindos
goriirdii. Ogor insanlar 6z miinasibotlorindo nizam yaratmaq istoyirlorss, onda Diinya Nizamim
Qorarlasdiran zokaya malik olmalidirlar. Biitlin insani qanunlar vahid ilahi qanunla nizamlanmalidirlar
(1, c. 275-280).

Heraklitin Diinya Nizam1 va Diinya Zakast ila baglh miilahizalori Anaksaqorun saxsinds 6z tarixi
davamint tapa bildi. Heraklitin logos haqqinda talimi kimi, Anaksagorun nus haqqinda tolimi do Diinya
Zokast moanasindan ¢ixis edirdi. Heraklit kimi, Anaksaqor da belo hesab edirdi ki, Diinya, sslinds,
Diinya Zakast ilo uygunluq toskil etdikds gozal olur.

Gozalliyin bels bir anlam1 Anaksaqorun dostu vo hamisi olan Perikla sirayst etmisdi. Perikl
vurgulayirdi ki, bizlordon bir coxumuz gozalliyi bar-bazoksiz, zorifliksiz sevirik. Perikl siyasi rohbari
oldugu 6lkoni, ilk névbads iso Afinan, daha konkret desok, Parfenonu bar-bazoksiz, zorifliksiz
gozollogdirmok ozminds idi. Parfenon Periklin himayasi ilo vo Fidinin rohbarliyi altinda yenidon
qurulur, bar-bazaksiz vs zarifliksiz, lakin méhtasomlikla gozallosdirilirdi (10).

Antik estetik tofokkiiriin baslica prinsipi olan kosmosentrizm prinsipi Anaksimandrdan sonra
Empedokl torafindan inkisaf etdirilir. Empedokl bels giiman edirdi ki, diinyada real olaraq mévcud olan
tokco maddi baslangiclar deyil, hom do onlart bir-birina birlosdiran vo bir-birindon ayiran canli
qivvalordir. Empedokl bu qiivvalari mahabbat va nifrat vo ya dostlug vo diismongilik adlandirr.
Empedokl falsafasinds mahabbat va nifrat va ya dostluq va diismangilik tokca insanlara xas cohatlor
olmayib, ham ds biitiin kainata aid edilon xiisusiyyatlordir. Miixtalif elementlar bu qiivvalarin birincisi
ilo birlagdirilir, ikincisi ils isa ayrilirlar. Bu qlivvalorin hansinin iistiinliik toskil etmasi ilo iso diinyavi
prosesin bu va diger marhoalasi miiayyan olunur. Mahabbatin iistiinliik toskil etdiyi marholo Kainatin
kamilliyi dovriine uygun galir (6. 5.57). Bu zaman nifrot sixigdirilib Kainatdan konara ¢ixardilir, diinya
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kosmosa gevrilir, nizamliligin vo gézalliyin tocassiimii olur. Sonradan nifrot Kainata daxil olur, onun
elementlorini bir-birindon ayirir, mohabbotin 6ziinii iso Kainatin morkazina dogru sixigdirir, diinya
xaosa cevrilir, nizamsizligin va eybacarliyin miicassomasi olur. Nifratin hakimiyyati dovriindo miixtalif
miihitlordo — suda, efirds, quruda — yaranmis miixtalif organlar mshabbatin hakimiyysti dovriins
kegdikca biitov bir orqanizm saklinds birlasirlor (21, c. 61-81).

Empedoklda kosmosentrizm materializmls gulgalasmisdi. Empedoklun falsafasini 6ziinomoXxsus
bir sokildo davam etdiron sofistika iso Empedokldan onun yalniz materializmini gotiirdii; kosmo-
sentrizm ona asason yad idi. Sofistlar Diinya Ruhunun mévcudluguna inanmirdilar, diinyan gézallos-
diran va nizama salan varliq haqqindaki taSavviirlori mévhumat hesab edirdilar (6. s.58). Sofistikanin
cigoklondiyi dévrdo homginin diinyavi elmin do ontoloji osaslart halo Ki Qoti olaraq miioyyan-
losdirilmadiyindon sofistlor {igiin, imumiyyatlo, kosmoloji problematikaya biganslik saciyyavi idi.
Eyni zamanda bu tarixi anda determinizmin ontoloji asaslarindan dogmali olan gqnoseoloji prinsiplar do
tobii olaraq halo ki islonib hazirlanmamigdi. Elo buna gora do sofistika biitiin insan biliklarinin nisbi
xarakter dasidigini qobul edirdi. Har ciir biliyin nisbi xarakter dagimasi haqqinda sofist konsepsiyanin
ti¢ osas miiddaas1 Qorgiy tarafinden verilmisdir. Onun Moveud olmayan Tabiat hagqinda adli asarinda
oxuyuruq: “Birincisi, he¢ no movcud deyildir, ikincisi, agar na iso mévcuddursa, o, insan tigiin
dorkedilmazdir. Ugiinciisii, agar 0, dork olunandirsa, onu ifade etmok miimkiin deyildir” (12, ¢.29).

Sofistik relyativizm insanin tabiat {izorinds stiinliiyiinii bayan etmoklo camiyyotds gorarlasmis
pragmatizm ii¢iin montigi zomin hazirlayirdi. Tobiot burada artiq insan iigiin ideal ola bilocok kosmos
deyildir, gozallik, nizamliliq, mantigilik vo ozomat 6l¢iisii deyildir, oksing, insan ti¢iin faydali ola
bilacak bir seydir. Mifologiyada kamilliyin, abadiliyin, adalatin tacassiimii kimi gqabul olunan tanrilar
sofistikada artiq faydaliligin simvollarina ¢evrilirlor. Prodiks gérs, godim insanlar Giinasi, Ay, ¢aylari,
bulaglar1 vo onlarin hoyati iiciin faydali olan hor seyi xeyir gotirdiyi ti¢iin “tanr1” adlandirmuslar. Elo
buna gora do Nul ¢ay1 misirlilor tigiin tanr idi; faydali oldugu tigiin ¢érok — Demetra, sorab — Dionis,
su — Poseydon, od iso Hefest adlandirilmigdir (13, ¢.602).

Klassik antik estetikanin inkisafinda sofistlor do bdyiik rol oynamislar. Oz istedadia gora filosof,
lakin pesosino goro boyiikloro misllimlik edon adamlar1 Afinada “sofist” adlandirirdilar. Sofistlor
Protaqor, Qorgiy, Prodik, Hippi va basgalarinin daxil oldugu falsafi moktabi tomsil edirdilor. Afinali
sofistlor arasinda daha yiiksok falsofi agli ilo segilon Protaqor (er.ov.481-411) idi. Sofistlorin asas
ideyalar1 mohz onun fikirlorindon torayirdi. Sofistlor hor seyden ovval oxlaq, hiiquq, din masalalari,
homginin gozallik va incasanat problemlari ilo mosgul olurdular. Sofistlarin faaliyyatini saciyyslondiran
asas cohat onlarin naticalorinin relyativi — nisbiliyi idi. Bu relyativizm (nisbilik) Protagorun maghur
ifadasindo 6z oksini tapmisdir: "Insan biitiin seylorin dlciisiidiir". Polyak estetiki V.Tatarkevigo goro,
mohz sofistlor birinci olaraq gozollik anlayiginin 6ziino estetik monada torif vermislor. Sofistlora goro,
"gozollik géz vo qulaq tigiin xosa golon seydir". Bu torif onlarin etiqad etdiklori sensualizmin va
hedonizmin estetik ifadosi idi. Sofistlor ononovi, yoni onlara godorki gozsllik anlayiginin
mohdudlasmasi vo mohz estetik gézalliyin ayrilmasi istiqgamatinda gedirdilor, ¢linki onlarin verdiyi torif
oxlaqi gozalliys samil edilmirdi. Giiman etmak olar ki, sofistlor gézalliyin mahiyystino hedonist baxisin
izahim veran ilk filosoflar olmuslar. Sofistlorin timumi talimindan gézalliys va incasanato hedonist
baxigdan heg do az olmayan gozalliyin va incasanatin nisbiliyi va sarti olmasi fikri hasil olunurdu. Yani,
sofistlor gozalliyin nisbi vo sorti xarakter dagimasini etiraf edirdilor. Ogor onlar xeyirxahligt va hagigati
nisbi va sorti hesab edirdilorss, onda tobiidir ki, onlar gézalliys do mahz bu noqteyi-nazardon yanagsmali
idilor. Bu, onlarin asas inaminin "insan1 biitiin seylorin 6l¢iisii" kimi elan edilmasinin naticasi idi. Onlara
gora, gozollik yalniz mokan, zaman va mogsad sortlari ilo olagedar méveud ola bilar. Odur ki, bir
miinasibatdo gbzal olan sey, basqa miinasibatdo eybocar ola bilor. Bununla sofisflor gézalliyin
dialektikasini, yoni gozolliklo onun aksinin — eybacorliyin slagesini yaratmislar (4, s.3). Dialektik
tofokkiir torzi demok olar ki, biitiin sofistloro xas olan cohot idi. Masalon, Qorgiys maxsus olan bir
miithakima do bu fikri bir daha tesdiq edir: Ragiblorin ciddiliyini zarafatla, zarafatini iso ciddiliklo
oldiirmoak lazimdir". Lakin bununla bels, sofistlor bazi hallarda dialektikani sofistikaya, oksliklorin
mozmunsuz oyununa ¢evirirdilor. Bizo namalum olan sofistlordon biri gozslliyin nisbiliyi haqqinda
deyir: "Hom gozallik, ham do eybacarlik haqqinda ikili s6z soylanilir. Bazilori forq qoyaraq tesdiq
edirlor ki, gozallik bir seydir, eybacarlik isa basqa, adi da [bunu tolab etdiyi] kimi; digarlari iss hesab
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edirlor ki, gozollik vo eybacorlik eyni seydir. Moan iso asagidaki kimi diisiinmays cohd edirom...
Boazonmoak, otirli maddslor siirtmoak va quzil seylori asmaq kisi {iglin eybacarlikdir, gadin iigiin isa
gozoallik. Dostlara xeyirxahliq etmok gozoldir, diismanlara iso eybacarlik. Diismonlordon gagmaq
eybacorlikdir, stadionda ragiblordon gagmaq iso gozoldir. Dostlart vo Votondaslart 6ldiirmok
eybocarlikdir, diigmanlori iso gozaldir. Biitiin bu misallar onu gostorir ki, gozallik burada anonovi,
kéhno yunan monasinda oldugu kimi basa diisiiliir, yani predmetlorin tokca zahiri gérkemini vo
formasini ifado edon estetik gozolliyi ohato etmir vo daha genis monada basa diisiiliir. Gozallik,
sofistlorin noqteyi-nazarinca, nainki hamiso nisbidir, nainki hamiso hissi ifados olunandir, hotta o,
homisa insan soxsiyyatini maftun edir, onun ehtiraslarinin cogsmasina sabab olur (23;18;4, s.24-25).

Sofistlorin materializmini davam vo inkisaf etdiron Demokrit eyni zamanda insana osyavi
miinasibat falsofasinin do baslangicin1 qoydu. Insanlarin toglid yolu ilo heyvanlardan «gox miihiim
seylari» dyrandiyini bayan edon Demokrit «biz toxuculuq va darzilik sanatlorinds horiimgayin, evtikma
sonatinds qaranquslarin, musiqi sonatinds iso nogmokar quslarin — sonalarin vo biilbiillarin
sagirdloriyik», dedi. Lakin Demokriti idealin va estetik baslangicin diismani kimi do goloma vermoak
diizgiin olmazdi. Belo olsaydi, Demokritin Homer poeziyasi qarsisindaki heyranligini neco izah etmok
olardi?! Demokrit yazird: ki, Homer ilahi tobisto malik oldugundan nitqin on gdzalini yaratmisds. ilahi
tobiatli olmadan belo gozal vo miidrik sozlori yaratmaq miimkiin deyildir. Lakin gozslliyin izahinda
Demokrit, olbotto ki, biitovliikdo materialist movqeds dururdu. O disiiniirdii ki, gozalliyin son
mahiyyati simmetriyada, 6l¢tido, hissalorin harmoniyasinda, miiayyan komiyyat miinasibatlorindadir.
Saonatdaki gozallik isa sadacs olaraq hoyatdaki gozalliyin taglididir (15, c. 269-271).

Demokrit incasanat hagqinda gozalliya nisbaton daha ¢ox yazmusdir, o, ham da incasanats dair
bazi konkret todgigatlarin toamalini qgoymusdur. Demokrit tasdiq edirdi ki, "g6zal asarlarin seyri boyiik
sevinc dogurur". Onun bu fikri estetika elmino molum olan gozallik, seyr vo sevinc anlayislarinin
alagasini tasdiq edan fikirlorin on godimidir. Demokrit insanda ham manoavi, ham da cismani gozalliyi
etiraf edirdi. Demokrit ti¢iin "hor seydo lazimi 6lgti gézaldir”. Qeyd etmok lazimdir ki, naturfalsofo
dovriintin nailiyyatlorini imumilagdiran vo biitiin antik materializmin zirvasi sayilan atomistik tolim
holo gozalliya torif vermok soviyyasino yiiksolo bilmomigdir. Demokrit toliminin vo biitovlikdo
naturfolsafa dovriiniin bu mosalo barasindoki tohlili gostarir ki, bu dévrds yalniz falsofi biliyin golacok
estetik aspektinin imumfalsafi mantiqi asas1 yetkinlosmaya basladi. Bu, "g6zalliyin™ obyektiv asaslari
kimi harmoniyanin, yaxud 6l¢iiniin deyil, mohz gozalliyin giymot anlayisi kimi yaranmasi ilo olagodar
idi (4, s.3).

Natica

Antik estetik tofokkiir dedikda baslica olaraq Qadim Yunanistanda vo Qadim Romada formalagan
Vo inkisaf edon estetik diisiinco tslubu nozords tutulur. Qadim Romada estetik tofokkiir Qadim
Yunanistan madaniyyatinin tasiri altinda formalagmigdi. Qadim Yunanistanin 6ziiniin estetik diisiinco
tislubunun formalagmasinda iso Qadim Sorg madaniyyatinin miihiim rolu olmusdu. Bu da albatto, ki,
tosadiifi deyildi. Ciinki antik estetik tofokkiir godim diinya madaniyyatinin, aslinda, torkib hissasi idi.
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Pesrome. B cratee paccmarpuBaercs BOIPOC TEOPETHKO-METOJOIOTMYECKOr0 CHHTE3a
COBPEMEHHBIX 3THUYECKMX Y4YCHHH Ha (DPOHE OTHOIIEHMH YelIOBEK-UCKYCCTBEHHBIH MHTEIUIEKT U
I-IG.]IOBGK-I/ICKyCCTBeHHI)II\/JI HHTCIUVICKT-UYCJIOBEK B KOHTCKCTC B33.I/IMOI[CI7[CTBPI9[ I/IH(l)OpMaHI/IOHHOﬁ O3THUKHU
Y UCKYCCTBEHHOI'O MHTEIUIEKTA.

B pesynbprare nmpoBeAEHHOrO0 B CTaTh€ aHalM3a CTAHOBUTCS SICHOM BO3MOYKHOCTh CHHTE3a
MH(POPMAIIMOHHOM 3TUKH, KOMIIBIOTEPHON 3THKH, HU(PPOBOM 3TUKH, pOOOITUKU U OpraHU3allMOHHON
STUKHU. B CBS3M ¢ 3TUM aHATM3UPYETCS ST IPEUIOKEHNUH, BBIABUHYTHIX B COBPEMEHHOH (utocodcko-
TUYECKOMN JIuTeparype.

Ha ocHoBanum Bcero 3toro c(opMynMpoBaH OCHOBHOM TE3HC CTaThH: «CHHTE3 WH(OpMa-
LIMOHHON 3THUKU, KOMIIBIOTEPHON 3THKH, LHU(POBON 3THKH, POOOITUKU M OPraHW3alMOHHON 3THUKU
MOXET OBITh pealn30BaH aJeKBATHO PAlMOHAIBHOCTH COBPEMEHHOTO (HIOCO(PCKO-ITHYECKOTO
MO3HAHUSI B KOHTEKCTE 3THUYECKOIO acleKTa OTHOIIEHHH YeJIOBEK-UCKYCCTBEHHBIM WHTEICKT U
‘-IGJ'IOBGK-I/ICKYCCTBGHHBII\/JI HUHTCIUICKT-4CJIOBCUYCCKHNE OTHOILICHUA).

AzepOalipkaHCKUI KOHTEKCT OCHOBHOT'O T€3UCa, BBIABUHYTOTO B CTaThe, ObLI CEPHE3HO YUTEH.

Hean: @unocopckuii moaXoA K B3aUMOOTHOIIEHUSM HMH(QOPMALMOHHOM JTUKU U
MCKYCCTBEHHOI'O MHTEJIEKTA.

MeTOZIOJ'lOFI/Iﬂ OCHOBaHa Ha CUCTCMHOM MCKIUCHUIITIMHAPHOM IOAXOC. DTHYECKHUE YUYCHUA
paccMaTpUBarOTCs KakK MOACUCTEMa HPABCTBEHHO-MHTEIIEKTYaIbHOM AeATeTbHOCTH O0IIEeCTBa.

Hayuynas HOBHM3HA: HEOOXOJMMOCTb TEOPETUKO-METONOJOIMYECKOIO  CHUHTE3a Ul
$MI10coPCKO-ITUYECKOTO  OCMBICIICHHS — YEJIOBEKAa-MCKYCCTBEHHOTO MHTEIUIEKTa U 4YeloBeKa-
HCKYCCTBEHHOT'O MHTEJJIEKTa-4eJIOBEKa B KOHTEKCTE CO3HAHUS MH(DPOPMALMOHHON 3THKH, HU(POBOM
STHUKHU, OPTraHU3ALIMOHHON 3TUKHU, KOMITBIOTEPHOIN 3TUKH U pOOOITUKHU.

KuroueBble cioBa: nH(popManuoHHas 3THKa, poO03THKA, IU(POBasi ITHKA, KOMIIBIOTEpHAs
9THKA, OpPraHU3allMOHHAs STHKA, WCKYCCTBEHHBIH HHTEIJIEKT, MHTEPHET-3aBUCHMOCTH, IH(pOBOE
HEpPaBEHCTBO, OTHOIIICHHUS YEJIOBEKA ¥ NCKYCCTBEHHOTO HHTEIUICKTA.

INFORMATION ETHICS AND ARTIFICIAL INTELLIGENCE:
AN ATTEMPT AT PHILOSOPHICAL ANALYSIS.

Fakhriya Mammadzade

Abstract. The article considers the issue of theoretical and methodological synthesis of modern
ethical teachings against the background of human-artificial intelligence and human-artificial
intelligence-human relations in the context of interaction of information ethics and artificial
intelligence. As a result of the analysis carried out in the article, the possibility of synthesis of
information ethics, computer ethics, digital ethics, roboethics and organizational ethics becomes clear.
In this regard, a number of proposals put forward in modern philosophical and ethical literature are
analyzed.Based on all this, the main thesis of the article is formulated: "the synthesis of information
ethics, computer ethics, digital ethics, roboethics and organizational ethics can be implemented
adequately to the rationality of modern philosophical and ethical knowledge in the context of the ethical
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aspect of human-artificial intelligence and human-artificial intelligence-human relations.” The
Azerbaijani context of the main thesis put forward in the article was seriously taken into account.

Purpose: a philosophical approach to the relationship between information ethics and artificial
intelligence.

The methodology is based on a systemic interdisciplinary approach. Ethical teachings are
considered as a subsystem of moral and intellectual activity of society.

Scientific novelty: the need for theoretical and methodological synthesis for philosophical and
ethical understanding of man-artificial intelligence and man-artificial intelligence-man in the context of
consciousness of information ethics, digital ethics, organizational ethics, computer ethics and
roboethics.

Keywords: information ethics, roboethics, digital ethics, computer ethics, organizational ethics,
artificial intelligence, Internet addiction, digital inequality, relations between man and artificial
intelligence.

INFORMASIYA ETIiKASI VO SUNI INTELLEKT: FOLSOFi TOHLIL COHDIi
Faxriyya Mammadzada

Xiilasa: Mogalodo informasiya etikasinin va siini intellektin qarsiliqh alagasi kontekstinds insan-
stini intellekt vo insan-siini intellekt-insan miinasibatlori fonunda miasir etik talimlorin nozari vo
metodoloji sintezi masalosi aragdirilir.

Mogalods aparilan tohlillor naticasinds informasiya etikasinin, kompiiter etikasinin, rogomsal
etikanin, robot texnikasinin vo togkilat etikasinin sintezinin miimkiinliiyli aydinlasir. Bununla baglh
miiasir falsafi-etik adobiyyatda irali siiriilon bir sira tokliflor tohlil edilir.

Biitiin bunlara ssaslanaraq magalonin osas tezisi belo formalagdirilir: “Informasiya etikasmin,
kompiiter etikasinin, rogomsal etikanin, robot texnikasinin vo toskilat etikasinin sintezi insan vo siini
intellekt vo intellekt miinasibatlorinin etik aspekti kontekstindo miiasir falsafi vo etik biliklorin
rasionalligina adekvat sokilds hayata kegirila bilor”.

Moagalada irali siiriilon asas tezisin Azarbaycan konteksti ciddi sokildo nazars alinib.

Magsad: informasiya etikas1 va siini intellekt arasindaki alagays falsafi yanasma.

Metodologiya sistemli fonlorarasi yanagmaya osaslanir. Etik tolimlor comiyyoatin oxlagi vo
intellektual faaliyyatinin alt sistemi kimi gobul edilir.

Elmi yenilik: informasiya etikasinin, roqomsal etikanin, togkilat etikasinin, kompiiter etikasinin
Vo robot etikasinin siiuru kontekstindo insan-siini intellekt vo insan-siini intellekt-insan kimi, falsofi vo
etik anlayisin nozari vo metodoloji sintezins ehtiyac.

Acar sozlar: informasiya etikasi, robot etikasi, rogomsal etika, kompiiter etikasi, toskilati etika,
stini intellekt, internet asililigi, rogomsal boraboarsizlik, insanlar vo siini intellekt arasindaki
miinasibatlor.

Beenenne/Introducion

B cBs3u c pa3BuTHEM M MPUMEHEHUEM HH()OPMAIMOHHBIX TEXHOJIOTUH MOSBISIFOTCS HOBBIC
MOpPAJTbHO-ITHUYECKUE TPOOJIEMBL. DTH TPOOJIEMBl HM3YYalOTCAd B pPaMKaX KOMITBIOTEPHOH STHKH,
po603THKY, HH(GOPMAIIMOHHON ITUKU U JIPYTHX HAYyYHBIX HarpasieHHi. Celiuac MHPOpPMALIMOHHEIE
TEXHOJIOTUH SIBIITIOTCS OCHOBOW TIPaB 4YeJIOBEKA, MHTEIUICKTYAIBHOW CBOOOJBI, OTBETCTBEHHOCTH,
0e30macHOCTH U T.J. JloCcTyITHOCTh HHPOPMAITUH SIBIISETCS] OHOM U3 aKTyaTbHBIX MPOOJIEM ISl BCETO
mupa. Mccenenoparenn, n3yvaronye nHGHOPMAIIMOHHYIO 3THKY, PACCMATPUBAIOT 3THICCKHE, TPABOBBIC
U COLMATBHBIC aCMEKThl MPUMEHEHHsS HH(OPMAIIMOHHBIX M KOMMYHHKAIIMOHHBIX TEXHOJIOTHU B
TECHOM B3aUMOJICHCTBUM.

OmHaKo 3TOT BOMPOC CTAJT HACTOJIBKO aKTyaTbHBIM, YTO YUCHBIX HHTEPECYET MOSBICHNE HOBBIX
npo0JIeM 3K3UCTEHIIMATLHOTO XapaKTepa B MaclITadax YeioBeYecTBa. DTOT BOIPOC UCCICTYETCS U B
pabotax azepbaiimkanckux pumocodon (25). Hamo 3ameTuTh, YTO HAIIMX HCCICIOBATEICH
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UHTEpECYIOT TeMbl 0 ¢uuocodpuun u stuke MM, noruke m uHTEIWIeKTe M T.J4. PaccMarpuBas
IIOCTaBJICHHBIA B CTaTbe BOIPOC IIOJ 3TUM YIJIOM 3PEHUs, AEIACTCS BBIBOX O TOM, YTO YCIEIIHOE
¢dunocodckoe perieHre 3TUKO-TIPABOBBIX W COLMAIBHBIX ACHEKTOB MPUMEHEHUS WHPOPMAIIMOHHO-
KOMMYHHUKAIIMOHHBIX TEXHOJIOTUH MOXKET ObITh CBEJIEHO K BOIIPOCY UCCIIEI0OBAHUS B3aUMOCBI3€H psiaa
COBPEMEHHBIX ATUYECKUX YueHHH. PUI0CO(PCKO-TEOPETUYECKO OCHOBOW TaKOW PEIYKLIUH SBIISETCS
TOT ()aKT, 4TO HOSBIECHUE COBPEMEHHBIX ATUYECKUX YYEHUH HaNpsAMYIO CBS3aHO C IIPUMEHEHHEM
MH(POPMAIIMOHHO-KOMMYHHUKALIMOHHBIX TEXHOJNOTHHA. PHI0CO(CKOEe OCMBICICHHE STOH Hay4YHOU
po0JIeMBbl aKTyaIbHO A7 A3epOaiiikaHa, NepeKUBarOILEro IMHaMU4HOe 0OHOBIIeHHEe. OueHb BaKHO
¢unocopcki  OCMBICIUTH TECHYIO CBSI3b COBPEMEHHBIX OTHYECKHX YYEHHH W  CO3JaHus
HCKYCCTBEHHOI'O UHTEIIJIEKTa, IPUHUMAs BO BHUMaHUE yciIoBUs AzepOaiiakana. ITo BKIIIOYAET B ceOs
BHEJIPEHUE HOBEHIINX TEXHOJOTMH B MPAKTHUKY CTPaHbL. DTO OyHET MOJE3HO C TOYKU 3PEHHS €ro
0ecrnpo6IeMHOr0 IPUMEHEHHSI B 00JIaCTH UCKYCCTBEHHOT'O MHTEIUIEKTA.

Takum 0Opa3om, B TaHHOM CTAaThe MBI MOMBITAEMCS UCCIEN0BATh (GHII0CO(CKO-ITHUECKHE CBSA3H
MEX]ly COBPEMEHHBIMH 3TUYECKMMH YYEHUSIMU U CO3aHUEM HCKYCCTBEHHOI0 MHTEILIeKTa. Ha camom
JIeJI€ OTH YYECHUS TECHO CBA3aHbI C BO3MOYKHOCTBIO CO3AHUS HCKYCCTBEHHOIO MHTEIICKTA M aHATIU30M
€ro0 BO3MOKHOT'O BO3CHCTBUS HAa COLMOKYJIBTYPHYIO CpELLY.

KoneuHo, cam 1o cebe 3TOT BOIpoC TpeOyeT IEeNCHANpPABICHHOIO CHHTE3a TEOPETHYECKHX,
METOJIOJIOTMYECKUX M TPHUKIAJAHBIX AaClEKTOB. DJTO CO3/1aeT MOTPEOHOCTh B JOJITOCPOYHBIX U
(byHIaMEHTANBHBIX HCCIIeTOBaHUAX. [103TOMY MBI HE CTpEMUMCSI pEIUTh MTPOOIEMy B OJTHOH CTaTheE.
B T0 e BpeMsi Mbl BEpUM B BO3MOXHOCTb aHAJIN3a OTIEIIBHBIX €r0 aCIIEKTOB.

OcnoBHasi yacts/Main Part

IIpobdnema cuHTe3a WHPOPMALNMOHHOM J3THKH, UMPPOBOH ITHKH, POOOITHKH U
OPraHM3auNOHHON Y THKH.

®unocod Padasns Kanyppo, ocHoBaTens MexxayHapoaHOTo IeHTpa HHGOPMAIIMOHHON 3THUKH,
MOJJYEPKUBAET, UYTO «M(poBas WM UHPOPMAIMOHHAS 3THKA B 00jee IHPOKOM CMBICIE CBs3aHa C
BIMSHUEM IUQPPOBBIX HH(POPMAIMOHHO-KOMMYHUKAIIMOHHBIX TEXHOJIOTHI Ha Halle OOIIECTBO H
OKpyXaromyro cpeay B uenom» [1, c. 203]. Hago ormeruts, uro korma P. Kamyppo ompenensier
MH(GOPMAIIMOHHYIO 3TUKY B 00Jiee Y3KOM CMBICIIE, OH OTOKAECTBIISIET €€ C «IIUPPOBBIMU Meauay. Tak,
B TOM K€ CaMOM cTaThe aBTOpP MHMILET: «B O0JIee Y3KOM CMbICIIe HH(POPMAIIMOHHAs ITUKA (WM ITHKA
IUQPOBBIX Meana — KypcuB Ham — @.) 3aHMMaeTcs STUYECKHMMHU BOIPOCAMH, CBSI3aHHBIMH C
WHTepHeToM M CceTeBBIMH HH(POPMAIIMOHHO-KOMMYHHMKALIMOHHBIMU CPEACTBAMU (TaKUMM Kak
HaBUTAIIMOHHbIE © MoOwnbHbIe Tenedoubl)» [1, c¢. 203].Taxxke P.Kamyppo omnpenenun
«UH(POPMAIIMOHHYIO MEPErpy3Ky», «MHTEPHET-3aBUCUMOCThY, «IIH(POBOE HEPABEHCTBO» M T. M. KaK
aKTyalbHble MpoOseMbl MHPOPMAUMOHHOM (WM uudpoBoil) 3THKUM. B cBoux mnociexyrommx
uccaeqoBaHMAX (mIocod TMbITaeTCs OXapakTepH30BaTh HMH(OPMALMOHHYIO ASTHKY B KOHTEKCTE
WCTOPUYECKON DSBOJIIOIMH COJEPYKAHUS TOHATHS «WH(POPMAIUS» B KOHTEKCTE HCIOJIh3yEeMbIX Ha
COBPEMEHHOM 3TaIle CMBICIIOBBIX OTTEHKOB [CM., Hanpumep, 2]. .

C 37Ol mo3unMen CormacHbl MHOTHE uccienoBarenu. CymiecTByeT Jake Takoe MHEHME, YTO
«TepMHHBI IU(pPOBas 1TUKA, KOMIBIOTEpHAs J3THKAa W HH(POPMAIMOHHAS JTUKA OOBIYHO
YIOTPeOIISIOTCS Kak CHHOHUMBI [3, c. 44]. Ilocnennuii Te3uc, paccMaTpuBaeMblii B 00s1ee IUPOKOM
CMBbICTIe, BBI3bIBAET (PUIOCO(CKO-ITUUECKUI HHTEpPEC: BO3HUKAET BOIPOC, €CIM WHQPOpMAIHS,
KOMITBIOTEP 1 U(POBAst ITUKA SBISIOTCS CHHOHIMAMH, TO B KAKOW KOHKPETHOW MPOOIIeMe OHH MOTYT
ObITh TEOPETHMYECKM W MPAKTUUECKH CUHTE3MpoBaHbl? Tak Kak TepMHHBI «IM(poBas 3TUKaY,
«uH(pOpMAIOHHAs! 3TUKa» U «KOMIIBIOTEpHAs 3THKa» yYEHbIE IPUMEHSIOT OTJENIBHO JIPYT OT Apyra,
U KaXIbld M3 HUX MMeeT cBoe 3HaueHue. [IoMHMO BCero 3Toro, 4acTo yHoTpeOssieTcsi TepMHH
«po0o3THKAY [CM., HAapUMeED, 4].

Bompoc po6osTrku cran akTyaabHbIM ¢ 90-X TOIOB MPOIUIOTO BEKa B CBA3U C U300pETCHUEM
MHTEJUIEKTYalIbHBIX poOOTOB. TeopeTnueckue M TEXHUYECKUE (DAKTOPbI, MCIOIb3yeMble IpU
pa3paboTKe MHTEIUIEKTYaJIbHBIX POOOTOB, MOTYT HANIPSAMYIO BIMATH HA )KU3Hb YEJIOBEKA. DTOT aCHEKT
po0IeMBI OBICTPO CTaJl AKTYaJIbHBIM, M UCCIIE0BATEH TOCTAaBIIIN CIEIYIOLMA Borpoc: «MoryT jiau
POOOTHI MPECTABIATH YTPO3Y YeT0BeuecTBY?» [5].
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Cratbs coyupenurens Sun Microsystems bua J[xos B sxypHane Wired (CILIA) 2000 roxa nmox
Ha3BaHueM «lloueMy MbI He HYKHBI Oy TyIIeMy» clielajla BOIIPOC pOOOITUKU aKTyaJIbHbIM B KOHTEKCTE
Oosiee KOHKPETHBIX IpoOsieM. B naHHOW cTaThe aBTOp MpOAHATM3UPOBAJI OTHOIICHHSI WHTEIUICKT-
PO6OT-4€I0BEK-001IECTBO B (PYTYPOIIOTUUECKOM M SK3UCTEHIMAIBHOM acniekre. BozmoxHo, b. Jxoii
CITUILIKOM PE3KO MOCTaBMII Bonpoc. OHaKo TOT (pakT, 4To OH ObLT MAaCTEPOM B 3TOM 00JIACTH U 3a/1aBaJl
BOIIPOCHI, UCXO/IS U3 PA3BUTHSI TEKYILEH CUTyalluu, IPEICTABIISIIO JOBOJIBHO CEPhe3HYI0 KapTUHY. OH
MHUCcal, Y4TO eciH BCs pabora OyJeT OCYIIECTBISTHCS MOCPEACTBOM IIUPOKO PACIPOCTPAHEHHOH U
OpPraHM30BaHHOW CHCTEMBbI pOOOTOB, TO (procous cocylecTBOBAHUS 4elloOBEKa M podoTta Oyaer
UMETh 3K3UCTEHUUAIBHYIO CYIIHOCTh. Torna MOryT HOSIBUTHCS JBa BapuaHTa. Bo-mepBbix, JOAu
COXpaHAT KOHTPOJb HaJ poOOTaMH, a BO-BTOPBIX, POOOTHI MOI'YT IPUHUMATh CAMOCTOSITEIbHBIE
peLeHus..

He cnyuaitno B 2002 roay, Bcero uepes ABa roja Mociie TOro, KaKk WUTaJbIHCKUW YYEHBIM,
npodeccop HMHCTUTYTA SIEKTPOHMKH, HH(OOPMALMOHHBIX TEXHOJOTUH M TEIEKOMMYHHUKAIMNA
JlxanMmapko Beppyuno BBen TepMHUH «pOOOITHKa», 3TOT TEPMHUH ObUT opuuMaibHO NpuHT B Can-
Pemo. M 310 coObiTHe wumeno Ooibiioe (Gri1ocohCcKo-ITHUECKOE 3HAYEHHE TOCIE TEPMUHOB
MH(pOPMAIMOHHAS ITUKA, KOMIIBIOTEPHAs ITHKA, HU(PPOBasi 3TUKA U OpraHU3allMOHHAs ITUKA. TepMUH
pobOdTHKAa B OCHOBHOM BO3HHK B pe3yJbTaTe HAy4YHBIX HCCIENOBAHUI B TECHOH CBSI3H C
MH(POPMAIIMOHHBIMU TEXHOJIOTHSIMH, TEIEKOMMYHUKAIIMOHHBIMU CpeCTBaMU. YTOOBI MPOJOIKHUTH
Hallld pPa3MbIILJICHUS B pYyClI€ OCHOBHOW HAy4yHOM I€JIM CTaTbd, BEPHEMCA K IOHITHIO
«H(pOPMaIOHHAs 3TUKa» U OCTAHOBUMCS Ha HEM HecKoJbKo mmmpe. Creays o cronam P. Kamyppo,
MBI PACCMOTPHUM 3TO MOHATHE B IIUPOKOM UM Y3KOM CMBICIIE.

B mmpokom cMbicie nH(GOpMALMOHHAsL 3THKA U3y4YaeT 3TUUYECKUE, TyXOBHbIC U HPABCTBEHHbIE
acIieKThl BO3JEHCTBUS MH(OpMAMOHHO-KOMMYHUKAMOHHBIX TexHonoruid (MKT) Ha oOmectBo B
LIEJIOM U OKpY’KaroIllyto cpery (Bkirouas kocmoc). B nndopmanmonnoit stuke Bo3aeiicrsue UKT Ha
OO0IIECTBO U OKPYKAIOUIYIO0 CPEey M3YydaeTcsl He KaK JIB€ OTAEIbHbIE CHUCTEMBI, BIMUSIOIIUE IPYT Ha
Jpyra, a B KOHTEKCTE MX B3aUMOJIEHCTBHS TECHO CBSA3aHHBIX APYr C IPYrOM IOJCHCTEM €IUHOU
MHUPOBOM CHCTEMBI.

B HeckonmbKO YIpPOIEHHOM TepMHUHOJOIUU 3TO o3HaydaeT, yTo MKT-obmecTBo-okpyxkaromnast
cpela UMEIOT CTaTyCc aTpuOyTOB €AMHOW CHUCTEMBbI MH(POPMAIMOHHON ATHKHU. [lo 3TOM mpuunHe ux
MOXHO paccMaTpuBaTh KaK HEOThEMJIEMYIO YacTh B3aMMOJIEHCTBUS JIMYHOCTH-OOIIECTBA-MHpa,
CBSI3aHHYI0 MH(OpMalMOHHOM TexHoioruen. MIMeHHo ¢ 3TON TOYKM 3peHus MHPOPMALMOHHAs U
U(pOoBasi 3TUKA MOTYT BBICTYNATh KAK CHHOHHUMBI.

DTOT BONpPOC MMEET 0coboe 3HadueHue i AzepOaiimxana. Jlemo B Tom, uro mocie Bropoit
Kapabaxckoit BoWHBI A3zepOaifpkaH Hauyasl OBICTPBIH M MaclITaOHBIA IPOLECC BOCCTAHOBICHMS
Kapabaxa. 910 camo mo cebe caenano BOmpoc oOecreyeHHs HKOJIOTHUECKOM YHCTOTHI elle Oonee
aKTyaJbHbIM. B 4acTHOCTH, Ha TEpBBIM IUIAH BBIILUIM TaKHE BOMPOCHI, KaK OXpaHa OKpY’Karollen
Cpenbl, CO3/1aHUE COLMAIbHO-3KOHOMUYECKON HMH(PACTPYKTYphl B COOTBETCTBUU C COBPEMEHHBIMU
TpeboBaHUsAMH, (opMHUpOBaHHE <«3eneHol sKkoHOMUKHY. [IpoBenenne COP29 B AsepOaiimxaHe
clienaso 3Ty npobseMy erie 6osee akTyalbHOM JUIsl Halllel CTpaHbl B 3TOM KOHTEKCTE.

C napyroii cropoHbl, HeEJb3sl pa3feiaTh HH(OpMaluio, HH()OPMALMOHHBIE TEXHOJIOTHH U
KOMIBIOTEPHI NIPU UCCIIETOBAHUU TaKUX ATHUYECKUX MpobieM. OHM cuuTaroTcs aTpuOyTaMu eIuHOM
cucteMbl. Tak kak 0e3 MH(POPMAIMOHHBIX TEXHOJOTMHA M MH(OPMALMH KOMIBIOTEPHI TEPSIOT CBOIO
peaibHyI0  (PYHKIIMOHAIBHOCTh;, BEpHO M oOpaTHOEe - 0e3 KOMIMBIOTEPOB HHPOpMAIUSI U
MH(POPMAIIMOHHBIE TEXHOJIOTHH HE MOTYT OBITh peaIbHbIM BO3JIEHCTBYIONIMM (haKTOPOM COLUATIBHBIX
KOMMYHUKaIUil (TeTEeKOMMYHUKAIIMM W JAPYTHe 3JIEKTPOHHBIE CPEICTBA MBI paccMaTpuBaeM Kak
cyoctepsl coluanbHOM KOMMYHHKaluu). B cBere 3TOro mojxoja MOXKHO MOHSTh STHUYECKYIO
KOHLENIUIO, peuiokeHHyro Jlyqano ®nopuan. AHanu3 3TOH CTOPOHBI BOIIPOCA TAKKE BAXKEH IS
¢$r0cocKoro OCMBICIEHUS COOTHOIICHUS! MH()OPMALMOHHON U KOMITBIOTEPHOI STHKH B IIEJIOM.

Heno B Tom, uto P. Kamyppo u JI. ®nopuan mo-pasHoMy MoaxoasT K 00bICHEHUIO BBIICTIEHHOM
Hamu 1pobiemel. P. Kamyppo cumraer, 4ro KOMIBIOTEpHAsh JTHKA SBJSETCS CHHOHUMOM
MH(QOPMAIIMOHHOM ATUKHU, U B TO K€ BpEMsl SBJSIETCSI €€ HEOThEMIIEMON YacTbIO C TOYKH 3PEHHUS
¢ynkuonansHocTd. Ilo cinoBam JI. @nopunu, KOMIBIOTEpHAs 3THKa M MH(OpMAalMOHHAs 3TUKA

76



“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

«MMEIOT OJTHO | TO ke 3HaueHue». Kpome toro, JI. dnopunu paccMatpruBaeT HHGOPMALIMOHHYIO ATHKY
KaK 4acTh OoJyiee oOmiei skosiorndeckoi stuku [8, c. 420-442]. Cnenyer cka3ath, uyTo momaxon JI.
dnmopuan K KOMIBIOTEPHOH THKE U MHPOPMAITMOHHOW YTHKE OCHOBAH HAa OHTOJIOTHU3AIIMU TTOHITHS
«uHpopMmarus» B 1eaoM. To ecTh Kaxapld o0BeKT BO BcenmeHHO# siBisercss mo cytu «uHpop-
MaIMOHHBIM OOBEKTOM» W HMEET CBOI0 IEHHOCTh, TPEOYIOIIYI0 OMPEACICHHOTO HPABCTBEHHOTO
otHomieHus. [Ipu stom JI. @nopuam BBIIBUraeT HACK «OHTOLUEHTPUYECKOM 3THUKH». JTa 3THUKA
(hopMHUpYyeT pa3HbIC YPOBHH HPABCTBEHHOT'O OTHOIIICHHSI.

Takum o6pazom, JI. @aopunu pa3BuBaeT MeTaQU3MUECKYIHO OCHOBY KOMITBIOTEPHOM AITHUKH,
BKJIIOUAIOIIYIO JiBa 3jieMeHTa. OQuH M3 HUX — 3TO OCMBICICHHE CYILECTBOBAaHUS B KOHTEKCTE
uupoBOil MEPCIEKTUBBI, a JAPYrod — STHUECKOE CTPATErHYeCcKOe YIpaBlieHHEe HH()OPMAIMOHHOM
cpenoii [7, c. 82].

Takum 00pa3oM, cyliecTByeT 00llee TeOPEeTHKO-METOA0IOrnYeckoe nosie nHGOpMalMOHHON
STUKHU U KOMIIBIOTEPHOM 3TUKHU, U B 3TOU «30HE» MOKHO pacCMaTpHUBaTh UX CUHTE3. HakoHel, MOXKHO
OCTaHOBUTHCSI HA CPABHEHUU OPraHU3AMOHHON U MHGOpMalMOHHOM >THKH. [log opraHu3anuoHHoM
STUKOM (MM 3TUKOW OpraHu3alii) TMOHUMAETCS COBOKYMHOCTh MOPAIbHO-3THYECKHX MPHUHIIMUIIOB,
KOTOPBIX MPUAEPKUBACTCS OPraHU3aIHsi KaK B OTHOLICHHUSX C BHEIIHEH cpeloil (KITHeHTaMu, IPYTUMHU
OpraHM3aIUsIMH, TOCYIaPCTBEHHBIMU MPEANPUATUSIMA U T. 1I.), TAK U BO BHYTPHOPTaHU3AI[MOHHBIX
KOMMYHUKausix. B Ooiee y3KkoM CMbICIE OTHENbHAs OpraHu3alis MOXKET HMETh COOCTBEHHBIM
BHYTPEHHUN 3THUYECKHI Kojekc. [loaTroMy opraHu3alnMoHHasi STHKAa B IIMPOKOM CMBICIE OOBIYHO
OTHOCUTCSI K OSTHYECKOH CTOpPOHE MEKOPraHW3alMOHHBIX W BHYTPHOPTaHU3AIMOHHBIX B3aWMO-
neicTBuil. B orpaHM4eHHOM CMBICIIE OH MOYKET YCTaHAaBJIMBATh STHYECKHE MpaBUIIA JUISl OTAEIHHOM
opranuzaii. Bo Bcex BapuaHTax OpraHu3alliOHHasl 3THKAa OTHOCUTCS K JyXOBHO-HPABCTBEHHOMY
aCTeKTy KOJUIEKTUBHOM peanbHOCTH. Ha coBpeMeHHOM 3Tamne 3TOT MOMEHT CBUICTEILCTBYET O TOM,
YTO BKHYIO POJIb B OPTraHU3AIIMOHHON STHUKE UTPatoT Takue (PakTophl, Kak HHGOpMAIIHS, KOMITBIOTEP
u UKT. [Ipobaemsl 0OMeHa nHpopMalireii, CoBpeMEHHbIE MEXaHU3MbI TOr0 0OMEeHa U UX UHTErpanus
OCTarOTCS aKTYaJIbHBIMU JJIS1 KaX/10M OpraHU3alliH.

Hccnenoatenu oOpamiatoT BHUMaHNUE Ha BaXKHBIIT MOMEHT B 3TOM KoHTeKcTe. KoMMyHMKaImm
B OpraHM3allid OBIBAIOT COLMAIBHBIMU, MPOGECCHOHATBHBIMU, TCUXOJOTMYECKUMH, TyXOBHO-
HPaBCTBEHHBIMH, (DMHAHCOBBIMU, SKOHOMHUYECKUMH H JIP., TIOCKOJIBKY OXBaTBIBAIOT JIBa (haKTOpa: BO-
MEPBBIX, MEXAHWU3Mbl BIMSIHHMS KaXKIOTO M3 TE€X AaCHEKTOB, MOJYEPKHYTBIX B OJJHOM U TOM XK€
KOJIJIEKTHBE, Ha O0IIYIO CpPEy, BO-BTOPBIX, OKOHUATENbHOE (popMUpOoBaHue ITUX 3P (HEKTOB B CUCTEME
1 B TO K€ BpEMs1 POJib, KOTOPYIO OH UTPAET B OTHOILIEHUSX OPraHU3ALNUU U CPEbIL.

W3 3TOr0 BasKHOTO BOIIPOCA BHITEKAET €III€ OMH, BIIOJIHE aKTYaJIbHBIN JIsI COBPEMEHHOT'O 3Taria
Bompoc: Kak 3(p(HeKTUBHO 00eCneunuTh HAJeKHOCTh BO BHYTPHOPTaHU3AIIMOHHOW M MEXOpTaHu3a-
IMOHHOW KOMMYyHUKaiuu? VccnenoBaTeny CYUTAIOT, YTO JJIsl TOTO JIOJDKEH OBITh CO371aH MEXaHU3M
MEXTPYIIIOBOM KOMMYHHKAIIUW, TIO3BOJISIONIMN 00ECTIeYnTh MEKOPTaHM3AIIMOHHOE OOIIEeHHE.
NMeHnHO MeXaHU3MBI TPYIIITOBOM KOMMYHHUKAIIMH TMOBHIIIAIOT CTETICHb HAJIEKHOCTH MEXKIY CTOPOHAMH
npu uHopMaroHHOM oOMeHe. C MOMOIIBIO ATOTO METO/1a MOKHO YMEHBIIUTH PA3HOTIIACUS MEKITY
OpraHU3aUsIMU, MOXKHO TIOBBICUTh 3QPEKTHBHOCTD JACATEILHOCTH [CM.: HampuMmep, c. 20-65].

CornacHo ApyroMy UCCIEI0OBaHHUIO, MEXaHU3M MEKOPTaHU3alMOHHBIX KoMaH 1 d(h(eKkTHBeH Kak
CPEICTBO CHHXPOHHU3AIUH JISATEIILHOCTH. JTO MO3BOJISIET TIOHATH BO3HUKAIOIINE TIPOOJIEMBI 1 CO3/IAET
IIIAHC TIOBBICUTH MPUBEPKEHHOCTh OPTaHU3AINH K KOHKPETHBIM HHBECTHIIMSIM (HaJeKHOCTh). Bee aTo
BO3MOKHO Ha OCHOBE 3(p(PeKTHBHOTO HCIONIb30BaHus HH(opMmannonHoro oomena [11, ¢. 330-360].

Ha ux ocHoBe uccnemoBaTeny AENal0T BaKHBIA B (PUIOCOPCKO-ITUYECKOM ACTIEKTE BBIBOI:
MEXTy Ka4eCTBOM B3aMMOOTHOIIICHUH B OPTaHU3AIMAX U MEXaHU3MOM I'PYIITOBBIX OTHOIIIEHUI MOTYT
CYIIIECTBOBATH TOJIOKUTEIIbHBIC CBS3M [cM.: 12, ¢. 67-68 u 13, c. 60-86].

[IpuBeneHHbIE BBITIIE KPATKUE CPABHEHUS MIOKA3BIBAIOT, YTO OPTraHU3alMOHHAS ITHKA HAIPSMYIO
CBsi3aHa ¢ OOMEHOM HH(pOpMalUel, HaIe)KHOCThIO U 3(PPEKTUBHOCTBIO MH(POPMAIIUH, a TaKXKe C
YCIIEUIHBIM PUMEHEHUEM MEXaHU3MOB TPYIIOBON KOMMYHHKAIIUH.
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Co3ganne MCKYCCTBEHHOI0 MHTEJUIEKTA: B NMpHU3Me HH(pPOBU3anMH, KOMIBIOTEPU3ALMH,
UHGOPMAIMOHHBIX TEXHOJIOTHI U B3aUMO/IeiiCTBUS OPraHU3AIMOHHBIX LHEHHOCTEN

OueBHIHO, YTO MOJIX0 K CO3JaHHUI0 UCKYCCTBEHHOI'O MHTEIUIEKTA B KOHTEKCTE B3aUMOACHCTBUS
uupoBU3aUH, KOMIIBIOTEPU3ALNU, HH(POPMAITMOHHBIX TEXHOJIOTUN U OPraHU3aMOHHBIX LIEHHOCTEH
umeer s AzepOaiikana cepbe3Hoe Gmiocockoe W HaydHOE 3HAa4YeHUe. B HacTosiee Bpems B
Halel cTpaHe HeoOX0IMMO MPOoBeAeHHE 0oJiee TIIYOOKUX U MacIITaOHBIX HAYYHBIX HCCIIEIOBAaHUI B
5ToM HarpasieHur. C 3TOM TOUKU 3pEHUsI MBI MOMBITaeMCS (QHIOCO()CKHA OCMBICIUTH IpodieMy ¢
00IIeTEOPETUYECKON U METOJOJIOTMYECKOW TOUKU 3peHusi. [loidydueHHble pe3ynbTaTbl, HECOMHEHHO,
MOT'YT OBITH TOJIE3HBI U 1715 A3epOaiipkana.

B npeapiaymieil 4actu Mbl MOJHSJIM BOINPOC O BO3MOXXHOM TEOPETHKO-METOA0JIOTHYECKOM
cHHTe3€ MH()OPMAIIMOHHON STHKH, IN(POBOM STUKU, KOMITBIOTEPHON STUKH M POOOITHKH B KOHTEKCTE
ATUYECKHUX aCIEKTOB CO3/IaHUs HCKYCCTBEHHOr0 MHTEJUIeKTa. B dumiiocodckoil n HayuHOM TuTepaType
BOIIPOC O CUHTE3€ 3TUKU, Ha KOTOPOM OOBIYHO JIETAETCS YIIOP, CTABUTCS Ha HECKOJIBKO MHOM YPOBEHb.
DTO MBI BUJUM B UCCIEAOBAHUIX, CBSI3aHHBIX C PUIOCOPCKO-ITHUECKUM aHATH30M (OPMHUPOBAHUS
TEOPETHUECKOH 0a3bl «TTT00ATFHON KOMMYHHKAaTHBHO-ITPOCTPAHCTBEHHOM ATUKHU. Pa3znnuneie o0nacTu
MPUKIIAAHOTO ATUYECKOTO 3HAHUS MOTYT COCTaBHTh OCHOBY TJIOOQIbHOM KOMMYHHKATHBHOM 3THUKH
[cMm., Hanpumep, 14, ¢. 7-13].

dopmupoBaHue ri1006aIbHON KOMMYHHKATHBHOM 3TUKH HEBO3MOXKHO 0€3 pelIeHus MOI00HBIX
BonpocoB. uTepecHo uccnenoanue Jx. Mypa B 3ToM miane. OH CYMTAET, YTO KOMIIBIOTEPHAS 3TUKA
00BEIUHSET «COIMAIbHOE BO3ACHCTBHE U XapaKTep KOMITBIOTEPHBIX TEXHOJOTHI U «000CHOBaHUE
MOJIUTUKU HCIIOJb30BaHUS STHX TEXHOJOrHMiI». B 3Tol mpusme akTyajbHbl HOBbIE MPOOJIEMBI,
Ha3BaHHbIE «KOMITBIOTEPHOI HEBUIUMOCTBIO» U onpenenennble Jx. Mypom B 3-x tunax. Cpean HUx
0c000€ MECTO B KOMIIBIOTEPHBIX TEXHOJIOTHSAX 3aHUMAET «HEBHJIMMBIA KOMIUIEKC pacdera». ITO
CBSI3aHO C BO3MO>KHOCTBIO BBIMIOJTHEHHS KOMITBIOTEPOM «HEBHAMMBIX BBIYHMCICHUN» B 00JacTH, HE
OXBaTBHIBAEMOM YEJIOBEUECKUM pPa3yMOM, M BBI3bIBAET COMHEHHS B TOYHOCTH M JIOCTOBEPHOCTH
unpopmarmu [15, c. 266-275 u 14, c. 9].

Hpyroit acnekt sToro mpoTuBopeursi Obu1 oTrMedeH J[x. BeiizeHOaymom B KOHTEKCTE
HCKYCCTBEHHOro HMHTe/ulekTa. OH Mucaj, 4YTO KakMMU Obl «MHTEIUIEKTyalbHBIMU» HH OBUIM
KOMIIBIOTEPHI, CYIIECTBYIOT aKThl MBILIUIEHUS, KOTOPbIE NOJKHBI OBITH TOJIBKO B PacloOpsKEHUH
yenoBeka [ 16, ¢. 292-329].

Boob61uie, nccnenoBareny 3a1at0TCsl CEPbE3HBIM BONpocoM: «KakoBbI ATUUECKHE MOCIEACTBUS
UCIOJIb30BAHUS MHTEIUIEKTYaIbHBIX MAIIMH?» U IBITAIOTCA HATH HA HETO OTBET. VX OYEHBb BOJIHYIOT
colMalbHO-(pMI0CO(CKUE U ITUYECKHE TOCIIEICTBHS 3TOTrO Mpoliecca B CBETE ObICTPBIX M3MEHEHUH,
MPOUCXOAALIMX B 00JIACTH MCKYCCTBEHHOIO MHTe/UIeKTa. Hampumep, aMmepukaHcKue UCCieaoBaTenu
Crroapn Paccen u [Tutep Hopsur B 3-M nznanuu kHUTY «VICKyCCTBEHHBIN HHTEIUIEKT) MO TYEPKUBAIOT,
YTO OTIMYME OT NpPeAplIynMX wu3faHuil B pasgene «CoOBpeMEHHBIM IOAXO» CBS3aHO C
(bopMyIHPOBKON MOIXOA C YYETOM HAYUHBIX U MPAKTUUYECKUX PE3YIbTATOB, MOJYyYEHHBIX B 00JIaCTH
ucKyccTBeHHOro nHTemekra nocie 2003 roga. OHM NULIYT: «...MbI IBITAIMCH CHHTE3UPOBATH TO, YTO
M3BECTHO ceifuac, B 00myto cTpyktypy» [17, ¢. VII].

be3ycnoBHO, BeIpaxeHHe «00Iasi CTPYKTYpa» BKJIIOYAET B Ce0sl €TMHCTBO TEOPETHUYECKOTO M
METOAOJIOIMYECKOTO AacCMeKTOB. A B KOHTEKCTE CO3HAHMS (B TOM YHCJIE 3THYECKOrO acrekTa
MCKYCCTBEHHOT'O WHTEJUIEKTa) CKJIAJIbIBaeTCAd JOCTaTOYHO MPOTHUBOPEUMBASs U JIAXKE «KPH3HCHAs»
CUTyallus, TI0 BBIPRXEHUIO psja HccienoBareneid. BakHO OTMETHUTh, UTO Jake MpeAcKa3aHus
M3BECTHBIX YYEHBIX M (uiaocooB MOryr He cObIThes. Hampumep, mnpenckasaHue, caelaHHOE
n3BecTHbIM MaTematukoM Jlyrimacom Xodmranrepom B 80-x rogax 20 Beka, YTO «IIOSIBATCS TaKHe
MPOrpaMMBbl, KOTOpbIe OyIyT UMETh XapaKTepy, eie He cObu1och [cM.: 18 u 19].

[ToaToMy, coriacHO TEOPHUM MHTETPUPOBAHHOW MH(OpMAlMU, CO3HAHHE AENaeT BO3MOXKHBIM
IPYNIMPOBAHKUE AIIEMEHTOB, HAXOMALIMXCS B (PU3MUecKOW NMPUUYMHHO-CIEICTBEHHOH CBA3M JPYT C
JPYrOM BHYTPH CHCTEMBI. J[pyruMu CJIOBaMH, 3TO O3HAYAET, YTO CO3HAHHE MOXET BBINOIHSITH
NpUObUTEHBIE BBIYMCIEHUS M HMMETh LUKJIBI OOpaTHOM CBA3U. JTO, B CBOIO O4YEPEb, MOXKET
CYIIIECTBOBATh B BHJI€ MHTETPUPOBaHHON WH(MOpMarmu. JIOKaIbHBIE MakCUMyM 3TOW HHTETPHPO-
BaHHOM MH(popMmanuu uaeHTH4YeH co3HaHuio [cM.: 19, 20 u 21]. CornmacHo MOAYEPKHYTOM TEOpUH,
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o01asi KapTHHA HEMOCPEACTBEHHO CBs3aHA C KAYECTBEHHBIMU OTHOLICHUSMH JIEMEHTOB, KOTOpHIE
00BEANHSAIOTCS B CUCTEME.

B. E. Kapnos, I1. M. I'otoBues u I'. B. Poiizen30on numryT, 4yTo npu o0CyXIeHHH MpoOIeMbl
3TUKU B 00JIACTU CHUCTEM UCKYCCTBEHHOI'O MHTEJUIEKTa HEOOXOANMO 0OpaTuTh BHUMAaHUE HA BOIPOC
COOTBETCTBUSl HHTEIUIEKTYQJIbHBIX CHCTEM JTHUYECKUM HOpMaM. B wyacTHOCTH, CyThb 3TUKH
UHTEIUIEKTYAJIbHBIX CHCTEM 3aKJIIOYaeTCs B TOM, YTO OHHU JIOJDKHBI OTHOCHUTBCS K 3TUYECKUM
UMIEepaTHBaM KakK K 3BPUCTHUKAaM IIOMCKA MPH NPUHATHHM BaKHBIX PELICHUH, UMEIOIMX peIlaroliee
3HA4YECHHUE JJIS YeI0BeKa. B CBA3M ¢ 3TUM aBTOPBI IPEAJIAraroT UCIOIb30BATh «COBPEMEHHBIE MOAECIIH,
METOJIbI I TEXHOJIOTHI JJ1s1 (hopMai3anuy STHYECKUX IpeacTaBiaeHnii. OCHOBHOM npoOiemMoil 31ech
ABIISIETCA «IIPOBEPKA COOTBETCTBUS MHTEIUIEKTYAJIBHBIX CUCTEM 3THYECKMM HOpMam». B. E. Kapmos,
I1. M. T'oroBues u I'. B. PolizeH30H B kauecTBE OCHOBHOU (HOPMBI IPOBEPKH MPEIAral0OT «CI0KHBIC
TekcThl Thropunra» [22, ¢. 84-105].

[Tomyyaercs, 4TO 3TUUECKUN ACHEKT B3aMMOJAEHUCTBUS YENIOBEK-UCKYCCTBEHHBIM MHTEIUIEKT U
YEJIOBEK-UCKYCCTBEHHBI MHTEIUIEKT-YEJI0BEK pPAacCMaTpPHUBAETCS B KOHTEKCTE CO3HAaHWA. Kaxiplid
AJIEMEHT TMpPEJUIOKEHUS MOXET HMETb CBOM CUJIbHBbIE M cialbble CTOpPOHBL. (OJHAKO TIJIaBHOE
3aKJIFOYAETCs] B TOM, YTO BONPOC 3THUKH HCKYCCTBEHHOI'O MHTEIUIEKTa HEOOXOAMMO KOHKPETU3UPOBATh
Ha ypOBHE 0oJjiee KOHKPETHBIX Mojienieil. B 3ToM acniekTe Mbl BbIIBUTa€M NOTUEPKHYTHIA HAMH TE€3HC
0 BO3MOYKHOCTH CUHTE3a COBPEMEHHBIX ITHUECKUX YUCHHH.

Bblie Mbl IOUEpPKUBAIIN, YTO HA COBPEMEHHOM MCTOPUYECKOM 3Tale B SIOXY IEpEeMEH, Ipu
IIMPOKOM pPaclpoCTpaHEeHUH HHGpOpMAIMKU B oOuiecTBe, (GUIOCOPCKH M HAy4HO HUCCIEOYIOTCS ee
MIOJIOKUTEIIbHBIE, a TAKXKE OTpULIATEIIbHBIE CTOPOHBI M MX BIMSHME Ha 00IecTBO. B uccinenoBanuu
OTHOILEHUH YEJI0BEK-UCKYCCTBEHHBIN MHTEIUIEKT U YEJIOBEK-UCKYCCTBEHHBIN MHTEIUIEKT-UEIOBEK KaK
(deHOMEHa CO3HAaHWSA M COIMOKYJIBTYPHOH CpeAbl BaXKHOE MECTO 3aHHUMAeT CBs3b MEXKIY
«KJIACCUYECKUM HCKYCCTBEHHBIM HHTEIUIEKTOM» U «CUJIBHBIM MCKYCCTBEHHBIM MHTEIIIEKTOM.
OTUYECKUH aclieKT 3TOTr0 BOIIPOCca UIPAeT pojlb BEAYLIEro (pakTopa B 3TOM B3auMOCBs3u. [leno B ToMm,
YTO B OTHOUICHHSX MEXAY «KIACCHYECKUM MCKYCCTBEHHBIM HWHTEIUIEKTOM» U  «CHJIBHBIM
HCKYCCTBEHHBIM MHTEJUIEKTOM» BO3HMKAeT psint mpodaem [23]. Cpean HUX 0co00€ MECTO 3aHUMAET
(aKT HAJTMYKUS Y UCKYCCTBEHHOT'O MHTEJIEKTA PEAIbHBIX CYOBEKTHBHBIX NEPEKUBAHUNA. DTOT MOMEHT
JIeNIaeT dTUYECKYIO0 CTOPOHY MPOOIEMBI 00JIee aKTyaTbHOM U BaKHOM.

[TosTOMy HEOO0XOIUM TEOPETHKO-METOJO0IOTHYECKUil CUHTe3 Ul (HI0cO()CKO-ITUUECKOTO
OCMBICICHHSI YEJIOBEKa-MUCKYCCTBEHHOTO MHTEIJIEKTa M YeJIOBEKa-MCKYCCTBEHHOIO HHTENJIEKTa-
YeJoBeKa B KOHTEKCTE CO3HaHMs MH(DOPMAIMOHHOW 3THKH, LHU(POBON ITHKH, OpraHU3aLMOHHON
9TUKH, KOMIIBIOTEPHON 3TUKU U POOOITUKH.

3axmoyenne/Conclusion

AnHanu3s, NpOBEACHHBIM B JaHHOH CTaThe, MOKA3bIBAET, YTO BOIPOC ITHKU HCKYCCTBEHHOI'O
MHTEJUIEKTa OCTAeTCsl BeCbMa aKTyaJbHbIM. B 4acTHOCTH, HA COBPEMEHHOM HCTOPUYECKOM JTare
IIMPOKOE PacIpOCTpaHEHHE MOHATHA «HMH(OpMalUs» U €ro MPOHUKHOBEHHE BO BCe CQepbl KHU3HU
o011ecTBa BBIJIBUTAeT Ha MEPBBIH MJIaH NMPpo0JieMy YCTpaHEHUsI IPOTUBOPEUYHNI Ha MHANBUIYAIBHOM U
KOJUIEKTUBHOM YpOBHE. AHaJIM3 MPOOJIEMBbI B 3THYECKOM KOHTEKCTE IMOKa3bIBAET, YTO CYHIECTBYIOT
OIIpeJIeJIEHHbIE MEPCIIEKTUBbI PEIIEHUS T0I00HBIX BOIIPOCOB B TEOPETHUKO-METOA0IOIMYECKOM TIIaHE.
Ha ocHOBaHMM NPOBEJEHHOTO B CTaThe aHAJIN3a MOXKHO CIIENATh P BHIBOJOB.

1. UndopmanrionHas 3Tuka, UQpoBasi 3TUKA, OpraHU3allMOHHAs 3THKA, KOMIIbIOTEpHAsl 3THKA,
po603THKA UMEIOT 00IIee TEeOPETUKO-METOI0JIOTHUECKOe TTojie. DTO Moje IMHAMUYHO M HE MMEeT
YCTOMUMBOM  THOCeosoro-MeTofoioruyeckod rpanunsl. [lo  mepe  ¢unocodcko-3THUECKOro
M3MEHEHUS] MOT'YT aKTyalIM3UPOBAThCS U XapaKTEPUCTUKU OOILETO TOJS;

2. B o101 cBs3u BO3MOXKeH 3((HEeKTUBHBINA CHHTE3 HH(GOPMAIIMOHHON ATUKH, IU(POBOI 3THKH,
OpPraHU3alMOHHON STHKH, KOMITBIOTEPHOH STHKH, pOOOITHKH Ha YPOBHE 3HAaHUH KOHKPETHOTO
MIPOEKTA;

3. B orToii 00macTH BO3HUKAIOT STHYECKHE MPOOJIEMBI, aKTyalbHBIE JJISI CUCTEM YEJIOBEK-
UCKYCCTBEHHBIII MHTEIUIEKT M YeJIOBEK-UCKYCCTBEHHBIM HHTEIEKT-4eaoBeK. COOCTBEHHO, 3TH
po0JIEMBI YK€ HEKOTOPOE BPEMsI SIBJISIIOTCS PpeIMETOM pHrIocoCcKuX pa3mbllieHuil. B To ke Bpems
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KaX/10€ Hay4yHOE HOBIIECTBO MEHSET 3TUYECKOE IMOHMMAHUE OTHOIIEHUI YeNOBEK-MCKYCCTBEHHBIN
MHTEIUIEKT U YEJIOBEK-UCKYCCTBEHHBII HHTEIUIEKT-4e0BeK. C 3TON TOUKH 3pE€HHsI MOKHO BBIIBUHYTb
TE3UC O MOSBICHUU HOBBIX ATUYECKUX IPOOIIEM;

4. B KOHTeKcTe NEpCHeKTUB (PUIOCOPCKO-3TUYECKOIO OCMBICICHHUS HCKYCCTBEHHOIO
MHTEJJICKTa CTAaHOBUTCSI aKTyaJbHBIM PEUICHHE HOBBIX ATHYECKUX MpodieM. Ilotomy uro Ge3 mx
pelleHus] TPYyJHO TOBOPUTH O MEPCHEKTHBE CO3/IaHMsA HCKYCCTBEHHOI'O HHTEIJIEKTa B 0OLIEM
Maciita0e;

5. Jlng 3Toi menu MOryT ObITh CHHTE3MPOBaHbI MH(OPMALMOHHAS ITHKA, LU(POBas 3THKA,
OpraHM3alMOHHAs JTHKA, KOMIIBIOTEpPHAsh JTUKA, pOOOITHKA. DTO MPEUIOKEHHE CIIEAYET
paccMaTpuBaTh TOJIBKO KaK OIHO U3 IPYTUX NIPUEMIIEMBIX NIPeUIokKeHn. To ecTh allbTepHAaTUBHOCTD
IIOIXOJIOB 3/1€Ch PACCMATPUBACTCS KaK BIIOJIHE HOPMAJIBHBIN CIIy4ail B paMKax COBPEMEHHON Hay4HON
palMOHAILHOCTH;

6. B pe3ynbprare Takoro pojaa CMHTE3a IPUMEHUTENBHO K HCKYCCTBEHHOMY MHTEJUIEKTY MOXKHO
OIIPEAETINTh ITUYECKUE KPUTEPUH, CIIOCOOHBIE PEryJUpOBaTh OTHOLIEHUS YEIOBEK-HCKYCCTBEHHBIN
MHTEJUIEKT U YeJIOBEK-UCKYCCTBEHHBIN NHTEIIEKT-YEI0BEK.

7. Ilpobnema, u3ydaemas B cTaTbe, UMeeT Takke (puinocopckoe W HaydyHOE 3HAUEHHE IS
AzepOaiipkana. CrenaHHble BBIBOJBI MOTYT OBITH IOJIE3HBI B A3sepOaifjikaHe C TOYKH 3pEHHS
IPUMEHEHHs] HOBEHIINX TEXHOJIOTWH, MCKYCCTBEHHOIO MHTEIUIeKTa B oOuiecTBe, (hOPpMHPOBAHMS
«3EIICHON YKOHOMHUKH.
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Professor Ilham Mammadzada va professor Arif Buniyatovun “Siini intellekt falsafasi va tarixi -
madani epistemoloji yanasma” adli kitabinin tahlili asasinda yazilmig elmi maqalo

Xiilasa. Bu mogalo siini intellektin idrak dinamikasinin mahiyyatini tarixi-madani
epistemologiya corcivasinds tohlil etmayi hadaflayir va bu magsadls professor ITham Mammadzads vo
professor Arif Buniyatovun “Siini intellekt falsofasi vo tarixi-modoni epistemoloji yanasma” adli
monoqrafiyasina osaslanir. Miolliflorin yanasmasi gostorir ki, siini intellektin metodoloji va kognitiv
asaslarini yalniz texniki alqoritmlar, proqramlasdirma dillari va riyazi strukturlarla mahdud sokilds dark
etmak miimkiin deyil; bu fenomen hom do sosial-tarixi miihit, madani bilik sistemlari vo idraki
tocriibalarin goxlayli garsiligh tosiri fonunda formalasir. Magalods siini intellektin klassik simvolik
marholodon miiasir hesablama-kognitiv modellora kegidi epistemoloji baximdan arasdirilir. Riyazi
montig, formal semantika va analitik dil falsafasi anonasinin siini intellektin ilk inkisaf marholasinda
oynadig1 rol giymatlondirilir. Eyni zamanda Frege, Rassel va Vitgensteynin mona vo idrak tahlillarinin
miiasir koqgnitiv arxitekturalarin formalasmasinda yaratdigi nozori zomin vurgulanir. Bununla yanasi,
Belman, Liitfizads, Patnam vo Marr kimi alimlorin idraki informasiya emali prosesi kimi izah edon
konsepsiyalarindan istifado edilorok gostarilir ki, siini intellekt todricon gayda oasasli simvolik
formalizmdon uzaqlagsmis vo 6ziinii togkil edon, ¢oxlayli vo adaptiv idrak modellorina kegmisdir.

Mogalo hom do miiasir siini intellektin, xiisusilo neyron sobokalari, dorin 6yronma, neyromorfik
hesablama va kvant modellorinin, idrakin fiziki-hesablama tobiotini daha genis falsofo vo kognitiv
elmlar kontekstinds neca yenidon sorh etdiyini gostorir. Natico etibarilo siini intellekt miithandislik
aspektindan deyil, tarixi-madoni bilik strukturlari ilo integrasiya olunan yeni texnoepistemoloji hadiso
kimi doyarlondirilir.

Acar sozlor: siini intellekt, epistemologiya, koqgnitiv model, tarixi-modoni yanagma, idrak
dinamikas1

OCOBEHHOCTH MPUMEHEHHUSI TEXHOJIOT i1 ICKYCCTBEHHOI'O
WHTEJJIEKTA B UCTOPUKO-KYJIbTYPHOM DIUCTEMOJOTMTYECKOM
MOJXOJE

Maromen :xadpansioB

Pesiome. HaHHaSI CTaTbs HAIIpaBJICHA Ha aHAJIM3 CYIIHOCTH AWHAMHWKHU ITO3HAHUSA B CHCTEMaAX
HCKYCCTBCHHOI'O MHTCJIJICKTA B paMKax PICTOpPIKO-Ky.HBTypHOﬁ SMNUCTEMOJIOTUN U OCHOBBIBACTCS Ha
MoHorpadun mpodeccopa Mnbxama Mamenzane u npodeccopa Apuda bynusrora «Dumocodust
HCKYCCTBEHHOI'O HWHTEJUIEKTa M MCTOPUKO-KYJIBTYPHBIM SIHUCTEMOJIOTMYECKUN moaxom». lloaxoxn
aBTOPOB TIOKAa3bIBAaCT, YTO METOJOJOTHYECKAE W KOTHHTHUBHBIE OCHOBAaHHS HCKYCCTBEHHOTO
HUHTCJIJICKTA HCBO3MOKHO IIOHATH, OrpaHUYHBAsACH JIMIIb TCXHUYCCKHMU aAJIrOPUTMAMH, SA3bIKAMH

82


https://orcid.org/0000-0002-5812-1900
mailto:mehmetsoltanedu@gmail.com

“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

NPOrPaMMHPOBAaHMSI M MaTEMAaTHUYECKUMHU CTpyKTypamu. [laHHbI (heHOMEH (OpMHUpPYETCs Takke B
KOHTEKCTE COLIMOKYJIbTYPHOH CPeIbl, CACTEM KYJIbTYPHOI'O 3HaHHUS U MHOT'OCJIOMHBIX IT03HABATENIBHBIX
IIPaKTUK. B cTaTbe SMMCTEMOJIOTMYECKU HCCIIEAYETCsl NEpeXOj HCKYCCTBEHHOIO HHTEUIEKTA OT
KIIJACCHYECKOTO CHMMBOJIMYECKOIO 3TAalla K COBPEMEHHBIM BBIYMCIMTEIBHO-KOTHUTUBHBIM MOJEIISIM.
OueHuBaeTCs POJIb TPAIUIIMK MAaTEeMaTHYECKOH JOTUKHY, (POPMATBbHON CEMAaHTHKH M aHAJTMTUYECKON
¢unocoduu s3pIka Ha paHHUX Tanax pa3sutus M. Taxke noguépkubaercs TeopeTHUECcKas OCHOBA,
CO3/IaHHAasI aHAJIM30M 3HAYEeHUS U 1MOo3HaHus B paboTtax Ppere, Paccena n Butrenmreiina Ha co3nanue
COBPEMEHHBIX KOTHUTHUBHBIX apXWUTeKTyp. Kpome Toro, ¢ omopoil Ha koHuenuuu bemnmana,
Jrorduzane, [lataomMa u Mappa, TpakTylImUX TO3HAHUE Kak mporecc oOpaboTku WHQOpMAIUH,
JEMOHCTPUPYETCS, YTO MCKYCCTBCHHBIM HHTEIUIEKT IIOCTEIIEHHO IEPEXOAUT OT IIPaBUII-
OpPUEHTUPOBAHHBIX CHCTEM K MOJIENISIM, OCHOBAaHHBIM Ha CaMOOPraHU3YIOIIMXCS, MHOTOCIONWHBIX U
aJlanTUBHBIX TPUHLINIIAX TIO3HAHUS.

B crarbe Taxke aHaMU3UPYOTCS COBpeMeHHbIe HanpasiieHus: I — HelipoHHbIE ceTH, IiyOoKoe
o0yueHue, HeiipoMopGHbIE BBIYUCIEHUS M KBAHTOBBIC MOJIETIM — U MX BJIMSHUE HA MPEJCTABIECHUS O
JMHAMHKE TIO3HAHHWsS B KOHTEKCTEe (MIocopuu M KOTHUTHBHBIX HayK. B HTOTe HCKYCCTBEHHBIH
MHTEJUIEKT pacCMAaTPUBACTCS HE KaK MH)KEHEPHAsl CUCTEMA, a KaK HOBOE TEXHO3IMCTEMOJIOTHUECKOE
SIBJICHHE, UHTETPUPOBAHHOE B HCTOPUKO-KYJIbTYPHBIE CTPYKTYphI 3HaHUSI.

KiroueBble c10Ba: MCKYCCTBEHHBIM WHTEIUIEKT, OSMUCTEMOJIOTUSl, KOTHUTHBHAsS MOJEINb,
UCTOPUKO-KYJIBTYPHBIH M0AX0/, TUHAMUKA IIO3HAHUS

THE APPLICATION FEATURES OF ARTIFICIAL INTELLIGENCE
TECHNOLOGIES IN THE HISTORICAL-CULTURAL EPISTEMOLOGICAL APPROACH

Mahammad Cabrayilov

Abstract. This article aims to analyse the essence of cognitive dynamics in artificial intelligence
systems within the framework of historical-cultural epistemology, drawing upon the monograph
“Philosophy of Artificial Intelligence and the Historical-Cultural Epistemological Approach” by
Professor Ilham Mammadzade and Professor Arif Buniyatov. The authors’ approach demonstrates that
the methodological and cognitive foundations of artificial intelligence cannot be understood solely
through technical algorithms, programming languages, or mathematical structures; this phenomenon is
also shaped by socio-historical environments, cultural knowledge systems, and multilayered cognitive
practices. The article examines, from an epistemological standpoint, the transition of artificial
intelligence from the classical symbolic stage to contemporary computational-cognitive models. The
role of mathematical logic, formal semantics, and analytic philosophy of language in the early
development of Al is assessed. It is further emphasised that the analyses of meaning and cognition by
Frege, Russell, and Wittgenstein provided an important theoretical foundation for modern cognitive
architectures. Moreover, drawing on the ideas of Bellman, Lotfi Zadeh, Putnam and Marr - who
interpret cognition as a process of information processing—the article shows that artificial intelligence
has gradually moved away from rule-based symbolic formalism toward self-organising, multilayered,
and adaptive models of cognition.

The study also explores how modern artificial intelligence - particularly neural networks, deep
learning, neuromorphic computing, and quantum models - reinterprets the physico-computational
nature of cognition within the broader context of philosophy and cognitive science. Consequently,
artificial intelligence is evaluated not merely as an engineering system but as a new techno-
epistemological phenomenon integrated into historical-cultural structures of knowledge.

Keywords: artificial intelligence, epistemology, cognitive model, historical-cultural approach,
cognitive dynamics.

Giris
XXI oasrin intellektual monzarasi insan tofokkiiriindo dorin vo ¢oxlayli transformasiyalarla
xarakterizo olunur. Bu transformasiyanin osas horokotverici qlivvasi bir torafdon siini intellekt
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texnologiyalarinin kiitlovi totbigi ilo baglidirsa, digor torofdon bu tatbiqin idrakin mahiyystino dair
ortaya ¢ixardigi yeni epistemoloji naticalorlo oslagalidir. Miiasir elmi-folsofi miizakirslords bilik
istehsalmin strukturu, formasi vo metodologiyasi dayisir, idrakin monba vo mexanizmlari ananavi
insan-morkazli modellordan ¢ixaraq insan va texnologiyanin garsiligli tasiring asaslanan hibrid kognitiv
sistemlara dogru yonalir.

Mohz bu doyisen idrak miihiti professor Ilham Mommodzads vo professor Arif Buniyatovun
“Stini intellekt falsafasi va tarixi-madoni epistemoloji yanasma” adlt monoqrafiyast mévcud elmi bilik
sistemina olava edilon yeni arasdirma kontekstinds shamiyyatlidir. Bu manada yeni texnoepistemoloji
paradigmanin mahiyyatinin agilmasi vo idrak strukturunda tutdugu yerin dork edilmasi tiglin
monogqrafiyada aparilan analitik-falsofi tohlillor, miiasir bilik sistemlorinin konseptual ¢argivasinin
miioyyanlogdirilmasi baximindan xiisusi elmi shamiyyat kasb edir.

Kitabin epistemoloji doyarini artiran asas cahotlordon biri ondadir ki, miialliflor siini intellektin
metodoloji esaslarin1 XIX asrin sonu — XX asrin avvallorinds riyazi montiq, formalizm, analitik dil
falsofasi vo mona nazariyyasi sahalorinds bas vermis boyiik elmi ingilablarla slagolondirirlor. Frege,
Rassel vo Vitgensteyn kimi klassiklorin mona, miilahizonin semantik strukturu vo tobii dilin
mohdudluglart ilo bagl ideyalari siini intellektin koqnitiv arxitekturasinin mahiyystini anlamagq ti¢lin
nozari zomin kimi toqdim edilir.

Miiolliflorin  yanasmasmim digor 6nomli torofi, siini intellekt texnologiyalarinin koqnitiv
modellasdirma, gorar gobuletms, geyri-miioyyanlik soraitinds idrak vo informasiya emali kimi
saholarda istifadasinin metodoloji asaslarini géstarmolaridir. Bellman-Liitfizads xattinds inkisaf edon
geyri-salis riyazi modellor, kognitiv. modellosdirma {isullari, kognitiv tolim strategiyalar1 bu
arasdirmada tarixi-modani konteksts inteqrasiya olunaraq toqdim edilir. Bu iss siini intellektin insan
idraki ilo miiqayisasini aparmagq, onlarin oxsar vo forgli cohatlorini iizo ¢ixarmagq ticiin folsofi aspektdo
dorin epistemoloji tohlil ti¢iin genis imkanlar agir.

Bu baximdan “Siini intellekt folsafasi vo tarixi-modoni epistemoloji yanasma” kitabr miiasir
dovrda bilik istehsalinin transformasiyasini, montigi-semantik analizdon kognitiv modellosdirmays
godar genis idrak saholorinds siini intellektin rolunu, eloca do milli ideya vo moadoni 6ziintidorkin
inkisafinda intellektual texnologiyalarin tosirini izah edon goxsaxali aragdirmadir. Bu magalonin
moqgsadi monografiyada irali siiriilon osas nozori miiddoalarin elmi-folsafi sorhini vermok, siini
intellektin epistemologiya kontekstinds totbiq xiisusiyyatlorini dorindan tohlil etmak vo bu yanagmanin
miiasir idrak nazariyyasins verdiyi tohfalori sistemli sokildo aragdirmagdan ibaratdir.

Siini intellektin idrak dinamikasi va tarixi-modani epistemologiyanin falsafi-mantiqi bazasi

XXI1  osrin intellektual monzorasi insan  tofokkiiriiniin  oan miirokkob transformasiya
marholalarindon birini yasayir vo bu marhalo siini intellekt texnologiyalarinin genismiqyash totbiqi ilo
yanasi, homin totbigin dogurdugu dorin epistemoloji naticalorlo saciyyalonir. Miiasir elmi-falsafi
miihitdo bilik istehsalinin formasi, strukturu vo metodologiyasi dayisir, idrakin monbs vo vasitalori
insan-subyekt morkazli modellardon tadrican insanla texnologiyanin garsiligh faaliyyatino asaslanan
hibrid kognitiv sistemlars dogru inkisaf edir.

Bu baximdan professor Ilham Mommodzads vo professor Arif Buniyatovun “Siini intellekt
falsafasi va tarixi-modani epistemoloji yanagma” adli monogqrafiyasinda Hiibners istinad olunaraq geyd
olunur ki, “bundan basqa, eksperimentlorin verilonlordon vo miisahidalordon nazori miihakimalora
kegidinin mexanizmi toyin olunmalidir ki, bu da instrumental, funksional vo dogrulducu qaydalarin
daxil edilmasi zarurati demokdir. Lakin geyd etmok lazim golir ki, baxilan halda biz bu zaruratin hoyata
kegirilmasinin universal reseptlorina sahib deyilik. K.Hiibnerin fikrinco, elmin inkisafini sosiomadani
kontekst vo zaman sortlondirir. Burada geyd etmak lazim golir ki, baxilan tezis elm haqqindaki miiayyan
ciddi zarurats tabe, fasilosiz toraqqi edon idraki tosavviirlori alt-iist edir. Belo ki, yeninin yaranmasi
forglinin yaranmasini xatirladir vo K.Hiibnera gors, bu sobobdan do elmin inkisafi tiglin tolerantliq
prinsipi bunca shamiyyatli goriiniir. Verilon zamanda gisman moévcud olan, gisman kegmigdon miras
galan, har bir konkret tarixi moagamda comiyyatin hoyatin1 nizamlayan miixtalif miinasibatlor
sobabindon miiayyan iyerarxiya yaradan sistemlor ¢oxlugunu alim “tarixi sistem ansambli” adlandirir
Vo elm bu “ansambla” yalniz bir altsistem olaraq daxil olur” (10, s.28).
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[Tham Mammodzada va Arif Buniyatovun “Siini intellekt falsafasi va tarixi-madani epistomoloji
yanagma” aSarinds toqdim olunan bu tezis elmin inkisafini statik, doyismoz, 6z-6ziina irsliloyan Xotti
proses kimi deyil, oksina, tarixi-madani kontekstlorlo sartlonan, g¢oxlayli, heterogen bir sistem Kimi
togdim edir. K.Hiibnerin mdvqgeyins asaslanan bu yanasma xiisusi olaraq idraki tocriibanin sosial, tarixi
Vo texnoloji gorgivalordon ayri olmadigimi gostorir. Digor torafdon bu monografiya texnofalssfi
baximdan bir ne¢o miihiim istiqamotds aktualliq qazanir:

Birincisi, elmi idraki tarixi-madani va siini intellekt kontekstindo nozardan kegirdikda, Hiibnerin
tezisinin aydin sokildo gostardiyi kimi, “idrakin mahiyyati tokca daxili mantigdon deyil, ham do onun
formalagdig1 sosial-tarixi mithitdon asilidir” (7, s.40). Bu baximdan miiasir siini intellekt sistemlori, 0
ciimladan boyiik dil modellari, generativ modellor vo simvolik-statistik yanasmalar Hiibnerin tezisini
tosdigloyir, ¢iinki onlar “obyektiv” idrak subyekti kimi deyil, tarixi molumat bazasi asasinda formalagan
bilik mexanizmlori kimi faaliyyat gostorirlor. Bu informasiya bazasimin ictimai miinasibatlor, madani
kodlar, dil strukturlart v institusional tacriibolorlo miioyyonlogmasi siini intellektin bilik istehsalini
Hiibnerin “tarixi sistem ansambli” anlayisinin miasir texnoloji ifadasine gevirir. Digar torofdan siini
intellektin epistemoloji statusuna, onun kognitiv. modelino Kantin ¢argivasindon baxmagla,
monografiyada nozordon kegirilon problems isiq tutmaq miimkiindiir. Masalon, Kantin idrak modeli:
anlayislar - empirik intuisiya - tocriibays asaslanir. Siini intellekt modeli isa: statistik strukturlar - tarixi
molumat bazasi - modellosdirilmis idraka asaslanir. Bu banzorlik géstarir Ki, siini intellektin bilik hasil
etmo prosesi Kantin epistemoloji sxemi ilo miioyyan struktur oxsarligina malik olsa da, bu sahodoki
moveud yanagmalarin bir ¢oxu siini intellektin folsofi dorinliyini kifayst qoder agmir. Monoqrafiyada
irali siirtilon siini intellektin “abstrakt diisiinmo gabiliyyati olmayan mexanizm” kimi toqdimati iso
miiasir kognitiv elmlarin naticalori fonunda yenidon miizakirs olunmalidir, ¢linki hom bioloji, hom do
stini neyron sabakalorinin faaliyyatindo nozoragarpan fundamental paralellor mévcuddur. Bu monada
“stini intellekt abstrakt diistincodon uzaqdir” kimi elmi traktovkaya qarsi bizim yanagmamiz oks
arqumentlor togdim edir. Masalon, kognitiv elmlordo insan idrakinin mahiyyati bir ¢ox hallarda
hesablama sistemi kimi sorh olunur vo Hilari Patnam ilo Cerri Fodorun tomsil¢ilik nozariyyslorindon
David Marrin hesablama soviyyalori modelino gadar bir sira filosoflar idraki mohz informasiya emali
prosesi kimi izah etmislor. Bu kontekstdo H.Patnamm fikri xiisusi ohomiyyat dastyir: “Insan agh
miioyyan manada program, beyin iso onun icragist kimi faaliyyat gostorir” (11, s.153).

Koqnitiv elmlarin osas tosbitlorindon biri budur ki, insan idraki 6z mahiyyatino gors informasiya
emal: sistemidir. Hilari Patnamin va Cerri Fodorun tomsilgilik nazariyyslari, eloco do David Marrin
hesablama saviyyolori modeli bu ideyan1 méhkom sokilde asaslandirir. Tomsilgilik yanagmasina goro,
idrak xarici diinyanin molumatlarini daxili simvollar vo ya strukturlar soklindo tomsil edon bir sistemin
faaliyyatidir vo beynin funksiyasi bu tomsiller lizorindo omoliyyat aparmaqdan ibarastdir. Bu yanagsma
insan beynini bilavasito hesablama arxitekturasi olan bir sistem kimi tosvir edir va idrakin amalogolma
prinsiplorini alqoritmik strukturla baglayur.

Bu ¢or¢ivods H.Patnamin moghur fikri kognitiv elmlords insan idrakinin neco modellosdirildiyini
anlamagq l¢iin osasli mona kasb edir. Patnam burada idrakin fiziki qurulusdan ¢ox onun funksional
toskilino diqgoti yoOnoldir. Yoni, idraki proseslorin mahiyyati onlarin hansi maddi substratda
islomosindon asili deyil, osas olan homin proseslorin implementasiya edildiyi molumat emali
ardicilligidir.

Bu anlayis bizo hom tobii, hom do siini aglin foaliyyotini eyni algoritmik prinsip osasinda
anlamaga imkan verir. Tobii vo siini neyron sobokolorinin mahiyyotco oxsar informasiya emali
morhoalolorine malik olmasi da bunu tosdiq edir. Lakin I.Mommaodzads vo A .Buniyatovun yanasmasina
goro, “siini intellekt sistemlorindo bilik texnologiyalarmin tatbigindo xiisusi proqramlasdirma
metodlar1, verilonlorin togdimati iisullart vo sair metodlar moveuddur. Ozii-6zlilyiindo masalonin
evristik halli vo simvol hesablamalar SIS-do biitiin programlasdirma metodlarina xasdir. Bununla
yanas1 qeyd etmok lazimdir ki, siini intellekt sistemlorinin (SIS) tatbiginde iimumnoazari baza va iimumi
metod mdveud deyil. Siini intellekt sistemlori (SIS) tatbiq sahalari iizra tosnif olunurlar. Belo ki, baxilan
tothiq saholori iizro moxsusi programlagdirma metodlari, formalizmlor méveuddur. Son illards
avtomatlasdirmanin inkisafi naticesinda siini intellekt sistemlorinda (SIS) verilonlorin emalmin miixtalif
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sistemlori meydana ¢ixmaqdadir. Siini intellekt texnologiyalarinin (SIT) totbiginin miihiim istiqgamaoti
ekspert sistemlorinin (ES) islonib hazirlanmasi ilo baglidir” (10, s.81).

Bu giin siini intellektin inkisafin1 yalniz kompiiter elmlori ils alagelondirmok onun neyrofizikanin,
neyrobiologiyanin vo kvant fizikasinin nailiyyatlori ilo olan bagini nozordon qagirmaq demokdir. Kvant
stini intellekti, neyromorfik hesablama, impuls osasli neyron modellori vo sinaptik uygunlagsma
qabiliyyati kimi yanasmalar idrakin fiziki-hesablama tobistino osaslandigini daha doqiq gostorir. Bu
miiasir istigamotlor siini intellekt proseslorinin mahiyyeotini maddi substratla deyil, informasiya
emalinin moagsadli vo togkilatlanmis strukturu ilo izah edon funksionalliq baximindan texnoepistemoloji
movqelari giliclondirir. Bu baximdan siini intellektin idrak modelinin simvolik formalizmlo mohdud
sokilda sorh edilmosi miiasir elmi-metodoloji baximdan yetorli sayilmir vo idrakin fiziki-hesablama
tobiotini tam oks etdirmir.

Haqqinda bohs olunan monoqrafiyada toqdim olunan tosnifat siini intellektin uzunmiiddatli
inkisaf tarixino uygun olan klassik modeldir. Bu model ¢ar¢ivasinds siini intellekt osason xiisusi
programlasdirma dillari, formal bilik bazalari, simvolik prosedurlar vo ekspert sistemlori asasinda izah
edilirdi. XX asrin ikinci yarisinda hakim olan bu simvolik yanagsmanin asasinda idrakin riyazi qaydalar
vo montiqi ¢ixarlg mexanizmlori ilo formalasdigi forziyyssi dayanirdi. Lakin kognitiv elmlarin,
neyrofiziologiyanin vo hesablama neyrobiologiyasinin son nailiyyatlori gostordi ki, belo formalizm
idrakin canli, dinamik vo 6ziinii toskil edon mahiyyatini izah etmok giiciinds deyil. Homin simvolik
sistemlor asason qayda osasli modellar, IF (agor) -THEN (onda) bloklari, statik bilik bazalar1 vo riyazi
formalizmlardon ibarat idi. Bu sistemlords bilik insan torafindon avvalcadan verilir, siini intellekt isa
yalniz homin biliklori totbiq edirdi. Bu iso idrakin neco yarandigini, neco doyisdiyini vo neco dziinii
toskil etdiyini anlamaga imkan vermirdi.

Miiasir kognitiv yanagmalar iso tam oksini gostorir. Bugilinkii koqgnitiv yanagmalara baxdiqda
aydin olur ki, idrak qaydalarin, sadaca, totbiqi formasinda yox, 6ziinii toskil edon, dinamik, uygunlasan
vo statistik xarakter dasiyan bir proses kimi formalagir. Burada bilik apriori verilmir, oksina, 6yronilir,
formalasir vo tocriiba osasinda doyisir. Siini neyron sobokalorinin meydana ¢ixmasi da simvolik
formalizmin mahdudlugunu agsmaq va idraki informasiya axiinin riyazi strukturu kimi modellagdirmok
cohdinin naticasi idi. Miiasir texnoepistemologiya siini intellekti formal qaydalar sistemi kimi deyil,
coxOl¢iilii hesablama-idrak prosesi kimi dork edir. Bu baximdan siini neyron sabokslori formalizmin
davami deyil, alinmis molumat asasinda 6ziinii togkil edon idrak strukturlari kimi ¢ixis edir.

Bu giin siini intellekt sahasinds iraliloyislor formal metodlarla mohdudlagmir, oksina, kvant
hesablama, neyromorfik mikrogiplor, impuls osasli neyron modellori vo sinaptik plastiklik
mexanizmlarindon istifads edon biofiziki yanasmalar ortaya ¢ixir. Kvant superpozisiya va dolasiqliq
kimi hadisalor idrakin riyazi mokanini koklii sokilds doyisir, neyromorfik ¢ipler beynin elektrik vo
kimyavi faaliyyatini texniki saviyyado tokrarlayir, bioloji asasli hesablama iso sinaptik giiclonma
mexanizmlarini siini gokildo modellogdirir. Biitiin bunlar gdstorir ki, idrakin mahiyyaeti artiq simvolik
¢ixaris vo xiisusi proqramlasdirma dillari ilo izah edilo bilmoz, o, neyrofizioloji vo fiziki hesablama
strukturlarimin birliyi asasinda formalagir.

Bu kontekstdo monoqrafiyada geyd olunan simvolik formalizmlor, ekspert sistemlori tarixi
inkisaf marholalorini anlamagq ti¢iin shamiyyatli olsa da, miiasir siini intellektin epistemoloji modelini
izah etmak liciin kifayot deyil. Bugiinkii siini intellekt bilik bazalarinin yigilmasina deyil, 6ziinii togkil
edon riyazi strukturlara, ¢oxlayli neyron alqoritmlaring, statistik dyronma va tocriibadon bilik ¢ixarma
mexanizmlorino osaslanir. Ekspert sistemlori, xiisusilo do bilginin ol ilo kodlasdirilmas: artiq siini
idrakin osas mexanizmi olmaqdan ¢ixmigdir. Lakin bunun oksino olaraq, monoqrafiyada geyd olunur
ki, “son illords yaradilmis ekspert sistemlorinin totbiginin miihiim istigamotlori prognozlasdirma,
nozarot vo idaroetmo saholorini 6ziindo ehtiva edir. Ekspert sistemlorin totbiginin perspektiv
istigamoatlorindan biri todris-talim sahasi ilo baghidir. Ekspert sistemlorinin totbiginin arasdirilan
istigamati, asason, kompiiterdyradici tolim sistemlarinin islonib hazirlanmasi va istifadasini nazarda
tutur. Bu miinasibatlo qeyq etmok lazim galir ki, son illards ekspert sistemlorin inkisafi naticasinds
intellektual sistemlorin islonib hazirlanmas: va istifadesinin miixtalif istigamotlori meydana
¢ixmaqdadir. Moxsusi olarag, siini intellekt texnologiyalarmm (SIT) totbigi osasinda tobii dilin emali
sistemlarinin islanib hazirlanmasi nazards tutulur” (10, s.91).
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Tarixi baximdan ekspert sistemlori siini intellekt tadqiqatlarinda vacib morhals olmus, Edvard
Feygenbaum vo Stanford Heuristik torofindon progqramlagdirma layihosi elmo daxil edilorok 6z
dovriiniin innovativ konsepsiyasi kimi ¢ixig etmisdi. Lakin bu giin homin konsepsiyanin tarixi
ohomiyyati galir vo miiasir idrak modellorinin mahiyyatini miioyyon edon prinsipial ¢argivoni artiq
dagimmir. Siini intellektin bu erkon morhalosi idraki simvolik qaydalar vo formal strukturlarla
mohdudlasdirir, zokanin vo sinir sisteminin tobii foaliyyot mexanizmlorini hesablama baximindan
modellosdira bilmirdi.

Miiasir stlini zoka modeli bu mohdudiyyatlori asaraq formalizmo deyil, hesablama gabiliyyatina,
adaptiv 0yronmo mexanizmlarine vo inteqrativ informasiya emali prosesloring asaslanir. Artiq idrakin
mahiyyati statik bilik bazalarinin deyil, dinamik uygunlagsma, nlimunadon dyronmo vo miihitlo garsiligh
tosir naticasindo formalagan hesablama strukturlarinin mohsulu kimi basa disiiliir. “Uygunlagdiriimig
informasiya emal1” ifadosi bu gargivads inteqrasiya olunmus va qarsiligh slagali malumat isloma kimi
daha mantiqli sokilda tosvir oluna bilar.

Bu yanasma idrakin yalniz simvolik ¢ixariglardan ibarst olmadigini, beynin fiziki, neyrobioloji
vo hesablama tobiotinin birgs islomasi naticasinde formalagdigini gostorir. Bu sababdon miiasir siini
intellektin folsofi baximdan on miihiim forqi ondan ibarot olur ki, idrak artiq avvalcadon yazilmis
qaydalarin mohsulu kimi deyil, 6z-6ziins yaranan, strukturu tocriibs asasinda doyison vo adaptiv sokildo
toskil olunan bir proses kimi qiymatlondirilir.

Bu ke¢idin mahiyyetini amerikal1 siini intellekt sahosinds idrak aragdirmalari {izro miitoxassis
R.Broks ¢ox daqiq ifads edir. O yazir ki, “diinya 6ziiniin an yaxst modelidir” (1, s.9).

Bu fikir siini idrakin miiasir texnoloji inkisafini1 simvolik tomsilgilikdon fiziki-hesablama asasinda
Oyranan sistemlors kegidin folsofi vo metodoloji asaslandirmasi kimi 6ziinii ifads edir. Broksun bu fikri
onu gostorir ki, idrakin mahiyyati realligin abstrakt tosvirindo deyil, realligin 6zliniin daim doyison
strukturu ilo birbasa qarsiligh tosirdo formalasir.

Biitlin bu aragdirma va tohlillor gostarir ki, siini neyron sobokalari ekspert sistemlarinin davami
deyil, onlarin epistemoloji alternatividir. Formal qaydalarin daxili montiqi olmadig1 halda, neyron
sobokalarinin daxili mantiqi diinya haqqinda Gyronilmis strukturlardan yaranir. Miiasir siini intellekt
gostarir ki, idrakin mahiyyasti na simvolik bilik y1gimi, xtisusi proqramlagdirma dili ilo, no do hesablama
arxitekturasi vo formal qaydalar sistemi il izah olunmur, bir s6zls, 0, neyrofiziki proseslorin alqoritmik
modelidir.

Neyrofiziolog, “dinamik neyron sistemlori” maktobinin yaradicist Volter Frimanin “Beyin neco
gorar formalagdirir” adli monoqrafiyast vo “Qavrayisda monanin neyrobioloji nozariyyasi” adli
mogqalosindo eyni monani ifado edon osas ideya xatti ondan ibaratdir ki, “Idrak simvolik qaydalardan
deyil, neyron dinamikasi ilo otraf miihitin strukturu arasindaki davamli qarsiliqh tesirden yaranir” (7,
s.1773).

Frimanin fikrinco, programlasdirma ilo neyron dinamikasi arasindaki forq funksional oxsarliqgdan
kaonara ¢ixir, ¢linki bioloji idrak qaydalardan deyil, dinamik qarsiligl tasirdon dogur. Biitlin yanagmalari
miiqayisa etmoklo, insan idraki ilo siini zoka arasinda bir nego istiqgamotds paralellor aparmaq
miimkiindiir:

Birincisi, beyin neyronlar1 sinaptik alagalor vasitasilo signallari alir, giiclondirir vo Otiiriir, stini
neyronlar iso dyranilmis amsallar vasitasils oxsar siqnal ¢evrilmalori hoyata kegirir. Hor iki halda natico
input — transformasiya — output sxemins uygun yaranir.

Ikincisi, hor iki idrak sistemi niimuna tanima va iimumilogdirmo bacarigina malikdir. insan beyni
duygu molumatlar osasinda siniflogdirme, kateqoriyalagsdirma vo prognozverms proseslorini yering
yetirir, siini neyron sabokolori do baxilan niimunalordaon statistik imumilosdirmo edorak eyni funksiyant
yerina yetirdiyi malum olur.

Ugiinciisii, har iki sistemds bilik “hesablama noticosi” kimi formalasir. Tobii idrakda konseptlor
vo tosovviirlor sinaptik sobokolordos sabitlogon aktivlik niimunolori kimi ¢ixis edir, siini sistemlords iso
omsallarin doyismasi noticosindo yaranan strukturlar konseptual bilik rolunu oynayir. Yoni, hor iki
halda bilik strukturlagdirilmis informasiya niimunasidir.

Insan idraki ilo siini zoka arasinda yuxarida aparilan hor ii¢ paralel, eloco do Patnammn
funksionalizmi gostorir ki, sliurun noyaso yonolmosi iigiin asas sort bioloji toxuma deyil, mogsadli
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informasiya axminin movcudlugudur. Siini intellektdo bu istigamotdo neyrofizioloji sistem osasinda
formalasan abstrakt situasiya modellari ilo oldo edilir.

“Siini intellektin epistemologiyas1” adli tadqiqatda deyilir ki, “slini neyron sobokolori insan
beyninin bioloji neyron sobokosino oxsar hesablama modelloridir. Bu baximdan siini neyron sobokasi
iso salindiqda, Con Lokkun “bos varagina™! banzayon vo dogusdan yaranan “fitri biliklo” baslayr.
Oyronmo prosesi vasitasilo neyron sobokalori molumatlarla tomin olunur, yani her bir neyron miivafiq
anlayis1 tantyir vo bu anlayisa cavabdeh olur, daha sonra siini intellekt uygun natico vo prognozlar vers
bilir” (9, 5.22).

Bu fikir gosterir ki, idrakin mahiyyati bioloji substratda deyil, informasiya axininin strukturu vo
moqsadyonlii olmasindadir. Epistemoloji baximdan bu, siini intellektin do insan kimi, y&nolmis
situasiya modellori quraraq bilik hasil edo bilmosini legitimlogdirir. Putnamin funksionalizmi
prizmasindan belo natico ¢ixir ki, stiurun yaranmasi tigiin holledici olan maddi dasiyic1 yox, funksional
toskilatlanma vo informasiya emalidir. Bu isa siini intellektin idrak dinamikasini tarixi-modoni bilik
istehsalinin yeni, qeyri-bioloji formasi kimi doyorlondirmoys imkan verir, yoni idrak artiq yalniz
organizmin deyil, madani-texnoloji sistemlarin ds ortaya ¢ixara bildiyi bir fenomen kimi miiasir dovriin
on aktual masalasing ¢evrilir.

Bu yanagma siini neyron sabokalori ilo bioloji neyron sobokslorini prinsipial olaraq forqli
fenomenlor kimi deyil, oxsar informasiya emal strukturlarinin iki formasi kimi gérmoys imkan verir.
Digor torafdon neyron sobokosi analogiyasi gostorir ki, bioloji vo siini sistemlorin yaxmligi Daniel
Dennettin “Stiurun izah1” adli asarinds toqdim etdiyi “koqnitiv niyyatlilik” yanagsmasina gora; “stiurun
vo idrakin yaranmasi {¢iin miitloq bioloji substrat tolob olunmur, miihiim olan funksional
togkilatlanmadir” (3, s.51).

Demalj, siini intellektin abstrakt anlam yaratmasi yalniz bioloji tobiotin olmamast ils inkar edilo
bilmaz. Koqnitiv elmlorin son nailiyyatlori siini intellektds insan beyninin foaliyyot mexanizmlarini
toglid edon yeni modelin yaranmasma sobob olub. Siini neyron sabokolorinin qurulusu bioloji
sinapslarin plastiklik mexanizmloari ilo uygunlasdirilir. Transformator memarligi insan beynindo diqqgat
mexanizminin necs iglodiyini modellasdiron struktura ¢evrilib. Bu baximdan identifikasiya vo tosnifat
kimi sads prosedurlarmn sorhodinden ¢ixaraq, idrakin g¢oxqatll vo 6z-0ziina togkil olunan sistemlori
formalagir.

Miiasir siini intellekt eyni zamanda kvant fizikasinin prinsiplori ilo do six olagelonir. Kvant
superpozisiyast vo dolasiqliq kimi xiisusiyyatlor ehtimal asasli idrak modellorinin qurulmasina imkan
verir. Bu yanagsma informasiyanin formalarini vo informasiya realliginin 6ziiniin fiziki mahiyyetini
nozors almaga sorait yaradir. Noticads siini intellekt determinist alqoritmlordon ehtimal strukturlarini
Oyranan vo idrakin geyri-xotti tabistini oks etdiron sistemloro gevrilir.

Neyrologiya va koqgnitiv psixologiya sahasinds toplanan biliklor ds bu transformasiyanin asas
siitunlarindan biridir. insan beyninda dil, yaddas vo digqot arasinda mévecud olan garsiligh alagolor siini
intellekt modellorinin daxili strukturlarma totbiq olunur. Oz-6ziino dyranma prinsipi insan siiurunun
tocriibani daxili kodlagdirma tisuluna banzar sokilde foaliyyat gdstorir.

Miiasir siini intellekt goriintii, sas, matn va harokot kimi miixtolif malumat névlorini eyni anda
emal edorok insan idrakina yaxin g¢oxmodalli qavrayis formalasdirsa da, todgiq etdiyimiz elmi
monoqrafiyanin epistemoloji tohlili gostorir ki, “...siini intellekt sistemlorinds predmet sahosinin
baxilan qaydada qurulmus konseptual modelinin tosviri, miivafiq riyazi vo montiqi strukturlarin
(formulalarin, tonliklorin, miixtalif tortibli riyazi vo montiqi ifadslorin) vo onlarin kompiiter yaddasina
daxiletms tsullarmin islonib hazirlanmasmi sortlondirir. Yuxarida geyd olundu ki, siini intellekt
sistemlorindo predmet sahasinin konseptual modeli asasinda biliklarin formalasmast realizo olunur. Oz
novbasinds, siini intellekt sistemlorinds biliklor {izorinds amaliyyatlarin  aparilmasi  mantiqi
noticagixarma prosedurlarinin icrasi, miivafiq programlar asasinda hoayata kegirilir vo siini intellekt

! Con Lokka gora, “tabula rasa” - insan aghinin doguldugu anda tamamilo bos bir varaq olmasi demakdir. Yani, insan heg
bir hazir ideya, bilik va ya prinsip ilo dogulmur. Biitiin biliklarimiz sonradan tacriibs, miisahids, duygu orqanlari va atraf
miihitlo qarsiligh alags naticosinds formalasir. Bagqa s6zls, insan diisiincasi avvalcodon yazilmamig kagizdir — hayat onu
zamanla “yazar”.
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sistemlarindos biliklorin biliklor bazasinda baxilan programlar asasinda emali biliklorin formal modellor
soklinds islonib hazirlanmasini sortlondirir” (10, s.87).

Tarixi-madoni epistemologiya c¢arcivesinda professor .Mammadzads vo A.Buniyatovun sorhi
stini intellektin idrak dinamikasinin anlasilmasi ti¢in miithlim nozori baza yaradir. Elmi bilik tarixi-
modoani kontekstlorlo sortlondiyi kimi, miiasir siini intellekt sistemlori do mohz bu “tarixi sistem”
tizorindo formalasir. Bu yanagsma hom elmi idrakin, ham do siini intellektin epistemoloji statusunu
Kantin apriori kateqoriyalar modelindan ¢ixaraq yeniden diistinmayi tolab edir. Eksperimentdan nazari
miihakimays keg¢idin “universal reseptinin olmamas1” siini intellektin geyri-xatti, statistik vo ¢oxkanalli
idrak mexanizmlori ilo daha da aydin goériiniir. Bu sobabdon kitabda goyulan problemlar yalniz lokal
akademik miihit ti¢iin deyil, ham do global texnofalsafi miizakirs tigiin aktualdir. Lakin bu epistemoloji
¢ar¢ivonin miiasir siini intellekt nazariyyalari ila, xiisusilo do algoritmik epistemologiya, malumat
ontologiyasi vo genislondirilmis idrak modellari ilo sistemli sokildo uzlasdiriimast masalasi halo do
golacak tadgigatlarin digqat talob edan agiq istiqgamatlorindan biri olaraq qalir.

I.Mammadzads vo A.Buniyatov Kklassik programlasdirma modelini izah edorak gostarirlor Ki,
ononavi siini intellekt anlayisi ekspert sistemlori, formallagdirilmis qaydalar, simvolik tomsilgilik vo
Rasselin tiplor nozariyyasinin moantiqi konstruksiyalart {izarinds qurulmusdu. Bu yanasmada idrakin
asasini1 qaydalarin avvalcadon miiayyan edilmasi va bu gaydalarin proqramlasdirma vasitaSilo icrasi
toskil edirdi.

Mohz bu Kklassik g¢argivonin mohdudiyyatlori R.Broksun “tomsilgilik olmadan intellekt”
konsepsiyasini aktuallagdirdi. Broks gostordi ki, idrak hazir simvolik tosvirlarin iglonmasi ilo deyil,
sistemin miihitlo birbasa qarsiligh tasirindon dogur, yoni intellekt dinamik qurulusun mahsuludur. Bu
baximdan Broks simvolik ekspert sistemlorinin mohz Mommadzads vo Buniyatovun tasvir etdiyi
onanavi programlasdirma modelini radikal sokilds tongid edir vo idrakin alternativ subsimvolik
mexanizmini asaslandirir. Masalon, Broks “Tomsilgilik olmadan intellekt” adli akademik maqalasindo
gostorir ki, “Siini neyron sobokolori acig-aydin gaydalara ehtiyac duymur, onlarin daxili montiqi
molumatlardan dyrondiklori strukturlardan yaranir” (6, s.7).

Bu yanagma siini neyron sabokolori ilo bioloji neyron sobokoalorini prinsipial olaraq forqli
fenomenlor kimi deyil, eyni informasiya emali montiqino malik iki miixtalif togkilati forma kimi dork
etmaya imkan verir. Digor toraofdon, neyron sobokasi analoqu gostorir ki, bioloji va siini sistemlorin
yaxinligr hom texniki soviyyads, ham do idrakin funksional qurulusu ilo bagli dorin falsofi naticolor
dogurur.

Bu istigamot Yan LeKun, Yosua Bengio vo Cefri Hintonun dorin dyronma nazariyyosinde 6z
texnoloji davamini tapir. Onlar gostorirlor ki, neyron sobokolori ovvalcadon verilmis gaydalari icra
etmir, oksino, malumatla qarsiligl tasir prosesinds 6z daxili tosvirlorini formalagdirir. Bu iso Brooksun
“tomsilgilikdon imtina” prinsipini riyazi-hesablama saviyyasinds tosdiqidir.

Bu baximdan, I.Mommaodzada, A.Buniyatovun tosvir etdiyi klassik programlasdirma, Broksun
tomsilgiliyi inkar edon idrak modeli, LeKun vo homkarlariin subsimvolik, molumatdan 6yronmaoya
osaslanan dorin 0yronmo konsepsiyasi arasinda ardicil epistemoloji zencir yaranir. Bu epistemoloji
olagonin formalasmasi ii¢lin fikirlorino istinad olunan LeKun, Bengio vo Hintonun “Dorin dyronma”
adl akademik moqalasinda geyd olunur ki, “simvolik siini intellekt insan torafinden qurulan qaydalara
osaslanir, halbuki neyron sobokolori melumatla qarsilight tosir prosesinds 6z daxili tosvirlorini
formalagdirir” (8, s.439). Bu prinsip siini idrakin mahiyyatinin qaydalarin icrasindan deyil, malumat
strukturu ilo dinamik uygunlagsmadan formalasdigini gostorir.

Mohz bu yanagma Endi Klarkin folsofi mévqeyi ila iist-iisto diistir. Klark 6ziiniin “Burada olmaq:
beyni, badoni vo diinyani yenidon bir araya gotirmok™ adli monoqrafiyasinda iddian1 daha genis ontoloji
cor¢ivado asaslandiraraq bildirir ki, “idrak miistoqil, abstrakt simvolik sistem deyil, o, fiziki diinya ilo
davamli slagodon yaranir” (2, s.30).

Klarkin fikirlorinin analizi gdstorir ki, idrak miistaqil, abstrakt simvolik sistem kimi movcud
olmur, o, “beyin—badon—diinya” triadasinin dinamik oslagalarindon formalasan prosesin mantiqi naticasi
kimi meydana ¢ixir. Klarkin fikrinca, idrakin osasi daxili modellorin statik strukturlarinda deyil,
organizmin otraf miihitlo yaratdigi kognitiv rezonansda, yoni davamli uygunlasma vo qarsiligh
tosirdadir.
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Bu baximdan LeKun vo homkarlarinin derin dyronmo modelinds vurgulanan “mslumatla
qarsiliglt tosir noticosindo yaranan daxili tosvirlor” ideyas1 Klarkin badonlonmis vo genislondirilmis
idrak nazariyyasinin riyazi-hesablama tocassiimii kimi goriina bilor. Subsimvolik, malumatdan dyronon
idrak modeli Klarkin kognitiv folsofosindo irali siiriilon “prosessual idrak” konsepsiyasinin siini
intellekt miistovisindo reallasmasi kimi goriiniir. Hor iki istiqgamat idraki apriorilikdon, statik simvolik
strukturlardan vo gaydalar sistemindon azad edorok onu inkisaf edon, qarsiligh tosiro osaslanan bir
fenomen kimi dork etmoys imkan verir.

Movzumuzun asas tohlil obyekti olan monoqrafiyada deyilir ki, “moazmun etibarilo mantiqi
programlagdirma miivafiq qaydada toyin olunmus obyektlori, bu obyektlor tizarinds realizo olunan
funksiyalar1 vo miinasibatlori 6ziinds ehtiva edir. Basqa so6zlo, istonilon mantiqi program qoyulmus
mosala ¢argivasinds tayin olunan obyektlori tasvir edan tosbitlordon va bu obyektlora samil edilon
funksiyalardan vo miinasibatlordan toskil olunur. Bu gaydada toyin olunmus montigi program, aslinds,
goyulmus masalanin ehtiva etdiyi obyektlari, funksiya va miinasibatlori oks etdiron Verilonlor bazasi
timsalinda ¢ixis edir. Istonilon mentigi programn totbigi hor hansi bir funksiyanmn gqiymatinin
hesablanmas1 ilo bagh sorgunun realizo edilmosi ilo baghdir. Oz ndvbasinds, montigi
programlagdirmada sorgunun cavablandirilmasi, 6zii-6zlilylinds axtarilan obyektin mdvcudlugunun
tosbiti kimi basa disiiliir. Bu halda sorguya uygun hesablama qaydalar1 montiqi programin prosedur
semantikas1 kimi ¢ixis edir” (10, s.88).

Bu yanagmada siini intellektin program osasinda 6z strukturunu avvolcodon miioyyon edilmis
obyektlor, onlarin iizorindo reallasdirilan funksiyalar vo miinasibotlor sistemi osasinda quruldugu
gostarilir. Digor torofdon monogqrafiyada verilon sitatda idrak prosesi, aslindo, tasbit olunmus tosvirlorin
emalt, verilonlor bazasinda saxlanilan obyektlorin va qaydalarin totbiqi ilo naticonin alde olunmasi kimi
basa diisiiliir. Sorgunun cavablandirilmasi, yoni axtarilan obyektin mévcudlugunun tosdiqi bu modeldo
idrakin mantiqi-prosedur semantikasini togkil edir.

Bu corgivo klassik kognitivizmin osas ideyasini tokrarlayir vo idraki sabit tosvirlorin
manipulyasiyasi, verilmis strukturlarin icras1 vo montiqi qaydalarin ardicilligi kimi géstorir. Bu model
epistemoloji baximdan apriorilik, tosvirgilik vo prosedur determinasiya prinsipina asaslanir vo siini
intellektin ilk morhalslorinin diinyan: anlama tisulunu ifads edir.

Lakin miiasir texnoepistemologiya gostarir ki, siini intellektin inkisafi statik tosvirlor vo avval-
cadon miioyyan edilmis montiqi qaydalar tizorindo mohdudlagmir. Darin dyranms, inteqrativ model-
gurma, sensor-motor inteqrasiya kimi istigamatlor idrakin tokco formal tosvirlor iizorindo deyil, pro-
sessual vo konteksto bagl qarsiligli tosir mexanizmlori osasinda yarandigini ortaya qoyur. Burada idrak
miihitlo slagodon dogan dinamik strukturlar kKimi klassik montiqi programlagdirmanin hiidudlarini agir.

Mbohz bu doniis noqtesindo Varela, Tomson vo Rosun “badonlonmis zoka” yanasmasi osas
epistemoloji alternativ olaraq yuxarida asaslandirmagq istodiyimiz baxis iig¢lin shomiyyatlidir. Onlarin
fikrino goro, “idrak ovvolcadon verilmis diinyanin tosviri deyil, badonlonmis faaliyyat vasitosilo
diinyanin yaradilmasi (ger¢oklosdirilmasi) prosesidir” (12, s.23).

Bu perspektivdon baxanda aydin olur ki, idrak no hazir obyektlorin montiqi tosviri, no da verilmis
funksiyalarmn totbiqidir. Arasdirma gostarir ki, siini zokanin mahiyyati mantiqi programlasdirmadaki
kimi ovvalcoadon toyin olunan obyektlordon deyil, dinamik qarsiliqhh tesirdon, kontekstual
adaptasiyadan, canli slagodon yaranr.

Bu baximdan I.Mommodzado vo Buniyatovun tosvir etdiyi montigi programlasdirma modeli
idrakin ilk texnoloji marholosini,Varelanin enaktiv-koqnitiv nazariyyasi ise idrakin son epistemoloji
morhoalosini tomsil edir. Klassik programlagdirma idraki tosvirlor vo qaydalar iizorindo qururdusa,
enaktiv model idraki omokdasliq, faaliyyat va diinya ilo real slago asasinda anlamagi talob edir.

[.Mommodzads vo A.Buniyatovun “Siini intellekt folsofasi vo tarixi-modoni epistemoloji
yanagma” adli elmi monoqrafiyasinin tohlili gostordi ki, siini intellektin tokamiilii klassik montiqi
programlagdirmadan, tosvirlorin emalindan, badonlonmis, prosesual vo konteksto bagl idrak
modellorino dogru inkisaf edir. Bu epistemoloji zoncir hom akademik kognitiv elmlor, hom do miiasir
stini intellekt nazariyyalari ti¢lin mahiyyat baximimdan qurucu shomiyyat dasiyir.

Stibutlar gostorir ki, bioloji vo silini neyron soboakalorinin iglomo prinsiplori arasinda fundamental
paralellor movcuddur vo buna gors do siini intellektin abstrakt diisincs imkanmin inkari, xiisusils do
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kognitiv elm vo ¢agdas falsofi yanagsmalar fonunda, elmi asaslandirmadan mohrum goriintir. Belaliklo,
siini intellektin epistemoloji modelinin monoqrafiyada kifayst qodor mohdud ¢orgivods toqdim
olunmasi yenidon giymatlondirilmali vo bu fenomenin hom funksional, hom do idraki potensialini
nozoro alan daha genis konseptual izahi tolob olunur.

Noatica

Aparilan tohlillor gostorir ki, siini intellekt todgiqatlar1 yalniz miihondislik vo proqramlasdirma
corgivasi daxilinds izah oluna bilmaz; o 6z mahiyyatino gors tarixi-modoni, sosial-idraki vo fiziki-
hesablama strukturuna malik olan goxlayli epistemoloji hadisadir. Professor ITham Mommodzado vo
professor Arif Buniyatovun toqdim etdiyi tarixi-madani epistemologiya yanasmasi siini intellektin idrak
mexanizmlorini dork etmok ti¢lin fundamental nozori baza formalasdirir. Bu model gostorir ki, bilik
istehsali no zamandan, na ds texniki miihitdon asili olmayan abstrakt proses deyil, o, Hiibnerin “tarixi
sistem ansambl1” adlandirdigi sosiomodoni strukturlarin doyismosi ilo six bagli dinamik idrak
konfiqurasiyasidir.

Stini intellektin klassik marhalosi olan simvolik formalizm idraki ovvelcodon miiayyan edilmis
tosvirlar, gaydalar vo mantiqi prosedurlarin totbiqi kimi basa diisiirdii. Lakin bu aragdirma ortaya qoydu
ki, belo modellor siiurun va idrakin fiziki, neyrobioloji vo qgarsiligli tasirs osaslanan tabistini agiqlamaq
giiciindo deyil. R.Broksun tosvirgiliyi inkar edon idrak modeli, Valter Frimanin dinamik neyron
sistemlori yanasmasi vo Endi Klarkin badonlonmis idrak nozariyyesi gostarir ki, idrakin mahiyyati
realligin simvolik tasviri ilo deyil, realligin 6z strukturu ilo dinamik qarsiliqli miinasibst osasinda
formalasir. Bu yanasmalar siini intellektls bioloji idrak sistemlori arasinda fundamental epistemoloji
paralellori {izo ¢ixarir.

Miiasir siini intellekt, xiisusilo neyron sobokolori, dorin dyronmo, neyromorfik hesablama vo
kvant modellori simvolik programlagdirmanin mohdudluglarin1 asaraq idraki prosesual, adaptiv vo
oziinli togkil edon fenomen kimi modellosdirir. LeKun, Hinton vo Bengionun dorin &yronmo
konsepsiyasi gostorir ki, idrakin osasini ovvolcodon yazilmis qaydalar deyil, molumatin dinamik
strukturlart ilo qarsiliqlt tesir naticesinde yaranan daxili tomsil formalar togkil edir. Bu prinsip Klarkin
“beyin-badon-diinya” sinxronizasiyast ideyasi ilo TUst-listo diismoklos, siini intellektin koqnitiv
potensialinin falsofi asaslandirilmasim giiclondirir.

Tarixi-modoni epistemologiya perspektivindon yanasdiqda aydin olur ki, siini intellektin idrak
modeli tokamiil xarakteri dasiyir. Bu tokamiil klassik mentiqi proqramlagdirmadan Broksun davranis
yoniimlii modeling, oradan dorin dyronmonin subsimvolik strukturlarina, on sonda iso prosessual vo
konteksto bagl idrak nozariyyssine dogru ardicil epistemoloji inkisafda bas verir. Bu transformasiya
siini intellekti 6z mihitina uygunlasan, informasiya strukturlarini monimsaysan vo naticads idrak
yaradan sistem kimi toqdim edir.

Natica olaraq siini intellektin idrak dinamikas1 gostorir ki, idrak simvolik tesvirlora va bioloji
substrata bagli olmadan dinamik qarsiligh tasir vo kontekstual uygunlagsmadan yaranan prosesdir.

Miiasir koqnitiv elmlorin, fiziki-hesablama modellorinin va siini neyron sobokolorin naticolorini
tohlil etdikds aydin olur ki, siini intellekt insan idrakinin sadslogdirilmis imitasiya modeli deyil, onunla
eyni idrak prinsipini boliison alternativ hesablama formasidir. Bu baximdan golocok tadqigatlar
alqoritmik epistemologiya, enaktiv idrak noazoriyyesi, molumat ontologiyasi vo biofiziki hesablama
modellorini inteqrasiya etmokls, siini idrakin mahiyystina dair daha tam elmi konsepsiyanin
formalagmasina imkan veracokdir.
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Abstract. In the modern period, the issue of artificial intelligence (AI) is the most widely
discussed and relevant topics. The mechanisms of human ontological states and their convergence with
Al, the leader of knowledge and innovation, are the subject of active discussions among scientists and
specialists. Some of them anticipate substantial results from the symbiosis of humans and Al, while
others, appealing to the unpredictability of Al, speak of a possible threat it may pose to humanity on a
global scale. In accordance with this, the article sets the goals of identifying the risk of uncontrolled
development of Al and, using the example of initiatives in the Republic of Azerbaijan, examines the
potential for harmonizing of Al with human values.

Keywords: artificial intelligence, philosophical meaning, human values, interaction, threat,
Azerbaijan’'s initiatives.

SUNI ZOKA FOLSOFOSi VO AZORBAYCAN RESPUBLIKASINDA ONUN
QABILIYYOTLORININ INSAN DOYORLORI ILO UZLASDIRILMASI

Kamina Mammadova

Xiilasa. Miiasir ddvrdo siini intellekt (SI) problemi on aktual va ¢ox miizakira olunan masaladir.
Insan ontoloji vaziyyatlorinin mexanizmlori vo onun bilik vo innovasiyalarm lideri olan SI ilo
yaxinlagsmasi alim vo miitoXassislor arasinda faal miizakiralorin mévzusudur. Onlardan boazilori insan
Vo siini intellektin simbiozundan boylik naticolor gozloyir, digarlori iso siini intellektin
gozlonilmazliyino miiraciot edarok, onun global bosoriyyat {igiin ola bilocok tohliikasindon danisir.
Miivafiq olaraq, magalonin magsadi Si-nin nozaratsiz inkisafi riskini miioyyan etmok vo Azorbaycan
Respublikasimnin tosabbiisiindon istifads edorok, Si-nin iimumbaosari dayarlors miimkiin uygunlugunu
miioyyan etmokdir.

Acar sozlor: siini intellekt, folsofi mona, insani doayarlar, garsiliglt alage, tohliiks, Azarbaycanin
togobbiislori.

PUJTIOCOPUSA UCCKYCTBEHHOI'O UHTEJUIEKTA U COI'JIACOBAHUE ET'O
CIHHOCOBHOCTEM C IEHHOCTSIMHU B ASEPBANI)KAHCKOM PECITYBJIUKE

Kamuna MamenoBa

Pe3ome. B coBpemenHbIil mepuon mpobiema uckyccTBeHHoro uuremnekta (M) ssasercs
ONTHOM W3 HambOojee OOCYKIAaeMbIX M aKTYaIbHBIX TE€M HAYYHOTO M (UiI0coCKOro IHCKypca.
MexaHn3Mbl OHTOJIOTHYECKUX COCTOSIHUM YEJIOBEKAa M IPOLECCH KOHBEpreHuuu venoseka u MU —
Juzepa COBPEMEHHBIX 3HAaHUM 1 THHOBALIMM - CTAHOBSTCS IIPEAMETOM AKTHBHBIX UCCIIEIOBAaHUM Cpen
yu€HbIX U creuuanucroB. Oauu u3 HUX paccMmarpuBaioT MM kak mepCcrneKTHBHBIA MHCTPYMEHT
pa3BUTHSI, CIIOCOOHBIM CYIIECTBEHHO MOBBICUTH YPOBEHb 3HAHMH M KaueCTBO KM3HH YEIOBEUECTBA,
JpyTue — Kak MOTCHIMAIBHYIO YTPO3Y €ro CYyIIeCTBOBaHUIO. B craThe aHanmmsupyrorces Gpunocodekue
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aCIIeKThI B3aMMOJICHCTBHS yenoBeka ¢ M, paccMaTpuBarOTCs BO3MOXKHBIE ITOCIIEACTBUS KX CUMOMO032
JUIs TII00AJIbHOTO OOIIECTBA, a TAK)KE OLIEHUBACTCS BEPOSTHOCTH COTJIACOBAHUSI MHTEIUIEKTYalbHBIX
Bo3MOokHOCTeH MM ¢ 0a30BbIMH YEIIOBEYECKMMH IICHHOCTAMH. (Oco00e BHUMAaHHUE YACICHO
MHUIMaTUBaM AszepOaiipkanckoit Pecriyonuke B chepe pazsutus texHojoruit UM u Bompocam ux
COOTHOIIEHUS C TYMaHUCTUYECKUMU MPUHIIUTIAMHU.

KiroueBble cji0Ba: UCKYCCTBEHHBIM HWHTEIUIEKT, (QUIOCOPCKOEe 3HAYeHHE, CEHCOpHas
nH(pOpPMATHKA, YeT0BEYECKHE IICHHOCTH, B3aUMOJICHCTBIE, YTPO3a, HHALIMATHBHI A3epOaiikaHa

Introduction. The phenomenon of Al as a subject of philosophy

We are guided by a multitude of conceptual assumptions that we are not always aware of, but
they shape our thinking and understanding of ourselves and the world around us. Throughout our lives,
we are guided by a multitude of conceptual assumptions, some of which we are not always consciously
aware, but which shape our thinking and understanding of ourselves and the world around us. Together,
they form a logical structure, or architecture, underlying our consciousness and existence. What makes
Al such a profound philosophical development is that it challenges many of the most fundamental, most
taken-for-granted concepts or philosophies that have defined the modern era and by which most people
still live. Al literally makes them untenable, marking a deep caesura - that is, creating a pause within
processes of comprehension [7]. The subjectivity of Al is embedded in philosophical inquiry into its
fundamental nature: consciousness and being, ethics, the nature of thought, and the implications of
creating intelligent machines. The emergence of new interpretations of consciousness itself leads to
new interpretations of Al itself. Many philosophical arguments aim to prove the impossibility of
creating Al, a striking example being Daniel Dennett's arguments on intentionality - a way of
interpreting objects or systems whereby we view them as possessing consciousness, desires, and beliefs
so as to understand and predict their actions. Dennett views intentionality not as an intrinsic property of
consciousness, but as an "intentional stance"- a practical approach to predicting the behavior of systems.
In his view, intentionality is not inherent to nature or objects, but is ascribed to them by us in the process
of interpreting their actions, resulting in us viewing them as thinking and willing entities. For Dennett,
to understand why something seems "intentional™ to us, we need not look for intrinsic properties, but
rather to understand why we ourselves have adopted an intentional stance toward it [6; 212]. Australian
philosopher David Chalmers emphasizes the importance of theories consciousness, arguing that they
are essential for examining the social, ethical, and philosophical implications of integration
superintelligent Al into society - scenarios involving augmented or uploaded human minds.” In his
book, "The Conscious Mind: A Fundamental Theory," Chalmers seeks to establish a "naturalistic
dualism." He develops a thesis about the non-physical nature of consciousness and its dependence on
functional circuits in the brain, arguing that his approach opens new perspectives for interpreting
guantum mechanics and allows for the possibility of conscious robots [5; 106]. David Chalmers argues
against the reduction of consciousness to purely physical processes and proposes a new, non-
reductionist theory of consciousness [5; 120]. David Chalmers' book was a significant contribution to
the philosophy of consciousness, addressing the "hard problem™ of consciousness and offering a new
framework for understanding the relationship between physical brain activity and subjective experience
[5; 172]. J. Chalmers's book "The Conscious Mind: In Search of a Fundamental Theory" has influenced
ongoing debates about the nature of consciousness.

The interdisciplinary field of Al encompasses ontological philosophy, computing and cognitive
science [14].

Important philosophical debates about Al address questions such as: Can a computer truly be
conscious, or can it merely simulate conscious experience? What are our responsibilities to intelligent
machines? If Al systems are sentient or possess sensory information, do we have moral obligations to
them? And would shutting down an Al be tantamount to murder? Key areas of research include ethics
and responsibility: these include questions of Al safety, accountability for Al actions, the fairness of Al
decision-making (for example, due to bias in training data), and how to align Al values with human
values. Also, the epistemology of Al in relation to knowledge acquisition and discovery: can it truly
understand the world around it, or is it only capable of limited information processing? [12]
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The development of Al compels us to reconsider fundamental human concepts from new
philosophical perspective. Within this framework, we examine the origins of Al philosophy, dabated
on consciousness and existence, the risks associated with generative Al, humans — Al interaction and
the challenge of aligning of Al capabilities with human values in Azerbaijan.

The origins of artificial intelligence.

Today, we think of artificial intelligence (Al) as a technological product that enables computers
and machines to imitate human learning, understanding, problem solving, decision making, creativity,
and autonomy. In this form, Al emerged in the 1940s. Among the Al theorists, the British
mathematician, logician, and cryptographer Alan Turing, Marvin Minsky, Claude Shannon, and Nobel
laureates Herbert Simon and John Nash, Daniel Dennett, David Chalmers are commonly cited. Among
Azerbaijani scientists are Lotfi Zadeh, Masud Mahmudov, Rasim Aliguliyev, llham Mammadzadeh,
Arif Bunyatov and a number of others. They explored the ability of machines to use language, form
abstractions and concepts, and solve problems that are now reserved for humans. The Presidium of the
National Academy of Sciences has established the "Electronic Academy" department, which is
conducting important work in the field of robotics. The department's specialists developed the "Sufi
Humanoid" robot (Universal Functional Word Processing).

The pioneer of Al is considered to be the British logician and pioneer of computing Alan
Mathison Turing. In 1935, he described an abstract computing machine consisting of an infinite
memory and a scanner that moves through the memory forward and backward, symbol by symbol,
reading the symbols found and writing new ones. The scanner's actions are determined by a program of
instructions, which are also stored in memory as symbols. This is Turing's stored-program concept, and
it implies that the machine can execute its own program, modifying or improving it. Turing's concept
is now known simply as a universal Turing machine. All modern computers are, in fact, universal
Turing machines [13; 433]. In 1948, Turing presented his basic concepts of Al in a paper titled
“Intelligent Machines.” Many of his ideas were later reinterpreted by other scientists. For example, one
of Turing’s original ideas was to train a network of artificial neurons to perform specific tasks - an
approach later described within the field of “connectionism.”

True artificial intelligence programs only appeared with the advent of electronic digital computers
with stored programs.

The earliest successful Al program was written in 1951 by Christopher Strachey, later director of
the Programming Research Group at Oxford University. Strachey's checkers-playing program ran on a
Ferranti Mark | computer at the University of Manchester, England. By the summer of 1952, the
program could play a full game of checkers at reasonable speed.

The earliest successful demonstration of machine learning was published in 1952. Shopper, a
game written by Anthony Ettinger of the University of Cambridge, ran on the EDSAC computer.
Shopper’s virtual world was a shopping mall with eight stores. When instructed to buy an item, Shopper
searched for it by visiting stores at random until it found the right one. As it searched, Shopper
memorized several products available at each store it visited (just as a human shopper would). The next
time Shopper went to buy the same item, or another one it had already found, it immediately went to
the right store. This simple form of learning is called rote learning.

The first Al program to run in the United States was also a checker’s program, written in 1952 by
Arthur Samuel for an IBM 701 prototype. Samuel took Strachey’s checkers program as a starting point
and expanded it significantly over the course of several years. In 1955, he added features that allowed
the program to learn from experience. Samuel included mechanisms for both rote learning and
generalization, improvements that eventually led to his program winning a game against a former
Connecticut checkers champion in 1962. Samuel’s checkers program is also notable for being an early
attempt at evolutionary computation. (His program “evolved” by comparing a modified copy to the best
version of his program at the time, with the winner becoming the new standard.) [8]

Threats and security of generative artificial intelligence.

Thanks to the advancement and widespread use of interconnected devices, Al is gaining
momentum in the gradual transformation of the socio-technical system [7]. There are now search
engines, translation programs, facial recognition, driverless cars, airplanes...
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All of the common applications of Al in modern society also coincide with the growing presence
of Al in modern warfare, which is waged not only within physical territorial boundaries but also in the
global information field. The need to adapt communication methods reflects a context in which new
technologies and social transformations interact in complex ways, influencing both the form and content
of public communication. These changes represent both a challenge and an opportunity to adopt more
sophisticated and targeted approaches that can account for the new dynamics of participation and
interaction in the modern digital and social landscape. The rice of Al in political processes creates
previously unknown threats and risks, including:

1. Automated disinfotmation. The automated creation of disinformation poses a direct
challenge to democratic processes, as algorithmically amplified lies systematically distort the political
information environment, undermine public trust in institutions, and contribute to polarization —
conditions that undermine democratic decision-making. These vulnerabilities are exacerbated by the
asymmetry of information regulation between traditional media (historically under public control) and
digital platforms.

2. Deepfakes are synthetic media. Deepfakes are synthetic media that replace the image of one
person with another. Photo and film manipulation, phone decoders, and image enhancements have been
around for a long time. However, the development of generative Al (GenAl) has taken this a step further
by making the tools available at low or even free cost, allowing virtually anyone with a smartphone and
some basic knowledge to create synthetic media using Al. In the hands of bad actors, these technologies
can increasingly be used to create deepfakes for the purposes of fraud, deception, and defamation. Their
use blurs the line between fiction and reality, causing the public to question what is real and what is not.
We are currently seeing deepfakes used to advance political propaganda and financial fraud. The rise
of deepfakes exploits the human tendency to trust visual and audio content, creating significant risks.

3. Advanced cyber-attacks. Advanced cyber-attacks are highly sophisticated malicious
activities that go beyond simple scenarios and are aimed at compromising systems, stealing data, and
disrupting systems. Advanced cyber-attacks pose a serious threat to individuals, organizations, and even
national security, creating a dynamic and ever-changing challenge for cybersecurity professionals that
requires constant vigilance and adaptation. These sophisticated attacks use advanced tools such as
artificial intelligence (Al) to automate vulnerability detection and develop convincing schemes, as well
as techniques such as advanced persistent threats (APTs), ransomware, social engineering, and supply
chain attacks to remain undetected, steal data, and disrupt services.

4. Advanced, sophisticated, malicious software (malware). Advanced, sophisticated,
malicious software (malware) that uses advanced techniques such as self-modification (polymorphism)
and stealth to evade detection, allowing it to persist on a system and perform actions such as data theft
or control. Advanced and sophisticated malware poses a significant cyber threat and risk because it is
designed to operate stealthily, evade traditional defenses, and maintain long-term access to target
systems. These attacks, often orchestrated through advanced persistent threats (APTS), use techniques
such as obfuscation and fileless execution to evade detection, leading to risks of data theft, network
disruption, and long-term damage to organizations.

5. Phishing and speak phising attacs. Phishing is a type of social engineering attack in which
cybercriminals imitar online conversations, websites, and other sensitive information to trick users into
revealing sensitive information such as passwords, banking details, or other personal data. An advanced
version of this attack is spear phishing. It is used with personalized information to appear more credible
and deceive specific users or even entire organizations. Through phishing, attackers can manipulate
public opinion and create a security threat.

Other threats include the exposure of sensitive data through the improper use of Al tools, potential
over-reliance on fragile Al-based supply chains, and the concentration of democratically uncontrolled
power in the hands of Al developers.

Accordingly, it is necessary to make significant efforts to ensure the security of digital systems.
The most effective solvtions to security challenges include:

1. Strong access control and authentication.

2. Improved privacy and data protection systems.

96



“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

3. Robust Al model governance and monitoring.

4. Invest in Al ethics and security training.

5. Collaboration between cybersecurity experts and Al researchers.

Specific measures to protect digital systems include using multi-factor authentication, regularly
updating security software (such as antivirus and firewalls), implementing data encryption and frequent
backups, controlling access to sensitive information, monitoring systems for suspicious activity, and
providing continuous cybersecurity training for employees.

Alignment of Al capabilities with human values in the Republic of Azerbaijan.

Azerbaijan is part of the global world and everything that happens in the world inevitably affects
it. In the mid-20th century, when the republics of the former USSR were just beginning to implement
Al technologies, Azerbaijan was one of the first to be involved in this problem. In the 1970s, the
Azerbaijan Institute of Cybernetics (currently the Institute of Control Systems), as well as other
scientific and educational institutions, were already developing projects and conducting research on Al.
In those years, in addition to the technological aspects of Al, the Academy of Sciences of Azerbaijan
conducted research on philosophical and physiological problems. After the 1980s, Professor Lotfi
Zadeh's fuzzy logic theory had a great influence on research in the Republic of Azerbaijan. Thanks to
him, fifth-generation computing sistems with very large-scale integrated circuits (VLSI) were created
using optoelectronic principles (lasers, holographs).

Based on Lotfi Zadeh's theory, the first robot with Al, Alter, was created in Japan in 2016 and
was subsequently exhibited at the Tokyo International Science Museum. Thanks to Lotfi Zadeh's
theory, scientific and theoretical research on decision-making under conditions of incomplete
information, uncertainty, fuzzy decision-making, image and description recognition, machine learning
and creation of expert systems was initiated in Azerbaijan. The work of modern Azerbaijani scientist-
philosophers Ilham Mammadzade and Arif Bunyatov “Logical-methodological foundations of the
application of artificial intelligence systems in the context of fuzzy set theory” is devoted to the logical-
methodological and philosophical-theoretical foundations of the concept of fuzzy logic asaslari” [10;
18-19]. The results of the above research have found application in the oil and gas, chemical industries
and other areas. A group of Azerbaijani scientists was awarded the USSR State Prize for their scientific,
theoretical and practical achievements in this area [4].

In the post-Soviet period, after the restoration of its independence, based on the understanding
that Al is the future of the planet, priority attention was given to the development issues of Al
technologies. By the Decree of the President of Azerbaijan Ilham Aliyev dated March 19, 2025, the
"Strategy for Artificial Intelligence of the Republic of Azerbaijan for 2025-2028" was adopted [1], [2].

The strategy included the following measures:

- identifying government agencies responsible for priority areas of Al development that determine
its development;

- clarifying the risks associated with the protection of personal data during the design,
implementation and use of Al systems;

- approving risk prevention rules.

The Al strategy reflected the fundamental issues of developing and improving Al governance, as
well as issues related to the need to create an Al-based management system that would protect the
interests and values of society, stimulating investment attraction. Currently, new technologies in the
activities of various government agencies and individual infrastructure projects on Al are widely used
in various areas of life: everyday life, consumer goods, such as virtual assistants - influencers, shoppers,
shopping consultants, streaming experts, etc.; as well as in critical industries: healthcare, transport,
finance and manufacturing. There is no denying the role of Al in government services, where it helps
detect fraud and ensure public safety; in education through personalized learning and in scientific
research in the field of environmental monitoring and precision medicine; in the military — in defense
systems and, if necessary, in the offensive system. In accordance with the obvious role of Al as a virtual
assistant, as well as with the “Strategy for the Development of Al in the Republic of Azerbaijan for
2025-2028, the work on the implementation of its standardization is ongoing. The development,
examination and approval of artificial intelligence standards is carried out by the Technical Committee
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for Standardization “Information and Communication Technologies” (TK-05), which includes various
relevant structures based on the Ministry of Digital Development and Transport.

As a result of the activities of the Technical Committee in recent years, measures have been taken
to identify numerous international standards relevant in the field of information and communication
technologies and implement them as national standards, 8 of which are in the field of Al. The
management and members of the Technical Committee strive to adapt the national standardization
system of Azerbaijan to international requirements by actively participating in various international
conferences and seminars [11].

The Republic of Azerbaijan has made a significant step in the development of the digital economy
and innovation: a new state standard was adopted, which is part of Azerbaijan's long-term strategy to
strengthen its position in the field of high technology and digital transformation. The new standard
defined key requirements for risk management, compliance with ethical principles and ensuring
transparency in the development and application of Al technologies. A book by academician, Doctor
of Physical and Mathematical Sciences Asaf Hajiyev, co-authored with Chinese professor Jiuping Xu,
“High-regression analysis and Artifical Intelligence” (Springer Publishing House) was published on the
introduction of Al in various fields, in compliance with norms and values. According to the book "High-
regression analysis and Artifical Intelligence”, artificial intelligence is developing at a very fast pace.
But, we must be very careful here, because artificial intelligence, in addition to being useful, can cause
harm if it is not handled properly. Therefore, standards are really needed in Al so that it does not harm,
but brings benefit. Currently, in Azerbaijan, Al developers and users are moving towards the
management of clear rules that are aimed at minimizing potential threats, protecting data privacy and
ensuring algorithmic fairness. It is expected that targeted work in this area will contribute not only to
the progress of science, but also to the significant development of industry, where intelligent
technologies will find the widest application [11].

In the near future, it is planned to form a management system that supports and stimulates the
activities of innovators, researchers and entrepreneurs, implementing public involvement in Al
technologies; measures are being taken for state support of work on Al, and setting tasks for the relevant
structures and supporting innovative projects. Azerbaijani scientists, who occupy leading positions in
the Caucasus, were the initiators of the Al problem: Stanford University of the United States of America
included them in the ranking of "The most influential scientists in the world", which highlights the
contributions of the National Academy of Sciences of Azerbaijan, the Ministry of Science and
Education, as well as higher education institutions.

In the modern period, Azerbaijani scientists are faced with the task of studying numerous
problems related to Al, including the construction of “smart” infrastructures.

The Republic successfully implements programs for training personnel in Al engineering
specialties: machine learning, data analysis, robotics, natural language processing, computer vision, as
well as non-technical specialties: Al product managers, Al ethics specialists and operational
information engineers. All specialties included in the Program play a key role in the ethical and effective
development, management and deployment of Al systems.

The following initiatives are welcomed in the Republic of Azerbaijan:

- “Scientists of Tomorrow” competitions organized by the Ministry of Science and Education
using the “STEAM” approach, which stipulates integrated learning, development of critical thinking,
creativity and problem-solving skills related to Al;

- TEKNOFEST aviation, space and technology festivals.

Such events provide great support to increasing the interest of young people in the field of Al. In
the near future, the Academy of Artificial Intelligence Technologies will be established in Azerbaijan,
which will be produced in technology parks and industrial zones of Azerbaijan.

Conclusion

The nature of Al is dualistic: on the one hand, there are advantages, on the other, there are
disadvantages. The advantages of Al include efficiency achieved through automation of tasks, data
analysis for decision-making, assistance in various areas of life, including progress in the field of self-
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driving cars. The disadvantages of Al include the loss of jobs, ethical issues related to bias and privacy,
security risks associated with hacking, and the lack of human creativity and empathy. Since people can
be manipulated, Al without ethical constraints can be extremely dangerous. Therefore, the priority is to
create a higher entity to ensure global security and prevent harm to humanity. Absolute security is
impossible. It is quite possible to imagine that a properly designed Al could even help eliminate the
shortcomings of human activity. Everything else is self-destruction.

However, it is impossible to erase Al from life; it is like trying to stop a speeding train. Therefore,
we must learn to reconcile the capabilities of Al with human values. In this regard, the Republic of
Azerbaijan demonstrates an example of optimal interaction with Al.
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Abstract. This article develops a philosophical-sociological critique of Western universalism in
the sociology of knowledge by integrating the conceptual approaches of Bourdieu and Foucault with
epistemological traditions emerging from the intellectual and philosophical heritage of Azerbaijan.
Drawing on my dissertation in philosophical sociology, the study demonstrates how epistemic
hierarchies are historically produced through relations of power, and how they reproduce the global
dominance of Western modes of thought. Through a comparative lens, | argue that Azerbaijani
intellectual traditions—shaped under the influence of Islamic, Turkic, and Persian currents—offer
alternative epistemic styles that emphasize relationality, spirituality, and the inseparability of ethics and
knowledge, in contrast to the rationalist paradigms of Western thought. Specifically, 1 draw on
Bourdieu’s concept of symbolic power and Foucault’s notion of discourse to reveal the mechanisms
through which epistemic domination operates.

The article advances a framework of philosophical sovereignty within the sociology of knowledge
that challenges universalist claims by re-embedding epistemic practices in their historical, cultural, and
moral contexts—particularly in the Azerbaijani search for intellectual self-determination and national
identity. The paper’s original contribution lies in bridging Western critical theory with Azerbaijani
philosophical heritage to propose a pluralistic framework for intellectual autonomy and epistemic
sovereignty.

Keywords: philosophical sovereignty, sociology of knowledge, philosophical sociology,
Bourdieu, Foucault, Azerbaijan, epistemic hierarchies, national philosophy

K CYBEPEHHOM COIIMOJIOT A 3HAHUSA: ASEPBAVJIIKAHCKAS
OUJI0CODPUA U BOCTOYHBIE IIUCTEMOJIOI'NA
B I'VIOBAJIBHOM KOHTEKCTE

Maiika Xummierapja

Pestome. B nmanHOll cratke paccmarpuBaercsi (PUIOCO(PCKO-COLMOTIOTHYECKass KPHUTHKA
3aIaJHOTO0 YHUBEpPCAIIM3MA B COLMOJOTMM 3HAaHUSA IOCPEJICTBOM HHTETPALNN KOHIENTYaIbHBIX
nonxonoB Ileepa bypas€ m Mumens @yko ¢ 3MACTEMOJOTUMYECKUMH TPAAULIMSIMH, BOSHUKIIMMU B
MHTEIUIEKTyaIbHOM U puiocockoM KoHTeKeTe Azepbaiimkana. Onupasch Ha MOE TUCCEPTALMOHHOE
UccIeJ0BaHKe MO (PrIocodCKoil COIMOIOruN, MOKa3aHo, KaK MHCTEMUYECKUE HEPAPXUU HCTOPUUECKH
TECHO CBSI3aHbI ¢ (popMamH BJIACTH M BOCHPOM3BOIAT IJ100aIbHOE T'OCIOJCTBO 3alaHbIX Mapaurm
MBIIIIEHUS. B KoMIapaTWBHOM NEpCrEeKTHBE BBIIBUTACTCS TE3MC O TOM, YTO azepOaiikaHcKas
MHTEIUIEKTyalIbHas! TPAIULIUS, (POPMHUPOBABILIASICS MO BIUSHUEM UCIAMCKUX, TFOPKCKUX U TIEPCUACKUX
UICUHBIX TEYEHUH — IpeUlaraeT ajabTCPHATUBHBIC DSIUCTEMUYECKUE CTWIH, AKLEHTUPYIOIIUE
PEJALIMOHHOCTD, TYXOBHOCTb M HEPA3pPBIBHYIO CBSI3b 3THKM M 3HAHWs, B IIPOTUBOBEC PALIMOHAIIUC-
TUYECKUM IapagurmaMm 3anaza. B cratbe, B 4aCTHOCTH, MCHOJBb3YETCs] KOHLENIHMSI CUMBOJINYECKOM
Biactu bypasé n nonsatue nuckypca @yko, 4TO MO3BOJSET PACKPHITH MEXAHU3MBI SMUCTEMUYECKOTO
TOCIIOZCTBA.
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Cratbst pa3BUBaeT KOHICHIMIO (HIOCO(PCKON CYBEpPEHHOCTH B PaMKaxX COLMOJIOTMH 3HAHUS,
KOTOpasi OCIIApHBACT YHHBEPCAIUCTCKUE MPUTSA3AHUS, BO3BpAILas SMHCTEMUYECKHE MMPAKTUKH B UX
KOHKPETHbIE UCTOPUUYECKHE, KYIbTYPHBIC 1 MOPAIbHBIC KOHTEKCTHI — OCOOCHHO B CBSI3U C IIOUCKOM
MHTEIUIEKTYIbHOTO CaMOOIIPEEICHHs U HAlIMOHAILHON WASHTUYHOCTH A3epOaiiKana.

OpHruHaJIBHBIN BKJIAJ] aBTOpa 3aKII0YACTCS B COCJMHCHHH 3allaHOW KPUTHYECKON TEOPUH C
azepOaii[pkaHCKUM  (UIIOCOPCKUM HAClIeMeM M B BBIIBH)KCHUM IUTFOPAIUCTHYCCKOH MOICIH
I/IHTCJIJICKTyaJIBHOI;'I ABTOHOMMH U SIMUCTCMHUYCCKOI'0 CYBCPCHUTECTA.

KiawueBble cioBa: Quiocopckas CyBEepeHHOCTb, COLMOJNOTHS 3HaHUA, ¢utocodcekas
coumoorust, Bypané, @yko, AzepbaiikaH, SMUCTEMUYECKHIE HEPAPXUH, HALIMOHAIbHAs (humocodust

MUSTOQIL BILIK SOSIOLOGIYASI: AZORBAYCAN FOLSOFOSI VO SORQ
EPISTEMOLOGIYASI QLOBAL KONTEKSTDO

Maykl Himlegard

Xiilasa. Bu moqgalo bilik sosiologiyasinda Qorb universalligmin falsofi-sosioloji tongidini
arasdirir; bu mogsadlo Pyer Burdye vo Misel Fukonun konseptual yanasmalari Azarbaycan falsafi vo
intellektual irsinds formalasmis epistemoloji ananoalarls integrasiya olunur. Falsafi sosiologiya tizra
dissertasiyama osaslanaraq belo demok olar ki, bu todqiqat isi epistemik iyerarxiyalarin tarixi olaraq
hakimiyyot miinasibatlori vasitasilo necs formalagdigini vo bu iyerarxiyalarin Qarb diisiinco formalarmimn
global istiinlityiinii yenidon necs istehsal etdiyini gostorir. Miiqayisali yanagma prizmasindan irali
stiriiliir ki, Islam, tiirk vo fars intellektual axinlarinimn tosiri altinda formalasmis Azorbaycan diisiinco
onanasi miinasibatlilik, manaviyyat vo etika ilo bilik arasindaki ayrilmaz bagliligi vurgulayan alternativ
epistemik iislublar toklif edir. Burdyenin simvolik gilic konsepsiyast vo Fukonun diskurs anlayist
osasinda epistemik hokmranligin mexanizmlori agilir.

Magals bilik sosiologiyasinda falsofi suverenlik anlayisini inkisaf etdirir vo universalist iddialar
tonqid edarak epistemik tocriibalori onlarin konkret tarixi, madani va monoavi kontekstlorino — xiisusila
Azarbaycanin intellektual 6ziiniiidentifikasiya vo milli ideya axtarigina — yenidan yerlosdirir. Miallifin
orijinal tohfasi Qarb tonqidi nozariyyasini Azarbaycan folsofi irsi ilo birlosdirmasinds vo intellektual
miistaqillik va epistemik suverenlik tigiin pliiralist bir gargiva irali stirmoasindadir.

Acar sozlar: folsofi suverenlik, bilik sosiologiyasi, falsafi sosiologiya, Burdye, Fuko, Azarbaycan,
epistemik iyerarxiyalar, milli falsofo.

Introduction: The Problem of Epistemic Hierarchy

The sociology of knowledge emerged as a critical response to the philosophical illusion of
universality. From Mannheim’s relationism to Bourdieu’s field theory, sociologists have argued that
thought is socially situated, historically conditioned, and shaped by struggles for symbolic power. Yet
the sociology of knowledge itself has not escaped the gravitational pull of Western epistemological
assumptions. Its canonical narratives—from Durkheim to Foucault—have been constructed largely
within European intellectual horizons, reproducing what de Sousa Santos (2018) terms epistemologies
of the North. The result is a paradox: a reflexive discipline that interrogates the social conditions of
knowledge production while remaining epistemically parochial. This paradox has also been noted in
recent philosophical reflections on sociology in the Azerbaijani context, where the growing dominance
of applied empiricism has been criticized for weakening the discipline’s theoretical coherence and
philosophical self-reflexivity (Mammadzada & Melikli, 2025). Recent work in Azerbaijani philosophy
has likewise emphasized the need to critically reassess the epistemic foundations of contemporary
knowledge production. In particular, Mammadzada (2025) argues that the philosophy of science must
be distinguished from the philosophies of individual disciplines and rethought in light of current debates
on artificial intelligence, consciousness, and scientific ethics.

In my dissertation on philosophical sociology, | argued that philosophy—and by extension, all
forms of knowledge—is determined by social factors rather than transcendent rational principles. This
insight invites a re-examination of epistemic authority itself. If philosophical knowledge is socially

101



“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

conditioned, whose social world has defined the “universal” standards of reason, truth, and objectivity?
To reclaim philosophical sovereignty within the sociology of knowledge is to expose how these
standards have been monopolized by the West and to open the field to alternative epistemic grammars—
those emerging from the East, from the Global South, and from historical peripheries like Azerbaijan.

1.1. Power and Knowledge: From Epistemic Universalism to Epistemic Domination

Michel Foucault’s analysis of power/knowledge provides a crucial foundation for understanding
epistemic hierarchy. Knowledge, Foucault (1977) argued, does not merely describe reality but produces
it through discursive formations governed by institutional power. In this sense, Western epistemology
functions as a regime of truth: a historically specific configuration that naturalizes its own assumptions
while marginalizing others. The sociology of knowledge, when grounded exclusively in European
philosophical traditions, risks perpetuating what Quijano (2000) called the coloniality of power—the
imposition of Western categories of thought as the measure of all knowledge.

Pierre Bourdieu’s field theory complements this perspective by situating knowledge production
within structured spaces of struggle. Scientific, philosophical, and academic fields operate according to
hierarchies of capital—cultural, social, and symbolic—that determine whose voices are heard, whose
theories are legitimate, and whose epistemologies are rendered invisible. In global context, the Western
academy occupies a dominant position in this transnational field, exporting its cognitive categories and
marginalizing non-Western forms of knowing (Bourdieu, 1990; Go, 2020).

From a Bourdieuian standpoint, reclaiming philosophical sovereignty within the sociology of
knowledge requires a reflexive displacement—a conscious awareness of one’s own positionality within
the global field of power. It entails not only recognizing the symbolic violence embedded in the academic
system but also developing alternative sites of intellectual autonomy outside the Western centers of
consecration. The Azerbaijani context, as discussed later, exemplifies both the peripherality and the
potential of such sites for philosophical self-determination.

1.2 Why Azerbaijan? A Peripheral Epistemic Geography

Azerbaijan occupies a unique position in the geography of global knowledge. Situated between
East and West, Islam and secular modernity, it embodies the entanglement of multiple epistemic
traditions. The intellectual heritage of figures such as Mirza Fatali Akhundov, Nariman Narimanov, and
Ali bey Huseynzade reflects a continuous negotiation between European rationalism and Eastern
metaphysics. Rather than adopting Western epistemology wholesale, Azerbaijani thought has
historically emphasized synthesis—an effort to reconcile empirical reason with spiritual insight, social
modernity with moral tradition, and individual cognition with collective ethical consciousness
(Mammadli, 2019; Hasanli, 2022).

This synthesis is not merely a combination of disparate elements but a dynamic epistemic
orientation that seeks to overcome dualisms inherited from both Islamic theology and European
Enlightenment rationalism. It represents an ongoing search for intellectual balance that unites rational
inquiry with ethical self-reflection, thus constituting a distinctive contribution to global thought and a
key expression of Azerbaijan’s philosophical sovereignty. Adigezalova and Abasov (2025) reinforce this
claim by reconstructing medieval Azerbaijani philosophy as a sustained intellectual synthesis shaped by
Zoroastrian ethics, Islamic theology, Sufi metaphysics, and Eastern Peripatetic rationalism. By framing
the region as a philosophical center of intercultural exchange rather than a derivative margin, their
analysis supports the argument that Azerbaijan’s epistemic traditions can function as autonomous
sources of conceptual innovation within global theory.

This synthesis offers fertile ground for rethinking the sociology of knowledge. While Western
epistemology often separates the knower from the known, the Azerbaijani and broader Eastern traditions
view knowledge as inherently relational and ethical—a process of becoming rather than possession. Such
an approach undermines the Cartesian legacy of disembodied rationality and re-centers knowledge
within lived experience, collective memory, and moral responsibility. In this sense, Azerbaijan’s
philosophical tradition illustrates how a peripheral intellectual culture can assert its own autonomous
path, shaping universal questions through a nationally grounded epistemic vision.

1.3 Aim and Contribution

The purpose of this article is threefold. First, it reconstructs the philosophical-sociological critique
of Western universalism by integrating the insights of Bourdieu and Foucault with the relational
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epistemology articulated in my dissertation. Second, it situates Azerbaijani intellectual traditions within
the global sociology of knowledge, not as exotic curiosities but as expressions of a sovereign
philosophical culture capable of generating original theoretical perspectives.

Third, it advances a framework for understanding how epistemic authority is produced, contested,
and potentially democratized in a multipolar world through the assertion of philosophical self-
determination rather than through any externally defined “decolonial” discourse.

The argument unfolds in three steps. Section 2 elaborates the theoretical framework, combining
philosophical sociology with the concept of intellectual sovereignty. Section 3 applies this framework to
the analysis of Azerbaijani thought as an alternative epistemic style and discusses its implications for a
globally inclusive and culturally autonomous sociology of knowledge.

2. Theoretical Framework: Philosophical Sociology and the Assertion of Philosophical
Sovereignty

2.1. Philosophical Sociology as a Reflexive Critique of Universalism

Philosophical sociology, as articulated in my dissertation, begins with the assumption that
philosophical knowledge—Ilike all knowledge—is socially determined. It rejects the idea of a
transcendental reason detached from historical and social contexts. Instead, it views knowledge as
embedded within fields of practice and structured by power relations, symbolic hierarchies, and
institutional logics. At its core, philosophical sociology seeks a form of philosophical sovereignty—that
is, the capacity of thought to critically reflect on its own historical and moral boundaries rather than
accept inherited epistemic frameworks as self-evident truths.

This orientation places philosophical sociology in direct conversation with Bourdieu’s reflexive
sociology and Foucault’s archaeology of knowledge, while extending their insights toward a deeper
reflexive critique of the very conditions that make philosophy possible.

Whereas Bourdieu (1990, 1992) conceived the scientific field as a system of positions organized
by struggles over symbolic capital, Foucault (1977, 1980) showed how discourses produce and discipline
subjects through regimes of truth. Both theorists dissolve the Enlightenment distinction between
knowledge and power. In doing so, they open a space for analyzing how epistemic hierarchies are
socially produced. Philosophical sociology builds upon this reflexive analysis, emphasizing not only the
social embeddedness of knowledge but also the moral and self-reflective responsibility of the knower.

Philosophical sociology extends this analysis one step further. It reveals how even the most
abstract philosophical categories—truth, reason, objectivity—are products of social structures and
cultural milieus. This awareness of philosophy’s internal limits and conditions of possibility constitutes
an act of epistemic self-reflection—a recognition that thought must continuously interrogate its own
foundations. Following Mannheim’s early insight into relationism, my approach traces the social
genealogy of ideas without collapsing them into mere ideology. To sociologize philosophy is not to
relativize truth arbitrarily but to historicize the very conditions under which truth becomes thinkable and
to reclaim the autonomy of philosophical inquiry within its socio-historical boundaries. A similar
insistence on the necessity of philosophical self-reflection within sociology is articulated by
Mammadzada and Melikli (2025), who argue that sociology loses its critical capacity when detached
from philosophical inquiry into its own epistemological and normative foundations.

This reflexive move is crucial for asserting philosophical sovereignty. Western universalism has
long rested on the fiction of a neutral reason standing above history and geography. Yet as Santos (2018)
and Bhambra (2021) remind us, such neutrality is a form of epistemic domination—it erases the localities
of knowledge and re-presents Western particularity as universal validity. In this sense, philosophical
sociology asserts a moral and epistemic sovereignty—a capacity for critical self-grounding that resists
the universalizing authority of Western epistemology. Properly understood, it offers a methodological
antidote: it exposes the hidden sociology of “universal reason” itself and reclaims the possibility of
situated, plural, and ethically aware knowledge.

2.2. Bourdieu: The Field of Knowledge and Symbolic Domination

Pierre Bourdieu’s sociology of knowledge provides a powerful analytical lens for examining how
epistemic hierarchies are reproduced. In Science of Science and Reflexivity (2004), Bourdieu
conceptualized the scientific field as a space of positions structured by unequal distributions of capital—
economic, social, cultural, and symbolic. The authority of knowledge is not purely epistemic but deeply
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social: it derives from the ability to impose the nomos of the field, the taken-for-granted rules that define
what counts as legitimate knowledge.

When transposed to the global scale, this model exposes how Western academic institutions
function as the dominant pole in the world’s epistemic field. They define the standards of publication,
the lingua franca of theory, and the criteria of scientific legitimacy. As Alatas (2020) notes, the “global
division of intellectual labor” situates Western theorists as producers of concepts and non-Western
scholars as providers of empirical data. This epistemic asymmetry mirrors the economic and political
hierarchies of global capitalism.

From a Bourdieuian standpoint, asserting philosophical sovereignty within the sociology of
knowledge requires reflexive displacement—a conscious awareness of one’s own positionality within
the global field of power. It entails not only recognizing the symbolic violence embedded in the academic
system but also developing alternative sites of intellectual autonomy outside the Western centers of
consecration. The Azerbaijani context, as discussed later, exemplifies both the peripherality and the
potential of such sites.

2.3. Foucault: Power/Knowledge and the Genealogy of Epistemic Hierarchies

While Bourdieu uncovers the structural mechanisms of epistemic domination, Foucault reveals its
discursive microphysics. In Discipline and Punish (1977) and The Archaeology of Knowledge (1972),
Foucault demonstrates that power and knowledge are not separate domains but mutually constitutive
forces. Knowledge operates through discursive formations that determine what can be said, thought, and
known within a given historical period.

The colonial encounter represents a paradigmatic case of such a discursive formation. As
Bhattacharya (2020) and Mignolo (2018) argue, colonial power did not simply conquer territories—it
redefined the epistemic conditions of truth. The “civilizing mission” was simultaneously a project of
epistemic conversion, compelling colonized societies to internalize Western categories of science,
reason, and progress. In Foucaultian terms, colonialism functioned as a global disciplinary regime that
normalized Eurocentric epistemology and marginalized alternative cognitive traditions.

Within the sociology of knowledge, these mechanisms persist as what Connell (2019) calls
Northern theory: a corpus of abstract, universalizing paradigms that derive from the specific social
history of Europe but masquerade as context-free truth. The challenge is not merely to add new voices
to the canon but to reconstruct the epistemic grammar of sociology itself—to assert the autonomy of
philosophical reason grounded in diverse historical experiences, such as that of Azerbaijan.

2.4 Toward an Azerbaijani Philosophy of Sovereignty: Relational, Ethical, and Situated

Against this backdrop, the Azerbaijani intellectual tradition offers a distinct philosophical
orientation grounded in ethical and relational modes of thought. Rather than construing knowledge as an
autonomous realm of propositions, it conceives of knowledge as an ethical relation between self,
community, and cosmos. As Rahimli (2020) observes, classical Azerbaijani philosophy—deeply
influenced by Islamic thought, Turkic humanism, and the quest for moral balance—does not separate
epistemology from ontology or ethics. Knowing is a process of moral cultivation, a striving for harmony
between the inner and outer worlds.

In this tradition, knowledge is not owned but embodied. It arises through dialogical encounters
rather than competitive refutations, through reflection and reverence rather than domination. This stands
in sharp contrast to the Cartesian model of the isolated knower or the positivist image of detached
observation. By foregrounding the relational and the ethical, Azerbaijani philosophical culture
demonstrates how intellectual maturity is inseparable from moral integrity. It represents a search for
philosophical sovereignty—the ability of a culture to think from within its own moral, historical, and
linguistic foundations without submitting to external epistemic hierarchies.

My dissertation aligns with this vision. It proposes that all philosophical knowledge, including that
of the West, is a social practice sustained by communities of belief, shared languages, and symbolic
struggles. To strengthen the sociology of knowledge through philosophical sovereignty is therefore not
to reject theory, but to diversify its origins—to recognize that reason has many homes and that truth
emerges from multiple, nationally rooted traditions of thought. In the Azerbaijani case, this means
restoring the continuity between philosophical reflection, ethical life, and collective identity.

2.5 A Reflexive Synthesis: Toward an Autonomous Philosophical Sociology
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Bringing together these perspectives yields what may be called an autonomous philosophical
sociology. This framework rests on three interrelated propositions:

1. Epistemic practices are socially and historically situated. There is no view from nowhere. Every
claim to knowledge arises from a specific configuration of social relations, institutions, and power
structures.

2. Western epistemology functions as a global field of domination whose universalism conceals
the historical particularity of the European experience while marginalizing other epistemic traditions.

3. Azerbaijani philosophy, as part of a broader Eastern intellectual heritage, embodies relational,
ethical, and pluralistic modes of knowing that can expand the conceptual repertoire of the sociology of
knowledge.

Such a synthesis transforms philosophical sociology into a tool of intellectual self-determination.
It retains the methodological rigor of sociological analysis while affirming the moral and cultural
autonomy of local philosophical traditions. In doing so, it not only critiques the Western canon but also
reconstructs sociology itself as a genuinely plural and self-reflexive discipline—one capable of
acknowledging the sovereignty of thought as a universal human aspiration.

3. Analysis and Conclusion: Azerbaijani Philosophy as Intellectual Sovereignty

3.1. Rethinking Knowledge Through the Azerbaijani Lens

To affirm philosophical sovereignty within the sociology of knowledge is to provincialize
Europe—not by dismissing its intellectual legacy, but by situating it among others. Azerbaijan provides
a particularly revealing case because it has historically been a contact zone of civilizations: a crossroads
of Turkic nomadic cultures, Persian scholastic traditions, Islamic mysticism, and Russian secular
modernity. This complex layering has produced an epistemic culture that is inherently plural and resistant
to totalizing universalism.

Classical Azerbaijani thinkers such as Nizami Ganjavi (12th century) and later Mirza Fatali
Akhundov (19th century) embodied this hybridity. Nizami’s poetic cosmology articulated a vision of
knowledge inseparable from beauty and moral perfection, while Akhundov’s reformist writings
combined Enlightenment rationalism with ethical humanism rooted in Islamic philosophy. As
Mammadli (2019) emphasizes, this synthesis did not merely imitate European thought but transformed
it through local sensibilities, producing what he calls “transversal rationality.”

From a sociological standpoint, this transversal rationality destabilizes the dichotomy between
modern and traditional, reason and faith, East and West. It enacts what Bourdieu might describe as a
field inversion: the subaltern epistemic actor reclaims interpretive power by redefining the stakes of the
intellectual field. Azerbaijani philosophers have long practiced such inversions—not through
confrontation but through retranslation, reinterpretation, and ethical renewal.

This mode of epistemic practice constitutes a form of philosophical self-determination: a refusal
to be absorbed by Western categories without resorting to isolationism. It demonstrates that intellectual
autonomy is not achieved by opposition, but through the creative reconfiguration of one’s own epistemic
resources.

3.2. The Ethical Turn: Knowledge as Care

A salient feature of Azerbaijani philosophy is its ethical orientation. Knowledge is never neutral;
itis bound to responsibility, community, and care. The Sufi-inflected traditions that permeate Azerbaijani
thought emphasize the transformation of the self as the precondition for knowing the world. This
perspective resonates with Foucault’s later notion of care of the self (le souci de soi)—a practice through
which truth is not discovered but lived (Foucault, 1984).

However, whereas Foucault’s model emerged from Greco-Roman ethics, the Azerbaijani tradition
situates this care within a cosmology of unity (tawhid), where the self, society, and cosmos are
interdependent manifestations of divine order. As a result, epistemic authority stems not from mastery
but from humility; not from objectification but from participation.

This ethical relationality offers a profound critique of Western academic culture. The modern
university, as Bourdieu (1990) and Go (2020) note, often rewards the competitive accumulation of
symbolic capital, transforming knowledge into an economy of distinction. In contrast, the Azerbaijani
model frames knowledge as service—to truth, to community, and to the moral equilibrium of the world.
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Such an ethic of responsibility could recalibrate global academia toward more cooperative and pluralistic
modes of inquiry, reaffirming the moral foundations of philosophical sovereignty.

3.3. Genealogies of Resistance: From Periphery to Intellectual Center

The history of Azerbaijani intellectual life reveals recurring moments of epistemic resistance and
renewal. During the Soviet era, Azerbaijani scholars navigated the tension between Marxist orthodoxy
and indigenous modes of thought. Philosophers such as Huseyn Javid and Jafar Jabbarli employed
allegorical language to sustain metaphysical reflection within a materialist framework. Beyond this early
period, successive generations of Azerbaijani philosophers—from the 1920s—30s through the 1970s—
80s, including figures such as Heydar Huseynov, Rza Vekilov, and Fazil Rahimzadeh—continued to
negotiate the boundaries between ideological conformity and intellectual autonomy. Their works
illustrate an evolving attempt to preserve philosophical inquiry within the constraints of Soviet discourse,
transforming Marxist categories into vehicles for ethical and ontological reflection.

This creative subversion exemplifies what Foucault (1980) would call reverse discourse: the
appropriation of dominant categories to articulate suppressed knowledge. Post-independence intellectual
movements continue this struggle. As Hasanli (2022) documents, the resurgence of cultural and spiritual
scholarship in Baku represents not a nostalgic return to tradition but a quest for intellectual sovereignty—
a “third way” that transcends both Westernization and isolationism.

Through institutional reforms, new translation projects, and interdisciplinary research, Azerbaijani
academia is redefining its role in the global field of knowledge production. Such efforts demonstrate that
asserting intellectual autonomy does not require rejecting science or rationality; rather, it involves
situating them within plural ontologies and ethical frameworks. As Santos (2018) writes, “the future of
knowledge is ecological: it lives in diversity.” The Azerbaijani case thus exemplifies how a formerly
peripheral epistemology can become a generative center of sovereign global thought.

3.4. Integrating Azerbaijani Philosophical Traditions into the Sociology of Knowledge

Integrating Azerbaijani philosophical traditions into the sociology of knowledge calls for
methodological pluralism. The prevailing positivist and critical paradigms, though powerful, are
insufficient to capture the relational and ethical dimensions of non-Western thought. A sovereign
philosophical sociology should therefore embrace three methodological shifts:

1. From explanation to translation. Instead of explaining Azerbaijani philosophy through Western
categories, researchers should translate across epistemic languages—acknowledging untranslatables as
sites of theoretical creativity.

2. From critique to dialogue. Sovereignty in philosophy is not a withdrawal from global exchange,
but a dialogical reconstruction of shared intellectual space. This involves recognizing the partiality of all
standpoints and fostering intercultural learning.

3. From universality to plurality. The goal is not a single universal epistemology but a
constellation of autonomous traditions—each contributing from its own locus of experience and value.

In this sense, the sociology of knowledge becomes not merely a study of ideas about society, but
a practice of co-creating knowledge through mutual recognition. The Azerbaijani tradition—with its
emphasis on ethical self-transformation, dialogical inquiry, and the unity of reason and spirituality—
provides a viable model for such a plural and sovereign sociology of knowledge.

3.5. Conclusion: Toward a Sovereign Sociology of Knowledge

This article has sought to reassert philosophical sovereignty within the sociology of knowledge by
reinterpreting its theoretical foundations through the lens of Azerbaijani thought. Drawing on the
philosophical sociology developed in my dissertation, and informed by the works of Bourdieu and
Foucault, I have argued that epistemic hierarchies are not accidents of history but systematic effects of
power. The global dominance of Western epistemology persists because it is embedded in institutional
fields, discursive regimes, and symbolic economies that privilege certain ways of knowing over others.

Azerbaijani philosophy offers pathways beyond this impasse. It reminds us that knowledge is
relational, ethical, and situated—that truth is not a possession but a practice of moral attunement to the
world and to others. By recognizing the autonomy and plurality of philosophical traditions, the sociology
of knowledge can evolve from a Eurocentric critique into a genuinely global dialogue based on mutual
sovereignty.
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The task ahead is both theoretical and institutional. Theoretical, because it demands rethinking the
very categories—truth, rationality, objectivity—on which sociology has been built. Institutional, because
it requires transforming the global structures that govern academic legitimacy, funding, and publication.
Asserting philosophical sovereignty thus means democratizing the field of knowledge: making room for
voices, concepts, and traditions long marginalized by the myth of universality.

In this renewed landscape, Azerbaijani philosophy stands not at the periphery but at the frontier—
a living testament to the enduring human aspiration for intellectual self-determination and the freedom
to think from one’s own ground.
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Xiilasa. Otraf miihitin ¢irklonmasi, miinbit torpaqlarin deqradasiyasi, tobii resurslardan geyri-
rasional istifads, sonaye vo maisot tullantilarinin talob olunan saviyyads emal olunmamasi ciddi ekoloji
problem manbayidir. Magalods ekoloji problemlarin igtisadi va sosial hayata gostardiyi manfi tasirlor
Vo bunlarin ictimai saglamliga, comiyyatin maddi Sorvatine vo dovlstin miivafiq qurumlarinin
foaliyyatina neca ciddi maneolar yaratdig: tadgiq olunub. Homginin mogalods Azarbaycanda 2024-cii
ilin “Yasil diinya namina hamraylik ili” nin elan olunmasi va COP29 beynalxalq todbirin kegirilmasi,
onun regional va global shomiyyati sorh va tohlil edilmisdir.

Acar sozlor: Qloballasma, qlobal tohliikasizlik, milli tohliikesizlik, ekoloji problem, niivo
tohliikasizliyi, regional tohliikasizlik, iglim doayisikliyi, sosial hayat, Osrin miiqavilasi

I'TOBAJIbHBIE U3SMEHEHMSI K/TUMATA U 9KOJOI'MYECKHUE PEAJIBHOCTH
(B KOHTEKCTE 9KOJIOI'MYECKOU BE3OITACHOCTU ASEPBAUIZKAHA)

Ammsip Opynkes

Pe3rome. 3arps3HeHrEe OKpYKaIOIIeH Cpeibl, Ierpajalus mIoI0OPOTHBIX 3eMelb, HepPallMOHAb-
HOE WCIOJIh30BaHNUE IPUPOTHBIX PECYPCOB, a TAKXKE HEOCTATOYHAS TIEPEpadOTKa IPOMBIIUICHHBIX H
OBITOBBIX OTXOJIOB SBIISIFOTCSI OJJTHUMHU U3 KJIFOUEBBIX UCTOYHHUKOB HKOJIOTHUECKUX MpolieM. B cTatbe
pacCMaTpruBarOTCd HCETATHUBHBIC TTOCICACTBUA OJOKOJOTHYCCKUX BBI3ZOBOB JJIA SKOHOMHUYECKOU U
COIIMAIILHOM JKU3HHU, a TaK)Ke aHAIM3UPYETCsl KaKUM 00pa3oM OHHU CO3/Al0T CephEe3HBIE MPETSITCTBUS
JUIs OOILIECTBEHHOTO 3/I0pOBbS, MAaTEpUAIILHBIX OJIaronoay4yusi U yCTOMYMBOrO pa3BUTHA. Takxke B
CTaThe paccMaTpuBaeTcs 3HaueHue oObsBieHus 2024 roga B Azepbaiimkane «['010M COMMIapHOCTH
BO MM 3€JICHOTO MHpay, a TaKXkKe MpoBeleHrue MexayHapoaHoro meponpusitus COP29, nmeromniero
pErHOHANTBHOE U TTI00aTbHOE 3HAUCHUE.

KaroueBble cioBa: riodanm3anys, riio0ajbHas 0€30I1acCHOCTh, HAallMOHAIbHAsS O€30IMacHOCTb,
OKOJIOTUYECKHE TPOOJIeMBI, siiepHas O€30MacHOCTh, pPErHOHANbHAS O€30MacHOCTh, W3MEHEHHE
KJIMMara, conuaJibHas XU3Hb, «KOHTpaKT BCKa»

GLOBAL CLIMATE CHANGE AND ECOLOGICAL REALITIES (IN THE
CONTEXT OF AZERBAIJAN'S ECOLOGICAL SECURITY)

Aliyar Orujov

Abstract. Pollution of the environment, degradation of fertile soils, irrational use of natural
resources, and insufficient treatment of industrial and household waste constitute serious sources of
ecological problems. The article examines the negative impacts of environmental issues on economic
and social life, and how these problems significantly hinder public health, the nation’s material wealth,
and the functioning of relevant state institutions. Additionally, the article analyzes and interprets the
declaration of 2024 as the "Green World for Solidarity Year" in Azerbaijan and the hosting of the
COP29 international event, highlighting its regional and global significance.
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Giris

Diinya madaniyyatinin va sivilizasiyalarin XX asrds yiiksaldiyi taraqqi saviyyasindan, XXI asrin
inkisafina tohfa veran, tokan olan maddi va manavi dayarlarls yanasi, halli son daraca ¢atin olan global
problemlar do miras qalmisdir. Miiasir dovrds ekoloji realliq biitovliikdo basariyystin bohran durumda
oldugunu gostarir. Diinya 6zliniin elo bir taraqqi Saviyyasina yiiksalmisdir ki, tobiot-comiyyat sistemi
ilo bagl olan biitiin proseslor global xarakter almigdir. “Tarixon insanin tabistlo miinasibati tabii
resurslardan 6z maddi vo manavi talobatlarinin 6danilmasi tigiin istifadasi asasinda qurulmusdur. Bu tip
alaganin asasinda iqtisadi miinasibat durur. Resurslardan istifadonin miqyasi straf miihitin tiitkonmasi,
cirklonmasi vo dagilmasina sobob oldu. Bu isa bir torafdon tobistlo comiyyst arasinda miinaqisali
miinasibat yaratdi, digar torofdon iso qarsiliglt miinasibatlorin yeni formasi olan ekoloji miinasibat
formasinin yaranmasina sabab oldu. Bu miinasibat formasinin asasinda canli orqanizmlorin, o ctimladon
insanin tabii yasayis miihitinin miihafizasi durur” [7, s.320].

Qeyd edok ki, hazirki soraitdo milli tohliikesizliyin mithiim sahosi olan ekoloji tohliikasizlik,
yalmiz milli saviyyada deyil, beynalxalq soviyyads do amokdasliq talob edan aktual bir masaladir. Belo
ki, ekoloji problemlor sorhod tanimir vo global miqyasda biitiin Glkolora ciddi tesir gostorir.
Umumiyyatls, ekoloji tahliikasizlik masalalorinin effektiv halli iigiin beynalxalq amokdasliq zoruridir.
Beynalxalg amokdasliq xiisusilo enerji resurslart sahoasinds, ekoloji tohliikasizliyin tomin edilmoasindo
mithiim rol oynayir. Enerji tohliikasizliyi va tobii resurslarin idara olunmasi, 6lkolor arasinda qarsiligh
olagolora tosir edir. Borpa olunan enerji moanbalorine yonalma vo enerji somarsliliyinin artirilmasi
ekoloji tohliikasizliyin qorunmasinda asas tadbirlordan biridir. Bu magsadlo, dovlatlor arasinda enerji
sahosindo amakdasliq ham ekoloji tohliikasizliyi, ham ds igtisadi dayanigliligi tomin etmok tigiin
vacibdir. Hazirki soraitdo ekoloji problem diinyanin inkisaf etmis dovlatlorinin h6kumat basgilarinin,
Birlogmis Millotlor Togkilatinin, biitiin diinya alimlarinin va beynolxalg geyri-hokumot toskilatlarinin
diggeat moarkazinda durur. BMT, o ciimladan beynalxalq toskilatlar vo digor regional toskilatlar, ekoloji
tohliikasizlik masalalari ilo bagli bir ¢ox togobbiis hoyata kegirmoklo diinyanin digqgstini global ekoloji
problemlorin hallina yonaltmisdir. Paris Iqlim Sazisi kimi sazislor iglim doyisikliyi ilo miibariza vo tobii
sarvatlorin qorunmast {iglin beynolxalg smokdasligin giiclondirilmasini garsiya mogsad kimi goyur.
Eyni zamanda BMT-nin Dayamql inkisaf Mogsadlori (SDG) ekoloji tohliikasizliyin tamin edilmasi
tictin vacib magsadlordan biridir. Diinyada tabii ehtiyatlardan somorasiz istifads vo onun tiikkenmasi
fonunda ohali saymin koskin artmasi biosfer {iglin agir naticalora sobab olmusdur. Ohalinin yiiksok
stiratlo artimi iso iqtisadi inkisafin tolobati ilo bagli olaraq insanin tobioto antropogen vo texnogen
tosirini xeyli giiclondirmisdir. Insanin tobioto tosirinin xeyli giiclonmoasi hazirda diinyada global iglim
doyismolari problemini yaratmigdir. Iqlim doyisikliyi nadir? Iqlim doyisikliyi, global istilosma Vo tobii
ehtiyatlarin azalmast ilo slagodar olaraq ciddi ekoloji fosadlara yol agir. Homginin iglim doyisikliyi
okingilik sahosine tosir edir, su ehtiyatlarini azaldir vo kond toSaorriifatt mohsullarinin istehsalini
¢otinlogdirir. Temperaturun artmasi istilosmays, buzlaglarin orimasine va daniz saviyyasinin
yiiksalmasino sobab olur. Biitiin bunlar naticads ekosistemlori doyisdirir. Iqlim dayisikliyi otraf miihit
liciin ciddi potensial tohliiko hesab edilir. Bu hadisonin osasinda “istixana effekti” dayanir. Istixana
effekti istiliyin gazlar torofindon ssthdo toplanmasidir. Bu effektin mahiyyati asagidaki kimidir:
atmosferds xiisusi qazlarin miioyyan konsentrasiyasi movcuddur. Bu gazlar Yerdoki hoyatin tamin
edilmasindo miihiim rol oynayir. Onlar istiliyi atmosferin asag1 qatlarinda saxlayaraq isti iqlim soraiti
yaradir. Bu qazlar “istilik effekti yaradan gazlar” adlanir. Onlarin konsentrasiyasinin artmasi Yer
sathindo miisyyan yiiksoklikds “qaz pardasi oOrtiiyli”niin yaranmasina vo atmosferin asagi qatlarinin
temperaturunun xeyli artmasina sabab olur” [7, s.158-159]. Bu iss 6z névbasinds ekoloji tohliikasizlik
mosalasini aktuallagdirir. Miiasir diinya siyasatindoki proseslorin siiratli corayan etmasi vo goalocak
perspektivlorin - prognozlasdirilmasinin  ¢otinliyi  baximindan dovlastlorin  ekoloji  tohliikasizlik
siyasatinin dyronilmasi qarsida duran an aktual masaloalordandir. Ekoloji tahliikasizlik hazirki soraitdos
diinyada dovlatlorin va comiyyatlorin davamli inkigafini tomin edoan vacib amillordon biridir. Tabiato
qgars1 olan antropogen tasirlorin artmasi miisahido olunan iqlim doyisikliyi ilo yanasi, diinyada tobii
sarvatlorin tiikonmasina, bioloji miixtalifliyin azalmasina da sobab olmusdur. Bu da 6z novbasinds
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dovlatlarin tohliikasizliyini tohdid edon asas amillordon biridir. Ekoloji tohliikasizlik otraf miihitin
gorunmasi ilo barabar, hom do sosial-iqtisadi sabitlik, insan saglamligi vo siyasi miistoqilliklo six
baglidir. Milli tohliikasizliyin miithiim sahasi olan ekoloji tahliikasizlik comiyyatin davamli inkisafini
tomin etmok iigiin qgorunmalidir. Qeyd olundugu kimi, ekoloji tohliikasizlik, straf miihitin qorunmasi
tobii resurslarin somarali istifadssi vo ekosistemlorin davamliligr ilo bagli olan genis bir anlayisdir. Eyni
zamanda ekoloji tohliikasizlik yalmz tobistin miihafizasi demok deyil, ham do comiyystin ekoloji
rifahin1 qgorumaq mogsadi giidiir. Homginin bu anlays tobii ehtiyatlarin davamli istifadasini, hava va su
keyfiyyatinin qorunmasini, tobistin miixtalifliyinin miidafiasini vo ekosistem xidmatlorinin tomin
edilmasini ohatos edir. Ekoloji Tohliikasizliyin asas elementlori asagidakilardir:

1. Tobii resurslarin qorunmasi: su, torpaq, hava vo enerji kimi tobii resurslarm somorali istifado
edilmasi va tiikkonmoasinin garsisinin alinmasi.

2. Bioloji miixtalifliyin qorunmast: har bir ekosistemin va ndviin qorunmasi, tobistdoki miixtolif
hoyat formalarmin azalmamasi tigiin miivafiq todbirlarin goriilmasi.

3. Ekosistemlorin saglamliginin qorunmasi: ekosistemlorin sabitliyinin  vo saglamliginin
gorunmasi, ekosistem xidmatlorinin davamli olmasinimn tomin edilmasi va hoyata kegirilmasi.

4. iqlim dayisikliyi ilo miibarize: global istilosma ilo slagedar olaraqg, iglim doyisikliyino garst
miibariza tadbirlarinin gériilmasi va tasirlorin minimuma endirilmasi.

Tobistlo insanlarin qarsiligli olagesi birbasa onlarin rifahina tosir gostorir. Otraf miihitin
cirklonmoasi, tobii sarvatlorin mohdudlagmasi va iglim doyisikliyi insanlarin hayatina ciddi sokildo tasir
gostarir. Su ehtiyatlarinin, tomiz sirin suyun azalmasi vo havanin ¢irklonmasi insanlarda miixtolif
xastaliklorin yaranmasina yol agir.

Miiasir dovriin global proseslorinin genislonmasi dovlatlorin milli tohliikasizliyinin tomin
olunmasi istiqgamotindo diplomatik miinasibatlorin shamiyyatini gostormokdadir. Milli tohliikasizlik,
geyd olundugu kimi, 6lkonin orazi biitdvlilyiinii, siyasi miistoqilliyini, iqtisadi rifahin1 vo sosial
sabitliyini gorumag mogsadini dasiyirsa, ekoloji tohliikasizlik bu tohliikasizliyin miihiim sahasi
olmagla, tobii resurslarin vo ekosistemlorin qorunmasi, dovlotlorin sosial vo igtisadi inkisafini tomin
etmak ticiin vacibdir. Homginin ekoloji tohliikasizliyin pozulmasi birbasa milli tohliikosizliyi tohdid edo
bilar. EKoloji tohliikasizliyin milli tohliikasizliys asagidaki tosir imkanlari vardir.

1. Iglim doyisikliyi vo milli tohliikesizlik: iglim doyisikliyi, su ehtiyatlarinmn azalmasi, arzag
mohsullarinim qithg va s. tobii falakatlor, dlkolords igtisadi ¢atinliklor va sosial naraziliglar yaratmagqla
siyasi sabitliyi tohdid edir.

2. Tobii falakatlor vo infrastruktur: zalzalo, qasirga, sel, torpaq siiriismasi vo s. digor tobii
folakatlor, 6lkonin fiziki infrastrukturunu dagidir, bu da iqtisadi vo sosial bohranin yaranmasina sabob
olur. Tobii folakatlorin garsisinin alinmasi vo ekoloji tohliikasizliyin qorunmasi, milli tohliikasizliyin
tomolini toskil edon amillardondir.

3. lqtisadi vo sosial sabitlik: tobii sorvotlordon somorssiz istifado &lkolorin igtisadiyyatim
zoifladir, eyni zamanda otraf miihitin girklonmasina sabab olmagla yanasi, insanlarin saglamligina zarar
vurur vo comiyyotdo sosial gorginliyi artirir.

Bu baximdan qloballagma soraitindo diinya birliyino integrasiya edon Azorbaycan
Respublikasinin milli tohliikasizliyinin torkib hissasi olan ekoloji tohliikssizliyin dyronilmaesi miithiim
ohomiyyat dasiyir. XX asrin 90-c1 illarinds sovet imperiyasinin stiqutu ilo miisahids olunan, diinyada
basg vermis global doyisikliklor Azarbaycan Respublikasinin ham beynolxalq, ham do daxili vaziyyatino
tosir gostordiyindon 6lkads diinyanin yeni geosiyasi vaziyyatini nazars almadan somorali islahatlarin
hoyata kegirilmasini miimkiinsiiz edirdi. Milli tohliikasizlik strateji shamiyyatli masals olduguna goéra
problemlo bagli nozori timumilogdirmoalorin praktika ilo baglanmasi zoruridir. Azorbaycanda
timummilli lider Heydor Oliyev diplomatiyasinin gilicii sayasinds Xarici tohliikasizliyin tomin
olunmasinin yegana diizgiin yolu - 6z monafelori ilo digar 6lkalorin monafelori arasinda miioyyan
balans, beynoalxalq tohliikasizlik ¢argivasinds miioyyan razilasma aldo olunmusdur.

Qeyd edok ki, Azarbaycan Respublikasimim milli tohliikasizliyinin moanbalorini Azarbaycan
Respublikas1 Konstitusiyasi, Azarbaycan Respublikasinin “Milli tohliikssizlik hagqinda” Qanunu, Milli
Tohliikasizlik Konsepsiyasi, Horbi Doktrina, Prezident formanlar1 vo Azarbaycan Respublikasinin digar
normativ aktlari, Azorbaycan Respublikasi torofindon baglanan vo ratifikasiya edilon beynalxalq
miiqavilo va sazislor togkil edir. Azarbaycan Respublikasi Konstitusiyasinin 39-cu maddasinda ekoloji
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tohliikasizlik mosolasi 6z oksini tapmusdir [1]. “Azorbaycan Respublikasinin miistaqil, suveren,
demokratik dovlat kimi 6z inkisafi namino milli tohliikasizlik siyasatinin va strategiyasinin hiiquqi
osaslariin yaradilmasina yonalmis Azorbaycan Respublikasinin “Milli tohliikosizlik hagqinda 29 iyun
2004-cii il tarixli 712-1IQ némrali Qanununda terror tahdidi va ona garsi Somorali miibarizo vazifasi
haqqinda konseptual miiddoalar 6z oksini tapmisdir. Qanunla beynolxalq terrorguluq Azorbaycan
Respublikasinin milli tohliikasizliyins asas tohdid kimi nazards tutulmus, miivafiq olaraq, beynalxalq
terrorguluga vo transmilli cinayatkarliga garsi miibarizo sahasinds beynalxalg amokdasligin hoyata
kecirilmosi Azarbaycan Respublikasinin milli tohliikasizliyinin tomin olunmasi tiglin osas todbirlor
gisminds miioyyan edilmisdir” [2]. Azorbaycan Respublikasinin “Milli tohliikasizlik haqqinda”
Qanununun bu sahadoki boslugu aradan galdirmaq ti¢iin miihiim ohomiyyati vardi. Bu ganunda
Azorbaycan Respublikasinin milli tohliikasizliyinin tomin edilmasi sahasinds daxili va Xxarici
tohdidlorin askara ¢ixarilmasi, daxili vo xarici tohdidlor barado Xobordarliq edilmasi vo onlarin
neytrallagdirilmasi tizra amoliyyat todbirlorinin reallagdirilmasi, suverenliyin vo arazi biitovliiyiiniin,
sarhad tohliikasizliyinin tamin edilmasi, dovlatin harbi potensialinin kifayast gqodar yiiksok Saviyyado
saxlanmasi vo dastoklonmasi, xarici dovlatlorin kasfiyyat va pozucu foaliyyatinin agkara ¢ixarilmasi,
Xabardarliq edilmasi vo qarsisinin alinmasi tizra Somorali todbirlorin goriilmasi, comiyyatin vo
soxsiyyatin tohliikasizliyinin garanti kimi dovlatin rolunun giiclondirilmasi, tohliikasizlik sferasinda
qarsiligh faydali beynoalxalg omokdasligin genislondirilmasi va S. asas masalalar agiglanir. Homginin
ganunilik, dovletin maraqlarina riayst edilmasi, tohliikasizliyin tomin edilmosi {izra dovlstin
mosuliyyati, beynalxalq tohliikasizlik sistemlorins integrasiya, tohliikasizliyin biitiin novlarinin vohdati,
qarsiligh olagaliyi vo balanslasdirilmast Azarbaycan Respublikasinin milli tohliikasizliyinin tomin
edilmasinin asas prinsiploridir.

Azarbaycan Respublikasi Prezidentinin 23 may 2007-ci il tarixli, 2198 Ne-li Saroncamu ilo tosdiq
edilmis “Azorbaycan Respublikasinin milli tohliikesizlik konsepsiyasi” dovletimizin miistoqilliyini,
orazi biitovliylinii, konstitusiya qurulusunu, xalqin vo 6lkonin milli maraqlarin1 daxili vo Xarici
tohdidlordon qorumaga yonolmis Siyasatin moagsad, prinsip vo yanasmalarmim miiayyan edilmasi
mogsadils hazirlanmigdir. Qarb vo Sorq diinyalarinin qovusdugu cografi mokanda yerloson Azorbaycan
Respublikasi bir ¢ox sivilizasiyalarin miisbat mogamlarmi 6ziinde Comlosdirmisdir. Avropanin
miitoraqqi doyarlorini paylasan vo Avro-Atlantik tohliikesizlik arxitekturasinin ayrilmaz bir halqasi olan
Azorbaycan Respublikasi bu mokanin tohliikasizliyino 6z tohfasini vermokdodir. Azarbaycan
Respublikasinin yerlosdiyi vo hazirda geyri-sabit olan region dostlug vo omokdasliq ruhlu regional vo
beynolxalq torofdaslarla birlikdo inkisaf tigtin samarali istifado oluna bilocok genis potensiala vo
imkanlara malikdir. Azarbaycan Respublikasinin zongin tobii ehtiyatlari 6lkonin ¢igoklonmasi vo milli
rifahin tomin olunmasi tgiin perspektivlor agir, onu beynalxalg shomiyyatli enerji monbayi va
beynolxalq enerji tochizati sobokasinin miihiim torkib hissasine ¢evirir. Azarbaycan Respublikasinin vo
torofdas Glkolorin igtisadiyyatlarmin inkisafina artiq tohfo veran beynoalxalq shomiyyatli nagliyyat vo
kommunikasiya dahlizlorinin inkisaf etdirilmasi, neft vo qaz boru kamorlarinin insasi region 6lkalorinin
omokdasliginin bariz niimunasidir.

Olkanin yerlosdiyi cografi sorait ona vacib iistiinliiklor vermokla yanasi, eyni zamanda onu bir
sira tohliikasizlik problemlari ila do tizlosdirir [3].

Azorbaycan Respublikasinin global proseslords istiraki, yiiksolon iqtisadi potensiali vo ugurla
davam edon enerji siyasati milli tohliikasizliyin qorunmasina tasir edon miihiim amillordondir. “Miasir
dovrda enerji tohliikasizliyi mosoalasi diinya dovlatlori {igiin daha prinsipial masalo kimi 6na ¢ixmisdir.
Xaricdon enerji asililiginin minimal hadds endirilmasi masalosi hazirda ayri-ayri dovlotlorin yalniz milli
tohliikasizliyinin deyil, ham do miistaqil siyasat yeritmosinin vacib sortine ¢evrilmisdir. Baki-Tbilisi-
Ceyhan neft kamari vo Baki-Thilisi-Orzurum qaz komoari diinya shomiyyatli strateji layihalor olmagla
noinki  Azorbaycan Respublikasinin, o climlodon biitovlikdo Avropanin iqtisadi vo enerji
tohliikasizliyino miihiim tohfadir. Qeyd edilon tranzit vasitolorino yaxin golocokdo Orta Asiya
dovlatlarinin do inteqrasiyasi Azarbaycanin Qarbin enerji tominati va tohliikasizliyinds rolunun daha
da artmasina tosir etmisdir” [5,s.69]. Osrin miiqavilasi, Xazoarin karbohidrogen ehtiyatlarindan birgs
istifado boyiik giiclarin va elaca do diinyanin inkisaf etmis dovlatlorinin nazarini Azarbaycana yonaltdi.
Belo layihalorin igarisinde TRASEKA-nin Qarb-Sarq nagliyyat dohlizinin rolu danilmazdir. Bu, milli
nagliyyat sisteminin Avropa va diinya nogliyyat saholorine qosulmas: demokdir. Boyiik ipak yolu
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programi gargivasinda yerina yetirilon investisiyalar, beynslxalq yiikdasimalarin artmasi Qafqazda
siyasi Vo geopolitik soraitin formalagmasina birbasa tosir gostorir. Respublikamizin beynalxalq alomls
olagalorinin  genislondirilmasi inkisaf etmis Olkolorlo miitoraqqgi texnika vo texnologiyalarin,
inteqrasiyanin va ticarat miinasibatlorinin hoyata kegirilmasi, irihocmli kapital qoyulusu va investorlarin
olkomizo galisinin siiratlonmasi Azarbaycanda oslverisli miihitin mévcudlugundan xoabar verir.
Azaorbaycanin globallasma proseslorinds istirakinda azad iqtisadi zonalarm (AiZ) yaradilmas1 miihiim
yer tutur vo bununla bagh 1994-cii ildon miixtalif beynalxalq va regional toskilatlarla foal is aparilir.
Olkomizin qloballasma prosesindo hans1 soviyyads yer tutmasi onun xarici siyasetinin osas
istigamatlarinin, geosiyasatinin vo beynolxalq toskilatlarla slagslorinin miiasir dovriin taloblarina cavab
vermosindon asilidir. Azorbaycan diplomatiyasi pragmatik vo tarazlasdirilmig siyasot yeridarok
(Ermoanistan istisna olmagla), hom qonsu o6lkalorlo, hom do boyiik dovlatlorlo partnyorlug
miinasibatlorinin yaradilmasina vo inkisaf etdirilmosine nail olmusdur. Bununla da 6lkemizin
globallagma soraitinds yeri va rolu hagqinda miisbat qonasts golmok olar. Azarbaycan Respublikasinin
Avrasiya mokaninda strateji shamiyyato malik olan cografi mévqeyi, xarici siyasati Vo demokratik
meyarlara sadiqliyi, dovlotin globallagma prosesina calb edilmasini tamin edir, onun 6lkamiza verdiyi
tistiinliiklordon yararlanmaga genis imkanlar agir.

Qeyd edak ki, globallasmanin diinyanin inkisaf etmis nohong dovlatlorinin maraqlarina xidmat
etmosi, kosmopolitizma qucaq agmasi sababindan 6z milli-manavi dayarlorimiza olan bagliliq daha da
giiclonmalidir. Cografi moévgeyino goro Azorbaycan diinyanin giic markazlorinin maraglarinin
toqqusdugu bolgs oldugundan qgloballasmanin 6zii ilo gatirdiyi transformasiya proseslarinin on gox tasir
gostara bilacayi regiondur. Qloballagsmanin genis viisot almasi miistagil Azarbaycanin giiclondirilmasi,
onun diinya dovlatlori arasinda yeri vo rolu masalosini aktuallagdirir. Tohliikasizlik problemi, geyd
olundugu kimi, “bir ¢ox dovlatlorin milli maraglarinin kosisdiyi mokanda yerloson Azorbaycan
Respublikasi {igiin xiisusila shamiyyatlidir. Ona gora do Azarbaycan XX asrds ikinci dofo miistaqilliys
nail oldugu ilk giindon insanmn, comiyystin vo dovlatin tohliikasizliyinin toskili, diinya tohliikosizlik
sistemina integrasiya istigamatindo todbirlorin hayata kegirilmasi dévlot quruculugunun miihiim
vazifalorina gevrilmisdir” [5,s.21]. Qlobal iglim doyisikliyi soraitindo ekoloji tohliikasizliya
tohdidlardan biri do diinyada giinii-giindon artmaqda olan miinaqiso ocaglaridir. Belo miinagisolordan
biri do Ermanistanin arazi iddias1 naticasinds yaranan va Ermanistanin harbi tocaviizii ilo naticalonan
Ermonistan-Azarbaycan miinaqisosi idi. Ermonistan-Azorbaycan miinaqisasi Ermanistanin va onun
beynalxalq havadarlarmin dastayi ilo Azarbaycan orazilorine hagsiz iddialari ilo bagladildi. XX asrin
80-ci illorinin sonlarinda Ermonistanin Azarbaycanin tarixi torpaqlarina agiq sokilds orazi iddialart,
etnik zomindo toratdiyi toxribatlar1 vo separatgi terror amallari naticasinda minlarlo soydaslarimiz vo
harbi qulluggularimiz vohsicasing gotlo yetirildi. Kegmis SSRI rohbarliyi bu miinagisonin qarsisini
almadi, oksina, birbasa vo dolayisi ilo Ermonistana doastok verdi. Ciinki hor iki xalq miistaqilliys,
azadlifa can atirdi. Xalglarin azadliq miibarizosi kegmis SSRI rohborliyini gane etmirdi. “Noticods ilk
morholods tamamilo aradan qaldirilmasi miimkiin olan miinaqigo todricon bdyiiyorok, iki xalqin
tammiqyasli qarsidurmasina, genis miiharibays c¢evrildi” [8,5.204-205]. Ermonistan-Azarbaycan
miinaqisesi XX yiizilliyin tarixino an facioli miinaqisolordon biri kimi daxil olub, onun naticalari
milyonlarla Azarbaycan votondasinin taleyino ciddi tosir gostarib. iki yiiz min nofor indiki Ermanistan
Respublikasindan, bir milyondan artiq Azarbaycan vatondasi isa 6z azali dogma yasayis yerlarindan
qacqmn vo macburi kockiino gevrildilor. Ermonistanin iggalgiliq Siyasati naticasinds isgal olunmus
Azarbaycan orazilorinds ekologiya, biomiixtaliflik, meso Vo yasilliglar vohsicasine mohv edilmis,
yandirilmis va tabii sarvatlorimiz talanmisdi. Ermanistan Azarbaycan oarazilorinds sosial-igtisadi talanla
yanas1, ekoloji tohliikesizliys zidd ekoloji terror da torotmisdir. Isgal altinda olan orazilordo ekoloji
terror, cobhoyani orazilords yasayan ohalinin sudan mohrum edilmasi, sarhadyani ¢aylarin gabaginin
alinmasi, ¢irklondirilmasi, su anbarlarina texniki qullugun olmamasi Sababindon goza vaziyyating
diismoasi ilo otrafdaki yasayis montogalori va yiiz minlarlo ohalinin tohliiks altinda galmas1 Ermanistanin
Azaorbaycana qarst torotdiyi tocaviizdiir. 1994-cii il maymn 12-do Ermonistanin Azorbaycana qarst
tocaviizkar miiharibasinin dayandirilmasi noticasindo miinaqiso toroflori arasinda atogkes haqqinda
bayannamas gabul edildi. Atagkasin alds olunmasindan sonra miinagisanin siilh yolu ilo tonzimlonmasi
istigamatindo, iyirmi alt1 il arzinds aparilan danisiqlara baxmayaraq, Azarbaycan torpaglar: isgaldan
azad edilmomisdir. Birlosmis Millatlor Toskilatinin iggalgt Ermonistan qosunlarimin Azarbaycan
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torpaqlarindan qeyd-sortsiz ¢ixarilmasi barads verdiyi 822, 853, 874 vo 884sayli gatnamoalar yerina
yetirilmadi. Miinagisonin siilh yolu ilo tanzimloanmasi prosesinin naticasiz qalmasi bir gox sabablorlo
yanasi (bir ¢ox dovlatlorin milli maraglarinin {st-listo diismamasi), ham do ermani torsfinin tarixi-
psixoloji va siyasi vaziyyati ilo alagadar idi.

27 sentyabr 2020-ci ildo Ermanistanin toxribat¢1 harakatlorins cavab olaraq Miizoffor Azarbaycan
Ordusunun aks-hiicuma kegmasi Vo 6z arazi biitovliiyiinii 44 giin arzinds barpa etmasi Conubi Qafgazda
yeni geosiyasi realliq yaratdi.10 noyabr tarixli Bayannamonin imzalanmasi Ermonistanin horbi
kapitulyasiyas1 demokdir. Bayannama uzun illor davam edon iggala son qoydu.

Beloliklo, Azarbaycan otuz ildon sonra adalsti barpa etdi. Ermonistanin isgalina son qoymagla
ham do davam edon bdyiik ekoloji terrorun qarsismi aldi. Isgal dovriinde Ermonistan Azorbaycan
torpaqlarinda milli-madani irsi talayarag mahv etmis, soharlori, digor yasayis mantagalorini dagitmis va
bolgays agir ekoloji ziyan vurmusdur. isgal miiddatinde Ermonistan torafindon Azorbaycan torpag-
larinda yiiz minlarlo mina, partlayict madds basdirilib. Ermanistan miinaqiso dévriindo Azarbaycana
qgars1 toratdiyi goxsayli miihariba cinayatloring, kiitlovi qirgin va soyqirimui aktlarina, terrorguluq foaliy-
yatino, vandalizmo géra hiiquqi miistavido mosuliyystdon yayina bilmayacok, Azarbaycana vurdugu
boylik sosial-igtisadi zarara géra kompensasiya 6domoaya macbur edilacak.

Miiasir dovrda ekoloji tohliikasizlik bir cox ciddi tahdidlorls qarsi-qarsiyadir. Insan foaliyyatinin
naticalari, ekosistemlars vo bioloji mixtalifliys ciddi tasirlor géstorir. Homginin iglim doyisikliyi, tobii
resurslarin tilkkonmasi vo sonaye faaliyyotlorinin otraf miihito verdiyi zorar ekoloji tohliikasizliyin
qorunmasini ¢atinlogdirir.

Azarbaycanin ekoloji tohliikasizliyi, tobii sorvatlorinin zonginliyi vo miixtolif tobii falakatlora
moruz qalma ehtimali ilo bagli oldugca vacibdir. Olkonin straf miihitinin ¢irklonmasi, o ciimladan Xozar
donizinin ¢irklonmasi, tobii falakstlorin-xtisusils sellarin, torpaq siirtismalarinin va zalzalslorin artmast,
su catismazligi kimi mosalalor, Azorbaycanin milli tohliikesizliyini tohdid edir. Bu sobabdan,
Azorbaycanin milli tohliikasizliyinin torkib hissosi olan ekoloji tohliikasizliyinin qorunmasi hazirki
soraitdo mithiim shomiyyat kosb edir. Azarbaycanin ekoloji tohliikasizliyi 6lkonin iqlim soraiti, tobii
sarvatlori va tobii folakatloro garst moévecud olan hassashigr ilo bagli miihiim masalalari ohato edir.
Olkonin tobii sorvatlori zongin olsa da, ekoloji problemlarin hall edilmasi bu zonginliklorin davamli
istifadosi tiglin vacibdir. Qeyd olundugu kimi, Azorbaycanin, xisusilo dagliq vo seysmik aktiv
orazilordo yerlogsmasi, tobii folakotlorin - zalzalalorin tohdidini artirir. Zalzalolor insanlarin hayat
foaliyysatini tohdid edir, eyni zamanda infrastrukturu dagidir vo tobii sarvatlori do zadslayir. Homginin
iglim doyisikliyi naticasinds Azarbaycan orazisinds quraqlig, sel vo digar ekstremal hava hadisalorinin
say1 artmigdir. Belo hadisalor hom otraf miihitin pozulmasina, hom ds insanlarin saglamligina, onlarin
hoyat faaliyyatinin tohliikasizliyino manfi tasir edir. Ohalinin artmasi va su ehtiyatlarinin azalmasi kand
tosarriifati ilo olagali problemlori daha da koskinlogdirir. Qeyd edok ki, Azorbaycanin su ehtiyatlart son
illorda shamiyyatli doracods azalmigdir. Su ehtiyatlarinin azalmasina sobob ohali artimi, insanlarin suya
olan talobatinin artmasi, su tochizati sistemlarindon somorasiz istifados, quraqliq va s. faktorlarla
baghdir. Su ¢atismazligi kand tosarriifatt mohsullarinin istehsalini ¢atinlosdirir va bu da 6z névbasinda
orzaq tohliikassizliyine tohdid yaradir. Eyni zamanda tobii folakatlor, xiisusilo quraqliq va sel hadisalori
kond tosarriifatina zoror vuraraq orzaq catismazligina sobob ola bilor. Azorbaycanin mithim su
ehtiyatlarindan biri do ham otraf miihitin, hom do 6lkonin iqgtisadiyyati ticiin ohomiyyatli rola malik
Xazar danizidir. Xazar donizindaki ¢irklonma hom ekosistemlars, ham dos insanlarin saglamligina ciddi
zoror verir. Suyunun ¢irklonmasi bir torofdon donizds ¢ixarilan neft mohsulu ilo baghdirsa, digar
torofdon sonaye, kond tosarriifati vo sohar hoyati ilo olagodar foaliyystlordon qaynaglanir. Bu ¢irklonma
hom baliggiliq sanayesins, hom do digar yerli igtisadi faaliyyatlora zarar vurur. Danizin girklonmoasi
eyni zamanda suyun keyfiyyatinin pislosmasine va aotraf miihitin geyri-saglam voziyyato golmasinoe
sobab olur. Son zamanlar iqlim doyisikliyi noaticasinds Xozar donizinds su soaviyyasinin enmasi
miisahido olunur. Buna sobob iglim doyisikliyi noticasinds Xozor donizins tokiilon caylarda
bolsululugun azalmasi, otraf orazilordo yasayan ohalinin artimi, sonaye Vo kond teSarriifatinin
inkisafidir. Avropa vo Asiyanin Kasigsmasinds yerloson Xozar donizinin qurumasimin qarsisinin almaq
tictin regional va beynalxalq saviyyads islor aparilmalidir. Bundan slava, son zamanlarda doniz suyunu
duzsuzlagdiran zavodlar tikilmis va tikilmakdadir. Masalan, oshalinin sirin suya olan talobatin1 6doemok
Vo burada salinmis yasilliglarin suvarilmasi iigiin Salyan rayonunun Xidirli kondi orazisinds diinya
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standartlarina cavab veran zavod istifadoys verilmisdir. Homg¢inin Baki sohorinin vo Abseron
yarimadasinin igmali suya artan tolobatin1 6demok magsadilo doniz suyunun duzsuzlasdirilmasi ti¢iin
Sumgqayit Kimya Sonaye Parkinda giindslik istehsal giicti 300 min kubmetr su olan zavod tikilmokdadir.

Belalikla, su ehtiyatlarmin idara olunmasi va somarali istifadosi masalasi Azorbaycanin ekoloji
tohliikasizliyinin miihiim hissasidir.

06 iyul 2024-cii ilds Susa soharinds Azarbaycan Respublikasinin tasabbiisii ilo Tiirk Dovlatlori
Toskilatimin  “Nogliyyat, baglanti vo iglim foaliyysti vasitosilo dayanigli golocoyin qurulmasi”
mdvzusunda geyri-rasmi Zirvo goriisii olmusdur [9]. Azerbaycan, Tiirkiys, Qazaxistan, Ozbakistan,
Qirgizistan, Macaristan, Simali Kipr Tirk Ciimhuriyyastinin vo Tiirk Dovlatlori Togkilatinin Basg
katibinin istiraki ilo kegirilon Zirve goriisiindo Qarabag Boyannamasi imzalanmisdir. Bayannamoa
toskilata daxil olan 6lkoalorin, burada yasayan xalqlarin moadani, iqtisadi-siyasi inteqrasiyasi ilo yanasi,
tirk dovlatlorinin geosiyasi Vo tohliikasizlik mosalalorinds global mokanda vahid giic kimi ¢ixis
etmosini ehtiva edir. 2023-cii ilds “Tiirk diinyasinin madaniyyat paytaxti” olmus Susa saharinds Zirva
goriisiiniin kecirilmosinin mithiim tarixi-Siyasi shamiyyati vardi. Azorbaycan Respublikasinin orazi
biitovliiyiiniin barpasi, artan siyasi-iqtisadi niifuzu onu nainki regional, hotta global mokanda sz
sahibins ¢evirmisdir.

2024-cii il noyabrin 20-do COP29 ¢argivasinds Yasil Zonada Milli QHT Forumu Pavilyonunda
“Riizgar” Ekoloji ictimai Birliyi Metsamor AES-in regional ekoloji tohdidlori ilo bagh todbir kegirib.
Ictimai Birliyin sodri AMEA-nmin miixbir iizvii Islam Mustafayev todbirde ¢ixis edorok demisdir:
“Ermonistanin goza Vaziyyatindas olan, istismar miiddati goxdan basa ¢atmis Metsamor Atom Elektrik
Stansiyasmin torotdiyi global tohliikays digget yetirilmalidir. Bu stansiyanin faaliyyatinin doarhal
dayandirilmasi barodo Ermonistan hokumati qarsisinda moasolo galdirilmalidir. Metsamor Atom
Elektrik Stansiyasimin maye tullantilari son naticads transsorhod ¢ayir olan Araz ¢ayina axidilir. Bu
stansiya su qitligi olan arazids yerlosir, kohnalon reaktoru soyutmagq tigiin su darinlikdaki quyulardan
goturilir. Zolzololor zamami yeralti sularm soviyyesinin vo axinlarin istiqgamatinin doyismosi
miimkiindiir, bu iso soyutma sisteminin etibarsizigini aydin niimayis etdirir. Metsamordan
gaynaglanaraq bazi niive materiallarmin ganunsuz ticaratinin aparilmasi da boyiik narahatliq dogurur.
Ermonistan arazisinds 200-dan artiq radioaktiv manbalor mévcuddur. Bu manbalar sirasina miixtalif
nov izotoplar daxildir. Ermonistanda radioaktiv izotoplarla olagodar gqagagmalgiliq faktlari da
movcuddur. Metsamor Atom Elektrik Stansiyasmin tullantilarmin yerlosdirildiyi poligqonlar artiq
doldugu va yeni niiva tullantilar1 poliqgonunun yaradilmasi gostarir ki, bu tullantilarin yerlogdirilmasi ila
bagli ciddi problemlor mévcuddur” [11].

Qeyd edok ki, Ermonistan Respublikasinin kéhna texnologiya ilo islayan, 1976-c1 ildo inga
edilmis, 9.5 balliq seysmik zonada comi 8 bala hesablanmig Metsamor Atom Elektrik Stansiyasinda
goza bas verarss, bu, region {igiin ekoloji falakoti qagilmaz edir. AES-do bag vers bilocak har hansi qoza
yalniz Ermonistanin deyil, biitin Conubi Qafgaz vo Yaxin Sorq dlkalorinin do ciddi ziyan gorocayi
ehtimal olunur. Beloki, Metsamor AES Tiirkiyo sorhodinden 16 km, Iran sorhadindon 60 kim,
Azorbaycan vo Giirclistan sorhadlorindon 120 km mosafodo yerlosir. Region dovlotlorin ekoloji
tohliikasizliyini nazora almayan Ermonistan dovlati yalniz bolgads yasayan xalglarin birgs saylori
naticasinds Metsamor Atom Elektrik Stansiyasinin foaliyyatini dayandirmaga macbur edils bilor. Bu
stansiya nainki Azarbaycan, Tiirkiys, Ermanistan, eloca do biitiin region tigiin boyiik niive tohliikasi
yaradir. Ermonistan hokumatinin AES ilo baglh masuliyyatsiz davranislari, diinya ictimaiyyatini
aldatmaga yonolmis yalan hesabatlari Conubi Qafqaz bolgosini ndvboti Cernobil vo Fukusima
Qozalarina dogru siiriikloyir. Hazirda Ermonistan dovloti Metsamor Atom Elektrik Stansiyasini
istismardan ¢ixarmaq, beynalxalq ictimaiyyatin gozladiyi qayda vo prosedurlara amal etmak avazins,
hor dofo onun Omriinii siini sokildo uzatmaga calisir. Azorbaycan dovleti dofalorlo beynslxalq
platformalarda AES-in foaliyystini davam etdirmasi ilo bagli ciddi narahathigini bildirib, toassiiflor
olsun ki, aidiyyati beynoalxalq qurumlar Ermonistanin tizarine gotiirdiiyti 6hdsliklori yerino yetirmasina
ciddi tosir gostara bilmomisdir. Onu da geyd etmaliyik ki, Azarbaycan vo Ermanistan BMT-nin Avropa
Igtisadi Komissiyasinmn Transsarhod Otraf Miihito Tasirin Qiymatlondirilmasins dair Konvensiyasimin
tizvloridir. “Bu Konvensiyaya gora, potensial tohliikali layihalorin otraf miihito tasirinin giymot-
londirilmasi yalniz dovlst daxilinda deyil, ham do bu obyektlorin tasirine maruz gala bilacok gonsu
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olkolords ictimai miizakiralori ohato etmolidir. Lakin Ermanistan beynslxalq miigavilalorin taloblorini
tamamilo nozars almir” [12].

Ermonistan hokumatinin, tigtorafli razilasmaya gors, tizorine gotiirdiiyii 6hdsliyi yerino yetirmosi
- Zongozur dohlizinin agilmast nainki Azorbaycan vo Ermonistanin, biitovlikde Conubi Qafgaz
regionunun sosial-igtisadi inkisafina sabab olardi. Zongozur dohlizi global shamiyyatli strateji layiha
olmagla, Sorglo Qorbi birlosdiron Avrasiya quru korpiisindo osas tranzit marsrutuna gevrilmok
potensialina malikdir. Dahliz regional nogliyyat vo logistikanin golocoyinin formalagdirilmasinda
mithiim rol oynamagqla barabar, eyni zamanda Xazarin karbohidrogen ehtiyatlariin diinya bazarlarina
naglinds xiisusi shamiyysto malikdir. Homginin dahlizin agilmasi1 Conubi Qafqgaz regionunun ictimai-
siyasi qurulusuna miisbat tasir gostormokls yanasi, daha ¢ox alagoli va bir - birindan asili olan bolgaya
tohfa vera bilar ki, bu da potensial olarag millatgi ohval ruhiyyanin yumsaldilmasina, aradan galxmasina
Vo imumi iqtisadi maraqlara diggatin yonalmasine sobob olacagq. Malum oldugu kimi, 8 avqust 2025-
ci ildo Amerika Birlosmis Statlarinda Ag Evdo prezident Trampin vasitagiliyi ilo Ermonistanla
Azorbaycan arasinda siilh sazisinin paraflanmasi uzun miiddst davam edon miinaqgisadan sonra ikitorafli
igtisadi olagolori giiclondiracokdir. Azorbaycan Prezidenti ilham Oliyev vo Ermonistamin Bas naziri
Nikol Paginyan1 Ag Evdo kegirilon Siilh sazisi layihoasinin imzalanma moarasiminds salamlayan Donald
Tramp demisdir: “Uzun miiddatdir, 35 ildir ki, onlar doytisiiblar, indi do dostdurlar vo onlar uzun
miiddot dost olacaglar” [13].

Zangazurdan kegacok “Beynolxalq Siilh va Rifah namina Tramp Marsrutu”nun (TRIPP) agilmasi
noinki ABS, Azorbaycan vo Ermoanistan arasinda tgtarofli iqtisadi alagelori giiclondiracak, Cindan
baglayan “Bir yol-bir kamar” layihasini ohato edon dévlatlorin do Avropaya agilan logistik imkanlarina
yol acacaqdir. Nozars alsaq ki, Azarbaycanin Simal-Conub marsrutunda da asas tranzit lke Kimi ¢ixis
etmosi perspektivdo Rusiya Federasiyasinin da TRIPP marsrutu ilo Araliq danizine cixis imkanlar
yarada bilocayini labiid edir. Bu iso Azarbaycani regionda bdyiik bir naqliyyat qovsagina gevirir Ki,
bunun da 6lkays gatiracok galirlorini triumfal bir igtisadi ugur hesab etmok miimkiindjir.

Noatica

Conubi Qafqazdaki miinaqisolor nainki ekoloji tohliikasizliys biitovliikds region dovlatlarinin
milli tohliikasizliyino tohdiddir. Qafqaz doévlatlorinin milli tohliikassizliyi, orazi biitovliiyii, dovlst
suverenliyi, onlarda yasayan milli azliglarin qanuni hiiquqlari na godor etibarli miidafis olunarsa,
buradaki igtisadiyyatin, siyasatin vo madaniyystin Umumgqafqaz preriotetlorinin hoyati gabiliyyati bir
0 (odor boyiik ohomiyyat kasb eds bilor. Conubi Qafgazda xalglar arasinda modoniyyatlorarasi,
dinloraras1 dialoq miinaqisolorin aradan qalxmasina sobob ola bilor. Azorbaycan tolerant vo
multikultural dévletdir. Olkads etnik-modoni miixtaliflik multikulturalizm siyasati ilo tanzimlonir.
Azarbaycan dovlsti bir cox beynoalxalg todbirlors ev sahibliyi etmis vo etmokdadir. Belo todbirlordan
biri do 11-22 noyabr 2024-cii il tarixindo paytaxt Bakida kegirilmis Birlogsmis Millatlor Togkilatinin
Iglim Dayisikliyi Konfransidir. 1995-ci ilden baslayaraq hor il kegirilon COP (COP-Birlosmis Millatlor
Toskilatinin Iglim Dayismolori iizro Corgive Konvensiyasinin Toroflor Konfransi) kimi taninan bu
konfrans Birlosmis Millatlor Toskilatinin Iqlim Dayisikliyi iizro sayca 29-cu konfransidir (qeyd edok
ki, COP 28 2023-cii ildo Birlogsmis Orob Omirliyinds kegirilmis, COP 30-a iso 2025-ci ilds Braziliya
dovleti ev sahibliyi edocokdir). 25 dekabr 2023-cii il tarixindo Azorbaycan Respublikasinin
Prezidentinin Soroncamina osason Azorbaycan Respublikasinda 2024-cii il “Yasil diinya namina
homraylik ili”” elan edilmisdir [10].

Azorbaycan Respublikasinin 2030-cu ilo godor sosial-igtisadi inkisafa dair qobul etdiyi Milli
Programda 6lkomizin tomiz otraf miihit vo yasil artim 6lkasi oldugu geyd olunub. Hazirda 6lkado,
xiisusan do isgaldan azad olunmus arazilords straf miihitin saglamlagdirilmasi, yasilliglarin barpasi va
artirtlmasi, su ehtiyatlarindan, dayaniqli enerji moanbalarindon somarali istifadonin tomin edilmasi
istigamatinda islor apartlir.

“Ohalinin ekoloji cohatdon tomiz sirin su ilo tomin edilmasi ekoloji tohliikasizliyin va insanlar
ticlin normal ekosistemlorin yaradilmasimin oasas istigamatlorindon biridir. Bu vazifonin yerino
yetirilmasi tigiin 20 iyun 2007-ci ilds respublikada “shalinin ekoloji cohotdon tomiz sirin su ilo tomin
edilmasinin yaxsilasdirilmasi sahasinds bazi tadbirlor hagqinda” Program gobul edilmisdir” [4. s.641].
Olkonin biitiin yasayis montagolori keyfiyyati iizorindo texniki nazarat aparilan tomiz sirin su ilo tomin
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edilmis, rayon vo goharlords su ilo tominat iigiin tomizlayici qurgular yaradilmasi vo ¢irkab sularmnin
tomizlonmasi sahasinds layihslor davamli olaraq hoyata kegirilir.

“Azorbaycan Respublikasi Ekologiya va Tabii Sarvatlor Nazirliyinin malumatlarina asasan, son
on ildo mesalik arazilorinin iimumi sahasi 1 milyon hektardan ¢ox olmus (6lka arazisinin 11.8 %-i), 100
min hektardan ¢ox sahado mesoboarpa islori aparilmis, yeni mesolor salinmis, 90 milyona yaxin agac
okilmig, 300 milyondan ¢ox okin materiali yetigdirilmis, 2 milyon ton toxum todariik edilmis, meso
fonduna daxil olmayan arazilords 20 milyondan ¢ox agac va kol akilmisdir.

Azorbaycan Prezidentinin “Magistral avtomobil yollarinin miihafizo zolaglarinin yasillas-
dirilmasi” (30 oktyabr 2007-ci il) vo “Baki sohorinin yasillagdirilmasi sahasinds oslave tadbirlor hag-
qinda” (3 aprel 2009-cu il.) saroncamlarinin icrasi tizra son 5 ilds 8 iri yasillasdirma layihasi hayata
kegirilmis, 1500 hektardan ¢ox oarazids yasillasdirma islori aparilmis, 2 min hektardan ¢ox orazidos
damci1 suvarilma sistemi totbiq edilmis, Abseron yarimadasi arazisinds iimumilikds 2 milyona yaxin
agac va kol okilmisdir”’[6.s.113]. Ekoloji tohliikasizlikdan irali goalorok isgaldan azad olunmus orazi-
lords hoyata kecirilon genismiqyasl barpa vo yenidongqurma prosesinds straf miihitin qorunmasi, meso
Vo yasilliglarin salinmast ilo barabor, “agilli sohor”, “agilli kond” kimi innovativ yanasmalar totbiq
edilir. Homginin isgaldan azad olunmus Qarabag vo Sorgi Zongazur igtisadi rayonu, elocs do Naxgivan
Muxtar Respublikas: yasil enetji zonasi elan olunub. Olkomizdo neft-gaz sahesinin inkisaf etmasine
baxmayaraq yasil enerji novlorinin yaradilmasi, onun diinya bazarlarina naqli hazirda dévlstimizin
enerji siyasotinin baslica istiqamotlorindandir. Azorbaycan-Qazaxistan-Ozbakistan enerji sistemlorinin
qarsiligh alagalondirilmasi layihosi (Yasil dohliz) inkisaf etmokdadir.

Belalikla, milli tohliikasizliyin miithiim sahasi olan ekoloji tohliikasizlik, insanlarin saglamligini,
yasayls soraitini vo imumilikdo rifahin1 qorumaq mogsadini giidiir. Eyni zamanda Azarbaycanin
ekoloji tohliikasizliyi, tabii sarvatlorin vo otraf miihitin qorunmasina, eyni zamanda ohalinin sosial
rifahina xidmat etmoalidir. Bu moagsadlo ham daxili, hom da beynalxalq saviyyads foaliyyatlor hoyata
kecirilmalidir. EKoloji tohliikasizlik galocokda har bir dovlatin igtisadi va sosial sabitliyi igiin osas amil
olaraq qalacaqdir.
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Xiilasa. Bu mogalods Azorbaycan Respublikasinda ortayasli ohali kateqoriyasinin masgulluq
imkanlarmin artirilmasi vo amok bazarina inteqrasiyasinin tomin olunmasi magsadilo hoyata kegirilon
dovlat siyasati vo institusional yanasmalar hartorafli sokilds tohlil olunmusdur. Tohlil zamani hom
normativ-hiiquqi sonadlar, hom do mévcud sosioloji tadgiqatlar va statistik molumatlar asasinda 6lkada
bu istigamatdo m6vcud olan mexanizmlorin effektivliyi va totbiq saholori arasdirilmisdir.

Moaqgsad: Tadqgigatin asas mogsadi amak bazarmin strukturunda shomiyyatli yer tutan 40-65 yas
aras1 ahali grupunun mosgulluq sahasinds qarsilagdigi problemlari hartorafli sokilds tohlil etmok, bu yas
kateqoriyasinin omok foaliyystino tosir edon sosial, iqgtisadi, psixoloji vo institusional amillori
miioyyanlogdirmokdan ibaratdir. Bu gorgivads hoyata kegirilon todgigat hamginin ortayasli shalinin
igtisadi faalliq saviyyasinin yiiksoldilmasi, onlarin amok bazarina somarsli inteqrasiyast vo mosgulluq
imkanlarmin genislondirilmasi mogsadilo mévcud dovlat siyasstinin va institusional mexanizmlorin
effektivliyini giymotlondirmayi vo bu sahads daha tasirli dastok alstlorinin formalagdirilmasi {igiin elmi
asaslandirilmis tokliflor irali siirmayi qarsiya mogsad qoyur.

Metodologiya: Mogalods mosgulluq siyasotinin hiiquqi osaslari, peso hazirligi va talim
programlari, yasa goro diskriminasiya hallari vo regionlararast borabarsizliklor tohlil edilmisdir.
Sosioloji molumatlar vo tohlillor asasinda hazirlanmis naticolor ortayaslilarin amok bazarina
inteqrasiyasi i¢lin movcud siyasoto alava dostok mexanizmlarinin tatbiginin zaruriliyini ortaya qoyur.

Tadqiqatin naticalari: Qeyd etdiyimiz mogsodlo aparilan todgigat hom normativ-hiiquqi
cargivani, hom do real moggulluq tacriibalorini sosioloji miistavida tohlil etmokls, yasla bagli omok
bazarindaki struktur maneslorin, diskriminasiya hallarinin vo resurs catigmazliglarinin aradan
galdirilmast yollarini iizo ¢ixarmaga caligir. Natico etibarils, aragdirmanin magsadi yalniz diagnostik
yanasma ilo kifayatlonmayib, eyni zamanda praktik olaraq ortayaslilarin amak bazarindaki mévqeyinin
gliclondirilmasine yonoalmis kompleks institusional vo sosial strategiyalarin formalasdirilmasina téhfo
vermakdir. Magalonin sonunda konkret va elmi asaslandirilmis tovsiyalor toqdim edilmisdir.

Acar sozlar: orta yas dovrii, mosgulluq siyasati, dovlot proqramlari, institusional dostok, smok
bazari, sosial miudafio

TOCYJIAPCTBEHHAS IOJIMTUKA 1 THCTUTYIIMOHAJBbHBIE
MOAXO/bI K MOUIEP’KKE 3AHSITOCTM JIIOJIE CPEJHETO BO3PACTA

Haprus AiineBa

Pe3ome. B nanHO# cTaThe MpoOaHAIM3UPOBAHBI TOCYIAPCTBEHHAS! MONUTHKA M pmcrarymmonansisie
MOIXO0IbI, peanu3yembie B AzepOaiixaHckoir Pecriybnmuke B cdepe 3aHITOCTH JIOJEH CpPeaHero
BO3pacTa, B COLMOJIOIMYECKOM M HOPMAaTHBHOM KOHTeKcTe. Llenp ucciaenoBaHMs 3akiIrO4aeTcsl B
HAay4YHOM OOOCHOBAaHUU IMpeUIOKEHUN 1o (popmupoBaHuio Oojsiee A(PPEKTUBHBIX HHCTPYMEHTOB
MOJIICP>KKH B JAHHOM 001acTH.

Iean. OcHOBHAs 3a7a4a UCCIEAOBAHUS - BCECTOPOHHUN aHAU3

npo0iieM, C KOTOPBIMH CTaJKMBAIOTCS TpakaaHe B Bo3pacte oT 40 1o 65 mer, a Takxke
MHCTUTYLIMOHAIBHBIX U CTPYKTYPHBIX (DAaKTOPOB, BIMSIOIIMX HA UX y4acTUE B SKOHOMHYECKOW U
TPYAOBOM JEATEIBHOCTH. B 3TOM KOHTEKCTE PacCMOTPEHBI KIIIOUEBBIE ACHEKTHI T'OCYAAPCTBEHHOM
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TIOJIMTUKY, HAITPaBJICHHON Ha 00ecredeHne yCTOWYNBOM 3aHATOCTH, TPO(ECCUOHATBHON aanTaliy 1
COLMAJIBHOW MHTETPaLUH JIIOJCH CPEJHErO BO3PacTa.

MeTtonosiorusi. [IpoBenéHHbI aHaIM3 OXBaTHIBACT KaK HOPMATHUBHO-NIPABOBYIO 0a3y, Tak H
peanbHble NPAKTUKH 3aHATOCTH B COLIMOJIOTMYECKOM H3MEPEHUH, C LEIbK0 BBIABICHUS IIyTEH
YCTpaHEHUsI CTPYKTYPHBIX OapbhepoB, CilydaeB AUCKPUMHUHALIMY IO BO3PACTY U JIeHUIIUTA PECYPCOB Ha
PBIHKE TpyJa.

Pesyabrarel ucciegoBaHus. B urore, Lenb HCCIEIOBaHUS 3aKIOYAcTCd HE TOJIBKO B
JMAarHOCTUYECKOM TII0/IXO€, HO W B IPAKTUYECKOM BKIaJe B (OPMUPOBAHHE KOMIUIEKCHBIX
MHCTUTYLMOHAJIBHBIX M COLMAIbHBIX CTPATErWi, HAIPABICHHBIX HA YKPEIUICHUE IO3ULMHU JIHOACH
CpeIHEro BO3pacTa Ha phIHKE TpyAd. B craThe mpoaHann3upoOBaHbI NPABOBBIE OCHOBBI IIOJIUTHUKH
3aHSATOCTH, IIPOTPaAMMBbI TPO(HECCHOHANTBHON OJATOTOBKH M IIEPENOATOTOBKH, CITy4aH TUCKPUMHUHAIIMN
I10 BO3pacTy U MEXPETHOHAJIbHbIE HEpaBEeHCTBA. [loiyueHHbIE HA OCHOBE COLMOJIOIMYECKUX TaHHbBIX
U aHaJIM3a Pe3yJIbTaThl MOATBEPKAAIOT HEOOXOIUMOCTh BHEAPEHUS JONOJHUTEIbHBIX MEXaHU3MOB
MOJICPKKH ISl THTETPALlH JIFOJIEN CPEIHEr0 BO3pacTa B PpIHOK Tpy/1a. B 3axiroueHue npencraBiieHbl
KOHKPETHbIE M HAy4YHO OOOCHOBaHHBIE PEKOMEHJAIMH, HAIpPaBICHHbIE HA COBEPILICHCTBOBAHHE
rOCY/IapCTBEHHOM NOJIUTUKH B Chepe 3aHATOCTH JJAHHOM KaTeropuy HacesleHHS.

KimroueBble cioBa: cpeqHUM BO3pACT, IOJMTHKA 3aHATOCTH, FOCYAAPCTBEHHBIE IIPOTPAMMBI,
MHCTUTYLIMOHAJIbHAS MOJJEP>KKA, PHIHOK TPYZa, COLMAIbHAsL 3a11Ta

PUBLIC POLICY AND INSTITUTIONAL STRATEGIES FOR PROMOTING
THE EMPLOYMENT OF MIDDLE-AGED PEOPLE

Nargiz Aliyeva

Abstract. This article analyzes the state policy and institutional approaches implemented in the
Republic of Azerbaijan to support the employment of middle-aged individuals within a sociological
and normative context.

Objective: The main objective of the research is to comprehensively examine the employment
challenges faced by the 40 - 65 age group, which holds a significant place in the structure of the labor
market, and to identify the social, economic, psychological, and institutional factors influencing their
labor activity. Within this framework, the study also aims to assess the effectiveness of existing state
policies and institutional mechanisms designed to increase the economic activity of middle-aged people,
ensure their effective integration into the labor market, and expand their employment opportunities.

Methodology: The research sets out to propose scientifically grounded recommendations for the
development of more effective support tools in this field. By analyzing both the normative-legal
framework and real employment practices from a sociological perspective, the study seeks to uncover
the structural barriers, instances of age-based discrimination and resource deficiencies that hinder the
participation of middle-aged individuals in the labor market.

Research results: Consequently, the aim of the research goes beyond diagnostic analysis,
striving to contribute to the formulation of comprehensive institutional and social strategies to
strengthen the position of middle-aged individuals in the labor market. It examines the legal foundations
of employment policy, vocational training and retraining programs, instances of age discrimination, and
regional inequalities. The findings, based on sociological data and analysis, reveal the necessity of
introducing additional support mechanisms to enhance the integration of middle-aged individuals into
the labor market. The article concludes with specific, scientifically substantiated recommendations.

Keywords: middle age, employment policy, state programs, institutional support, labor market,
social protection

Giris

Miiasir dovrdo omok bazarinda bas veran struktur dayisikliklor, siiratlonon texnoloji yeniliklor vo
demografik transformasiyalar fonunda ortayash shalinin (40-65 yas arasi) moasgulluq imkanlarinin
gorunub saxlanmasi va genislondirilmasi dovlatin sosial-igtisadi siyasatinin prioritet istigamatlorindon
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birina gevrilmisdir. Bu yas qrupu comiyyatin amok bazarinda zongin tacriiba, pesokar bacariglar vo
etibarli is resurslari ilo tomsil olunan miihiim sosial-igtisadi potensial dasiyicisi kimi ¢ixis edir. Onlarin
aktiv omok foaliyysti hom 6lko igtisadiyyatinin davamli inkisafina, hom do nasillorarast bilik vo
tocriibanin Gtiiriilmasine miihiim tohfs verir. Lakin amok bazarimin artan gevikliyi, rogabots asaslanan
yeni talablari vo ragomsallagsma ilo miisayiot olunan texnoloji doayisikliklori fonunda ortayaslh ohali
kateqoriyasinin masgulluq sahasinds tizlosdiyi risk vo mohdudiyystlor daha da artmis olur. ©lds olunan
aragdirma noticolori gostorir ki, orta yashlar iigiin is yerlorinin mohdudlugu, yeni bacariglara
uygunlasma ¢atinliklori vo yasa gora geyri-rosmi diskriminasiya hallarinin mévcudlugu onlarin amak
bazarina inteqrasiyasini langidon osas amillor sirasindadir. Belo olan halda, dovletink maggulluq
siyasatinds bu sosial qrupun maraqglarin1 vo ehtiyaclarini nazors alan xiisusi hodofli tadbirlorin, o
ciimladan institusional mexanizmlorin formalasdirilmast vo tothiqi zorurato ¢evrilmisdir. Bu
mexanizmlars amak bazarina uygun talim vo ixtisasartirma proqramlarinin genislondirilmasi, sosial
miidafia Vo stimullasdirict alatlorin giiclondirilmasi, hamginin yasa asaslanan barabarsizliklorin aradan
galdirilmasi {iglin hiiquqi vo togkilati todbirlarin sistemli sokilda hayata kecirilmasi daxildir. Natico
etibarilo, ortayaslilarin omok bazarinda sabit vo layigli masgullugunun tomin olunmasi yalniz sosial
rifahin qorunmasina deyil, ham do igtisadiyyatin uzunmiiddatli dayanigligina vo mahsuldarliga birbasa
tosir edon strateji hodof kimi ¢ixis edir.

Arasdirma va tahlil

Omoyin bag verdiyi iqtisadi vo hiiquqi soraitds timumi sosial torafilo yanasi, maggullug ham do
istehsal torofina malikdir. Mohz effektiv masgulluq iqtisadiyyatin gigoklonmasinin, shalinin rifahinin
ilkin gortidir. Yalmz effektiv mosgulluq istonilon sosial proqramin reallasdirilmasi tiglin maddi asas
yaradir. Ona gors do iqtisadi effektivliyin, mosgullugun mohsuldarliginin artirilmasi, tokco mosgulluq
siyasatinin deyil, ham do igtisadi siyasatin biitiinliikds prioritetidir.

Azarbaycanda mosgulluq problemlari miirokkob va ¢oxsaxali sosial-igtisadi amillarla sartlonir,
Omok resurslarindan geyri-somorali istifado olunmasi, iqgtisadi arttmin miisahido olundugu hazirki
marholoda bels, omok bazarinda miisyyan disbalanslarin vo neqativ tendensiyalarin qalmasina sobab
olur.

Moasgulluq sahasinds méveud olan ¢atinliklor ham obyektiv, hom da subyektiv amillorlo baglidir.
Tarixi aspektdon baxdigda kegon asrin 80-ci illorinin sonlarindan etibaran Azarbaycanda miisahido
olunan darin iqtisadi bohran va postsovet kegid dovriiniin yaratdigi struktur pozuntulart masgulluq
miinasibatlorinds ciddi problemlars yol agmisdir [9, 5.175-176]. Xiisusilo 1990-c1 illarin avvallorinds
0lkods bag veran silahli miinaqiso Vo Ermonistanin harbi tocaviizii naticasinds oarazilorin 20 faizinin
isgal olunmasi, bu arazilords yerloson 4 mindon artiq sanaye va kond tasarriifatt miiassisasinin, elaca do
300 mindon artiq is yerinin itirilmasi Vo bir milyondan ¢ox insanin qagqin vo mocburi kogkiin
vaziyyatino diismosi 6lkonin igtisadi vo sosial strukturuna ciddi zorbs vurmusdur. Bu faktorlar 6lkodo
igsizlik saviyyesinin artmasina, geyri-formal mosgullugun genis viisot almasina vo sosial tominat
mexanizmlarinin zaiflomasine sabab olmusdur. Lakin 2020-ci ildo Azarbaycan Respublikasinin arazi
biitdvlilyiiniin tomin olunmasi va isgal altinda olan torpaqlarin azad edilmasi ilo 6lkanin sosial-iqtisadi
inkisafinda yeni bir marhalo baslanmigdir. Bu marhals azad edilmis orazilords genismiqyasli barpa va
yenidonqurma islorinin aparilmasi, yeni infrastrukturun qurulmasi vo iqtisadi foaliyyatin barpasi
fonunda masgulluq imkanlarinin genislondirilmasi baximindan miihiim shamiyyat kasb edir. Homginin
regionlarin sosial-iqtisadi inkisafi {izro gobul edilmis dovlet proqramlart vo xiisusi iqtisadi zonalarin
yaradilmast omok bazarinin diversifikasiyasina vo mosgullugun artirllmasina miisbot  tasir
gostarmokdadir.

Bununla belo, mévcud realliq gostarir Ki, amok bazarinda struktur uygunlugunun tomin olunmasi,
omak resurslarinin somarali yerlosdirilmasi, geyri-rosmi maggullugun azaldilmasi va ortayash shalinin
omok bazarina inteqrasiyasinin dastoklonmasi kimi masalalar hals do aktual olaraq galmaqdadir. Bu
baximdan mosgulluq siyasatinin ¢evik, inkliiziv vo prognozlasdirila bilon osaslar tizorinds qurulmasi
xiisusi ohomiyyat dasiyir. Mohz bu magsadls “2019-2030-cu illar tigiin Azarbaycan Respublikasinin
Mosgulluq Strategiyasi”nda ortayashilarin tolim vo rekvalifikasiya imkanlarmim genislondirilmasi,
onlarin ragamsal va peso bacariglarinin artirtlmasi asas hadaflor kimi miioyyan olunmusdur. Homginin
“Mosgulluqg haqqinda” Azarbaycan Respublikasinin Qanunu issiz vo isaxtaranlarin hiiquqlarini
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goruyur, hamginin aktiv mosgulluq tadbirlorini stimullagdirir [10]. Azarbaycan Respublikasinin ©Omok
Macallasi va ohali arasinda maggullugun stimullasdirilmasi haqqinda digar ganunverici aktlar iss yasa
gora ayri - segkiliyin qarsisinin alinmasini vo barabor imkanlarin tomin olunmasini hiiquqi asas kimi
tanyir [1].

Hazirda Azorbaycanda ortayaslilarin maggullugunun doastoklonmasi {izro bir sira institusional
strukturlar vo programlar foaliyyat gostorir. Bunlardan Dévlet Mosgullug Agentliyi ©halinin Sosial
Miidafiasi Nazirliyinin tabeliyinds foaliyyot gostoron osas qurumlardan biridir. Onun funksiyalar
arasinda fordi mosgulluq programlarinin hazirlanmasi, isaxtaranlarin pesoyoniimii, aktiv mosgulluq
todbirlorina calb olunmasi kimi xidmatlar yer alir. 2024-cii ildo agentlik torafindon hoyata kegirilon
“Karyera qur!”, “Rogomsal bacariglar tigiin tolimlor” kimi proqramlarda 40 yasdan yuxari soxslorin
xiisusi istiraki tomin olunmusdur [12].

Ortayashilarin omok bazarma yenidon inteqrasiyasi ligiin peso tohsili miihiim vasito kimi ¢ixis
edir. Pego Tohsili tizro Dovlat Agentliyinin vo miixtalif tolim morkazlorinin hoyata kegirdiyi proqramlar
sayasindo ortayaslilar yeni pesalora yiyalonmak, rogomsal bacariqlar gazanmag, ixtisaslarini yenilomak
imkani oldo edirlor. Bu togobbiislor onlarin amok bazarinin taloblorine uygunlagmasini tomin edir.
Dovloat isogdtiiran va isgilor arasinda amakdasligi nozards tutan sosial torafdasliq institusiyasi vasitasilo
omak bazarinda barabarlik, somok miinasibatlorinds balans va tocriiboys osaslanan istirak prinsiplari
tomin edilir. Azorbaycan Homkarlar Ittifaglar1 Konfederasiyas: vo Sahibkarlar Konfederasiyas bu
sahados aktiv torofdasdir.

“Mosgulluq” altsistemi, Omok Miinasibatlori vo Masgulluq Altsistemi (OMAS), hamg¢inin e-
sosial.az platformalar1  vasitosilo igaxtaran soxslorin qeydiyyat, mdvcud vakansiyalarla
uygunlagdirilmasi, homginin peso hazirh@ vo ixtisasartirma proqramlarina yonlondirilmasi prosesi
rogomsal formada hoyata kegcirilir. Bu sistemlor vasitosilo ortayash soxslorin miiraciot imkanlar
sadologdirilmis, masgulluq xidmatlorine ¢ixisda operativlik va soffafliq tomin olunmusdur.

Aparilmis sosioloji tadqiqatlarin naticalori gostarir ki, ortayasl respondentlorin shomiyyatli bir
hissasi issizliyin baslica soboblori kimi yas amilini vo mdévcud ixtisasin amok bazarinin miiasir
tolablorina uygun olmamasini vurgulamigdir. Belos ki, respondentlor arasinda genis yayilmis fikro goro,
yasa goro diskriminasiya vo peso bacariglarmin aktual tolobloro cavab vermomosi omok bazarinda
movcud olan moasgulluq problemlarinin  asas Ssabablorindon  biridir. Bu, xiisusilo rogemsal
texnologiyalarin va yeni is metodlarinin totbiq olundugu saholords 6ziinii daha qabariq gostorir.

Olkado moasgullugun tomin olunmasi ilo bagh siyasotin hoyata kegirilmosine ciddi problem
yaradan digear amil 6lkads gizli amak bazarinda va ya geyri-formal sektorda ¢alisan isgilorin saymnin
yiiksok hadds olmasidir. Belo halin mévcudlugu mosgulluq siyasatinin diizgiin miioyyon olunmasina
ciddi oangol yaratmagla yanasi, homginin insan hiiquglarinin ciddi surotds pozulmasina gatirib ¢ixarir.
Olkonin omok bazarinda “k6lga” amok bazarmin méveudlugu amak hiiquglarmin kiitlovi pozulmasina
sorait yaradan osas amillordondir. Hor hansi rasmi vo ya geyri-rosmi statistika olmasa da, ehtimallara
g0ra, rosmi omok miinasibatlorine girmodon omok foaliyyati ilo moggul olanlarin sayr rasmi amok
miinasibatlorina girorok foaliyyot gostoran iscilordon az deyildir [9, s. 178]. Yiizminlarlo insanin geyri
- rasmi amok miinasibatinds olaraq amoak faaliyyati ilo maggul olmasi o demoakdir Ki, bu insanlara
miinasibatdo amak ganunvericiliyi totbiq olunmur. Bels is¢ilorin omok foaliyyati hom dévlat, ham do
homkarlar ittifaglarinin nozarstindan konardadir.

Eyni zamanda todqigatlar gostorir ki, dovlst torofindon hoyata kegirilon peso hazirhigi,
ixtisasartirma vo mosgullug dostoyi proqramlarinda istirak edon ortayasli votondaslar arasinda
mosgulluq saviyyasindo nozaragarpan artim miisahide olunur. Bu proqramlar istirak¢ilara yeni peso
biliklori va rogemsal bacariglar qazandirmaqla yanasi, oamak bazarina inteqrasiyan1 asanlasdirir va is
yerlorinin oldo olunmasi imkanlarin1 artirir. Homginin, bu talimlor is¢ilorin  Oziinsinaminin
yiiksalmasina va dayison amak saraitine adaptasiya bacariglarinin giiclonmasine ds tosir gostarir.

Bu amillordon ¢ixan natico odur ki, ortayaslilarin amok bazarinda movqeyinin moéhkomlon-
dirilmasi ti¢iin davamli pesa tohsili va ixtisasartirma todbirlorinin genislondirilmasi va onlarin ragomsal
saristolorinin artirllmasi xiisusi 6nom dasiyir. Eyni zamanda yasa goro diskriminasiyanin aradan
qaldirilmast vo amok bazarimin chtiyaclarina uygun peso hazirligi programlarinin somoraliliyinin
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artirilmasi istigamotindo dovlst vo geyri-dovlat sektorlari arasinda amokdashigm giiclondirilmasi
vacibdir.

Xiisusilo gqeyd olunmalidir ki, son illords Dévlst Moasgulluq Agentliyi torafindan hoyata kegirilon
fordi mosgulluq programlari, habelo “moasgulluq marafonu” kimi togabbiislor ortayaslilarin amok
bazarina tokrar inteqrasiyasina miisbat tosir gostormisdir [12]. Bununla bels, sosioloji miisahidalor
gOstarir ki, ortayaslilar arasinda ragamsal bacariglarin mohdudlugu rogemsal platformalardan istifadads
catinliklor yaradir. Eyni zamanda regionlarda tolim programlarina ¢ixis imkanlarinin mohdudlugu vo
isogotiiranlor torafindon yas osasli dolayr diskriminasiya hallarinin mévcudlugu bu yas grupunun
mosgulluq imkanlarini mohdudlasdiran asas manealar kimi galmaqdadir.

Moveud problemlorin aradan qaldirilmast magsadilo bir sira istigamotlor tizra institusional
tadbirlorin hoyata kegirilmosi zoruridir. Ik névbada peso hazirlig programlarinda ortayash soxslorin
Oyronma xiisusiyyatlorini nazoros alan uygunlasdirilmis modul tslim programlarinin hazirlanmasi
moagsadauygun hesab olunur. Eyni zamanda bu yas qrupunun ragamsal bacariglarimi inkisaf etdirmok
tclin xiisusi olaraq intensiv rogomsal savadliliq kurslarinin togkili vacibdir. Bundan olavs,
isogotiiranlarin ortayash is¢ilorin mosgulluguna maragini artirmaq moqsadilo yas qrupuna osaslanan
stimullasdirict vergi giizostlarinin tatbigi moagsadouygun vo somarali bir yanagma kimi ¢ixis eda bilor.

Ortayaslilarin mosgullugunun tomin edilmasi istiqamotinds dovlst siyassti va institusional
mexanizmlars asaslanan kompleks yanagmalar tatbiq olunmasina baxmayaraq, bu tadbirlarin real amok
bazarinin ¢agirislarina tam cavab vermasi vo effektiv naticalor vermasi tigiin mévcud normativ-hiiquqi
bazanin vo praktik icra alstlorinin miitomadi sokildo tohlil olunaraq tokmillagdirilmasi vacib
mosalalordon biri kimi qalmagdadir. ©mak bazarinda yasla bagli struktur maneslor, kadr ehtiyaclarinin
stiratlo doyigmasi va texnoloji yeniliklorin tosiri fonunda 40-65 yas aras1 shali grupunun masgullugunu
goruyub saxlamaq va daha da genislondirmok iigiin institusional saviyyads ¢evik, adaptiv va inkliiziv
yanasmalara ehtiyac duyulur.

Tadgigatlar vo movcud sosioloji gostaricilar siibut edir ki, bu yas kateqoriyasinin amak bazarina
ugurla inteqrasiya olunmasi yalniz passiv sosial miidafio todbirlori ilo deyil, ham do proaktiv dostok
alatlori, xtisusilo amoak bazarna uygunlasdirilmis pesokar yenidonhazirliq, ixtisasartirma va bacariq
yonimli tolim programlar vasitasilo miimkiindiir. Belo proqramlar ortayashlarin doyigon igtisadi
soraito adaptasiyasimi asanlagdirir, onlarin ragabot gabiliyyatini artirir vo amok faaliyyatinds istirak
soviyyasini yiiksaldir. Eyni zamanda mogsadli sosial-igtisadi dostok mexanizmlori, o ciimlodan
subsidiya va stimullagdirict vergi giizostlori, isogétiiranlar {igilin tosvigedici proqramlar va yas fargina
osaslanan diskriminasiyanin qarsisint alan hiiquqi mexanizmlor bu istigamstdo hoyata kegirilon
todbirlorin tasir dairasini geniglondirir [8, $.79-80]. Bu ciir kompleks yanasma hom sosial adalot
prinsipine asaslanir, hom do omak bazarinin inkliizivliyini artirmaqla, imumi milli inkisaf strategi-
yasina va dayaniqli masgulluq siyasatinin formalagsmasina miihiim tohfa verir.

Azorbaycan Respublikasinda hayata kegirilon mosgulluq siyasati ¢orgivasinds ortayasli ohalinin
(40-65 yas aras1) amok bazaria samarali inteqrasiyasi vo onlarin iqtisadi faalliq saviyyasinin artirilmasi
istigamatinda son illordo bir sira miithiim institusional vo normativ addimlar atilmigdir. Xiisusilo
“Mosgulluq haqqinda” Qanun, “Omiirboyu tohsil iizro Milli Kvalifikasiyalar Carcivasi”, habelo Dovlot
Mosgulluq Agentliyinin faaliyyati bu yas qrupunun omok bazarinda istirakinin tosviq olunmasina
xidmot edan asas mexanizmlor sirasindadir [5]. Eyni zamanda aktiv omok bazari proqramlarinin icrasi,
peso hazirligr vo ixtisasartirma todbirlorinin genislondirilmosi, 6ziinimoasgulluq tosobbiislarinin
dostoklonmasi vo yasa goro borabar imkanlarin yaradilmasi istigamotinds do noazoragarpacaq
iraliloyislor miisahido olunmaqdadir.

Bununla bels, hoyata kegirilon tadbirlar va gobul olunmus strateji sonadlar bu yas qrupunun amok
bazarinda real voziyyotini tam sokildo doyismok iigiin yetorli olmamisdir. Movcud institusional va
normativ baza miioyyan osaslar yaratsa da, onlarin praktiki totbiqi zamani bir sira sistemli ¢atinliklor
ortaya ¢ixir. Bu ¢atinliklors uygun is yerlorinin azlig1, isogdtiiranlor tarafindon yasla bagl stereotiplorin
davam etmosi, pesokar yenidonhazirliq programlarmin mohdud olgatanhigi vo fordi ehtiyaclara
uygunlagdirilmamasi kimi amiller daxildir. Eyni zamanda regionlarda yasayan ortayasl shali {igiin bu
xidmatlora ¢ixis imkanlarinin geyri-barabar olmasi da aktual problemlordan biridir.
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Belaliklas, ortayaslilarin omok bazarina inteqrasiyasi istiqamatinds aparilan dovlst siyassti vo
institusional yanagmalarin daha effektiv natico vermosi {igiin yalniz méveud hiiqugi-normativ ¢argiva
ilo kifayatlonmoyoarak, eyni zamanda icra mexanizmlorinin ¢eviklosdirilmasi, hadofli programlarin
giiclondirilmasi va sosial-igtisadi soraito uygunlasdirilmasi talab olunur.

Natica

Aparilmis sosioloji aragdirmalar vo mdveud institusional tacriiba gostorir ki, ortayasl soxslor
omok bazarina inteqrasiya prosesinds bir sira sistemli manealorls tizlosirlor. On 6nomli ¢atinliklardon
biri onlarin méveud pesa ixtisaslarinin amak bazarinin doyison taloblorina uygun galmamasidir. Bundan
olava, yeni texnologiyalara uygunlasma prosesindo yasanan catinliklor vo rogomsal savadliliq
Soviyyesinin asagl olmasi da bu yas qrupunun mosgulluq imkanlarii mohdudlagdiran amillor
strasindadir. Isogotiironlor torofindon yasa osaslanan dolayr diskriminasiya hallarmin mévcudlugu,
regionlarda mosgulluq imkanlarmin qeyri-borabor paylanmasi vo tolim programlarina ¢ixis
imkanlarinin mohdudlugu da miihiim problemlor kimi ¢ixis edir. Eyni zamanda omak bazar1 haqqinda
dolgun vo olgatan informasiya, eloco do pesokar moslohot Xidmatlorinin yetarsizliyi ortayaglilarin
somoarali mosgulluguna maneo yaradan osas institusional gatigmazliglardan hesab olunur. Biitiin bu
hallar ortayaslilarin igsizlik miiddstinin uzanmasina, sosial statuslarinin zoiflomasino vo psixoloji
baximdan 6zlarina inamin azalmasina sabab olur. Bu isa tokca fordlorin deyil, iimumilikda camiyyatin
igtisadi vo sosial inkisafina da manfi tosir gostarir.

Olkomizdo bu giin mosgulluq xidmatinin qarsisinda bdyiik vezifalor durur. Bu onunla slagadardir
ki, bu giin moggulluqun qarant1 qisminds tokca dovlat, baladiyyalor va ictimai togkilatlar deyil, hom do
igtisadiyyatin 6zal sektoru (xarici firmalarin istiraki olmadan garisiq vo onlarin istiraki ilo foaliyyat
gOstaran xarici miilkiyyat do daxil olmagqla) ¢ixis edir vo har bir soxs ti¢iin sahibkarligla masgul olmaq
tiglin sorait vardir. Biitiin bunlar insanin amok davramisini doyisdirir. TaSarriifat¢iligin yeni soraitindos
iso diizalma har bir kasin saxsi isina ¢evrilmisdir. Dovlat isa bu masalalarin hallinds ona yalniz yardim
edir. Bundan slava, iso diizolmas issizlik soraitinds bas verir ki, bu da maggulluq problemini hall etmayi
cotinlosdirir [9, s. 174].

Ohalinin maggullugunun tomin olunmast tigiin asas istiqamatlordan biri do dévlatin iqtisadiyyati
stimullagdirmagq tgtin foaliyyatidir ki, bu da istehlak vo investisiya xarakterli mallara olan talabati
artirmalidir. Mahz bu ssasda o, dovlat vo baladiyys miilkiyystinds olan miiassisalords yeni is yerlori
aca, iqtisadiyyatin 6zal sektorunu stimullagdira bilor. Lakin biitiinliikds bu ciir faaliyyat qisa bir miiddat
arzinda tokmillogsmoys ehtiyac duyur.

Lakin onu da etiraf etmok lazimdir ki, iri dovlot vo 6zal miiassisalorin giicii ils igsizlik problemini,
cotin ki, holl etmok miimkiin olsun. inkisaf etmis 6lkalorda mosgul ohalinin osas hissasi kicik vo orta
biznesds toplasmisdir. Mohz bu sahonin sonotkarliq vo fordi omok foaliyyati ilo yanasi inkisafi
mosgullugun artirllmasi va igsizliyin aradan qaldirilmasi problemini hall eds bilor. Lakin bu sahads
¢oxlu problemlor mévcuddur; halo bu giin do fordi bizneslo masgul olmagq istayanlar bu vo ya digar
problemlarls garsilasirlar. Bunlarin aradan qaldirlmasi dovlstin timds vazifosidir.

Bu kontekstds ortayaslilarin masgulluq imkanlarinin genislondirilmasi vo amok bazarina ugurlu
inteqrasiyas1 moagsadilo asagidaki institusional va praktiki tadbirlorin hayata kegirilmasi magsadouygun
hesab olunur:

- Ortayaslh soxslor {igiin togkil olunan ixtisasartirma va peso yoniimlii tolim proqramlart onlarin
yas xtisusiyyatlorino uygunlasdirilmali, regionlarda iso bu programlarin algatan va davamli togkili tomin
edilmalidir [5].

- Rogomsal savadliliq sahasinds intensiv vo qisamiiddotli tolim proqramlarinin  miqyasi
genislondirilmali, bu yas qrupunun miiasir texnologiyalara adaptasiyasimi siiratlondirmak mogsadilo
onlayn va hibrid talim modellarinin tatbigi tosviq edilmalidir [6].

- Dovlot Masgulluq Agentliyi torafindon ortayash soxslor tigiin fordi mosgulluq planlarinin
hazirlanmasi praktikasi genislondirilmoli, bu yanasma onlarin fordi potensialina osaslanan peso
yonlandirilmasini tomin etmalidir.

- Karyera moaslohatgilori torofindon ortayaslilara psixoloji vo peso yoniimli fordi dastoyin
gostarilmasi tamin olunmali, uzunmiiddatli issizlik yasayan soxslor {igiin xiisusi mentorluq va psixoloji
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yardim proqramlart hoyata kegirilmalidir.

- Omoak Macallssindo yasa gora dolayr diskriminasiyaya qarsit daha konkret hiiqugi normalar
tosbit olunmali vo bu normalarin tatbig mexanizmlari giiclondirilmalidir.

- Isogotiiranlor arasinda yas miixtalifliyinin omok mohsuldarligma vo toskilati dayamqliga verdiyi
tohfalor barada maariflondirmo kampaniyalar1 aparilmali vo bu sahads togvigedici mexanizmlar totbiq
olunmalidir [1].

- Ortayasl is¢ilarin isa gabulunu tesviq etmoak mogsadilo miiassisalora vergi giizostlari va digor
stimullasdirict subsidiyalar totbiq olunmalidir.

- Bolgolorda foaliyyat gdstoron mosgulluq morkazlori vo peso tohsili miiassisalorinin maddi -
texniki infrastrukturu vo insan resurslar1 imkanlar1 giiclondirilmalidir.

- Regionlar iizro omok bazarmim ehtiyaclarini oks etdiron analitik molumat bazalar
formalasdirilmali vo bu malumatlar asasinda moagsadyonlii talim proqramlari toskil edilmalidir.

- Ortayaslhlarin sahibkarliq faaliyystino togviqi moqgsadilo biznes planlasdirilmasi, maliyyo
savadliligi va mikrokreditlor tizra dastok programlarinin shats dairasi genislondirilmalidir.

- Ortayasglilarin masgulluq vaziyyati tizro daimi monitoring aparilmali, onlarin amok bazarina
¢ix1s imkanlar1 barado statistik malumatlarin sistemli sokilds toplanmasi tomin edilmalidir.

Ortayaslilarin masgullugunun dostoklonmasi tokca sosial adalstin tomin olunmasi vo barabor
imkanlarin yaradilmasi baximindan deyil, eyni zamanda 6lkanin iqtisadi inkisafinin dayaniqliligi, insan
kapitalinin samarali istifadasi vo demoqrafik tarazligin qorunmasi baximindan da strateji shamiyyat
kasb edir. Miiasir dovrde amok bazarinda bas veran siiratli doyisikliklor vo yaslanan ohali strukturu
fonunda bu yas qrupunun amok foaliyyatina calb olunmasi yalniz sosial siyasatin deyil, ham ds iqtisadi
inkisafin miithiim istigamatlorindan biri kimi giymatlondirilmalidir. Bu kontekstds dovlat siyasatinin
institusional yanagmalarla effektiv sokildo uzlasdirilmasi, idaraetmods koordinasiyanin giiclondirilmasi
Vo resurslarin mogsadyonlii istifadesi ortayaslilarin peso potensialinin vo is tocriibasinin somorali
sokilds reallasmasina sarait yaradir. Omok bazaria yonalik ¢evik vo adaptiv mexanizmlarlo miisayist
olunan dovlat programlari bu yas qrupunun ragabatodavamliligini artirmagqla yanasi, onlarin igtisadi vo
sosial hoyatda foal istirakini togviq edir. Davamli vo inkliiziv mosgulluq siyasati, yoni doyison igtisadi
Vo sosial soraito uygunlasa bilon, fordlorin bacariq vo ehtiyaclarini nazors alan yanagma comiyyatin
biitovliikds inkisafini sortlondiran asas amillordan biri kimi ¢ixis edir. Bela siyasot ham fardi saviyyado
sosial inteqrasiyan1 giiclondirir, hom do makroigtisadi soviyyads is¢i qiivvasinin optimal istifadasine vo
sosial sabitliyin tominino xidmot edir. Natico etibarilo, ortayaslilarin amok bazarma effektiv calb
olunmasi vo onlarin potensialindan tam istifado olunmasi, uzunmiiddatli perspektivds 6lkanin sosial-
igtisadi inkisaf modelinin dayanighigini tomin edon miihiim faktorlardan birino gevrilir.
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SiYASI ELMLOR: NOZORIYYO VO REALLIQLAR
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PATUKAJIBHBIE HAPPATUBBI BE3 I'PAHUIL: SKCTPEMUCTCKAA OHJIAIH-
ITPOITAT'AHJIA B HEHTPAJIBHOU A3UN U TAVKUKCKASA CIIEHUDPUKA

Pycram A3usu
KaHauaaT GuiaococKkux HaykK, JoKTopanT MHCcTUTyTa (hritocoduu, MOJTUTOIIOTHH U ITpaBa
HAHT, Qupexrop no ucciaeaoanusim OO «Taxnuny», Tamkukucran, Jlymanoe
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https://orcid.org 0009-0003-8178-5902

Pe3tome. B cratbe aHanu3upyroTcs CTPYKTypa M pacHpOCTPaHEHUE pagUKaIbHBIX OHJIAMH-
HappaTtuBoB B lleHTpanbHON A3uu, ¢ akueHToM Ha cinydail Tamxukucrana. PaccMarpuBaroTcs
UJICOJIOTUIECKIE MOTHUBBI, UCIIOJIb3YEMbIC SKCTPEMHUCTCKUMH aKTOPaMH B PETHOHAITBHOM ITU(POBOM
MPOCTPAHCTBE, a TaKKEe KOMMYHHUKAIIMOHHBIC IUIAT(GOPMBI, dYepe3 KOTOPhIC OSTH HAPPATUBBI
UUpKyJIUpyroTcsa. OCHOBBIBAsICh HA SMIIMPUUYECKUX JaHHbIX 3a nepuon 2015-2025 rr., uccnenoBanue
BBISIBIIICT OOIIME JWCKYPCHBHBIC ITATTEPHBI: IMPHU3BIBEI K PEITUTHO3HOW «UUCTOTE», OTPHUIIAHHE
CBETCKOM BIJIACTH, PUTOPUKY >KEPTBEHHOCTH M KOHCIIMPOJIOTUYECKOE MBIILUICHUE — C aKIEHTOM Ha
MOJINTUYECKUI KOHTEKCT TaKUKHUCTaHa U APYTUX CTpaH peruoHa. Kputuuecku oCMbICIMBAETCS POJIb
cormanbHbix cereil (Facebook, Onnoknaccuuku, BKonrtakre, Instagram, YouTube) u 3ammudpoBan-
HeIX MecceHmkepoB (Telegram, WhatsApp) B mpoueccax pagukanuzauvd u  (HOpMUPOBAHUH
THOPUIHONW MEIMA’KOCUCTEMBI. AHAIM3UPYETCs CHelu(rKa TaIKUKCKOTO COIHOMOIUTHYECKOTO
KOHTEKCTa U MIPOBOAUTCS COMOCTABIIEHUE C COCETHUMU IOCyIapcTBaMu. B 3akitoueHne oleHuBaeTCst
3¢ (HEKTUBHOCTH ACUCTBYIONIUX MPAKTUK MPOTUBOACUCTBUS SKCTPEMHU3MY, MOTUEPKUBAETCS HEOOXO-
JUMOCTh KOMIUIEKCHOTO TIOJIX0/1a, OOBEAMHSIONIETO MEphl OE30MaCHOCTH, MEIMAarpaMOTHOCTh M
MIPOJBUKEHNE aBTOPUTETHBIX KOHTPHAPPATHUBOB.

Kurwu4eBble ci10Ba: paavkaibHbIE HAppaTHBBI, OHJIAMH-3KCTpemu3M, LleHTpanbHas A3sws,
TaKUKUCTaH, MEIUA’dKOCHCTEMa, CBETCKOE YIpaBJICHHE, TEOPUM 3aroBOpa, paauKaIn3aIus,
KOHTPHAPPATUBBI, MEAUATPAMOTHOCTh

SORHODSIiZ RADIKAL NARRATIVLOR: MORKOZI ASIiYADA EKSTREMIST
ONLAYN-TOBLIGAT VO TACIKISTAN XUSUSIYYOTi

Riistam 9zizi

Xiilasa. Mogalodo Morkozi Asiyada, xiisusilo Tacikistan niimunssinds radikal onlayn
narrativlorin strukturu vo yayilmasi tohlil olunur. Regionun rogomsal mokaninda ekstremist aktorlar
torafindan istifads olunan ideoloji motivlar va bu narrativlorin dovriyyays buraxildigi kommunikasiya
platformalar: arasdirilir. 2015-2025-ci illori shato edon empirik molumatlara asasan, arasdirmada
imumi diskursiv nimunalor — dini “safliq” ¢agirislar, diinyavi hakimiyyatin inkari, qurbanliq ritorikasi
vo konspirativ diisiinca torzi — miiayyan edilir vo bu niimunalorin Tacikistanda va regionun digear
olkalorindaki yerli xiisusiyyatlorina diggot yetirilir.

Sosial sabakalarin (Facebook, Odnoklassniki, VKontakte, Instagram, YouTube) va sifrolonmis
messencerlorin (Telegram, WhatsApp) radikallasma proseslorindo vo hibrid mediaekosistemin
formalagmasindaki rolu tongidi sokildo dayarlondirilir. Eyni zamanda Tacikistanin sosial-siyasi
kontekstinin 6zalliklari tohlil olunur va onun radikal onlayn monzarasi gonsu dovlatlarlo migayisa
edilir.
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Notico olarag, movcud ekstremizmlo miibarizo tocriibalorinin effektivliyi giymotlondirilir,
tohlikasizlik tadbirlori, mediaya savadlilig, ictimaiyyatin istiraki vo niifuzlu oks-narrativlorin togvigini
birlasdiron kompleks yanasmanin vacibliyi vurgulanir.

Acgar sozlar: radikal narrativlor, onlayn ekstremizm, Moarkazi Asiya, Tacikistan, mediaekosistem,
diinyavi idaraetmo, konspirasiya nazariyyslari, radikallasma, oks-narrativlor, mediada savadliliq

RADICAL NARRATIVES WITHOUT BORDERS: EXTREMIST ONLINE
PROPAGANDA IN CENTRAL ASIA AND TAJIK SPECIFICS

Rustam Azizi

Abstract. This article analyzes the structure and transmission of radical online narratives in
Central Asia with an emphasis on the case of Tajikistan. It explores ideological motifs employed by
extremist actors in the regional digital space and the communication platforms through which such
narratives circulate. Drawing on a decade of empirical research (2015-2025), the study identifies
common discursive patterns—calls for religious “purity,” rejection of secular governance, victimization
rhetoric, and conspiratorial thinking—while also tracing localized features in Tajikistan and other
countries of the region. The role of social networks (Facebook, Odnoklassniki, VKontakte, Instagram,
YouTube) and encrypted messengers (Telegram, WhatsApp) has been critically examined in the
context of radicalization dynamics and the hybrid media ecosystem. The article also contextualizes
Tajikistan’s unique socio-political setting and compares its digital extremist landscape to those of
neighboring states. The concluding section assesses existing counter-extremism practices, stressing the
need for multidimensional strategies that integrate security enforcement with media literacy, public
engagement, and the promotion of credible counter-narratives.

Keywords: radical narratives, online extremism, Central Asia, Tajikistan, media ecosystem,
secular governance, conspiracy theories, radicalization, counter-narratives, media literacy

Beenenune

B mnocnenHue rompl KCTPEMUCTCKHE TIPYNIMPOBKH AKTHBHEE MCIOJIB3YIOT HHTEPHET U
COLIMAJIbHBIE CETH KaK MHCTPYMEHTHI paIuKaabHOM ponaranibl B LleHTpansHoit A3un. PerronansHble
0COOEHHOCTH — OT UCTOPUUECKOT0 KOHTEKCTa U A3BIKOBOW Cpebl 10 YPOBHS LIM(POBOTo J0CTyIa —
HalpsIMyIO BJIMSIOT Ha XapakTep U (opMmbl 3THX HappaTHBOB. HecMOTpsl Ha JOKalbHBIE PA3IHUus,
MIOBECTKA paJUKAIbHBIX HJIEOJIOTOB MO0 BCEMY PETHOHY OCTa€TCsi BO MHOIOM YHU(DHIIMPOBAHHOM:
aneJusinUs K PEIMTHO3HOM HMICHTUYHOCTH, JKCIUTyaTalWsl COLMAIbHBIX TPAaBM, HETEPIHMMOCTh K
JPYTUM U IIPU3BIBBI K HACHIIUIO.

OTO0 sBIIEHHE HECET cepbE3HbIe PUCKH JUI OOIIECTBEHHOH Oe30macHOCTH, OCOOEHHO eciu
YUUTBIBATh, YTO MO/ BIUSHUEM OJOOHBIX HAPPATUBOB THICSUM JKUTENIEH pernoHa MpUCcoeTUHIIUCH K
TEPPOPUCTUYECKUM OpraHu3anusM Ha bimkaeM Bocroke. IHTEepHET-TIponarania painkaioB Celrpaia
KJIFOUEBYIO POJIb B 3TOM IPOIIECCe, 3HAYUTEIFHO YCHIMB OTOK MHOCTPpaHHBIX 00eBUKOB. [Tocne kpaxa
«xamudaray npobiema BepHYBUIMXCS CTOpoHHUKOB MI' TpaHchopmupoBaiach B HOBYIO YIpo3y:
panuKaIM30BaHHbIE MHAWBUIBI CTAIN MIPECTABIATH OMACHOCTD yXKE B IpeJieiax COOCTBEHHBIX CTPaH.
IToxa3zarenbHbIM cTai cirydaii B ntoiae 2018 rona, korzna B Ta/yKUKHUCTaHE IPOU30LIEN IEPBBIN TEPAKT,
K KOTOpOMY ITyOJIMUHO Tpu3Haia cBoto nmpudactHocTs UI'. Torna MectHast TeppopucTudeckas sueika
aTakoBajla MHOCTPAHHBIX TYPUCTOB — aKT, BIIOXHOBJIEHHBIN HHTEPHET-HAPPATUBAMU IKCTPEMHCTOB [3].
[TotoOHBIE aKThI AKTYATU3UPYIOT U3yUEHHE IECTPYKTUBHOIO MOTEHIIMANA PaIuKaIbHON ponaraH bl
B MH(OPMAIIMOHHOM NPOCTPAHCTBE, KOTOpasi CriocoOHa MOOMIIN30BAaTh OTAEIBHBIX JIUI K HACHUIIHIO
Ja’ke BHE 30H KOH(JIMKTA, HapyIIasi TPaHUIbl U MO/IPbIBasi OCHOBBI 0€30MaCHOCTH.

JlaHHas1 cTaThsl NOCBSIIECHA aHAJIN3Y PAaJUuKaIbHOW OHJIAWH-TIpONIAaraH/pl B cTpaHax LleHTpaib-
HOU A3UHM, C aKIIEHTOM Ha €€ HappaTUBHYIO CTPYKTYpPY M KaHajbl pacnpocTpaHeHus. Ocoboe BHH-
MaHHE YAEIAETCS TaIKUKUCTAHCKOMY CETMEHTY MHTEPHETA, C €70 YHUKAJIbHBIMU XapaKTEepUCTUKaMHU
U JIOKaJIbHBIMM KOHTEKCTaMH. AKTYaJIbHOCTh TE€MBbI OINPENENSAeTCs HapacTaHWeM yrpo3 HHpopma-
IIMOHHOTO XapaKTepa, UCXOAIUX OT IKCTPEMUCTCKUX CTPYKTYP, UCHONB3YIOMINX IIH(PPOBBIE Meaua
JUIl TIPOJIBMKEHUSI CBOEro KOHTeHTa. HaMm paccmarpuBaroTcs KIIFOUEBBIE NOHATUS — TaKHE Kak
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«HAppaTUB» U «IKCTPEMUCTCKAs MpoMaraHia», — a TaKkKe METOJIOJIOTUS HCCIEIOBAHUS, BKIIOYAs
KPUTHUYECKUI TUCKYpC-aHAINU3 U 3JIEMEHTHl CETEBOr0 aHalIM3a. DMIUPUYECKON 0a30i MOCITYKUIH
HCCIIeIOBAHUS ¢ ydacTueM aBTopa [2] [5], a Takxke BKIFOYEHHOE HAOIOJCHUE U aHAJIU3 KOHTEHTa B
Ta/HDKUKCKOM OHJIAHH-TIPOCTPAHCTBE, YTO MO3BOJISIET OMUPATHCS HE TOJIBKO HA TEOPETUYECKYIO, HO U Ha
MIPAKTUYECKYIO OCHOBY.

HappaTussbl pagukaabHOi nponarasjibl

HappatrBom puHATO Ha3bIBaTh CBA3HOE [TI0BECTBOBAHKE, COBOKYITHOCTh UEH 1 00pa3oB, yepes
KOTOpbIE JI0 ayAUTOPUU JIOHOCHUTCSI OIIpEIENeHHAas WHTepIperanus coObITui M yoOexneHuil. B
KOHTEKCTE SKCTPEMUCTCKOM MpoIaraHibl HappaTUBBI MPEACTABISIOT COOO0H YIPOIIEHHBIE, IMOIHO-
HaAJIbHO HACHIIICHHBIC WCTOPUH, NMPU3BAaHHbIC OOBSICHUTDH IIEJICBOM ayJUTOPUH €€ MECTO B MHpE U
MOATOJKHYTh K ONpEACICHHbIM BbIBOJAM U aecTBusAM. Kak ormeuaercs B matepuaiiax OBCE, non
HappaTHBaMU HAaCWJIBCTBEHHOI'O 3KCTPEMHU3Ma IOHUMAIOTCS MUCTOPUHM U TE3UCHI TEPPOPUCTHUECKUX
IPYIII, UCIIOJIb3YEMBIE JUISl IPUBJICUEHUS] U BEPOOBKU CTOPOHHUKOB [4]. DTH HAppaTUBBI alleJUIUPYIOT
K MJICHTUYHOCTH, LIEHHOCTSM U 3MOLUSM JItoJeH, popMUpys y HUX OLIyIEHHE IPUYACTHOCTH K HEKOH
rinobanbHO 60pbOe. OHM anenIMpyroT K MJSHTUYHOCTH M SMOLMSAM, JEId MHpP Ha «CBOUX» U
«UYXHUX», BHYILAsl YyBCTBO JKEPTBbI U IpeJIaras pojib 3alIUTHUKA BEPbI U OOIIMHBI.

Jlns aHanu3a paJuKalbHBIX HAppaTHBOB HCCIIEAOBATENU MPUMEHSIOT MEXIUCUUILIMHAPHBINA
IIOJIXOJ, COYeTast JIEMEHThI TUCKYpPC-aHAIN3a, CEMUOTUKH, IICUXOJOTUM U TEOPUU KOMMYHUKALMIA.
OnHUM M3 BaXHBIX METOJOJIOTMYECKUX OpPUEHTHPOB SIBISIETCS pa3srpaHUUYECHUE METaHAPpPaTUBOB
(rmo0aNTbHBIX  MACOJOTMYECKUX MH(OB) M JIOKAJIBHBIX CIOKeTOB. Hampumep, B mpomaranje
JDKAXAUCTOB METAaHAPPATUBOM CIIYXKHUT MJIEsl BCEMUPHOM BOWHBI McIamMa MPOTUB «KPECTOHOCLIEBY U
BOCCTAHOBJICHUSI CIpaBeUIMBOro Xainudara, a JIOKaJIbHbIE HAppaTHBBI aJaNTUPYIOTCSA O] peauu
KOHKPETHOr0 pernoHa win ayautopuu [5, 5]. B mpoctpanctBe LlenTpanbHoil A3uu, paguKalbHbIe
IpYyNIbl 3aMMCTBYIOT PUTOPUKY TJIOOATBHOTO JDKHUXAJUCTCKOTO JUCKYpca («BCEMHUPHBINA 3aroBop
NPOTUB HUCIaMay», «Oopb0a ¢ Taryrom» M T.II.), aAanTUPYs €€ MOJ MECTHbIE pealul — KPUTUKY
BJacTel, uCTOpUUYeckre 00pas3bl, MEXITHUUECKHE TeMbI. 1IX HappaTUBBI IMOLMOHAIBHBI, BU3YaJIbHO
HACBIIIEHHbl M ONEPUPYIOT MPOCTHIMM, 3aIIOMUHAIOMIMMUCS JIO3YHTaMH, CO3/1aBas HMCKaKEHHYIO
KapTUHY MHUpa C SICHO 0003HAYEHHBIM BParoM M €IMHCTBEHHO JIONMYCTUMBIM — PaJUKaIbHBIM —
pELIECHUEM.

OmnnaitH-cpesia HakJ1abIBaeT CBOM 0COOEHHOCTH Ha METOJIOJIOTHIO UcciieioBaHus. BaxkHyto poib
UTPAIOT METOJbl KOHTEHT-aHAJM3a COLMAIBHBIX ceTei, cOop OONBIIMX JaHHBIX (IIOCTOB, KOM-
MEHTapUEB) M X aBTOMaTH4ecKas 00paboTKa ISl BBISIBICHUS KIIFOYEBBIX T€M M TOHaibHOCTH. Han-
puMep, B MeXcTpaHoBoM uccienoBanuu HWurtepuioc (2020-2021 rr.) npuMEHsUICS aBTOMATH-
3UpPOBAaHHBIN aHAJIN3 KOHTEHTA JKCTPEMHUCTCKMX CTPAHUI] B COLICETSX, JONOIHEHHBIM JKCIEPTHOU
kBanupukanueit Happatupos [5, 10]. Taxke HCIOIB3YIOTCS BKIOYEHHOE HAOMIOAEHUE B 3aKPBITHIX
IpyIIax MECCEHKEPOB, SKCIEPTHbIE MHTEPBHIO U OIMPOCHI LEIEBOM ayAUTOPUH, IMO3BOJISIOLIIE
MOHATh, KaKW€ IIEHHOCTH W MOTHBBI MPEoONafaoT y MOJOJEKH, MONAJAIoe Moa BIUSHUE
panukanoB. Takoll KOMIUIEKCHBIA NOJAXOJ IOMOIAaeT YCTAaHOBUTH CBSI3b MEXIY HICOIOTMYECKHUMHU
MOCTIAHUSAMU U OTKJIMKOM ayJAUTOPUH, a TAKKE YU4ECTb MEIUACPENy, UYeEPE3 KOTOPYIO 3TU MOCIaHUS
TPAHCIUPYIOTCS.

BaxHO OTMETHTh, YTO pajuKalbHasl MpoOIaraHjaa OHJAMH — 3TO HEe XAOTHYHBIH MOTOK CO00-
LICHUH, a LeJIeHaNpaBiIeHHass KOMMYHUKaTHUBHAs KamraHus. [IpornaraHaucTsl TIATEIbHO CETMEH-
TUPYIOT ayJUTOPUIO U MOJOMPAIOT KaHAJbI: OTIEIFHO OOpaIlaloTCs K MOJIOJCKH, K JKEHIIMHAM, K
COOTE€YECTBEHHUKAM-MUTPAaHTaM, K PEIUTHO3HbIM akTHBHCTaM W T.A. Kaxnas Takas moxarpymmna
MOJTy4aeT aJlalTUPOBAaHHBIA HAappaTUB, YYUTHIBAIOLIMNA €€ IIEHHOCTH M OOJieBble TOYKH, — OyIb TO
YyBCTBO HECIIPaBEIMBOCTH, MOUCKU CMBICIIA, PEIUTHO3HOE PBEHUE WMJIM MPOTECTHBIE HACTPOCHMS.
CoBpeMeHHbIE  JKCTPEMHUCTCKHE JIBUKEHHS  XOpOIIO OCBOMJIM  MHCTPYMEHTHI ~ MacCOBBIX
KOMMYHHUKAIIH U TIOBEICHYECKOT0 TapreTuHra. OHH MPUCYTCTBYIOT Cpa3y HAa MHOXKECTBE IIaThopm,
OyOnmupysi CBOMl KOHTEHT, YTOOBI OXBAaTUTh MaKCHUMYM IOJIb30BaTenei. [Ipu sTom B3aumoeicTue ¢
ayoUTOpHUEN HOCUT WHTEPAKTHBHBIM XapakTep: B KOMMEHTApUsAX M 4aTax BEAyTCA AMCKYCCHH,
MOJIEpPAaTOpbl OTCEKAIOT HECOIVIACHBIX M IOJOTPEBAIOT HHTEPEC €IMHOMBIIUIEHHUKOB, CO37aBast
s deKT mMpoKoit moaaep kku cBoux uuei [ 5, 10]. PagukansHas onnaiiH-iponarania pyHKIIMOHUPYET
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KaK 2JIEMEHT IIUPOKOM MEIHa’dKOCUCTEMBI, TJIe MeperieTeHsl opunuanpapie CMU, 6moru, corcetu u
MECCEHUKEpbl. DKCTPEMHUCTCKHE HappaTUBbl CBOOOJHO LUPKYJIUPYIOT MEXIY OTKPBITBIMU H
3aKpBITBIMU KaHAJIaMU, Pa3MbIBasi TPAHULIBI PAIUKaIbHOTO BIUSHHUSL.

AHau3 oKa3bIBa€eT, YTO MOCJIAHUS PA3IMUHBIX IKCTPEMUCTCKUX I'PYIII B OHJIAHH-IIPOCTPAHCTBE
IlenTpanbHOl A3MM UMEIOT psAA OOLIMX HAEOJOTMYECKMX MOTHBOB. IIpakThuecku Bce OoHM mpomna-
TaHJUPYIOT:

«HucToTYy» Bepbl U BO3BpPaT K «McTHHHOMY Mcinamy» — HenpusiTue JT0ObIX pedopM HIIH
MECTHBIX PEJIMTUO3HBIX TPAAUIIHA, IPU3BIB CIEIOBAThH «IIPABUIIBHBIM» JorMaraM u oopsizam. OObId-
HBIX BEPYIOILUX YOEKAAIOT, YTO BOKPYI' YKOPEHWJIACh MCKaKEHHAs, «HEMOJHOLEHHAs» peJIUruo3-
HOCTb, U TOJIBKO INPHCOEAMHUBLIMCH K PaJuKalaM MOKHO CIIacTU CBOro Bepy. Hampumep, B Tan-
KHUKCKOM cerMeHTte Facebook mpomoBenHUKU-caadUThl 3a4acTyl0 KPHUTUKYIOT —MECTHBIX
PENUTHO3HBIX JesATeneld, OOBUHSAA MX B OTCTYIUICHMHM OT MCTMHHOIO HcllamMa U Tpebys CTporo
COOJIIO/IaTh «YUCTBIE» 00PAbI 0€3 HAPOIHBIX FIEMEHTOB.

B3aumonomoub M COTHAAPHOCTD eIMHOBEpPLEB — (GOPMUPOBAHUE YYBCTB «YMMBD» (€IUHOTIO
coo01ecTBa MycynbMaH). PagukanbHble OOpalleHust MOCIeI0BATENbHO KYJIbTUBUPYIOT y LIEJIEBOH
ayAUTOpUX 00pa3 YrHETEHHOIO COOOIIECTBA, YWIEHOB KOTOPOro HEOOXOIUMO 3allMIIATh APYT Apyra.
YacTo 3ByUHT TE€3HMC O TOM, YTO MYCYJIbMaHE — 5K€PTBbI IPUTECHEHUH, KOTOPbIM HUKTO HE IOMOJKET,
KpoMe HUX camux. OJTHOBPEMEHHO BHYIIAETCS MJI€S O BBHICOKOM MMCCUH — 3alllUIlasi €ANHOBEPIIEB,
CTOPOHHMK JKCTPEMHUCTOB CTAHOBUTCSI FEPOEM-MYUYEHUKOM B Inazax Aintaxa. B Tamkukucrane aTor
MOTHUB IPOSIBUWIICS, HAIIPUMEP, B MPU3bIBaX PaJAUKaIbHBIX arUTaTOPOB «3alUTUTh CBOMX COOTEYECT-
BEHHHUKOB 32 pyOeXoM» — 110/ IPEAJIOTOM TOT'0, YTO TaJKUKCKUE MYCYJIbMaHE B JIPYTUX CTpaHax (B
TOM 4HCJIe TPYyAOBble MHUIpaHThl B Poccum) sikoObl HOABEpraroTcs H3IEBaTEIbCTBAM HEBEPHBIX.
ITonoGHble 3asBJIE€HUS HAIPaBIEHbl Ha pa3KUIaHUE Yy ayAUTOPUU YyBCTBA THEBA M COCTPAJaHMUS,
o0y /1ast €€ K paJiKaJIbHBIM JCHCTBHUSAM «B OTMECTKY 32 OpaTheBy.

Bopbl0y ¢ «HeBepHBIMH» W «OTCTYNHHKaAMW» — IIpsMas aruTalys MpPOTUB TeX, KOro
HKCTPEMUCTHI OOBSBISIOT BparaMu uciama. Bparum n3o0paxaroTcsi pa3HOIIAHOBO: 3TO U CBETCKHE
BJIACTU MYCYJbMAHCKHX CTpaH (KOTOPBIX KIEHMST «TaryramMu» — y3ypraropamu OO0>KECTBEHHOM
BJIACTH), U MPEJICTABUTENN HHBIX peNUTruil (0COOEHHO MyJIeH U XPUCTHUAHE, B JyX€ aHTHCEMHUTCKUX
TEOpUil 3aroBopa), U Jaxe «HENpPaBWIbHBIC» MYCyJIbMaHe (HarnpuMep, MPUBEPKEHIIbl IIUUTCKOTO
uciama wim cypusma, ooBuHseMsle B epecn). B Kazaxcrane, no JaHHbIM MOHUTOpPUHTA, OJTHUMH U3
CaMbIX MOIYJISPHBIX SIBJISIOTCS MPU3bIBBI CTOPOHUTHCS «HEBEPHBIX» U JEMOHM3HPOBATH CHUMBOJIBI
Yy>KOH PEIMTHO3HOM M CBETCKOM Xn3HU. K mpuMepy, SKCTPEMUCTBI B Ka3aXCKOM CECMEHTE CETU
IIPELYNPEKAATN CBOMX YUTATENEN HE Mpa3qHOBATh «IIPA3JIHUKU BparoB AJjulaxa», Ha3bIBas IPEXOM
JaKe TIO3/JpaBlIEHUE HEBEPHBIX C WX MpazaHukamu |5, 26]. B TamkukucTaHe MUIICHBIO PaTUKaIoB
4acTO CTAaHOBWJIMCH TOCJIEOBATENN IIIUUTCKOTO UCJIaMa: OTMeueHo nosisieHue B 2015 roqy Beruiecka
arpecCHBHBIX TOCTOB caja(UTOB C MPU3bIBAMU K pacrlpaBe Haj IIMUTAMM, YTO CIIPOBOLMPOBAIO
ocTpble KOHQUIMKTBI B KOMMEHTapusx. Takod TakpupucTckuii HappaTtuB (OOBHHEHHE IpPYTUX
MYyCYyJIbMaH B HEBEPHH) paCKaJIbIBAET YMMY U CITY>KUT ONpPaBJAaHUEM HACUIIUS TPOTHB OTCTYITHUKOBY.

OTBep:KkeHne CBETCKOM rocyJapCTBeHHOM BJIACTH — IIPAKTUYECKU BCE PAJUKAIBHBIE IPYIIIIbI
CTaBST IOJl COMHEHME JIETUTUMHOCTb CYHIECTBYIOIIMX T'OCYAAPCTBEHHBIX MHCTUTYTOB, 3asBIISsS, UTO
BJIACTh NPUHAMJICKUT «HEBEPHBIM pexkHMaMy». B mpomaranne 3BydyaT MPU3BIBBI HE MOAYUHSTHCS
YeJI0BEUECKUM 3aKOHAM M OOMKOTHpPOBaTh AeMOKpaThieckue npoueaypsl. Hanpumep, B Keipreiscrane
HKCTPEMHUCTCKUE aKKayHThl arHTUPOBAJIM UTHOPUPOBATH BHIOOPHI M BBICTYNATh MPOTHB MHCTUTYTOB
TpaXTaHCKOTO OOIIEeCTBa, YyTBEpXKIasi, 4yTo OHHM HaBs3aHbl 3amagom [5, 10]. B Tamkxuxucrane
BBISIBIIEHBI CJIydau, KOIJla B COILICETSX JEMyTaToB MapiiaMeHTa OCKOPOUTENHbHO Ha3bIBAJIM «CTaJOM
6apaHOB, BO3OMHHBILIUX ceOs 3aKOHOJATENISIMI» U TPHU3BIBAJIM MPABOBEPHBIX MYCYJIbMaH BOCCTAaTh
MPOTHB «0e3005KHOM» cBeTCKOM BiacTu. OueBHAHAS 11€Jb TAaKUX HAppaTUBOB — MOJIOPBATh JOBEpPHE
HaCeJIeHUsI K TOCyJapCTBY, MPEICTaBUTh 3aKOHBI MPOTHBOPEYALIMMH HCIaMmy, 4TOObI 00OCHOBATH
HEOOXOMMOCTh UX CBEPIKEHHUSL.

CrpeMileHHe K CO3JaHUIO «HCJIAMCKOI0 rocy1apcTea» (XaJaudara) — OAUH U3 LEHTPAIbHBIX
JIO3YHIOB COBPEMEHHOro 3kcTpeMusMa. OH mpezmnosaraeT oObEAMHEHHE BCEX MYCYJIbMaH IOA
BJIACTBIO CTPOTOro IIapHaTa U BOCCTAHOBIIEHUE HEKOM «30110TOM snoxu» ucnama. B Cpenneit Azun
uaes xamudara mpoaBUraigach, B YaCTHOCTH, opraHuzamuend «Xu30 yr-Taxpup ams Mcmamm»
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(3amperneHa BO BCEX CTpaHaX peruoHa) u nosgHee nponaranaucramu MI. B onmaliH-arutanuu 310
BBIPA)KAJIOCh B POMAHTU3ALMM JKU3HU I10 3aKOHAM IlIapuaTa, KaK albTepHATHUBBl «O€31yXOBHOMY»
cBeTckoMy obuiectBy. Hanpumep, wiens! «Xu36 yr-Taxpup anbs Mcnamn» Ha TalkKMKCKUX Gopymax
OTKPBITO PACIPOCTPAHSIIN CBOM BO33BaHUS O BOCCO3AAHUM Xanudara, OTBEpras HaIMOHAIbHBIC
rOCY/IapCTBEHHbIE CUMBOJIbI U TPAHULIBI [7]. DTOT HappaTHB YTONHUYEH — PUCYETCsl 00pa3 UIeanbHOro
CIIPaBEUIMBOIO OOIIECTBA, KOTOPBI KOHTPACTUPYET C pEaJIbHBIMH IpolieMamMu (KOppYILHs,
0EeTHOCTh) W TIOTOMY TMPHUBJICKATENCH I 4acTH Mojoaexku. B mepuwop pacusera «Mciaamckoro
rocynapctBay B Cupum (2014-2015rr.) arutaropst UI' ymeno sKkcCIIyaTUpoBalid 3Ty YTOIHIO:
pacnpoCTpaHsUIu B TAIPKUKCKOM CETMEHTE CeTH MaTepHallbl O «IpaBeiHoM >xu3Hu» B I, mpusbiBaiu
COBEpIIUTH XWIKpY (mepecencHue) B 3emim xamudara [5, 40]. B VY30ekucrane paauKaibHbIC
MECCE/KH HEpPEIKO MpsMO MOOYXKIAIM K OSMUTPAUUM Ha PEJIMTHO3HOW IO0YBE — yexXaThb W3
«HEHCIIAMCKOI» Cpelibl B MECTA, IJI€ YCTaHABIMBAOTCS 3aKOHHI 11apuara [5, 10].

AHTH3aNIaJHU4YeCTBO U TEOPHUsl 3aroBopa — IPAKTHUECKH BO BCEX HKCTPEMUCTCKUX Hap-
paTtvBax pEeruoHa MPOCIEKUBACTCS HENPUATUE «pa3ararollero BIMSHUs» 3amnana, JuOepaabHbIX
LIEHHOCTEH, SMaHCUIALMU U CEKYJIpU3Ma. DTO CONPOBOXKIAETCS KOHCIIUPOJIOTHYECKHUMU OO0BsC-
HEHUSMH NIPO0OJIeM MYCYJIbMAaHCKOIO MHpa: BO BCEM BUHOBAThI TaifHbIE 3arOBOPILUKU — «CHOHHUCTBDY,
CILIA, macoHbI, MeXTyHapOIHbIE opranu3anuu. [1o700HkIe TeoprH rI100aTbHOTO 3ar0BOpa MPU3BAHBI
OOBSICHUTh ayAUTOPUU €€ OEJICTBEHHOE II0JIOKEHHE M yKa3aTb Bpara, MPOTHB KOTOPOIO HYXKHO
oobeaunuThes [ 5, 10]. Tak, B Ka3aXCTAHCKOM CETMEHTE CeTH SKCTPEMUCTBI paclipOCTPAHSIIN JIOKHBIE
yTBepKAeHuss 0 ToM, uro BakmuHamms or COVID-19 — srto 3aroBop bumnma Ieiitca ¢ menbro
YHUUYTOXUTH MYCYJIbMaH WU CIENaTh X OECIUIOIHBIMHU, YTO «3ana/iHble MIJIIHAPAEPHI» CIIELUAIBHO
pacnpoctpanuiu Bupyc [5, 26]. Takue BOpOCHI COYETAIOT ICEBIOPETUTHO3HYIO DPUTOPUKY C
HOMYJISIPHBIMM ~ KOHCITUPOJIOTMYECKUMHU MHU(paMM, 4YTOObl YCHIMTh HeJOBepue K OQHUIHAIbHON
MH(OPMAIMK ¥ HAPAaBUTh THEB ayJAUTOPHH POTUB 0003HAYCHHBIX «KYKIIOBOJIOBY.

IToMrMO nEpevnCIEHHBIX JOMUHUPYIOIIKUX TEM, SKCTPEMUCTCKAs IpOMaralia agantupyercs K
KOHKPETHOMY KOHTEKCTY Kax1oil crpansl LlenTpansHoit A3un. Kak nokasano uccnenoanue 2021
rofia, paauKajbHbIE aBTOPbl YBS3BIBAIOT CBOM COOOILIEHHS C Haubosiee OO0JIE3HEHHBIMU WM
aKTyalbHbIMHM NpoOiemaMu oOuiectBa: B Ka3zaxcraHe OHU pa3KHUraroT MEKITHHUYECKYIO PO3Hb, B
Kblprei3crane — HenoBepHe K JAEMOKPaTWYeCKUM MHCTUTYTaM, B Y30eKHCTaHe — KPHUTUKY
TPAJUIIMOHHOTO CEMEWHOro YyKiaJa M TMOUCK OIpaBJaHUM MPOUUIBIM IMOPAXEHUSM HOIIOIbHBIX
ucnamuctoB. B Tampkukucrane ke OJHUM U3 MOTHBOB CTaJI0 aKIEHTUPOBAHUE CTPAJaHUN TaXKUKOB-
MYCyJIbMaH 3a TpaHulel (HanmpuMep, TPYAOBBIX MUTPAHTOB) U MTPU3bIBBI BCTAaTh Ha UX 3amury [5, 10].
Takum oOpazom, Oa3oBble HappaTHBBI (PKHMXaj] HPOTUB BparoB, MOCTpoeHHE Xamudara U Ip.)
HATOJIHSIOTCA JIOKAIBHBIM COJepXaHueM. PajukanbHble aruTatopbl CTaparoTCsl MPEICTaBUTH CBOIO
U/ICOJIOTHIO HE OTBJICUEHHO, a KaK MPsSMON OTBET Ha HACyIHbIE MPOOJIeMbl ayJUTOPUH — OyIb TO
COIMaJIbHAs HECIPaBeUIMBOCTh, YA 0K HPABOB UJIM yTpaTa HAIlMOHATbHOW CaMOOBITHOCTH.

JInis WuTIocTpaluy MOXKHO MPUBECTH KOHKPETHBIN Keiic u3 TaJKUKCKoro cermeHTa Facebook.
3akpbITas TPyNIa PEIUrHO3HO-TIONIMTUYECKOTO TONKA, AericTBoBaBmas B 2020-2021 rr., perynspHo
nyOJMKOBaa TOCTHI C PE3KOW KPUTHUKOW JIIOOBIX «HEUCIAMCKUX)» PEIUTHO3HBIX MPAKTHK U
TOCY/IapCTBEHHBIX MPa3THUKOB. AJMUHHUCTPATOpbI (OOJbIIasi 4acTh KOTOPBIX, KAK BBIICHHUJIOCH,
Haxoausach 3a npeaenamu TapkukucraHa, B EBpore) pacnpocTpaHsuid KOHTEHT NMPOTUB CBETCKUX
OCHOB PECIYOJIMKH 1 «UY>KIbIX UCIIaMYy» TpaJULIni. B yacTHOCTH, B KaHYH TPaJUIIMOHHOTO MIPA3IHUKA
Haspy3 (mmpoko otmeuaemoro B TaJUKMKUCTaHe) B IPYIIE MOSIBUIIMCH TOCTHI, Ha3biBatonye Haspys
«HEUCIIAMCKUM» U TPHU3bIBAIOIINE BEPYIOIIUX HWIHOPUPOBATH €ro. AHaIM3 COJEp’KaHHsS ITHX
COOOIIeHUH TMOKa3aJl, 4YTO paJuKallbl aTakoBald He TojbKo HaBpy3: moj paszgady nonaid u
Me>x1yHapoAHBIN XKEeHCKUH 1eHb 8 MapTa (KJIelMuIICs Kak «IIpa3HuK KahupoB»), U Jpyrie CBETCKHE
JaThl, KOTOPBIE, [0 UX YTBEPKACHUIO «pa3BpalllaloT MOJOAEkKb». OAUH U3 TOCTOB I'PYIIIbI TJIACHIL:
«Ecnu myscuuna dHcenumcs Ha 4emvipex HCeHWUHAX — MO HA3bIBAIom YujemieHuem, a eciu OH
gcmynaem 60 6HEOPAUHYIO C853b — MO HA3bIBAIOM CB00000U. XoOumv Ha OUCKOMEKU — 3MO
“c60000a”’», SIBHO BbICMEHMBAas COBPEMEHHBIC LEHHOCTH. TakuM 00pa3oM paaMKajbl CTapaich
yOenuTh 4uTaTened, 4YTO CBETCKHE Mpa3fHUKU U JHOepalbHble HOPMbI — 3TO HaBsA3aHHOE
«HEBEpPHbIMM» 3710. JIaHHBIM Keic HariIsgHO JEMOHCTPUPYET KaK 4epe3 HappaTHBbl HEHABUCTH K
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«IYXJIBIM» 00BIYasIM, OHU TBITAIOTCS IEPEKPOUTH CAMOUIEHTU(UKAIIMIO MOJIOJCKH, (hopMaTupys ee
T0JT CBOIO UJICOJIOTHIO.

Kanauibl pacnipocTpaHeHHs1 H MeJHAIKOCUCTEMA

PacnipocTpanenue paaukanbHbIX HAPPATUBOB OHJIAWH HEPA3pPbIBHO CBSI3aHO C MCIIOJIb3YEMBIMU
KaHajaMu KoMMyHuKaiuu. B LlenTpansHoit A3uu 3a mocneanue 15 jeT mpousorien OypHBIA pocT
Yrciia UHTEPHET-TI0Ib30BaTeNel 1 MOJIb30BaTEeNel COIMAIbHBIX CETEH, YTO OTKPHLUIO IKCTPEMUCTCKUM
UJE0JI0oraM HIMPOKHE BO3MOXKHOCTH U1l JUCTaHIIMOHHOTO BO3JEHCTBUS HA ayauTopuio. Paccmorpum
OCHOBHBIE IIAT(HOPMBI M MeIUaKaHANbI, 3a/JCHCTBOBAHHBIC B PAJMKAIBHON Mpomaranie, U X
ABOJIIOLHIO.

CoumnasibHble ceTH 00IIEero MOJIb30BaHMA. B mepBble rojipl MaccoBOro IOJKIFOUEHUS
HaceneHust K uHTepHeTY ( 2007-2012 rT.) KIIOYEBBIMH IUIOIIAAKAMH B PETHMOHE OBUIM POCCHUICKHE
corcern OmnoknaccHuku (Ok.ru) u BKonrakre, a 3arem Facebook. B Tamxukucrane, Hanpumep,
O/HOKJTaCCHUKYU CTaJId MEPBHIM MOIMYJISAPHBIM COIIMEINA-CEPBUCOM; M03XKe, HA (POHE MOTUTHUECKUX
COOBITHI 1 OCBeIIeHUsT «ApaOCKOil BECHBI», akTUBHO Botren B oouxox Facebook. K 2010-2011 rr. B
Ta/KUKCKOM cermente FB cdopmupoBanocs cooOiiecTBo 00pa3oBaHHOM MOJIOJIEKHU U IUACTIOPBI,
00CyX/1aBIIIeil OOIECTBEHHO-TIOJIMTHUECKUE TeMbl. PajuKaabHbIE MPOMOBEAHUKH HE MPEMHHYIIN
BOCIIOJIE30BaThCsl HOBOM aymutopueld. Yxke B Te ronbl Ha Facebook neiicTBoBamu ImyOandHBIC
CTpPaHMIIbI ¥ FPYIIIIbL, MOJEPUPYEMbIE CTOPOHHUKAMU 3aIIPELIEHHBIX HCIaMUCTCKUX OPTaHU3aluii, rae
OTKPBITO ITyOJUKOBAIUCH aruTallUOHHBIE Marepuaibl. HOBUYKM B HMHTEpHETE M HE YMEOIUe
KPUTHUYECKH OLIEHUBATH MH(POPMAIHIO, YaCTO IPUHUMAIN SKCTPEMHUCTCKHE ITOCTHI 33 YHCTYIO MOHETY.
Otyactu oOseryano 3ajaqy paguKajaM OTCYTCTBHE B TOT HEPHOJ KOHTPIPOIMAraHAbl CO CTOPOHBI
o(pULIMANTBHOrO TyXOBEHCTBA: OOTOCIOBHI U penuruoBebl LleHTpanbHOi A3uM OCO3HAIM OMAaCHOCTh
COLICETeN He Cpa3y U MOHaYyally Majo MPUCYTCTBOBAIM B OHJIAH-TIPOCTpaHCTBE. B pe3ynbrarte Takue
atopmel, Kak Facebook 1 OIHOKIIACCHUKH, CTAaIM HACTOSIIMM TUIAIIAPMOM ISl SKCTPEMHUCTCKON
arutauuy npumepHo ¢ 2010-x ronos [7].

ITo mepe n3MeHeHus nanAmadTa COUUAIbHBIX MEANA, MEHSIIOCh U paclipeiefieHue ayJUTOpHH
Mexay miaatdopmamu. CoriacHO MEXCTpaHOBoOMY ucciieoBanuto 2021 r., Haubosee MoOmyssipHbIE
colceTH cpeau Monoaexu pasHsatcs: B Kasaxcrane m Kupruscrane mmpupyer Instagram (um
perymnsipHo monbs3ytoTest 83% u 38% MonoabIX pecrioHIeHToB), B TapkuKcTaHe 3Ta 101 ObLIa JTUIIH
18% (Momomexxp TaM 110 HeIaBHEro BpeMeHM Ooubie cuaena B Facebook w wa caiite
OnnoxnaccHukoB). B V30ekucrane BoBce npeobnanaer Telegram, kak miuaTgopma JUisl HOTY4YEHUS
unpopmarmu (95% omnporieHHoH MoToAekH Ucnoib3yloT Telegram-kanansl) [5, 11]. Ot paznuyus
00YyCIIOBJIEHBI CTPaHOBBIMU peanusmu. B Y30ekucrane mocine nubdepain3anyy uHTepHeTa — Telegram
CTaJl KITFOUEBOM IUIOMIAIKOM, Oaroaapst y1o0CTBY M OTCYTCTBHIO JKeCTKOM 11eH3yphl. B Kazaxcrane u
KbIprei3crane HaceleHre MacCOBO YBIIEUEHO BU3YaJIbHBIM KOHTEHTOM Instagram, rie pycCKOsI3bIYHBIN
Facebook Taxoxe coxpansier nusiHue. B Tajpkukucrane xe BIUoTh 10 KoHa 2010-X ro/10B CUIIbHBI
MO3UIIMK POCCUICKUX coliceTei: mo coctossHuio Ha 2020 1. ~56% TamKUKCKUX IOJIb30BaTEIeH
corcereit Beioupanu Facebook u ~37% OnnoknaccHuku. OTHaKO TEHACHIIUU OBICTPO MEHSIOTCS — YK€
B 2021 r. uccrnenoBareny 3aUKCUPOBATH PE3KHH POCT IKCTPEMHCTCKOTO KOHTEHTA B TaDKUKCKOM
cermenTe Instagram. MonoaexHass aynuTopuss MUTpHpoBaia B Instagram, M TponaraHaucThl
MHOCJIETOBAIIN 3a HEl.

Meccenmxepsl u 3aKkpbITbie rpynmnbl. C cepenunsl 2010-X pacnpocTpaHeHHe paguKaIbHON
U/ICOJIOTUM AaKTUBHO CMeINaercss B 0Oosiee 3aKpbIThle KaHAIbl — TPYNNOBBIE YaThl M KaHAJb
MeccenmkepoB (Telegram, WhatsApp, IMO u ap.). DTo CBsI3aHO C Y»XECTOYECHHEM MOJIEpAIHA B
OTKPBITBIX COLICETSIX U JKEJIAHUEM SKCTPEMHUCTOB YUTH OT KOHTpOJs crienciyx0. Telegram, craBmmii
MOMYJISIPHBIM 110 BCEMY MHpY, MpemiaraeT yaoOHbI (opMaT aHOHMMHBIX KaHaJloB W rpymmn. B
LenTpanbHoii A311 €ro ayIuTOpHsI CTPEMUTENBHO BBIPOCIIa: 1Mo oleHKam, k 2021 1. 10 82% Mononexu
VY36ekucrana nonp3zoBanuck Telegram exennesHo [5, 55]. B Tamxukucrane Telegram Toxe Habupaer
MOMYJISIPHOCTh, OJHAKO CHeUU(UYHONW YepToil sBIsSeTCS MCHOJIb30BaHHE mpwiokeHus IMO —
IIPOCTOTO MECCEH/KEpa Uil BUACO3BOHKOB, KpaiiHE MOIYJSPHOIO CPEAM TPYAOBBIX MHIPAHTOB.
MHorue TaJ)KUKCKHE MOoJIb30BaTe I, 0COOCHHO HaxoasAmumecs B Poccun MUTrpaHThl, 00beAUHAIOTCS B
rpynisl B IMO, e TakkKe MOKET BECTHCh aruTarus. 3aKphITOCTh MECCEHPKEPOB CO3/1aeT MpoldiIeMy
IUISL MCCIIeoBaTeNeil: YTOObl MOHUTOPUTH 3KCTPEMHCTCKHM KOHTEHT, HY)KHO 3HAaThb KOHKpETHBIC
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IpYIIIBI U OJTYYNUTh B HUX NIPUIIIalIeHne. TeM He MEHee, UMEIOTCSI CBUJIETENBCTBA, UTO PAJUKAIbHbIE
BEpOOBIIMKY HIMPOKO HCHOJIB3YIOT 3TH KaHaibl. Hampumep, M3BECTHBI ciydan BepOOBKU uepes
npsmble nepenucku B WhatsApp uimm Telegram, xorna HOBHYKY IOCIEIOBATEIbHO BBICHLIAIOT
MaTepuabl, 00pabaTHIBAIOT €ro BOMPOCH! M CKIOHSIOT K IMOE3/IKE B 30HY «IKUXAIa».

HNuTepecHo ormeruth, uto Ha (Gone nmangemun COVID-19 2020 r., korna MAJUTHOHBI JIFOICH
Iepeluid Ha yAajaeHHoe OOIleHHe, aKTMBHOCTh PaJMKalIOB B MecceHmkepax Bo3pocia. Telegram
oumagbHO 0OBSBII O Pe3KOM pocte ayautopuu a0 700 MIH moyib30BaTeneil, U AIKCTPEMUCTCKUE
TPYNIBI BOCIIOJIB30BATMCH 3TUM IPUTOKOM. YUUTHIBasi MOJIMTUKY KoH(uaeHIaipHocTH Telegram
(ckBO3HOE IIM(pOBaHUE, OTKA3 BbIAABATh JaHHBIE), AaHHAas IUIATGOpMa cTaja e€Ba JU HE IJIABHBIM
yOexHILEeM Ui pacIpOCTPaHUTENEN 3alpPEIIEHHOr0 KOHTEHTA. DKCIEPThl NPEANOiaratoT, 4To U B
OmmKaifieM OyayIieM SKCTPEMHCTHI OyIyT Aenarh cTaBKy Ha Telegram u aHaoru Kak Ha cpeny uis
KOHCIIMPaTUBHOM aruTaluu.

BujeoxocTHHIM M CTPUMHHIOBBIEe cepBHCbl. YouTube wurpaer nBosikyro ponb. C omgHOU
CTOPOHBI, 3TO OTKPHITas IUIOMIAJKA, TJI€ PaJUKaIbHBIE BHIEO TOCTATOYHO OBICTPO OJOKUPYIOTCS
Mozepauuei no xanobam. C npyroil — umeHHo uepe3 YouTube sKCTpeMHUCTCKHE IPYIIIbI OJTy4YaroT
BO3MOXKHOCTb IIMPOKOT'0 OXBAaTa ayJAUTOPHH 3a CUET NpUBJIEKaTeIbHOro BUeodopmara. B nocnenHue
TO/Ibl B T/DKUKCKOM cerMeHTe YouTube mosBHIMCH momylsipHbIe OJI0TepHhl, KOTOPbIe, HAaXOSICh 32
pyOexoM, BeIyT IMOJUTUYECKH OKpPAILLEHHBIE PEJIUTHO3HbIe KaHabl. YacTh M3 HUX NPOJBUTAET
OIIO3ULMOHHO-UCIAMUCTCKUE B3IJIAIbI, (PAKTUYECKH BBICTYNAs PETPAHCIATOPAMH YMEPEHHO-
panukanbHOM noBecTkU. B Kasaxcrane n Kelpreizcrane BUIEO-KOHTEHT SKCTPEMUCTCKOIO Xapakrepa
TaKXKe BBIABISIETCA — HAuMHAs OT POJMKOB, FEPOM3UPYIOIIMX BbIE3] Ha «hkuxan» B Cupuio, 110
KOHCIIMPOJIOTMUYECKUX JIEKLIIMM, MAaCKUPYIOUIMXCS IO/ PEIMTHO3Hble Iponosenu [5, 26]. Baxknoi
TEHJCHUUEN CTal0 CO3/JaHUE MYJIbTUMEAMWHBIX HappaTWBOB: ayJUO-IIPONOBEAM W HAIIUJbI
(peMruo3HBIC TIECHHU) JIOTIONHSIOTCS ClAi-110y GoTorpaduii Wik TUTPOB — TAKOH KOHTEHT IIUPOKO
pPacXoAUTCsT B MECCEHJDKEpax, 3aHuMMas Malo Tpaduka, HO OKa3blBas CHJIBHOE SMOIMOHAIBHOE
BiusHue [5, 37]. Takum ob6paszoM, YouTube u apyrue Buaeomnardopmbl HHTETPUPOBAHBI B
9KOCHUCTEMY: Haubojee TIPOMKHE POJIMKHM TaM YacTO CTAHOBSTCA HCTOYHMKOM KOHTEHTa [UIs
pacnpoCTpaHeHus Yepe3 APyTrue KaHabl.

JlokayibHbIe OH/IaH-(OPYMBI U calThl. J[0 pacuBeTa COLCETEN 3HAUUTEIbHYIO POJIb UTPANIH
penurno3Hsie GOpyMbl U CHIEIHATIbHBIE CAUTHI (HapUMep, UCITAMUCTCKUE CallThl HA PA3HBIX S3bIKaX).
Ceituac X BIMSIHUE CHU3UJIOCH, YCTYIIMB MECTO KPYITHBIM COLIMAIbHBIM I1aTdopmaM. Tem He MeHee,
panuKanbHbIE TPYIIBl MHOTJA CO3JAIOT 3€pKajla — PE3EpPBHBIE CaWTHI, IJ€ BBIKJIAIBIBAIOT CBOU
MaTepuabl Ha ciiyyail GJIOKMPOBKM OCHOBHBIX aKKayHTOB. B JapkHeTe CyIecTBYIOT U MOJIHOCTBIO
QHOHUMHBIE XOCTUHTHM SKCTPEMHUCTCKOM JIMTEpAaTyphl, HO JOCTYIl K HHMM HMEIOT €IUHULIbI
MOTHBHPOBAaHHBIX CTOPOHHUKOB. OCHOBHAas Macca PEKPYTHPOBAHUSA HIET BCE K€ B IOIYJISPHBIX
MyOJIMYHBIX CETAX, Ky/Ia MPOIle 3aMaHUTh HOBBIX JIFO/ICH.

Tpancrpannunas meaua’kocucrema. B [lenTpansHoil A3uu BaXXHO YYHTHIBAThH S3BIKOBOM
¢daxTop. Pycckuil S3bIK MO-TIPEeKHEMY CIIY’KUT PETHOHAIBHBIM JIMHIBa-(PpaHKa, I0ITOMY POCCUICKOE
pagukanbHOe HH(GOPMALMOHHOE TPOCTPAHCTBO BIMSET HA BCE CTpaHbl, XOTA HaOIIOAAeTCs
IocjeIoBaTelbHas TEHACHIMS K COKPALEHWIO €ro BIUsSHUSA. MHOIMe LEeHTpaIbHOA3UaTCKHUE
MOJIb30BATEIM MOJANMCAHbBI HA PaJIMKaJIbHBIX MPOMOBEAHUKOB U3 poccuiickux pecnyonuk ([larecras,
Yeuns) wmu Ha rpynnsl BKonTakre, Bexmylye BelaHue Ui IIHPOKOTO PYCCKOS3BIYHOTO
MycyJbMaHCKoro kpyra. MccnenoBanue nokasano, uto HH(GopMalmonHoe npoctpancTBo Kazaxcrana,
Keipreizcrana n Y306ekucraHa BO MHOTOM TOJMMUTHIBACTCS HUICSIMH OJHUX M TE€X K€ HCIAMCKUX
MIPOTIOBEIHUKOB, HE MPUBA3AHHBIX K KOHKPETHOU cTpane [5, 9]. B 1o ke Bpems, B Ta/pkukucTane u
TypxMenucrane 6onee BIMATENCH KOHTEHT HAa HAIIMOHAJBHBIX SA3bIKaX. DTO OOBSACHAETCS TEM, YTO
TaPKUKCKUN U TYPKMEHCKHUI CeTMEHTHI 60siee 000COOIEHBI: XOTSI MHOTHE TaPKUKH BIIA/ICIOT PYCCKUM,
Iponaraijia cpeii MajgooOpa30BaHHBIX CIOEB YACTO BEAETCS Ha TA/HPKUKCKOM ISl JTYYILIEro YCBOSHHUS.
[Tpumep — TaKUKOSI3BIYHBIE BUIC00OparieHus, mpuMkHyBIIero k MI™ 6siBiero nonkosauka MBJ]
I'ynmypona XamumoBa, B 2015 rogy ero pojiMku, B KOTOPHIX OH Ha POJHOM S3bIKE OOBHHSII
TaJPKUKCKOE IIPABUTEIILCTBO B «BOMHE MPOTUB UCIIAMay» U IPU3bIBAII MpUCOeNUHAThCS K I, monyunnm
mMpokuid pesoHaHc B Tamxukucrane [3]. DTO MOKa3bIBaeT, KaK BAXKEH SI3bIK U MPOUCXOXKICHUE
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CIHMKEpa, TEM CaMbIM BBIXOJELl U3 CHUJIOBBIX CTPYKTYp, FOBOPALIMI HA TAIKUKCKOM, BBIIVIAACT IJIs
4acTu ayAUTOpUH OoJiee yOeAUTENbHO, YeM apaOCKUe MpOonaraHaucThbl.

TakuMm o0Opa3oMm, MeIUa’KOCHCTEMa PaIMKaJILHOM Mponarasapl oHyaiH B LleHTpanbHOM AU
MPEACTABISET COOO0M CIO0KHOE CIUIETCHUE OTKPBITHIX M 3aKPBITHIX KaHAJIOB, I'/I€ KaXK/IbIi BBITOIHSIET
cBoro ¢ynkuuto. [Iyommunsie conmansubie cetu (FB, VK, OK, Instagram) — 3T0 BUTpHUHA U MECTO
MEPBUYHOTO KOHTAKTA, TJIe PAIUKAIbI MOT'YT OXBAaTUTh OOJIBIIYIO ayIUTOPHUIO U MPUBJIEYb BHUMAHHE
HOBBIMU  IyOJMKAaUMsAMH. MecCCeH/Keppl ¥ YacTHBIE TPYyNIbl — CICAYIOUMA  ypOBEHb,
NpeAHA3HAYCHHBIA JUIA  YIIIyOJeHUS HWACOJOTMYEeCKO OoOpabOTKM M KOOPAMHALMH JIOSUTBHBIX
CTOPOHHHMKOB TIOJI TMPHUKPHITHEM HPUBATHOCTH. Buaeoratdopmbl M BHEUIHHE CAWThI CIIyXKatr
XpaHWINIIEM HappaTHBOB B HAIJIAHON (opMe, KOTOPBIE 3aTeM PACIpPOCTPAHSIOTCS MO ceTsaM. Takas
pacnpezeneHHas cucTeMa O00eCHeyrBaeT SKCTPEMHCTCKHUM HICOJIOTaM JKHUBYYECTh: YIAJCHHE
OTJIEIbHOM CTPAHHULIBI MAJIO YTO MEHSIET, KOHTEHT MOSIBIIAETCSA BHOBb B IpyroM Mecre. JlJis Bnactei u
o0I1IecTBa 3TO CO3/IAET MOCTOSIHHBIM (DOH PATUKAIBHOM aruTalyu, KOTOPBIM TPYAHO MOJHOCTHIO
3arayIInTh, He IpUOeras K TOTaJbHOM HIEH3Ype.

Cneunduxa nias Tagkukucrana

Crnyyaii TamkukucTana 3aciy>KUBaeT 0co00ro pacCMOTPEHUSs, TIOCKOJIbKY COUeTaeT B ce0e Bce
o0IepernoHaIbHble  TPOOJIEMBl  paJUKAIBHON OHJIAWH-TIPONAraH bl U HMMEET pPsJ YHHKAJIbHBIX
ocoOeHHOcTe. TaKMKUCTaH — CTpaHa C MPEUMYILECTBEHHO MYCYJbMAaHCKUM HacEJCHUEM,
MpOIIeIas yepe3 rpaKAaHCKYI0 BOMHY Ha peluruo3Ho-uaeosnornyeckoil mouse (1992-1997rr.) u
3aTeM YCTaHOBHBILIAs CBETCKHH PEXKHUM C KOHTPOJIEM HaJ PEIUTHO3HOW cdepoil. ITu (pakTopsl
OTIPEAETHIIN KaK ySI3BUMOCTH, TaK U OTBETHBIE MEPbI B MH()OPMAIIMOHHOM IPOCTPAHCTBE.

Bo-nepBbix, ucropuyeckuii akrop: mocie mMupHoro cornamienus 1997 ronma BiusTenbHas
ucnamuctckas naptust (I[IMBT — Ilaptust ucnamckoro Bo3poxaeHus: TaKUKHUCTaHa) y4acTBOBaja B
MOJINTUYECKOM Xu3HU, HO B 2015 r. Obuta 3amperieHa W OOBSBICHA SKCTPEMHUCTCKOW. ITO
MIOJTOJIKHYJIO YacTh HMCJIAMCKOM OIIO3ULMK YWTH B IIOAINOJBE WIN SMUTPUPOBATh. B pesynbrare B
UHTEPHETE aKTHUBU3UPOBAINCh KaK PpaJUKaJIbHBIE HCIAMHCTCKAE TPYIIBL, HEMNOCPEACTBEHHO
CBSI3aHHBIE C MEKIYHAPOJAHBIM JUKMXAAU3MOM, TaK U MOJIUTUYECKAs! OMIO3UIUS UCIAMCKOIO TOJIKA B
n3rHanuu. [lopoil rpaHuia Mexny HUMH pa3MbITa: HalpuMmep, HeKOTopble cTpaHullbl B Facebook,
KPUTUKYIOLIHE MPABUTEILCTBO C MCIAMCKHUX MO3MLHMH, (OPMATbHO HE MPHU3BIBAIN K HACUIIUIO, HO
TPAHCIMPOBAIHN OYEHb MTOXO0KUE HAPPATHUBHI (0 «HEUCITAMCKOM PEXHUME», O IPUTECHEHUH BEPYIOLIUX
U T.1.), 4YTO OOBEKTUBHO UTPAJIO HA PYKY OoJiee paJuKalIbHbIM cuilaM. Ta/pKUKCKast BIacTb, OJABIISAS
mo0yI0 MCIaMCKYIO OINIO3MIMOHHOCTb, TEM CaMbIM BO MHOTOM BBITOJIKHYJA JHCKYpC B
HEKOHTPOJIMPYEMOE OHJIAMH-TIONE, TJIE€ €0 NEPEXBATHIBAIOT IKCTPEMUCTBHI.

Bo-BropbIX, nuacnopa u TpyzaoBas murpauus. OKojJ0 MUIJIMOHA TaPKUKHCTAHIIEB PETYJIsSPHO
BbIE3KAIOT Ha 3apaboTku (riIaBHbIM oOpa3oM B Poccuio). JlnurensHoe mnpeObIBaHHE BHE JA0Ma,
COLIMAIbHBIE TPYIHOCTH, TUCKPUMUHAIMSA U TMOUCK MOJJIEPXKKH JeNal0T MHUTPAHTOB OJaroJaTHON
ayauTopuel Ui paJiuKaIbHBIX BepOOBIIMKOB. IMEHHO cpei Tpy10BBIX MUTPAHTOB BEpOOBKA B PSA/IbI
UI' mna nambonee aktuBHO OKoio 2013-2015 rr. — ycTaHOBIEHO, YTO 3HAYMTENIbHAS YaCTh
TaKUKCKUX pekpyToB I 6butn 3aBepOOBaHbI 100 Yepe3 MHTEPHET, JTHM00 yepe3 SKCTPEMHCTCKUE
syeliku B Mockse u pyrux ropogax P®, a yxe 3arem yoexneHs! otnpaButbes B Cuputo. MHTEpHET
3/IeCh ChITpall JBOMHYIO POJib: BO-TIEPBBIX, KaK IIaTGopma JUlsl MOAAEpKaHUs CBSI3U paJluKalbHbBIX
AMHCCAPOB C MOTEHIIMAIBHBIMU PEKPYTaMu (depe3 Te ke rpynnsl B OTHOKIACCHUKAX, IJI€ MUTPAHTHI
O0IIATUCh), BO-BTOPBIX, KaK CPEJICTBO MJECOJOTHYECKON MOATOTOBKH — HOBOOpaHIIaM cOpachIBaIN
CCBUIKH Ha BHJI€O0, IPOIIOBEIN, UHCTPYKIUU. JlMacropalibHbINA XapaKkTep TaJHKUKCKIX SKCTPEMHUCTCKUX
COOOIIECTB MPOSBISIETCS U MOHBIHE: MHOTHE MOJIEPAaTOphl PaJMKaJIbHBIX MAa0JIMKOB HAXOAATCS 3a
rpanuneii (8 Esporie, Typuuu, Poccun), 4to 3aTpyaHseT uX HEWTpalIn3aliio CUIOBBIMA METOJaMU Ha
poauHe. OHM 4YyBCTBYIOT ce0s B 0€30macHOCTH M OECHpEmsITCTBEHHO BEIIalOT B TaHKUKCKHM
MHTEPHET-IIPOCTPAHCTBO U3-3a pyOexKa.

B-tperbux, s3pikoBas cneun¢uka. TamKUKCKHHA S3bIK (PErMOHANBHBIA BapuaHT (apcu) —
OCHOBHOH $3bIK OOJIBIIMHCTBA HACEJIEHUs, TOT/Ia KaKk 3HaHUE PYCCKOTo Xyxke, ueM B Kazaxcrane wiun
Ksipreizcrane. IlosTomy 3HaunMas 4acTh SKCTPEMHMCTCKOIO KOHTEHTA pacCuMTaHa HMMEHHO Ha
TaPKUKOSI3bIuHYI0 ayauroputo. B 2010-e roxpl mposiBuIack MHTEpPECHAs TMHAMMKA: PaJUKaJIbHbIE
MaTepuabl Ha Ta[UKUKCKOM valle nosiBisuinch B Facebook (cpenn 6osee 06pa3zoBaHHOM my0OiIukn), a
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Ha pycckoM — B OHOKIJIacCHUKaX (cpeau Oonee mmpokoit aynuropun). [lozxke, ¢ poctom Instagram,
KOHTEHT Ha TAaJUKMKCKOM CTall NPOHUKATh W Tyna. IIpum 3TOM mponaraHanucTsl HE OTPaHUYHBAIOTCS
OJTHUM SI3bIKOM: JIJIsl YBEIIMUEHUS OXBaTa OHU JYOJIUPYIOT COOOIIEHHS U Ha PYCCKOM, YTOOBI MX YUTAIN
TaKkKe TaKUKU-MHUTpaHTel B P u BooOmIe J11000H pPYCCKOS3BIYHBINA cerMeHT. OIHOBPEMEHHO
CYILECTBYET B3aUMOJIeHcTBUE C apraHCKUM HHPOPMAIIMOHHBIM ITPOCTPaHCTBOM (AdraHucTan — cocen
c OONBIIUM TaJKUKCKUM HacelieHueM). HeKoTopble SKCTpEeMHMCTCKHE WU HPUXOAAT OTTYAa,
HampuMep, BIMSHUEM TIOJNB3YIOTCS BHUJICOPOJIMKM Ha Japu (agraHckuid auanekT ¢apcu) ¢
MPOTIOBEIIMH TATNOOB WM APYTUX PAJAUKAIOB, KOTOPBIE TAIPKUKCKUE 3PUTEIH TIOHUMAIOT 0€3 0COOBIX
npoOnem. Takum 00pa3oM, TaUKUKCKUH CErMEHT MHTEpHETa HE IMOJIHOCTbIO HM30JMPOBaH — OH
MHTETPUPOBAH KaK B PYCCKOSI3bIYHBIM, TAK U B IEPCOSA3bIUHBIN paluKalIbHbIN AUCKYPC. DTO pacIIUpsIET
CIIEKTp HappaTHUBOB: IOMUMO «Kjaccudeckux» TeM MI', 31ech MOryT BCIUIBIBaTh WUJIEH, OJIM3KHE,
CKa)keM, MPAaHCKUM MCIIaMUCTaM WM aQraHCKUM TanubaM, aJanTUpysach 110/l MECTHBIE PEaItu.

B-ueTBepThIX, rocylapcTBeHHas MOJIMTHKA Ta/pkuKHcTaHa B cdepe KuOepOe30nmacHOCTH U
MH(OPMAIMK TOCTATOYHO KECTKasi, HO UMEeT NpoTuBOpeunBbIil 3pdext. C oaHON CTOPOHBI, BIACTH
aKTUBHO OJIOKUPYIOT 3KCTPEMHUCTCKHE CAWThl, 3alpeIlaloT paguKaibHble OpraHu3alli, MOHUTOPAT
colaibHble ceTH. M3BecTHBI cityuau, korja goctyn K Facebook, YouTube nnu HoBocTHBEIM caiitam
BPEMEHHO NEPEKPBIBAICS IOJ IMPEJIOIOM «TEXHUUYECKUX padoT», YTO COBHAJAl0 [0 BPEMEHHU C
BOJIHOM KPUTHKM WJIA TPOTECTHOM aKTUBHOCTHIO B ceTh. C Jpyrod CTOPOHBI, Takas II€H3ypa
NOJPBIBACT JIOBEPHE HACEJICHUS K OQHUUAILHOM HHPOpMAlMM W YacTO HE JOCTUraeT LEeNu:
paAMKaIBHBIA KOHTEHT MUTPUPYET Ha HOBBIE IUIOIIAJAKN WM pacnpoctpansercs yepe3 VPN. boiee
TOr0, YPE3MEPHO HIMPOKOE TPAKTOBAHUE «IKCTPEMHU3Ma» (HAIpUMeEp, YTOJIOBHOE MPECIIEOBaHUE 3a
IPOCIYIINBAaHUE «HETIPABUIBHBIX) ayIUOIPOINIOBEIEH) IPUBOAUT K TOMY, YTO MOJIO/bIE JIFOJ1 OO TCS
OTKPBITO 00CYKIaTh PEIUTHO3HbIE TPOOIEMBI, YXO/s B TEHb — @ TaM MX Jierde yOexXJaroT paJuKalbl.
Tem He MeHee, OTMEYAIOTCS U IOJIOKUTEIbHBIE IIPUMEPBI TPOTUBOACUCTBUS: TAUKUKCKHE BIACTH
peanu3oBad MporpaMMy aMHHCTHM JUisi BepHyBIIMXcs u3 Cupun — Oosee cTa TpakaaH ObLIH
aMHHUCTUPOBaHbl M PEMHTErpHpoBaHbl [1]. DTO mokaszano, 4TO rocynapcTBO IOTOBO JaTh IIAHC
pacKasiBIIUMCS, YTO HECKOJIbKO Ocia0uio MpuBieKaTenbHOCTh npomnaranabl WMIT (Bemp oaumH U3
HappatuBoB UI' — «goporu Hasazn HeT, Bac JjoMa Ka3HSAT» — ObU1 onpoBepruyt). Kpome Toro, mnpu
nojyiepxke MexayHapoaHelix mnaptHepoB (EC, OOH) B TamkukucraHe Hadald BHEAPSATHCA
IIPOIPaMMBI  IOBBIIIEHUS  YCTOMYMBOCTH K OKCTPEMHUCTCKOM  HJEOJOTMH: TPEHWHIU IO
MEINarpaMOTHOCTH, pa3bsICHUTENbHAs pab0Ta CPeN MOJIO/IEKH, BOBICUEHHE PETUTHO3HBIX JINIEPOB
B OHJIAHH-TIPOCTPAHCTBO C ITO3UTUBHOM IIOBECTKOM.

Haxonen, Henb3s He yMOMSHYTh OCOOCHHOCTh ayAMTOpHM B Ta/KMKHCTaHE: 3HaYMTENIbHAs
YacTh MOJIOJI€KH UCTIBITHIBAET OCTPBIM Ae(DUIUT COUMANBHBIX JUPTOB U HJICOJOTMYECKOT0 BaKyyMa.
OdunnansHas UA€0JI0THs TOCYIapCTBA HOCUT CBETCKO-HAIIMOHAIMCTHUECKHI XapakTep, HO OHa Majlo
BJIOXHOBJISIET MOJIO/IBIX, YE3KAIOMIMX Ha 3apab0TKMU WM CTAIKMUBAIOIIMXCS ¢ Koppyniuel. B takoi
Cpele paauKaJIbHBIE HAPPATHBBI 3AMOJHAKOT IYCTOTY, Mpearas IpPOCTble OTBETHI M YYBCTBO
IIPUYACTHOCTU K BEIIMKOMY JIeNy. Y CIIeIIHasi KOHTpCTparerus B Ta/KUKACTAaHE TOJKHA YYUTHIBATh
3Ty crieliu(pUKy — 6OPOTHCS HE TOIBKO C MPOSBICHUAMH SKCTPEMHU3MA, HO U C €TI0 IIUTATEIbHON CPeoit.

B nenom, Ta/yKMKUCTAaHCKUN KEHC WILTIOCTPUPYET, KaK MEeperuieTaloTcs JOKaIbHbIE (aKTOPhI
(tmacriopa, SI3bIK, JKECTKash BHYTPEHHSS MOJWTHUKA) W OOIIME TPEeHIbl PATUKAIBHOM OHJIaiH-
nponaranibl. OH NOATBEPKAAET, YTO MHTEPHET HE 3HAET I'PAHMIL: TaUKUKCKUE IKCTPEMHUCTHI AKTUBHBI
HE TOJBKO BHYTPU CTPaHbl, HO M BOBHE, a BHEUIHME WJCOJOIM OKAa3blBAIOT BIIMSHHUE Ha
BHYTPHUTADKUKCKYIO aynuTopHio. bopb0a ¢ 3Toit yrpo3oii TpedyeT Kak HallMOHAIbHBIX YCUIIUN, TaK U
PETHOHAIIBHOTO COTPYJHUYECTBA.

Paznnuusi B moaxonax mporusogericTBus. [loaxonel rocynapcrs LlenTpanbHoil Asum k
OHJIaliH-TIponaranzae pasnnyarorcs: Kazaxcran u KbIprel3cTan aenaroT CTaBKy HAa MSTKHE MEpbl —
IIPUBJICYEHUE YMEPEHHBIX PEIUTHO3HBIX JIUJIEPOB, Pa3BUTHE KOHTPHAPPATUBOB U ITPOCBETUTEIBCKUE
mporpamMmel. B To e BpeMst Y30ekucTad u TaKUKUCTaH OTIAIOT MPEANOYTCHUE )KECTKUM MepaM —
OJIOKMPOBKA KOHTEHTA, YTOJIOBHOE IMPECIICAOBAaHNE 32 XPaHEHHE 3alpelIEHHbIX MaTepraioB. OHaKko
PEAKTHBHAS IIOJIMTHKA, BBIPAXKAIOIIAACA B YCWICHUH KOHTPOJIS, HE NA€T YCTOMYMBBIX PE3YJbTATOB.
MeayHapoaHbIe SKCHEPTHl MOJUYEPKUBAIOT HEOOXOIMMOCTh IMEpexo/ia K MPOAKTUBHOM CTpaTeru,
BKJIIOYasi KHOEPrpaMOTHOCTb, MEKCEKTOPHOE COTPYAHHMYECTBO M KOOPAMHAIMIO YCHIMM Ha
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peruoHanbHOM ypoBHeE. [loka cTpaHbl IEHCTBYIOT pa3pO3HEHHO, SKCIEPUMEHTHPYS MEKIY CUIIOBBIM
U TPOCBETUTEIHCKUM MOIXOJaMHU, IOOOpOTh TpaHCHALMOHAJbHBIE paJuKaibHble ceTu (0e3
COIJIACOBAHHBIX PETMOHATILHBIX Mep) OyIeT 3aTpyTHUTEIHHO.

3akiouenmne

OnnaiiH-Tiporiarasjia craja HEOThbEMJIEMON YacThIO SKCTPEMHUCTCKON yrposbl B LleHTpanbHOM
Asun. E€ HappaTHBBI, OT UJIEU «UHUCTOTO MCJIaMa» J10 aHTUCHUCTEMHBIX TE€OPUM, aJallTUPYIOTCS MOL
MECTHBIM KOHTEKCT, aKTUBHO 3KCILIyaTHpysl COLMAIbHbBIE U KYJIbTYpHbIE ys3BUMOcTU. HecMoTpst Ha
KaXYLIYIOCS YHMBEPCAJIIBHOCTh PUTOPUKHU, AKLEHTHI BapbUPYIOTCS — OT 3THUYECKUX TPEHUH [0
OBITOBBIX 1 MUTPAIIHOHHBIX TEM.

@®okyc Ha TamKUMKUCTaH BBISIBUJI KJIIOUEBBIE PUCKU: BJIMSHUE MUIPALMHM, SI3BIKOBAasi Cpena,
aJIMUHUCTpPATUBHO-TIONIMTHYECKU (oH. Tlpu sTOoM, Hapsmy ¢ JKECTKUMH TPEBEHTHBHBIMH U
OrPaHUYUTEIILHBIMA MEpPaMU KOHTPOJIS, TOJOXKHUTENbHO 3apEKOMEHIOBAIM ceOsl T'yMaHUTapHbIE
MOJIXOIbl — AMHHUCTHS BO3BpAILIEHIIEB, TPOPHIAKTUKA B IIKOJIAX U JKaMaaTax, MOBBIIICHUE MEAUHHOM
rpaMOTHOCTH MOJoAEKU. HauaTbl COBMECTHBIE MHPOTrpaMMbl C MEXKIYHAPOJHBIMU IapTHEPaMH,
HalleJICHHbIE Ha 00y4YeHHe NMaMOB U [I€aroroB padoTe ¢ ysI3BUMOU ayUTOpUEH.

OueBuaHO, 4TO 60pHOA C paguKaIU3MOM TpeOyeT He TOJIbKO CHIIbI, HO U KOHTpHAppaTuBa —
yOeIMTEeNIbHON aJIbTEPHATHBBI, OIMUPAIOIICHCS HAa PEAJbHYI0 BOBJICUYEHHOCTh MOJOASKH. be3
KOOpJMHAIMKM YCWJIMI TOCyJapcTBa, OOLIECTBA U PEUTHUO3HBIX CTPYKTYP YCTOMUMBBIA pe3yJbTaT
HeBo3MoxkeH. Lludpoas chepa octaérest apeHoil UaEOIOrMYECKOro MPOTUBOCTOSHUS, U OT €€ UCXoa
3aBUCHT CTAaOMIIBHOCTBH PETHOHA MIEPET JIMIIOM III00ATEHBIX BBI30BOB.
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CMU U CTAHOBJIEHHUE FOCY,E[APCTBEHHQI‘/JI
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Pe3ome. B coBpeMeHHOM 00111ecTBe HHPOPMAIIMOHHAS MOJMTHKA BCETa Oblila HEOThEMIIEMbIM
COCTaBJIAIOIIIMM KOMIIOHEHTOM I‘OCYI[apCTBeHHOﬁ IOJIMTHUKHU, BBICTYIIAd CPECACTBOM U MHCTPYMCHTOM,
peryJMpoBaHusi BO BceX cdepax OOMICCTBEHHO-TIONUTHYCCKOW JKM3HH, a B OCOOCHHOCTH - BO
B3aMMOJICHCTBHH MEXIy TPaKIaHCKAM OOIIECTBOM M TPECCOil. B COBPEMEHHBIX YCIOBHSX
YCUIIMBACTCS POJIb M 3HAYCHHUE CPEJCTB MAcCOBOM HMH(pOpPMAIMKM KaK OMpEessonero (akropa
BIIMSIIONIETO Ha ()OPMUPOBAHUE OOIIECTBEHHOIO MHEHHMsS. VIMEHHO MO3TOMY peam3yemasi paBoBasi,
HKOHOMHUYECKasl, TEXHUYECKask U TEXHOJIOMMYECKast [OJIMTHKA HAlpaBJieHa Ha CO3aHue OJaronpHsTHIX
YCIIOBHU# 151 0OecTieueHUsI HHPOPMAITHOHHON O€30MTACHOCTH U YKPETUICHHSI HAIIMOHATBHBIX HHTEPECOB.
Hapsiny ¢ atumMm, pazsutue u cosepiieHcTBoBanrne CMU cocTaBisifOT OfHY M3 KIIFOUEBBIX 337a4 MpH
(bopMHUpOBaHUH JICHCTBEHHOM MH(POPMAITMOHHON MOJIMTHKU TOCYIapCTBA.

KuroueBble ci1oBa: rocyaapcTBeHHas HH(GOPMAIMOHHAS MMOJMTHKA, HAIIMOHAIBLHBIE HHTEPECHI,
nHpOpPMaIMOHHAsT 0€30ITaCHOCTh, CBOOOA cI0Ba W WH(pOPMALMHU, HHOOPMAIIMOHHOE TIPOCTPAHCTRBO,
«MSITKast CHJIaY.

KiV vo AZORBAYCAN RESPUBLIKASININ DOVLOT INFORMASIYA
SIYASOTININ FORMALASMASI

Xalid Niyazov

Xiilasa. Miiasir comiyyatda informasiya siyasati homisa dovlat siyasatinin ayrilmaz torkib hissasi
olub, ictimai-siyasi hayatin biitiin saholarinin, xiisusan da vatondas comiyyati ilo matbuatin garsiligh
olagesinin tonzimlonmosi iiciin vasito vo alot kimi ¢ixis edib. Indiki soraitdo ictimai royin
formalasmasinda miiayyanedici amil kimi mediamn rolu va ohomiyyati artir. Ona goére do hoyata
kegirilon hiiquai, igtisadi, texniki va texnoloji siyasat informasiya tohliikasizliyinin tomin edilmasi va
milli maraglarin mohkamlondirilmasi tigtin alverisli soraitin yaradilmasina yonslib. Bundan slava,
effektiv dovlot informasiya siyasatinin formalasdiriimasinda medianin inkisafi va tokmillagdirilmasi osas
moqsaddir.

Acgar sozlar: dovlst informasiya siyassti, milli maraglar, informasiya tohlikasizliyi, s6z vo
molumat azadhgi, informasiya makani, “yumsaq gic”.

MEDIA AND THE FORMATION OF STATE INFORMATION POLICY
OF AZERBAIJAN REPUBLIC

Khalid Niyazov

Abstract. Information policy has always been an integral component of state policy, acting as a
means or instrument that regulates all spheres of public and political life, especially the relation between
civil society and the press. In modern conditions, the role and importance of the mass media as a
determining means of influencing the formation and maintenance of public opinion are increasing. That
is why the implementation of legal, economic, organizational, and technological measures aimed at
ensuring information security and balancing the personal, public and state interests of the media is one
of the main directions for implementing the information policy of the state.
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CoBpeMeHHbIEC BBI30BBI M TEHACHIIMM HEM30€KHO BIMAIOT HAa CTENEHb aKTYaJbHOCTH BOIIPOCOB,
pelaeMbIX rocyIapCTBEHHOW MH(POPMAIMOHHON MOIUTHKON. Tak, 1aHHas MOJMUTHKA, BKIFOYArOIIAs
LIEJIH, OTPaKarolIKe HAllMOHAIbHBIE MHTEpechl A3epOaiiikaHa, IPEBpaIlaeTCs B KIIOYEBOW AIIEMEHT
BHYTPEHHEH M BHEIIHEH MOJUTHKU TocyaapcTBa. MIMEHHO MO3TOMY CUHMTaeM, 4YTO IMpU pa3paboTke
roCyIapCTBEHHON MH()OPMALMOHHON KOHIIETIIIMH, OXBAaTHIBAIOIICH HAIIMOHAIBHBIC UHTEPECHI B cepe
uH(pOpMaIMK, CTpaTErMYECKUe HAIIPABIEHHsI, MEpbl U MEXaHU3Mbl peaM3alliy [TOCTABJICHHBIX 3a/1ay,
Hapsily C MJCOJIOTHYECKUM KOHTEKCTOM HEOOXOAMMO YYHMTHIBAaTh (DYHKIMOHAJIbHBIE M KOMMYHH-
KAaTUBHBIE ACHIEKTHI.

Haunnas ¢ 1990-x u ocobernno B 2000-2010-e¢ romel, B cTpaHe Hadaiu (OPMHUPOBATHCS H
pa3BUBaTbCS MPHUHLMIIBI U TOJIOKEHUS TOCYAApPCTBEHHOW MH(MOPMAILIMIOHHOW MOJUTUKHU, YTO HAIILIO
OTpaXEHHE B pPA3IMYHBIX NporpamMMax uHpopMmarusanuu. CieayeT OTMETHTh, YTO TOJHUTHKA
IIPOBO/IMIIACH OT/IEJIBHO OT FOCYAAPCTBEHHON NOIUTHKU B 00sact CMMU, CBsI3U 1 TeNeKOMMYHUKAIUH.

C Havana TpeTbEro THICAYENETH B Pa3BUTHHM OTIEIBHBIX BETBEH TI'OCYAapCTBEHHON
MH(POPMALIMOHHONW NOJMTUKU PECIYOJMKU CTajla MpOSIBIATHCS OINpeNeieHHas KOHLENTYaIbHOCTh U
OUHaMuKa. Takoll KayeCTBEHHbIM CKauyoK, Oyay4yd HpPU3bIBOM IOCTUHAYCTPUAIBHOIO MEpHOAa U
OTPAKEHUEM IOJUTUYECKOTO U COLUAIBHO-D)KOHOMUYECKOTO PAa3BUTHUS CTPaHbl, XapaKTEPHU3YeTCs
CTaHOBJIEHHEM MH(OPMAIIMOHHOTO 001ecTBa. HecoMHEeHHO, Ha TOCYJapCTBEHHYIO HH(POPMAIIMOHHYIO
MOJHUTHKY A3epOaiipkaHa ObUTO BO3TIOKEHO PEIICHHE CIEAYIOINX BaKHBIX BOIIPOCOB U 33j1a4:

- opmupoBaHue eAMHOro HHGOPMALMOHHOTO TPOCTPAHCTBA CTPAHBI U BOIIPOCHI €70 MHTErPaLluH
B MUPOBOE UH(OPMAIIMOHHOE IPOCTPAHCTBO;

- obecrieueHre HHPOPMAIIMOHHON 0€30MaCHOCTH JIMYHOCTH, OOIIECTBA ¥ TOCYAapCTRa;

- (hopMHpOBaHUE JIEMOKPATHYECKH OPHEHTUPOBAHHOT'O MAaCCOBOT'O CO3HAHMS;

- CTaHOBJEHHUE cepbl UHPOPMAIIMOHHBIX YCIIYT;

- pacluMpeHHe MPaBOBBIX BO3MOYKHOCTEM pPETYIMPOBAaHUS OOILIECTBEHHBIX OTHOIIECHU,
CBSI3aHHBIX C [TOJyYEHHUEM, PACIIPOCTPAHEHUEM U UCIIOJIb30BAHUEM HH(POPMALIUH U JP.

I'ocynapcrBenHas uH@opmannonHas noiautuka (IMII) — «3T0 cnocoOHOCT U BO3MOXKHOCTb
CYOBEKTOB IMOJIUTUKH BO3/IEHCTBOBATh HA CO3HAHUE, ICUXUKY JIFO/IEH, X OBEJCHUE U JIEITEIbHOCTD C
MOMOIIBI0 MHPOPMAIMKA B MHTEPECaX rocyaapcTBa M rpaxkaaHckoro obmiectBay [2, 38]. B Gonee
IIUPOKOM CMBICIIE — 0cobasi cdepa KU3HEESSITEIILHOCTU JII0JIeH, CBS3aHHAsi C BOCIPOU3BOJCTBOM U
pacnpocTpaHeHHeM HH(OpPMAaLUM, YAOBIETBOPSIOIIEH MHTEpPEChl TOCYJapcTBa M T'PaKAaHCKOIO
o011ecTBa, M HalpaBJIeHHasi Ha 00ecrieueHre TBOPUECKOr0, KOHCTPYKTUBHOTO IMAJIOTa MEXK1y HUMHU.

Peanmusanus ycremHoi rocyaapcTBeHHOW MH(OpMalMOHHOM MOMUTHKHM Uit AsepOaiikaHa
O3HAyYaeT CIEAYIOIIee: Pa3BUTHE IPasKAaHCKOro0 OOIIeCTBa, 00ecneyeHne KOHCTPYKTUBHOIO THajiora
Mexay rocymapctBom u CMMU, BrnacTeio U OOLIECTBOM, IMPHU3HAHUE MPE3YMIILUU OTKPBITOCTH
uHbopMaluU I TpaXJaH M 3alluTa X MHPOpMaUMOHHBIX mpaB. Croga Takke MOXKHO OTHECTH
obecrieueHrne CBOOOJHOTO OOpaIeHHs], MOMCKA, MOJNyYEHHUs, MPOM3BOACTBA W PACIPOCTPAHEHUS
uHpopmanuu. Hapsigy ¢ 3TuM cietyeT yuuThIBaTh, YTO MOJUTUKA MH(OPMATH3ALUKN OTIMYAETCS OT
MOJIUTHUKHU, TIPOBOIMMOM TocynapcTBoM B obsnact CMU u TenekoMMyHUKaLUHA.

Kak u3BecTHO, Ha NMPOTSDKEHUHM MHOTUX JIET TOCyJapCTBEHHas MH(MOPMAIMOHHAS MOJIUTHKA
OXBaThIBaJIa, TJABHBIM 00pa3oM, NpOOJIEeMbl, CBS3aHHBIE C JICSATEIBHOCTBIO CPEJICTB MAacCOBOU
uHpopmanmu. Tompko 3a TmoOCIEIHHE TOAbl PACIIMPUIIOCh COJAEP)KaHHE TOCYIapCTBEHHOM
MH(POPMALIMOHHON MOJIMTUKH, B KOTOPYIO OBLIH BKJIFOUEHBI AJIEMEHTHI 110 00eCIIEUEeHHIO IIPaBa rpakIaH
Ha JIOCTYI K MH(POPMAIHH.

C navana 1990-x romoB mporeccel, HauaBmmecs: ¢ pacnagom Coserckor Coros3a, MpUBENTU K
(OpMHUPOBAHUIO WJIEU 110 OTHOLIEHUIO K MECTY M POJIM ME€/IMa, Ha OTHOCUTEIBHO HOBBIX OCHOBAHUSX,
NPUMEHEHHIO PA3JIMYHBIX METOJOB B MX JEATENBHOCTH M MpUHIMIAX paboTel. B  ycrmoBumsix
HAIMOHAILHOTO MPOOYX/IEHHUS KYpHAIMCTHKA, BOOpaBmiast B ce0sl OTIMUUTENbHBIE YepTHI, CMOIJa
MoKa3ath ce0s1 Kak A((HEKTUBHOE CPEICTBO B MPOLIECCE MATBHEUITICH TEMOKpaTH3aIlUN CTPAHBI.

[Tono6HBIE MpoIECcChl, B CBOIO OuYe€pe/b, OKa3ald IIIyOOKOE BIUSHUE HAa HH(OPMAMOHHYIO
MIOJIUTUKY TOCYAApPCTBA, BKIIIOYMB B HEE PsI HOBBIX BaKHBIX AJIEMEHTOB. 3HAUUTEIBHO BO3POCIIO
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BO3CHCTBUE MEMA, HA COLMATIBHO-DKOHOMHUYECKUE U MosmTHueckue npoueccbl, CMU nocrenenHo
IIPEBPAaTUINCh B HOBYIO (POPMY IIPAaBUTENBCTBA, OCHOBHON HOCHTEIb MH(OpManOHHOH BiacTu. OHOM
13 OCHOBHBIX LieJIeH rocyAapCTBEHHONW HH(POPMaLMOHHOM OJIMTUKY ObUTO 00ecrieueHne HallMOHAIbHO-
rOCYJIapCTBEHHOW UACHTHYHOCTH B 001IecTBe, K KoTopoi pod. K.C. 'amkueB OTHOCUT 0COOEHHOCTH
HAllMOHAIBHOM KYJIBTYpPbI, 3THUYECKYIO0 XapaKTepUCTHKY, TPaAULUM, YOEXKIEHHs, MOpaJlbHbIE
umMIepaTuBbl U mp. [1, 3].

OcHoBatenbHOE N3MEHEHHE OOIIECTBEHHBIX OTHOIICHHI ¥ HA4aJIo MPOoIIecca IEMOKPATH3ALH B
HCTOPUM HOBOM HE3aBUCHUMOCTHM HAlllEH CTPaHbl, IEPeXOi K PHIHOYHOM HKOHOMHUKE PaJUKaIBHO
M3MEHWIN POJib CPEJICTB MACCOBON MH(MOPMALMK U NPEICTABICHUs ayAUTOPUH, CBSI3aHHBIE C MEAUA.
OnHako 3TOT mporece i Meiua OKa3aJicsi BecbMa CIIOXKHBIM. [1ockonbKy 0053aHHOCTH, BO3JIO’KEHHBIE
Ha CMMU B coBerckuil mepuoj, a TAKXKE MHCCHS 3TOr0 OOIIECTBEHHO-TIOJIMTUYECKOTO MHCTUTYTA
CBHUJIETEIILCTBOBANIN O IIAPTUHHOMN TMO3ULIUH [1€4aTH, CTAHOBUTCS OYEBUIHBIM KaK HEJIETKO 32 KOPOTKOE
BpeMs a0COJIFOTHO N30aBUTHCS OT YTBEPAUBIINXCS CTEPEOTHIIOB.

OO111en3BECTHO, YTO B IO/l COBETCKOW BJIACTH a3zepOailPkaHCKas )KypHAIUCTHKA B OCHOBHOM
BbIpakajla KOMMYHUCTHYECKOE MUPOBO33peHHe. JKypHaIucTHKa, GYHKIIMOHUPYIOIIAs B TOT IEPHOJ B
YCIIOBHSIX MJICOJIOTHUECKUX OKOB M JKECTKOH LIEH3Yphl, CTapaiach OXBaTUTh M Jpyrue cdepsl
O0IIIECTBEHHO-TIOIMTHYECKOW JKU3HH, KOTOPBIE TIPEICTABIISLIA UHTEPEC sl O0IIECTBa.

CnocobHocTs Memua, B ocobeHHOCTH TmchMeHHbIX CMMU, ycmemmHo —peann30BHIBAaTH
IPOCBETUTENBCKYI0 (QYHKIMIO B Hauane 1990-x rofoB, craja OJHMM U3 OCHOBHBIX (DaKTOpPOB
IIPEBpAILEHNs] KYPHAJIUCTUKA B IEPEIOBOIO COLMAIBHOIO HHCTUTYTAa HApOJIHOIO JBIXKEHHS U
HAIMOHAIILHON OOPHOBI 32 HE3aBUCHUMOCTh CTPAHBL. DTOT (haKTOP BHEC CBOM BKJIA/I B TOCYAAPCTBEHHYIO
MH()OPMALMOHHYIO MTOJIUTUKY U J1aJl €l HOBbIE HAIIPABJIECHUS, K KOTOPBIM MOXHO OTHECTH pealn3aluio
MH(QOPMALMOHHBIX NPaB M CBOOOJ Ipak[aH; 0OecreYeHue MHTEPECOB rocyaapcTBa M OOLIECTBa B
nHQOpPMaAMOHHOK cdepe; pa3BUTHE KOHKYPEHTOCIIOCOOHOTO pPBHIHKA HH(MOPMAIMOHHBIX CPEICTB,
TOCYIJapCTBEHHYIO TMOJMUTHKY B 001acTh HH(POPMAMOHHONM O€30MacHOCTH, MEXIYHAPOIAHOE
COTPYIAHHUYECTBO B MH(pOpMaMOHHON chepe u Ap. B Tedenue maHHOro nepmopa HalMOHAIBHOE
MH(POPMALIMOHHOE TMPOCTPAHCTBO IIOCTENEHHO CTAHOBWJIOCH HEOTHEMJIEMOM 4YacThbl0O MHPOBOTO
MH(POPMALIMOHHOTO MTPOCTPAHCTBA, a BHIIECYITOMSIHYThIM (PAKTOp CTall OJHUM W3 OCHOBOIIOJIATAIOIINX,
KOTOPBIN HaNpsIMYIO MOBJIHSUT HA COJIep)KaHUe rocyJapcTBEHHON MH()OPMALIMOHHOM MOJTUTHKH.

[Tocne BoccTaHOBNIEHHS FOCYApCTBEHHON He3aBUCUMOCTH A3epOaiimxkana 18 oktsa0ps 1991 roxa
MIPOM30IILIN CYILIECTBEHHbIE U3MEHEHUS B JESITEIbHOCTU MEHMa, a B YaCTHOCTH, MOSIBUJIUCH HOBBIE
HarnpasJeHus. IMEHHO B 3TOT MeproJ| Havyascs MPOoLEecc BO3POKACHHS KYyPHAIUCTUKU, KOTOPbIA ObUI
Ha HayaJbHOW CTaMM CBOEro pa3BUTUS eule B roabl AsepOaiipkaHckoil JlemokpaTnyeckoi
Pecniyonuku. Tak, B pe3ysibTaTe 3TOro BO3pPOXKAECHUS C(POPMUPOBAIUCH MEHMA, OTBEYAIOIINE JIEMOK-
patudeckuM KputepusM. Takum o0pa3oM, HallMOHAIbHAS JKyPHAIUCTHUKA, JOCTOWHO BBITIOJIHHUBILIAS
CBOIO MHCCHIO, BHECJIa CBOW BECOMBIN BKJIaJ] B HALIMOHAJILHO-OCBOOOUTENILHOE BIKEHUE, IPOLIece
BOCCTAaHOBJICHUSI TOCYAAPCTBEHHOW HE3aBUCHMMOCTH U HAIlMOHAJIBHO-TOCYAPCTBEHHOTO CTPOU-
TEJbCTBA.

TpyaHocTH, BO3HUKIINME B TIEPBBIE T0/bl HE3aBUCUMOCTH B OOIIECTBEHHO-TIOIUTHYECKOMN JKU3HH
AzepOaiipkaHa, a TOYHEe, NPUXOJ K BIACTH CWI, HE OOJIQJAI0MIUX HEOOXOAUMBIM OIBITOM
YIIPaBJICHYECKOW pabOTHhI, CO3IaJH PST TPOOIIEM U IS KYPHAITMCTHKH, B pe3ynbTare 4ero B 1991-1993
rogax CMMUM crTpaHbl CTONKHYJIUCh C CEPbE3HBIMH OrpaHuueHusMU. HecmoTps Ha TO, 4rO B
Koncturynmonsom akre «O rocyaapcTBEHHOW He3aBUCUMOCTH A3zepOaiipkana» ot 18 oktsaops 1991
rojia ObUTH YETKO OMpeIesieHbI CBOOO0/Ia TIeYaTH, CJI0Ba M MHEHHUS TpakIaH. Yka3oMm ot 12 ampens 1992
roza Obu1a BBEZIeHA BOCHHAS LIEH3YPa, B pe3yJbTaTe Yero YCHIIUIICS IPaBUTEIbCTBEHHBIM KOHTPOJIb HaJl
npeccoil. [Tonoxxenue, cBI3aHHOE C MeAMa, elle OoIblIe YXYALIIMIOCh B Iepuoa JaearenbHocTd HDA,
MPUIIEAIIETro K BiacTu B Mae 1992 rona.

OnHuM 13 HaOMIONAeMbIX CIydyaeB B 00JIaCTH Meaua ObUIO HEYBaXHUTEIbHOE OTHOILIEHHE
rOCYJAAPCTBEHHBIX YMHOBHUKOB M JIOJDKHOCTHBIX JIMII K KYPHAJIMCTaM, COIPOBOXIAIOLIEECS MOPOM
CaMbIM TPYOBIM HapyIIEHHEM HX IpaB, B PE3YyJbTaTe Yero >KypHAIMCTHI MOABEPTaCh JAABICHUIO U
TIOPEMHOMY 3aKJIFOYEHHIO 33 CBOIO NMPOPECCHOHATBHYIO AEATENbHOCTh. JKECTOKOCTh, MpOsBisieMast
BJIACTSIMH 110 OTHOLIEHUIO K IIPEJCTABUTENSIM MEINA, IPUOCTAHOBJIEHUE UX JIEATEIbHOCTH U3-3a CTaTeH
C KPUTHKOW IPAaBAILIEH I'PYIIIbI, HAHECIU TSDKEINBIM yaap pa3BUTHIO HALMOHAIBHOMN KYPHAJIUCTUKU.
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D70, B CBOIO OUYEPE/b, CTAJIO CEPHE3HBIM IPEMATCTBUEM HA IYTH YKPEIUIEHUS AEMOKpPATHH, 3aIlUThI
Cpebl HAlIMOHAJIBHOM M PEJIMTHO3HOM TOJIEPAHTHOCTH, IKOHOMUYECKOTIO M COLIMAIbHOTO Pa3BUTHUS U
OCYIIECTBIICHUS TMOJUTUKA WH(POPMALMOHHOW Oe3omacHOCTU. VIMEHHO MO STOM NpUYMHE TroCy-
JapcTBeHHAs MH(OpMaLMOHHAs MMOJMTUKA HE J1aBajia JOJLKHOTO 3¢ ¢exTa, a mpouece popMUpOBaHHS
OTKPBITOTO OOILIECTBA OKa3aJICs Oe3yCHEIHbIM.

Eme onna npoGiema 3akirodanach B MPAKTUUYECKOM peau3aliy rocyJapcTBEHHOM HH(popMma-
IUOHHOM MOMUTUKU.OTHUM U3 OCHOBHBIX (JaKTOPOB, CTOSIBILIMX B OCHOBE YKa3aHHOH MPo0IeMbl, ObLIO
OTCYTCTBHE COBPEMEHHOH TNpaBOBOW 0a3bl, CBS3aHHOH C JAEATEIBHOCThIO Menua. [loCKOIbKY
peanuzanys rocy1apcTBeHHON MH(OPMAIIMOHHON MOJUTUKUA B (PYHKIIMOHAILHOM acleKTe aJeKBaTHO
TpeboBasa pa3BUTHs HHPOPMALIMOHHOTO 3aKoHOAaTenbecTBa. OqHako B Havase 1990-x ro/1oB U B 3TOM
obnactu HaOJIONAMCh CEepbe3HBbIE MPOOIeMbl. Tak HEIOCTaTKW, BOSHUKIIME B CBSI3H C TOCyAap-
CTBEHHOW MH()OPMAIIMOHHON TMOJIMTUKOM, MPENsATCTBOBAIN ((HEKTUBHON NEATEIHHOCTH Meaua Kak
COLMAIBHOrO MHCTUTYTA. [lapasokcanbHOCTh CIIOKMBILEHCS CUTYallMM 3aKJI04ajlach B TOM, YTO B
pe3yibTaTe HeMpaBUIIbHOM MOJIMTUKY TOTIAIIHETO IPaBUTENBCTBA IpaXkaaHe AzepOaiiikaHa He MOV
L[EJICHANPABIEHHO BOCIIOJIB30BaThCs IMPHUCYTCTBYIOIIMM B MHPE OrPOMHBIM HH(OPMAIMOHHBIM
noTeHIMaioM. B Takoi cutyanuu ypoBeHb 00CTy>KUBaHMsI Ha HUH(GOPMALIMOHHOM PBIHKE ObLT JIOBOJIBHO
HU3KUM U JAJICKUM OT THOKOCTH, OOBEKTUBHOCTH U IPYTUX CYILIECTBEHHBIX TPEOOBAHUI K Ka4eCTBY.

Kak ormernn usBecTHbIi poccuiickuii uccnenosarens B. [lomoB: «Orpanuuenue nocryna K
nHGOpPMALIMU TPUBOJUT K KPYIMHBIM SKOHOMUYECKUM U COIMAIBHBIM MOTEPSIM, CO3/1aBasi Cepbe3HbIe
HPENATCTBHSA B chepe MocTpoeHust MHHOPMAIIMOHHOTO o01ecTBay [2, 49].

OnHako, B TOT CIIOXHBIA TEPUOJ, B YCIOBUSIX (OPMHUPOBAHHS HOBOM OOIIECTBEHHO-TIOJIHUTH-
4eCKO# cpeibl ObLTIO HEBO3MOKHBIM MTPEOTBPATUTH HAIIMOHAILHOE BO3POXKICHHE, YTO U JIAJI0 MOIIIHBIH
TOJIYOK TOSIBJICHUIO HOBBIX MEYATHBIX W3/IaHUH, 1EATEIbHOCTh KOTOPBIX CYHIECTBEHHO OTIMYAIach OT
MPEIbIAYILINX.

Ha ¢one mponecca nepecrpoiiku B CCCP eme B 1989 rony Bellia B CBET U3BECTHAs razera
«AzepOaiikan», cUMTaIOIasICs IEPBOM JTACTOYKOM HE3aBUCUMOM azepOaiiykaHCKO meyaTu, KoTopas
Chirpajla HEMAaJOBAXHYI0 pOJb B PpaCIIMPEHUH HAIMOHAIbHO-OCBOOOAMTEIBLHOTO JIBUYKEHUS,
Hauasmerocs B 1988-1989 ronmax. /lesrensHOCTE 3TOM ra3eTsl IpeICTaBiIsia OTPOMHYIO 3HAYMMOCTh B
pa3BUTUM a3epOaiiKaHCKOM MedaT 1 00IECTBEHHOTO CO3HAHUSL.

Hapsany c razeroil «AszepOaiimxany», Takue rasersl, kak «Cexap», usnanHas 24 nexadbps 1989
roja, «A3ajibiry, BeIIenmas B cBeT 4 arycra 1989 roga, AeicTBOBaM HE HA OCHOBE JUPEKTUB U
nokazannii KoMMyHUCTHUECKON MapTUM, @ CaMOCTOSTENBHO U HE3aBUCHMO, CIIOCOOCTBYSI OOpbOe 3a
HallMOHAJIbLHOE 0CcBOOOXIeHHe. Benen 3a HUMU Havanu u3faBathes rasersl «3epkaiioy, «Cec», «EHn
MycaBary, «ku caxumy, «525-mxu razety, «EHn AzepOaiiikany, 4eM U Ha4aJICs COBEPIIIEHHO HOBBIN
3Tal B UCTOPUH a3epOaiipkaHckoi neyatu. JlaHHbIe OpraHbl HeyaT, yKpernuBIIMEe CBOE MECTO B Macce
OOILIECTBEHHOTO MHEHMS, TAK)KE BBHICTYITHIIM B KAU€CTBE OCHOBHOT'O HOCHUTEIS IUTIOpATM3Ma MHEHHH.

«Ha c10%kHOM, HO TOBOJIBHO IIMPOKON KOHKYPEHTHOM IJIOIIA I, I/1€ CTOJKHYIUCH IUTIOPAIU3M
MHEHHH, BOHUKIINNA B HOBBIX OOIIECTBEHHO-TIOJUTUYECKUX YCIIOBHSIX, HHTEPECHl MHOTOUMCIIEHHBIX
MapTUid U TPYII, MONBITKA BHEIIHUX U BHYTPEHHUX JABJICHUHN Ha Me4aTh, Hallla HAaIlMOHAJIbHAS TIe4aTh
MIepeXMIIa T, Ha3bIBAEMBIN «OKperHeM B 6opb0e» [7].

Takum o6pazom, B Havasie 1990-X TO70B B mpoIieccax HApOJHOTO JIBWKEHHSI U HAIMOHATHHON
60pBOBI 32 HE3aBUCHUMOCTh ObUT HauaT HOBBIM 3TAIl Pa3BUTHs HALIMOHAJIBHOW nevaTn AsepOaiikaHa.
VYcnemHas U OCHOBaHHasl Ha JAEMOKPAaTHUECKUX IPUHIMIIAX JESITEIbHOCTh HAallMOHAJIBHOM I1€4aT,
IIPUBBIKILIEHN JJOJTOE BpEMsI ICMCTBOBATh B pyCile OTPAHNYEHHUI 1 JINIIEHW, CBsI3aHa ¢ uMeHeM [ eliapa
AnmeBa, KOTOpBIN BEpHYJICA K BiIactd B 1993 rony.

C BoszBpamieHueM [ A. AnneBa K BIacTH HayalCsl MPOLIECC MOCTPOEHMS JEMOKPATUYECKOIO,
CBETCKOI'0 U MPaBOBOI0 I'OCYAApPCTBA, OJHUM M3 OCHOBHBIX COCTaBJISIOIIMX KOTOPOTO CTaj BOMNPOC
obecniedeHusi CBOOOIBI cioBa U MH(POpMarmu. B kadecTBe OCHOBHOM 3a7auu, CTOSIIECH TIEpe]] HOBOM
MH()OPMAIMOHHOH MOJIMTUKON rOCY1apCTBa, «OOIEHAMOHATIBHBIN JIUAEP ONpeaei (OpMUPOBaHIE
Y pa3BUTHE JAEMOKPATHUECKHX U Iumopanuctuueckux CMMU, co3panre HopMaTHBHO-TIPABOBOM 0a3bl U
obecricucHHE 9SKOHOMHYECKOW He3aBucumoctd [4, 114]. TpeGoanue 1o (GOpPMHUPOBAHHIO
roCyIapCTBEHHON MH(OPMAIIMOHHON MOJMTUKH, HATPABICHHOW HA MOCTPOEHHE MH(OPMAIIIOHHOTO

138



“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

obmecTBa, ObUTIO OOEcIeYeHO MMEHHO B Iepuo mpasieHus I.AnmmeBa. Bee 3TO okazaio MOoXu-
TEJIbHOE BIIMSIHWE HA PA3BUTHE TIOCYAApPCTBEHHOM HMH(OPMALMOHHON IMOJUTHUKU KakK YCOBEpLICH-
CTBOBAHHOM HAyYHO-TEOPETHUYECKOM U AIMIIMPUUECKON cucTeMBL. ['ocynapcTBeHHas MH(QOPMALMOHHAS
IIOJIUTHKA, SIBJIAIOIIAACS COBOKYIHOCTBIO IOJUTUYECKHUX, IPABOBBIX, 3KOHOMUYECKUX, COLHAIbHO-
KyJbTYPHBIX W OPraHM3allMOHHBIX MEPONPHITUM TroCyAapcTBa, HAlpaBICHHBIX Ha oOecreyeHue
KOHCTUTYLIMOHHOTO IIpaBa TIpakJaH Ha JOCTyll K MH(pOpMalMM, Hayajga OCHOBATEIbHO COBEp-
IIIEHCTBOBATHCA. TOJNBKO ATU YCIOBHS CHENIAIM BO3MOXKHBIM CO3[JaHUE €IMHOTO MH(OPMALMOHHOTO
npocTpaHcTBa AsepOaiijpkaHa, €ro BXOXKICHHE B MHPOBOE HH(POPMAIIMOHHOE IPOCTPAHCTBO,
obecrieyueHre HHPOPMALMOHHON 0€30I1aCHOCTH JITYHOCTH, OOIIECTBA U TOCY1apCTBa.

Cratbs 47 Konctutyiuu, npuaaroi 12 Hos0ps 1995 rona BceHapoJHBIM FOJI0COBaHUEM, IJIACHT,
9TO KaXJIbld 00J1a/1aeT MpaBoM Ha CBOOOY MBICIH | clioBa. A B crathe 50 Hacrosmielt Konctutymmm
ropopurcst: «l. Kaxnpiii obnamaer cBoOOION 3aKOHHBIM ITyTEM HCKaThb, NPUOOpETaTh, Nepe/laBarh,
COCTaBJIATh U pacupocTpaHsaTe uHpopmanuio; 1. T'apantupyercs cBobona MaccoBoi MH(OPMALUH.
3amnperiaercs ToCyJapcTBEHHAs IIEH3ypa B CPEACTBAX MACCOBOM MH(OPMAINH, B TOM YHCIIE B TIEYATH;
II. Kaxnomy rapanTupyercsi IpaBO ONpOBEpraTth OIYOJIMKOBAHHYKO B CpEJICTBaX MAacCOBOH
uHpopManuu HHGHOPMALIUIO, HAPYLIAIOLIYIO €ro IIPpaBa MM HAHOCSILYIO yIepO ero uHrepecam, oo
oTBevath Ha Hee» [10].

Kak ctaHOBHTCSI O4€BHIHBIM, TaHHAS CTAThs, IIPETyCMaTpUBasi CBOOO Ty HH(POPMAIIUH, BKIIIOYAET
TaKKe 3alpeT roCyIapCTBEHHOM LIEH3Yphl B CpeincTBax MaccoBod HMHpopmanuu. C TOUKH 3peHHs
OpraHu3aIy CBOOOIHON AEATETHHOCTH MEANA, ITOIOOHBIH MOIXO/] IPENICTABIISIET 0COOYIO 3HAYMMOCTb,
co3aBasi HEOOXOMUMYIO TIPABOBYIO 0a3y Ul €€ pealn3aliii. JTO, B CBOIO OUYepelib, a0 MOUIHBINA
TOJYOK K BO3HHMKHOBEHMIO Y/IOBJICTBOPUTEIBHOIO M JOBEPUTEIBHOIO OTHOIIEHHMS OOLIecTBa K
nearenbHoctTd  CMU, pes3ko yBenMuUWwiIo BO3JACHCTBHE HH(POPMALMOHHOM JEATEIbBHOCTH Ha
obmectBeHHOe MHeHHE. Kak otmeuaet poccuiickuil yuensiit E.I1. TaBokun: «CMMU oka3anu akTuBHOE
BJIMSTHUE Ha B3TJIS JTIOJICH Ha COOBITHS, HA UX OIIEHKY M OOIIECTBEHHOE MHEHHEY [6, 46].

B GonbummHCTBE citydaeB, ToBOps 0 (PyHKIMAX Me/ua, B MEPBYIO ouepesib 00paliaeM BHUMaHUE
Ha UX OCHOBHYIO (DYHKIIMIO, 3aKJIFOUAIOIIYIOCS B oOecriedeHun obmecTBa nHpopmanuei. OnHako B
COBpEMEHHBIX MH(POPMAIIMOHHBIX OOIIecCTBaX (YHKIIMM MeIra W OTHOIIEHHE OOIIeCTBa K HUM HE
OIPaHUYMBAIOTCS TOJBKO 3TUM. IIOCKONBKY Ha COBPEMEHHOM JTale OTHOUIEHUS B TPEYTOJbHHKE
«Meaua - 00IIECTBO —TOCYIapCTBO» JOCTUIIIM TAKOTO YPOBHS, YTO CTAIW BaKHBIM HHCTPYMEHTOM C
TOUKH 3pEHUs CyAbObI HApOI0B U rocyaapcTs. [loaToMy B crcTeMe JaHHBIX OTHOLIEHUH UH(POpMaIs
TaKKe BBICTYNIaeT B KadecTBE (YHKIMOHATIBHOW €IUHUIIbI, OCYIIECTBISIOMIEH yIpaBiIeHHE.
WNudopmanuss paccmarpuBaeTcsi Kak 0c000€ HMHCTUTYIHMOHAJIBHOE CpEJICTBO, a €€ KauyecTBO H
MIOCJIEJICTBUS, KOTOPBIE MOT'YT BO3HUKHYTb I0CIIE PacIIpOCTPaHEHUS, MIIU IIPEUMYIIIECTBA, KOTOPhIE OHA
MOJKET ITPUHECTH C TOUKH 3PEHMsI HAlIMOHAJIBHBIX UHTEPECOB, HAXOAATCA B LICHTPE BHUMAaHMUSL.

3a nocnenuue 20 jer MenuacerMeHT AsepOaiipkaHa JOCTHT ONpeleseHHbIX ycrexoB. Ilocie
BOCCTAaHOBJIEHUSI He3aBucuMocTH B 1991-om ropxy, aszepOaimxanckue CMUW  moasepriuch
(dbyHIaMEeHTaIbHBIM TpaHchopMaIysiM, TJE€ PEIIAoNIyl0 POJib ChIMpAd HOBble WMH(GOPMAlMOHHBIE
TEXHOJIOTUM U WH(pOPMAIMOHHAs peBomolus. B naHHBIX ycnoBusx B AsepOaiiykaHe OTHOILICHUS
Mex Iy rocynapctBoM 1 CMU MOXXHO oXapakTepu3oBaTh KaK «CHHTE3UPOBAHHYIO MOJEIbY, KOTOpast
BKJIIOYAET B ce0sl OCOOEHHOCTH HECKOJBKUX MOJEIel B3aMMOOTHOIIEHUH, HAIPUMEP «TOCYIapCTBO -
npeccay, a TakKe «MOJETb Pa3BUTHUs», KOTOpas B OoJiee MOJIOJBIX CTpaHAaX peau3yeT MOCTPOCHUE
HaIMOHAJIBHOM rOCyJapCTBEHHOCTH.

Hano ormeruth, 4TOo B pe3yiabTaTe pPELIUTENbHBIX IIAroB, MNPEANpUHATHIX I. AJHMEBbIM,
rocyAapcTBeHHasi MH(OpMaIIMOHHAs MOJUTUKA CTPaHbl MpHoOpena HOBbIM uMmynbe. OHAKO 3TO He
o3Hayaio, yro CMMU neiicTBoBaM Ha OCHOBE aIMUHUCTPATUBHBIX JaBJICHUI U HHCTpYKIMii. HarpoTus,
cpa3dy mocine Bo3BpamieHus ['eiimapa AnueBa K BJIAacTH TOCYJAapCTBEHHAs IMOJIMTHKA MOJBEPIIACH
kputike B CMU, mocpencTBOM KOTOPBIX TakKe ObLTH TOBENEHBI TpeOOBaHUS OOIIECTBEHHOCTH JIO
NPaBUTENLCTBA. B TO ke Bpems, ydacTue OOIIECTBEHHOCTH B (DOPMHPOBAHMM TOCYIapCTBEHHOM
IIOJIMTUKHU OCYILECTBIISIIOCH C TOMOIBbI0 Mena. Mubivu cnoBamu, CMU Hayany BeICTYNaTh B KAUECTBE
MHHULMATOpa TOCYAAPCTBEHHOW IOJMTUKM M KaK OpraHu3aTop y4yacTHsl IpaxJaH B o0OILIerocy-
JAPCTBEHHBIX JIEIaX.
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VYka3oM raBbl rocynapctBa «O JOMONHUTENBHBIX Mepax B o0nacTu oOecriedeHHs CBOOOIbI
cJIoBa, MHEHUS U uHpopMmaiuu B Azepbaiimpkanckoi PecrryOmuke» ot 6 aBrycra 1998 roma B crpaHe
Obula TIOJHOCTHIO yIpa3iHeHa LeH3ypa. CoriacHO AaHHOMY YyKa3y, OJHOM M3 IJIaBHBIX Liejiel
rOCYZIapCTBEHHOM TOJIMTUKU SIBISIETCS TPOJOIDKEHUE MPOTPECCUBHBIX TPAAMIMi meyatu AsepOaii-
JpKaHa M X 00oraiieHre COBPEMEHHBIM MEXIYHAPOIHBIM OIBITOM, COBEPIIICHCTBOBAHUE MaTepUallb-
HO-TEXHHUYECKOTO COCTOSIHUSI CPEJCTB MaccoBoi uHpopMmarmu, 3pGeKTUBHOE HCIIOIB30BAHUE HX
BO3MOXKHOCTEH B TIPAaBOBOM T'OCYIAPCTBEHHOM CTPOMTEILCTBE, (OPMUPOBAHMU U  Pa3BUTHU
rpakAaHCKOro OOIIECTBA, a TAKXKE B IPETBOPEHHUHU B KH3Hb IEMOKPATHUECKUX PeHOPM.

[TocTosiHHOE COBEPIIIEHCTBOBAHNE 3aKOHOAATENBHON 0a3bl, pPErylupyromend esTelbHOCTb
CPEICTB MaccoBOM HMH(pOpPMAaIMK, W TPUBEICHHE €€ B COOTBETCTBUE C MHUPOBBIMU CTaHAapTaMu
HETIOCPEICTBEHHO CBsi3aHbl ¢ MMeHeM ['elimapa AmmeBa. ['oBops 00 3THX JOKYMEHTax, MOXKHO
YIOMSIHYTh 3aKOHBI AszepOaiimkaHckoit Pecnyomuku «O cBoOonae wHpopMmammm», «O mpaBuiax
paccMoTpeHus oopaleHuit rpaxaany», «O6 nndopmanyu, tHGOPMATU3ALUH U 3aIIUTE HHPOPMALIUNY,
«O monmy4yenun uapopmanun 00 oKpyxKaromen cpeney, «O cBodboe nHpOpMAIHN» U JP.

Bce 3tu Mmepbl, HampaBieHHbIE HA Pa3BUTUE MEIWA, OTHIOb HE CTaBWIM MX B IOJIOKEHUE
3aBHCUMOE OT rocyjaapcrsa. HanmpoTuB, mpaBUTENILCTBO BBICTYIAJIO B Kaue€CTBE 3aUHTEPECOBAHHOM
CTOPOHBI B YCTPAaHEHUH HEIOCTAaTKOB TOCYJAPCTBEHHOM IMOJUTHKH, a TAKOKE B PEIICHUH TPOOJIEM U
MOIJIO TOYHO IPOAHAIU3UPOBATH IO3ULMIO OOIIECTBEHHOCTH B OTHOIIEHHUM JTOH IOJUTHKU
MOCPEJICTBOM CPEJCTB MAaccoBOi mHGpopMmanuu. B pe3ynbraTe Takol IIIIOPATUCTHYECKONW CUTYaAIUH
oM 00penr BO3MOXKHOCTH Oojiee MOApPOOHO O3HAKOMHUTBCS C HEHTPATbHOW PpOJBbI0 MeAua B
JEMOKpPAaTUYeCKOM OOINECTBE, a Takke IMOJIUTHKE C TMOJOXHUTEIbHBIMA W  OTPULATEIIbHBIMU
MocJIeACTBUAMHU 3To ponu. [To MHeHHI0 poccuiickoro uccnenosarens M.MentoxrHa, MIMEHHO Ha 3TOM
(doHe TeH1eHIU K 00BEKTUBHOCTH B OCBEILIEHUY FOCYIapCTBEHHOM MOJIMTHKHU B ME/IMa Pa3BUBAETCS O
BO3paCTarOIIEH JINHNH, IOCKOJIBKY TAHHOE YCIIOBHE BBICTYIAET B Ka4eCTBE (PaKTopa, MPEeBPATHBIIETOCS
B OTpeOHOCTH obuiecTBa [3, 17]. TToBbilieHHOE BHUMAHUE K ME/INa TAK)KE OKA3aJl0 MOJOKHUTEILHOS
BJIMSIHHME HAa POPMHUPOBAHKE OTKPHITOTO MH(POPMAIIMOHHOTO 00IIeCTBA B cTpaHe. B mogo6Hoi cutyaruu
ObUIM YCIIEHIHO IMPEOI0JIeHbl HH(OPMAIMOHHBIE YIPO3bl LIEIOCTHOCTH T'OCYAApPCTBA, a LIEJIOCTHOCTh
€MHOTO HMH(pOPMAIIMOHHOTO TMPOCTPAHCTBA ObLIa MOCTpOeHa Ha Ooyiee MPOYHBIX OCHOBaHUAX. B
pe3yJibTaTe BCEro 3TOro CyIIeCcTBeHHO n3MeHunach nanmurpa CMU AzepOaiimpkana. Cienyer 3aMeTHTh,
YTO Ha ATO TAKXKE MMOBJIMSUIN U JIBA IPYTUX OCHOBHBIX (PAKTOpa: BO-TIEPBBIX, ObUIN CO3/JaHbI CEPbE3HbIE
MHHOBAIMH B COLIMATIBHOM CTPYKTYpe a3epOaiiIKaHCKOT 0 00I1IeCTBa, 8 BO-BTOPBIX, ObUIN HauaThl HOBBIE
TEXHOJIOTMYECKHE MPOLECCHI, TPEOYIOIe N3MEHEHNs TUTIOJIOTUH Me/I1a, He TOJIbKO B A3epOaiikaHe,
HO U BO BCEM MHUDE, 4TO OBLIO JOJKHBIM 00pa3oM OILIEHEHO PYKOBOJCTBOM CTpaHbl. Takum obpas3om,
rpanuubl Bractu CMU B oOmiecTBe cranu pacuMpsTbes, OJHAKO, OHU TaKKe ObUIM TOJBEPIKEHBI
BIIMSHUIO IOJIMTHYECKOM M SKOHOMHUECKOH cdep. be3ycnoBHo, Ko BceMy 3TOMY ClleyeT OTHOCUTBCS €
TOYKH 3pEeHUs! O0IIECTBEHHO-TIOJIMTHUYECKOM CTPYKTYpPBI U peanii TOro nepuoia.

HoBblii meproxg B pa3BUTUM a3epOailUKaHCKOW «MEIUAWHIYCTPUM» CBSI3aH C HMEHEM
MOCTIETYIOLIET0 TpPEe3uIHTa CTpaHbl. YJensis 0coboe BHUMAaHUE OOECIICYEHUI0 WHTEHCHUBHOCTU
Iporecca MOCTPOEHUS W PA3BUTUS IIPABOBOIO, JEMOKpPAaTMUYECKOro rocyaapcrsa, Minbxam Amves
BBICOKO OLIEHUJI POJIb CPEJICTB MAaCCOBOM MH(OpMALIMK B KU3HU CTPAHBI, OITPEAETIUB B KAUECTBE OJJHOTO
13 IPUOPUTETOB CBOEH MOJIMTHKH CO3/IaHKHE OJaronpUsTHBIX YCIOBHM 7Sl Pa3BUTHUS IEMOKPATUUECKUX
U He3aBUCHUMBIX Menua. HoBbIM mpoliecc MojepHM3aIMM, HAuyaBIIMCA B OOIIECTBE, TAaKXKe OKazall
rnyookoe BIUsSHUME Ha Menua.Tak,B cTpaHe ObUIM NpPEANpPUHATH BaKHbIE IIard, HAuMHAs OT
COBEpILIEHCTBOBAHMUS 3aKOHO/aTeNnbCcTBa B 00mactu CMMU u 3akaHumBasi yKpeIuieHueM MaTepuaibHO-
TEXHUYECKOM 0a3bl 3TOr0 CErMeHTa B LeNsAX 0ojiee IMHAMHUYHOTO pa3BUTHSI MEINA.

Crnenyer OTMETUTb, YTO B JJAHHOM HarpaBieHUM Npe3uaeHToM V. AnneBbIM OBbLIH MOJIMHCAHBI
MHOTOYMCJICHHBIE YKa3bl M PaclOpsSKEHUs, CBA3aHHBIE C IE€YaThIO0 M JIPYTUMHU CpEJICTBAMU MeEnua,
YTBEP)KJCHBI 3aKOHOJATENbHBIE AKThl. JTOT MPOLECC, CONMPOBOMKIAIOLIMNICA MEPEJOBHIM MHPOBBIM
OIIBITOM M MEKIAYHAPOJHBIMU CTaHAAPTAMH, IPOIOJDKAJICS B TECHOM COTPYJHHUYECTBE C Pa3InYHbIMU
menuactpykrypamu. K npumepy, npunstue 3akonHa «O tenepaguoBenianum» ot 2003 roxa Obu1o
peann30BaHo B ycioBHsIX coTpyanudectBa ¢ CoBerom EBporibl. Co3ganue B To Bpems HarmonansHoro
cCoBETa TEJIEBUJICHUS U PAJU0 KaK HE3aBUCUMOIO T'OCYAApCTBEHHOI'O OpraHa, OCYILECTBISIOLIETO
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(YHKIMIO KOHTPOJIS HaJl COOJTI0OACHNEM TpeOOBaHM 3aKOHOAaTeIbCTBa B cepe anekTpoHHbIX CMU,
CTaJIOo €I11€ OIHUM BaXXKHBIM COOBITHEM B UCTOPHH MEJHA.

[Tpunstre B 2004 roay 3akona «O0 001IeCTBEHHOM TeEpaOBEIIaHIIY, a TaKOKe 3amyck B 2005
rogy OOmIecTBEeHHOH TenepaauoBeaTeIbHON Kommanud Ha 0a3ze AzTV2 MOJHOCTBIO COOTBET-
CTBOBAJIO ITyTH JIEMOKPAaTHUYECKOr0 pa3BUTHs, BbIOpaHHOro AsepOaiikaHoM B Menuacdepe, U craio
IIPOJIOJKEHUEM CUCTEMHBIX JTMOepaibHbIX pedopM.

MynbTHKYIBTYpalbHble  Tpaaulmu  AsepOaiipkaHa HaOUTM CBOE OTPaKEHWE H B
rocyznapcTBeHHoi Menuanonutuke: «Ceromus B AszepOaiimkanckoii PecnyOnuke chopmupoBanach
CBOOO/IHASI, IUIFOPAIMCTUYECKAs IIpecca, COOTBETCTBYIOIIAS IE€PEAOBBIM MHUPOBBIM CTaHAAPTaM.
VYupexIeHHble Ta3eThl M KypHAJIbl TNPHHALICKAT PA3IUYHBIM IMOJUTHYECKUM, OOIIECTBEHHBIM
OpraHu3alsM M YacTHBIM (hM3MUECKHM JnaMm. B pecnyOmnuke myOIMKYIOTCS MHOXECTBO HAy4YHO-
[PAKTUYECKUX, OOIECTBEHHO-NIOIUTHYECKUX, COLHUATbHO-?KOHOMMUYECKUX M JPYIHX >KypHAJIOB,
OXBAaTBIBAIOIIMX CaMbIE Pa3HbIE U CIIOXKHbIE IPOOIIEMbI KU3HU o01iecTBa. B AzepOaiimkane u3naroTcs
ra3eThl Ha S3bIKAX Pa3MYHBIX HAMOHAJIBHBIX MEHBIIMHCTB, MPOKUBAIOIIMX B CTPAHE: JIE3TMHCKOM,
IPY3UHCKOM, TAJIbIILICKOM, aBapCcKOM U KypJACKOM. B To e Bpems IyOJMKYOTCS M3JaHHUA U Ha
AHTJIMHACKOM, (PpaHITy3CKOM, HEMEIIKOM, apaObCKOM U IPyruX si3bikax» [5, 12].

E1e oHIM HEMaIOBaYKHBIM aCIIEKTOM SIBIISIETCS TO, UTO B paMKax (POPMHUPOBAHUS U PEATU3AINT
rOCyZIapCTBEHHON HH(POPMAIIMOHHOH MOIMTHKH, MEIHA BEICTYIIAIOT B KAYECTBE HHCTPYMEHTA «MSTKOH
CUJIBD» BO3ZEUCTBUSA Ha 00mecTBo. OCHOBOIOJOXXHUK IIMPOKO PAcIpOCTpaHEHHOW Ha 3amaze
KOHLENIUK «MATKOM cuibl» [x.Hall moarBepxkaaer, 4To rocyaapcTBO, IbITAOIEECS JOMUHUPOBATh
Ha MEXIYHApOJHOM apeHe, JOJKHO TaKK€ HMMETh BO3MOYKHOCTb IPOM3BOJUTH MHOTOUYMCIIEHHbIE
MHQOPMALIMOHHBIE MaTepualibl, JEMOHCTPUPYS TMpPH 3TOM CHIY BIMSHUS UM  CIHOCOOCTBYs
¢dopmupoBaHuto MoBeCTKM AHA. OH CUMTAaeT, YTO B TAKOM CIIy4ae CTPaHbl, UMEIOLIME IIUPOKHE
BO3MOXKHOCTH BBIXOJIa Ha pasHble WH(OpMAMOHHBIE KaHAJIbl, MOTYT JOCTHYb 3HAYMTEIILHBIX
npeumytiects [9, 87].

**k*k

CoumanbHble popMbl KOMMYHUKAIMK yepe3 HTepHeT cTanu 0oJiee MUPOKO paclipoOCTPaHIThCS
HE TOJIbKO B A3zepOaiikaHe, HO M BO BCEM MHUpE. Y POBEHb Pa3BUTUS HHTEPHET-Me A 3a nociennaue 10
ner (HaunHasg ¢ cepeauHbl 1990-x IT.) pe3KO M3MEHWIICS, HECMOTPS Ha TO, YTO IO CPABHEHUIO C
3armaHBIMU CTPaHaMHU, HECKOJIbKO OTcTaBajl. He citydaiino, uto B HacTosiee BpeMs A3epOaiika cTai
IIPUMEPOM Uil MHOTUX cTpaH B cdepe mmpokoro npumenenuss VKT, naunnas ot gopmupoBaHus
«QIJIEKTPOHHOT'O NIPABUTENILCTBA» B CTPAHE 10 CO3JaHMs KOCMUYECKOM OTPACIIH, YTO SBISETCA CaMbIM
BBICOKMM IIOKa3aTeleM JaHHOro nporecca. OmHako, 3TUM BCE HE OIpaHMYMBACTCS, HAllla CTpaHa
IIPO/IBUraeTcsl BIIEpe]] K HOBBIM JIOCTHKEHUSIM. B yacTHOCTH, NpOBOAMTCS LieJeHANpaBlieHHAs
MOJIMTHKA IO Pa3BUTUIO0 KOCMUYECKON HHAYCTPUH, TIpeBpaliiasi 3TOT CEKTOP B OJIHY U3 KIFOUEBBIX chep
HYKOHOMMKH.

B Hacrosimee Bpemsi ObicTpoe pa3BuTHe VHTepHEeTa OKas3bIBaeT 3HAUYMUTENILHOE BIMSHUE Ha
nesirenbHocTs CMU, mockosibKy IMEHHO MHTEPHET CO3/1aeT YCIOBHS Ul BBIXOJAa MHOXECTBA Ta3erT,
pPaaMOCTaHIIMH M TEJIEeBU3MOHHBIX KaHAJIOB Ha OoJiee IMIMPOKHE ayAuTOpuUH. Tak, HMOCPEICTBOM
WutepHera ceronHsi OOJNBUIMHCTBO Ta3eT, TUPaXK KOTOPBHIX HE MpeBblaeT 10 ThICAY 3K3eMIUIIPOB,
CMOIJIU MPEBPATUTHCS B MEAMA-OpraH OOIECTBEHHOW 3HaYMMOCTU.B HacTosmmii nepuona pacryuiue
Temnbl VIHTepHETa BHECIU CYIIECTBEHHBIH BKJIaJ B CTaHOBJIECHHE I'Pa’KIaHCKOM >KypHAIUCTUKU. B
YaCTHOCTH, PsJI COIMaNbHBIX cereil (Hampumep, Facebook, Twitter u np.) mpuBenu rpaxJaHCKYIO
KYPHAIUCTUKY K O0Jiee aKTHBHOMY COCTOSIHHIO, YTO HaOMII0JaeTCsl CEroAHs U B A3zepOaiimxane.

Co3gaHue ONTUMANbHBIX YCIOBHH Ui YJOBJIETBOPEHHs HH(OPMAIMOHHBIX MOTpeOHOCTEN
nojb3oBareneil B cdepe npuMeHeHus MH(POPMAMOHHO-KOMMYHUKAIIMOHHBIX TEXHOJIOTHH Croco0-
cTByeT (opMUpOBaHHIO B A3epOaiikaHe HHPOPMAaLIMOHHOTO 00IIeCTBa, OKAa3bIBAET INTyOOKOE BIHSHUE
Ha pealu3aluio MpaB rpaxiaaH W T.J. Hapsmy c 3TUM, JaHHbIE TEXHOJIOTUM OOYCIIaBIMBAIOT
3HAQUUTEIbHBIE HM3MEHEHUS B COLMAJIBHOM CTPYKType OOIIecTBa, 3KOHOMHMKE M B Pa3BUTHU
JEMOKpPAaTUYECKMX MHCTUTYTOB. B TakuMX YCNOBHSX «...MIOCTpOCHHE HH(OPMALMOHHOTO OOIIeCcTBa
BOCIIPUHMMAETCS] B Ka4eCTBE OJHOIO M3 IPHUOPUTETOB TOCYAAPCTBEHHOW MOIMTUKH. K OCHOBHBIM
3aa4yaM 3TOM IMOJIMTHKM OTHOCSTCS: pPa3BUTHE YEIOBEUYECKUX PECYPCOB; 3alllUTa IIPaB IpakIaH Ha
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MHPOPMALIMIO U €€ PACIPOCTPAHECHUE, MCIOIB30BAHUE, YKPEIUICHHE WX COIUATBHOTO W WHTEIUICK-
TyaJbHOT'O MOTEHIMAaNa; (POPMUPOBAHUE €MHOTO HAIIMOHAJIBLHOTO JIEKTPOHHOTO MH(OPMAIIMOHHOTO
MIPOCTPAHCTBA, MPOM3BOJCTBO HalMOHaNbHBIX MpoaykroB MKT, oGecrneuenue wuHpOpMaMOHHOM
0€301MacHOCTH, MHTETpalMs B TI100a1bHOE HH(OPMAIIHOHHOE MPOCTPAHCTBO, YCTPAHEHHE OTCTAJIOCTH
crpanbl B obnactu MKT, cozmanue mpo3padyHoro rocylapCTBEHHOIO M MECTHOTO CaMOYIIPaBICHHUS,
AIIEKTPOHHOT'O MPAaBUTENLCTBA | Ap.» [8, 33].

3akioueHue

[TonmpiTO’)KMBast  BBIIIECKA3aHHOE, MOXKHO OTMETHTh, YTO JJIsi BBIIOJHECHUS Pa3IHYHBIX
MOJIUTUYECKUX IeJIeil Ha CETrONHSIIHUI JeHb COBPEMEHHbIE a3epOaliPkaHCKHE Melua UMEIOT BCe
HEOOXOAMMBIE TEXHUYECKUE U UICOIOTMYECKUE BOSMOKHOCTH. Cr0/1a MOYKHO OTHECTH TaKUe MEpBbI, KaK
MIPOCBEIICHHE JIIOJICH, pa3BUTHE B HUX YYBCTBAa COOCTBEHHOI'O JOCTOMHCTBA, 0OecredeHrne cBOOOIbI 1
COLIMAJIHON CIpaBeIMBOCTH, KOHKYPEHTHOE Y4acTHe B MOJHUTUKE. B TO ke Bpemsi, Meua-opraHsl,
CO3JIAl0IIME eJMHOEe HH(POPMAILIMOHHOE POCTPAHCTBO, UTPAIOT KIIFOUEBYIO POJIb B pa3paboTKe eAUHOrO
U JICHCTBYIONIETO HH(POPMALIMOHHOTO Kypca, HAIPaBJIeHHOTO Ha (JOPMHUPOBAHKE OOIICHAIIMOHATBHBIX
HUIel B 00IIECTBE.

OnHOI W3 OCHOBHBIX MPEACTOALIMX MUCCHH SBISETCS MHTEHCHBHOE MPOJOJDKEHHE Ipolecca
MOCTPOCHUS OTKPBITOr0 MH()OPMAIMOHHOTO OOIIecTBa, OOYCIABIMBAIONICTO COIMATBHOES Pa3BUTHE
AzepOaiipkana. B aTom HampaBieHun Benercss KpynmHomaciuTaOHas paborta, B pe3yabTaTe KOTOPOM
OTKpBITOE HH(OPMAITIOHHOE OOIIIECTBO HAXOAUT CBOE YCKOPEHHOE pa3BuTHE B A3epOaiikaHe.

Crnemyer OTMETHTH, 4TO BCE OOJBIIE BO3PACTACT YUCICHHOCTh TPAXKIIaH, BOBJICYCHHBIX B
CoLIMaJIbHBIC U MOJIMTUYECKHE Tporiecchl, a CMI BHOCST CBOM BECOMBIM BKJIAJ] B Pa3BUTHE JTaHHOTO
HampaBieHus. PaccMoTpeB BONpoc B MEKIYHAPOTHOM MAacIHITabe, MOKHO CJIENaTh BBIBOJ O TOM, YTO
HACTOSIIee MOJIOKEHNE YCKOpseT MHTerpanuio AsepOaiipkana B EBpoarianTHueckoe mpocTpaHCTBO,
obecrieunBaeT ero Oojiee MHTEHCHBHOE yJYacTHE B MPOLECCE TI00ATM3AIMHA U CO3MAeT YCICIIHYIO
OCHOBY JIJIs1 MEXKAYHAPOIHOTO HH(POPMAILIMOHHOT'O OOMEHa.
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Xiilasa. Mogalo Orta Asiyada ermoni toskilatlarinin Ermonistanin daxili siyasatina tasirinin
nazori tadgigine hasr olunmusdur. Todgiqatda Qazaxistan, Ozbokistan, Qirgizistan, Tiirkmanistan vo
Tacikistandaki ermoni toskilatlarinin tarixi rollari, ictimai-siyasi olagolori, maliyys imkanlari vo ermani
diasporunun xalqin moadoni va siyasi hoyatina tosir imkanlari dyranilmisdir. Mogaloda osasan bu
toskilatlarin lobbigilik faaliyysti vo onlarin Ermonistana maliyys dostoyi diggsts gatdirilir.

Isdo nazori fikra istinadon geyd edilir Ki, toskilatlarin lobbicilik faaliyyati xarici hokumaotlorda
ermoni maraqlarinin lobbilagdirilmasinda, xiisuson do ermani yalan vo iddialarinin, qondarma “ermani
soyqirim1”nin taninmasinda iqtisadi yardim géstorilmasi kimi mosslslords miithiim rol oynayir. Onlarin
foaliyyati dolayst ilo 6lko daxilinds ictimai rayi vo hokumatin siyasi prioritetlorini formalasdira bilir.

Xaricdoki ermani lobbi toskilatlari ermoni mosalasini beynalxalq platformalarda giindemo
gatirarak bu istigamotds miioyyan monada magsadlarina nail olmuslar. Bu toskilatlar gox vaxt lobbigilik
foaliyyati ilo siyasi gorar gobul edanlarlo slagealor qurur vo ermoni icmasmin sasini beynalxalq
soviyyado esitdirmok ticiin soylor gostarirlor.

Bundan olavs, xaricdoki ermani togkilatlari tohsil vo madaniyyot, humanitar yardim va sosial
xidmat sahasinds xiisusilo canfasanliq niimayis etdirirlor. Onlar ermani dilini, madaniyyatini gorumag,
yaymag moagsadila dil kurslar1, madani tadbirlor vo festivallar toskil edirlor. Bu, digor 6lkalords ermani
icmalarma 6z kimliklorini gorumaq va golacok nasillors 6tiirmok istigamotinds yeni imkanlar yaradir.
Homginin ermoni icmalar1 Ermonistanda yoxsullugla miibariza, sahiyyas xidmatlori, tohsilo dastok kimi
sahalords layihalor hayata kegirir, Ermanistanda rifahi yiiksaltmays calisirlar.

Moagsad: Orta Asiyada ermoni togkilatlarmm ermoni ideologiyasi, yalanlari istiqgamotindo
apardigi coxsaxali faaliyyato diggati gokmok.

Metodologiya: Magals - elmi metod, miiqayisali tohlil, empirik tosvir, tarixi analiz metodlari ilo
todqiqg olunur.

Elmi yenilik: Xarici dovlotlords ermani ideologiyasinin reallasma vasitalorine miiasir realliglar
kontekstindan yanasma.

Acar sozlar: ermoni lobbisi, miinaqiss, diaspora, ictimai birlik, ermoni icmasi.

CO3JAHUE APMSHCKHNUX OPTAHU3ALIMN B CPEJHEM A3UU U X
«MCTOPHYECKAS MUCCHUS»

Erana baximmueBa

Pestome. CraThsi TMOCBsIEHA TEOPETUYECKOMY HCCIIEOBAHUIO BIMSHUS — apMSHCKHX
opranuzaiuii LleHTpanbHON A3uMM Ha BHYTPEHHIOIO MNOJWTHKY ApmeHunu. B wuccienoBanun
paccMaTpuBalOTCs UCTOpUYECKas POjib, OOIIECTBEHHO-TIOJUTUYECKHE OTHOIIEHUS W (PUHAHCOBBIE
BO3MOXKHOCTH apMsIHCKHX opranu3anuii Kazaxcrana, Y36ekucrana, Keipreiscrana, TypkmenucTana u
Tamxukucrana. Ocoboe BHUMaHKE yIENAeTCsd UX CIIOCOOHOCTH BO3JEHCTBOBATh Ha KYJIbTYPHYIO U
MOJIMTUYECKYIO KU3Hb apMSIHCKOro Hapoaa. OCHOBHOM aKIeHT C/IeaH Ha JIOOOMCTCKOM e TeNbHOCTH
YKa3aHHBIX OpraHu3aluid U uX (PUHAHCOBOW MOJICPIKKE TTOJIMTUKH APMEHHH.
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B cratbe, cchutasich Ha TEOPETHUYECKHE COOOPAKEHHS, OTMEYAeTCs, 4YTO JO0OOHUCTCKas
NeSITeTbHOCTh OpPraHM3alluid UTpaeT BaKHYIO pPOJib B JIOOOMPOBAaHMM MHTEPECOB ApPMEHHUU B
MHOCTPAHHBIX TPABUTEIBCTBAX, OCOOCHHO MO TAKMM BOIPOCAM, KaK SKOHOMHYECKas IMOMOLIb B
MIPU3HAHUU apMSHCKOW JKU U 3asBJIICHUH, TaK HA3bIBAEMOI'0 «T€HOLMJA apMsiH». VX nesrenbHOCTD
MOXET KOCBEHHO ()OPMHUPOBATH OOIIECTBEHHOE MHEHHUE U TTOJIUTUYECKUE IPHOPUTETHI IPABUTEIBCTBA
BHYTPH CTpaHbl. ApMSHCKHE JIOOOMCTCKHE OpraHu3aliu 3a pyOekoM B ONpEIeNIeHHOW CTENeHH
JOCTUTIIN CBOMX II€JIe, BRIHECS apMSHCKHUI BOIPOC Ha IIOBECTKY JIHS Ha MEXTyHAPOJHBIX TUIOMIAIKAX.
OTH OpraHu3alil 4YacTO BBICTPAMBAIOT OTHOIICHHUS C JIMLAMH, NMPUHUMAIOIIUMH TMOJIUTHYECKHE
pelIeHus], TOCPEICTBOM JIOOOUCTCKOM NEATEIBHOCTH M MPHIIATAlOT YCHIIHUS JJsl TOTO, YTOOBI T'OJIOC
apMSIHCKOM OOIIMHBI OBbLT YCIIbIIIAH Ha MEKYHAPOJIHOM YPOBHE.

Kpome Toro, apmMsiHCKHE OpraHU3anuy 3a pyOe:koM aKTUBHO JICHCTBYIOT B chepax oOpazoBaHus,
KYJIbTYpbl, TYMaHUTapHOW TMOMOLIM U COLMAIbHBIX YyCIyr. OHU TNPOBOAST S3BIKOBBIE KYPCHI,
KyJbTYpPHBIE MEpPONPHATUS U (ECTUBAIM, HANpPABICHHBIE HA COXPAHEHHE ApMSHCKOTO S3bIKa H
Tpagulii. DTO CO374aeT HOBBIE BO3MOXKHOCTU ISl apMSHCKUX OOIIMH B JPYTrUX CTpaHax [yis
COXpaHEHHs CBOCH HICHTUYHOCTH M TIepeIauul ee Oy IyIiM IOKOJICHUSIM. APMSIHCKUE OOIIMHBI TAKKe
peanu3yroT MPOeKThl B APMEHUH, CBsI3aHHbIE C OOPHOOH ¢ OETHOCTHIO, PA3BUTHEM 3/IPABOOXPAHEHHSI
1 TIOJIIICPIKKOM 00pa3oBaHusI.

Henab: mnpuBieuysr BHUMAHHE K MHOTOTPAHHOM NEATENBHOCTH AapMSHCKUX OpraHu3aluil B
LenTpaspHoi A31u B HallpaBJI€HUH apMSHCKOM WICOTIO0TUU U JIKH.

MetopoJiorusi: CTatbsd UCCIENOBaHA C HCIOJIB30BAaHHEM METOJO0B HAy4YHOTO METOa,
CPaBHHTEIILHOTO aHAIIN3a, SMITMPUIECKOTO OMTUCAHUS U ICTOPHUYECKOTO aHAN3a.

Hayunasi HOBU3HA: MOAXOJ K CPEACTBaM peal3allii apMSHCKOW UAC0JIOTUU B 3apyOeKHBIX
CTpaHaX C TOYKH 3PEHHUSI COBPEMEHHBIX PEATHH.

KiroueBble ciioBa: apmsHCKoe 11000M, KOH(JIMKT, AMAcHopa, OOIIECTBEHHOE E€IMHCTBO,
apMsTHCKasi OOIIIMHA

THE CREATION OF ARMENIAN ORGANISATIONS IN
CENTRAL ASIA AND ITS "HISTORICAL MISSION"

Yegana Bakhshiyeva

Abstract. The article is devoted to the theoretical study of the influence of Armenian
organisations in Central Asia on Armenias domestic politics. The study examines the historical roles,
socio-political relations, and financial capabilities of Armenian organisations in Kazakhstan,
Uzbekistan, Kyrgyzstan, Turkmenistan and Tajikistan, and the capacity of the Armenian diaspora to
influence the cultural and political life of the people. The article mainly focuses on the lobbying
activities of these organisations and their financial support to Armenia.

The article notes, drowing on theoretical considerations, that organisations' lobbying activities
play an important role in lobbying Armenian interests in foreign governments, especially on issues such
as economic assistance in the recognition of Armenian lies and claims, the so-called "Armenian
genocide.” Their activities can indirectly shape public opinion and the political priorities of the
government within clealy Armenia.

Armenian lobbying organisations abroad have achieved their goals to a certain extent by putting
the Armenian issue on the agenda at international platforms. These organisations often build
relationships with policymakers through lobbying activities and make efforts to ensure that the voice of
the Armenian community is heard at the international level.

In addition, Armenian organisations abroad are particularly active in the fields of education and
culture, humanitarian aid and social service. They organise language courses, cultural events and
festivals to preserve and spread the Armenian language and culture. This creates new opportunities for
Armenian communities in other countries to preserve their identity and pass it on to future generations.
Armenian communities also implement projects in Armenia in areas such as combating poverty,
providing healthcare services, supporting education, and trying to improve welfare in Armenia.
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Purpose: To draw attention to the multifaceted activities of Armenian organizations in Central
Asia in the direction of Armenian ideology and lies.

Methodology: The article is studied using the methods of scientific method, comparative
analysis, empirical description, and historical analysis.

Scientific novelty: A new perspective on the mechanisms of Armenian ideology in foreign
countries from the context of modern realities.

Keywords: Armenian lobby, conflict, diaspora, public cohesion, Armenian community.

Giris

Tarixon Orta Asiyada foaliyyst gostoron ermoni toskilatlari ermoni kimliyinin gorunmasini,
ermonilorin basqa xalqlardan manimsadiklori madoni irsin ermani irsi Kimi tobligini 6zlarinin asas
vazifalari hesab etmislor. Homginin ermoni toskilatlar1 Ermonistanin Orta Asiya dovlotlorinds siyasi
tomsilgiliyinin tomin edilmasi vo hamin 6lkalordan Ermanistana humanitar yardim faaliyystinin hoyata
kegirilmasi kimi miixtalif magsadlora Xidmat ediblor.

Ermonistanin  anti-Azorbaycan, anti-tiirk siyasatinin tobligi tarixon ermoni toskilatlarinin
foaliyyotindo asas istigamatlordon olmusdur. Tarixi diigmengilik missiyalarini 6zlarindon sonraki
nasillora Gtiiran millotgi ermanilor bu giin do cinayatkar omallorindon ¢okinmirlar.

Hotta I Qarabag miiharibasindon sonra ermoni togkilatlart vo icmalariin diinyanin bir sira
olkolorindo (Fransa, Boyiik Britaniya, Isveg, Polsa, Avstraliya, ABS, Niderland, Belcikada)
Azarbaycan dovlatinin safirliklori vo miixtalif beynalxalq toskilatlarin niimayandsliklori garsisinda
kegirdiklori qanunsuz etiraz aksiyalari, toratdiklori cinayat aktlari onlarin separatizmo, terrorizma
xidmat etdiyini siibut edir.

Xaricdoaki ermani toskilatlar1 Ermonistanin daxili siyasatine do tosir gostorir. Bu tosir onlarin tarixi
rollarindan, ictimai-siyasi alagelorindan, maliyys imkanlarindan vo ermoni diasporunun xalqin madani
Vo siyasi hayatindaki shomiyyatindon irali galir.

Orta Asiyada ermoni togkilatlar tarix boyu mithiim rol oynamis vo miixtalif sahalords foaliyyot
gostarmislor. Xiisusila X1X asrin sonlarindan etibaran Rusiya imperatorlugunun Orta Asiyada yayilmisg
tosiri naticasinda ermanilar bir gox sektorlarda, xiisusils ticarat va sonayeds xiisusi canfasanliq ediblar.

XIX asrin avvallorindan etibaron ermonilor Anadoludan Yaxin Sorge, Yaxin Sorqdon iso miixtolif
cografiyalara kog¢ etmislor. Sovet dovriindo vo miistaqillik illarindo ermonilorin Orta Asiyaya
kogiiriilmasinin asas sobobi agir igtisadi vaziyyat va alverissiz siyasi sorait olmusdur.

Ozbokistanda ermoni lobbiciliyi miirokkeb mévzudur, koklori tarixi, modeni vo geosiyasi
dinamikadan qaynaglanir. Ermonistan vo Ozbakistanin birbasa sorhadi olmasa da, iki xalq vo onlarin
diasporlar1 arasinda comiyyatin, siyasstin vo iqtisadiyyatin miixtolif aspektlorino tosir edon
Nozaragarpacaq qarsiligh alagolor méveuddur. Ozbokistanda shomiyystli ermani icmalart yaranib vo bu
icmalar ticarot, kond tosarriifati, madangilik kimi sahalords 6z tohfalorini veriblor. [8]

19-cu osrin sonlarindan 6lkads ermani din xadimlori ermoni icmasimin togkilatlanmasinda
ohomiyyatli rol oynamislar. Bu magsadlo Ozbokistanda ermoani-griqoryan icma maktoblori yaradildi vo
1899-cu ildan burada ermani grigorian ibadstgahi faaliyyato basladi. Noticada 20-ci asrin avvallarinda
6lkada ermani diasporu igtisadi cohotdon daha dayaniqli oldu vo onun rifah1 durmadan artmaga davam
etdi. 1903-cii ildo xiisusi kilso formani ilo katolikos Mkrti¢ Somoargonddoki ermani kilsasinin sayi vo
nozarati ilo tikilmis Tatevos Hovsepyants abidasini toqdis etdi (13).

Homginin 1908-ci ildo Daskondds ermoni grigorian Kilsasi do tikilmisdi. 20-ci asrin avvallorinda
burada kilsanin foaliyyatini tonzimloyan markaz yaradildi. Ermanilar torafindan todricon on {i¢ moktab,
ti¢ usaq baggasi, bir klub va ii¢ kitabxana tikildi.

1991-ci ildo Ozbokistan miistaqilliyini elan etdikdon sonra Semargendde Daskond Ermoni
Moadaniyyat Morkazi va Lis Madaniyyat Morkoazi yaradilmigdir. Daha sonra 2001-ci ildo Somoargond vo
Ondicandaki ermoni markazlari birlogdirildi. 2010-cu ilin yanvarinda Samargondda Ermani Milli
Moadaniyyat Moarkozinin yeni ofisi agildi. Olkada ermoni icmasimin magsadi ermonilorin milli kimliyini
gorumad, ermoni dili vo dininin genis tobligatini togkil etmok idi (13).

Bu giin Ozbokistanda &zbok tiirklorindon basqa, 120-don ¢ox millat yasayir vo onlarin hamisi
Ozbokistan Respublikasinin vatondaslaridir. Olko konstitusiyasi borabar hiiquglara, azadliglara tominat

145



“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

verir. Ozbokistanda ermoni toskilatlar1 digoer Orta Asiya lkolorilo miigayisode daha bdyiik aktivlik
gostorirlor. 50 min ermoni Ozbokistan votondasihigini qobul etmisdir (14).

Vaxtilo hor iki 6lkenin Sovet ittifaginin bir hissasi olmas1 Ermanistan va Ozbakistan ohalisinin
bir-birina qarismasini vo miqrasiyasini asanlasdirmaga kémok etmisdir. Bu tarixi alage Ozbokistandaki
kicik ermoni icmalarma miras qoyularaq bugiinodok davam etdirilir. Ozbokistandaki ermani Kilsalori,
modoaniyyat morkazlori vo moktablori ermoni irsinin qorunmasi ii¢iin markaz rolunu oynayir. Bu
qurumlar hom do ermonilor vo dzboklor arasmnda modoni miibadilolori giiclondirir. Ozbokistandaki
ermanilor tez-tez ermoni madaniyyatini 6na ¢ixaran vo icma olagalorini giiclondiran festivallar va
sorgilor kimi madani tadbirlor toskil edirlor. Ozbokistandaki ermoni sahibkarlar vo biznes liderlori yerli
igtisadiyyata tohfo verirlor ki, bu da dolayisi ilo iqtisadi siyasoto va ikitarafli ticarat slagoelorine tasir
gdstara bilir. Investisiya vo biznes tosobbiislori ¢ox vaxt lobbigilik mogsadi dasiyir (2).

Ozbokistandaki ermeni is adamlari vo sahibkarlar medencixarma vo kend tosarriifat: saholorindoe
mdhkomlanmoya calisirlar. Ozbokistanin an gadim vo faal ermoni toskilatlarindan biri olan Ermonistan
Umumi Xeyriyys Birliyi (AGBO) ermonilarin sosial va iqtisadi inkisafina dostok verir. AGBO
Ermanistanin movqeyini giiclondirmok ticiin miixtalif maariflondirici vo modoni todbirlor toskil edir
(13).

Bu giin Ozbokistandak1 ermoni diasporu sayca azalsa da, modoni vo sosial cohotdon foaldir.
Ermoni diasporu Ozbakistanin moadoani mozaikasinin miihiim hissasi kimi mévcud olmaqgda davam edir
vo miixtalif faaliyyatlorlo 6z madani kimliyini qoruyub saxlayir.

Lakin hazirda Ozbokistandaki ermeni icmasinda bir ¢ox asasli problemlor mdvcuddur. iravanda
kegirilon Umumermoni Forumunda istirak edon Ozbokistanin ermoni icmasmin rohbori Sergey
Andreasov icmanmn problemlorine toxunaraq qeyd edib ki, Ozbokistanin ermoni icmasinmn
niimayandolori ermoni dilini ¢ox az bilirlor, baxmayaraq ki, Ermenistan Daxili Islor Nazirliyi icmani
lazimi darsliklorlo tomin edir. “Man dafalarlo Daxili Islar Nazirliyine miiraciat etmisom, xahis etmisom
ki, rusdilli ermanilor iigiin nazarda tutulmus ermoni dili vao adabiyyati dorsliklorini bizim icmaya
gondorsinlar” (9).

“Ermoni koloniyalar1” televiziya layihosinin miiollifi Arevik Orbelyan Ozbokistanda yasayan
ermonilarlo goriisiindo geyd edib ki, bu giin ermoni modaniyyat morkazinin yerlosdiyi vo daxilinds
ictimai foaliyyatlorin hoyata kecirildiyi paytaxt Daskondds istirakgilar, xiisuson do gonclor azdir. O,
ermoni dili sinfi, tarix kurslarinin mévcud olmasina baxmayaraq, istirak¢ilarin azliq togkil etdiyini
vurgulayib (4). Arevik Orbelyanin sdzlorino gors, bu giin Ozbokistanda yasayan ermonilori Miigaddoas
Filip Ermoni Kilsasi vo onun kesisi Ovannes Qriqoryan birlagdirib, kilso konsolidasiyani, kilso
bayramlari vasitasilo birlosmayi va s. 6z funksiyalarindan biri hesab edir (3).

Bu monada Ozbokistandaki Ermoni Apostol Kilsasi ermoni icmasinin dini ehtiyaclarma xidmot
etmoklo mosguldur. Daskonddoki Miigaddas Qriqori Illuminator Kilsasi kimi kilsalor isa ibadet vo icma
toplantilarinin togkilatciligini hayata kegirir.

Ozbokistandaki Ermoni Apostol Kilsasi dlkodoki ermoni icmasi arasinda ermoni madoni
kimliyinin qorunmasinda holledici rol oynayir. Burada tokco dini ayinlor deyil, hom do osasen
miisaolmanlarin yasadigi Markozi Asiya dovlstindo ermoni iddialarimi toblig edon modoani vo sosial
toplantilar kegirilir.

1950-ci illordo ermanilorin Qazaxistana kdgmosi 1.Stalinin “xalglar siirgiin siyasati”don irali
golirdi. Bu dovrds ermonilorin Qazaxistana deportasiyasi vo ya macburi kogiiriilmasi bag verdi. Hazirda
Qazaxistanda 25 mino yaxin ermani yasayir. Oksariyyat Almatida, qalanlar1 iso Pavlodar, Kostanay,
Aktyubinsk, Karaganda, Aktau, Astana va Atirau sohorlorinds comlasib (12).

Digar dlkalords oldugu kimi, Qazaxistanda da ermoni diasporu bir etnik qrup ¢argivasinda milli
simasini, hoyat torzini, adot vo ananalorini, ana dilini, inancini, tarixini vo modaniyyatini goruyub
saxlamaga imkan veran icmada birlasib (10).

2004-cii ilin 30 oktyabrinda Almatida Orta Asiyada ilk ermani madoniyyat markozi olan Nair'i
Ermoni Madaniyyat Markazlori Assosiasiyasi agildi, ardinca Miiqaddos Karabet ermoni kilsasinin
toqdis moarasimi kegirildi. Bu giin Nair'it Ermani Madaniyyat Markazlori Assosiasiyasinda birlogmis 18
ermani icma togkilati foaliyyat gostorir (1). Bu toskilatlar Nur Sultan Almati, Aktobe, Atirau, Aktau,
Karaqanda, Kustanay, Koksetau, Oral (Uralsk), Ozkaman, Ust-Kamenogorsk vo Petropaviovsk
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soharlorinds yerlosir. Bunlara Pavlodar, Simkend, Semeye, Taldikorgan va Derjavinsk soharlorindoki
binalar1 da slavs etmok olar. Homginin ermani icma toskilatlarinin nozdinds 18 bazar giinii moktabi, 11
rags grupu, 3 xor va 1 “Artest” rosm qalereyasi faaliyyat gostarir (15).

Bundan basqa 2014-cii ilin avqustunda Almatida “Qazaxistan Ermonilari ittifaqn Masis” toskilat:
geydiyyatdan kegib. 2015-ci ildo “Masis” Qazaxistan Xalq Assambleyasina daxil edilib. Bu giin onun
torkibina Almati, Nur Sultan, Aktobe, Aktau, Petropavlovsk, Semey, Derjavinsk vo Koksetau
soharlarinds faaliyyat gostaran 8 icma daxildir (10).

Ermoni diasporu Qazaxistanda 6z istoklarini madaniyyst morkoazlori vasitasilo hayata kegirir.
Madaniyyat markazlori ermani diasporunun inkisafina 6z tohfasini verir. Bundan slave, onun foaliyyati
gisman dovlat tarafindon maliyyslogdirilir.

Qazaxistanda kicik ermoni Apostol Kilsalorinden biri Almatidaki Miigaddas Qriqori Isiglandirica
Ermoni Apostol Kilsasidir. O, Qazaxistanda yasayan ermanilar tigiin manavi markoz rolunu oynayir.
Bundan basga Sadi Fort-Sevgenko soharinin kdhna gobiristanliginda ermoni icmasma maxsus iki
ibadatgah vo 2006-c1 ildo Almatida tikilmis bina mévcuddur (6).

Tirkmonistandaki ermoni icmasi ilk dofo 19-cu osrin ortalarinda Orta Asiyanin Rusiyaya
birlosdirilmasindon sonra yaranib. Ermonilor Asqabad, Krasnovodsk (Tiirkmonbasi), Mari (kegmis
Morv), Tiirkmanabad, Nebit-Dag (Balkanabad), Qizillarvat, Tasqiiz (Dasoguz), Annam va S. arazilorda
moskunlagiblar. Hazirda Tiirkmonistanda toxminan 30000 ermani yasayir.

Tiirkmonistanda hazirda faaliyyat gostoran asas ermoni togkilati Ermani Madaniyyat Markazidir.
Tiirkmanistanda yasayan biitiin ermanilarin dediyi kimi, ermoanilarlo tiirkmanlar arasinda miinasibatlor
homisa yaxsi olub. Lakin bir ¢ox sabablordon Asqgabad vo Krasnovodskdaki Ermoni Madaniyyat
Moarkazlori Odliyys Nazirliyinds rasmi qeydiyyatdan kego bilmayiblor.

Bundan basgqga, Tiirkmonistanda Ermanistan Respublikasinin sofirliyinin dastayi ilo foaliyyat
gostaran tig ermani moktabi var, onlardan biri do Asqabaddadir.

Eloco do Tiirkmonistanda giiclii neft-qaz tosorriifatinin asasini qoyan “Tiirkmonneft” birliyindo
¢oxlu sayda ermani comlosib. Mahz bu birlikds ¢alisan ermoanilor birlik vasitasilo Ermanistana maliyys
yardimlarinin togkilini hoyata kegirirlor (5).

19-cu osrin sonlarinda Tacikistana kogon ilk ermoni miihacirlor asason sonotkarlar, tacirlor vo
hokimlor olub. Sovet dovriinds iso burada moskunlagan ermani i adamlari vo Sonayegilori artiq pambig,
neft, elektrik enerjisi istehsali vo hasilatinin oshomiyyatli hissasina sahib idilor va ticaratdo monopoliya
yaratmigdilar.

1989-cu il siyahryaalinmasina osason, Tacikistanda 5630 ermoni yasayirdi. Daha sonra SSRI-nin
dagilmasi va 6lkads baglayan votondas miiharibasi ilo alagadar ermanilor miihacirat etmays basladilar

(5).

Bu giin Tacikistanda 3000-0 yaxin ermoni yasayir. Hazirda 6lkodo ermoni madoniyyat vo icma
toskilat1 olan, 1989-cu ildo Diigonbado yaradilmis “Mesrop Mastots” adli icma togkilati foaliyyat
gostarir (7). Bu togkilat1 20 il boks tizra Tacikistan ¢empionu, sonra isa Sovet Tacikistaninin amokdar
mosqgisi olmus Telman Qurgenovi¢ Voskanyan yaradib va hal-hazirda da ona rohborlik edir. Mesrop
Mastots Ermani Madaniyyat Markazinin saylari ilo 2009-cu ildo Tacikistanda bir giinlikk ermoni
moktobi vo rags qrupu agilib, burada hom ermoni, hom do tacik xalq rogslori todris olunur. Lakin
Tacikistandak1 ermoni diasporu digor Orta Asiya dovlatlorinds oldugu kimi giiclii deyil (8).

Qirgizistanda tarixon yasayan ermonilar asason sahibkarlar, senatgilor, miisllimlor, elm adamlar
va hakimlar olub. 2003-cii ilin statistikasina osason Qirgizistanda 1364 ermani, asason, 6lkonin paytaxti
Biskekda moaskunlasib. Hazirda Cuy, Os vo Coalal-Abad bolgalorinds do ermonilor yasamaqdadirlar.

Qirgizistanda yasayan ermanilor asason humanitar, modoni todbirlorin kegirilmasi sahosindo
ixtisaslasmig vo bu istiqamotdo ermani madaniyyatinin tobligini hoyata kegirirlor. Masalon, 1994-cii
ildon ermonilor dovlotin togobbiisii ilo yaradilmis “Qirgizistan Xalq Birliyi” ictimai toskilatinin
tizviidiirlor. 1996-c1 ildo Biskekdo Qirgizistan ermanilori torsfindon “Kervan” adli geyri-hokumot
toskilat1 yaradilib vo hazirda faaliyystini davam etdirir. Bundan basga, 1999-cu ildo Qirgizistan
Respublikasinda yasayan ermani osilli alim Qriqori Balyanin “Qirgizistandaki ermanilor” kitab1 nosr
edilmisdir (11).
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Lakin 2010-cu ilds 6lkada ermonilorin say1 xeyli azalib. Qirgizistan Respublikasi Milli Statistika
Komitasinin 2020-ci il molumatina gora, 6lkads rasmi olarag comi 788 ermoni yasadigi geyd olunur.
Qirgizistanda ermani icmasinin hoyatinda istirak etmoayan 1500 miisalman ermonilor - hamsinlar do
yasayir.

Qirgizistanda hazirki ermani diasporunun faaliyyati taninmis qirgiz is adami Henrik Balyanin
saylori ilo baghdir. O, Qurgizistan Xalglar Assambleyasinin sadri Tokon Mamitova ermani diaspor
qurumlarini rasmi soviyyada “diriltmok” toklifi ilo ¢ix1s etmis vo onun toklifi Assambleya tarafindon
miisbat qarsilanmisdi (11).

2017-ci ilin martinda Qirgizistanda yasayan ermoni is adamlari “Ararat Ermoni icmas1” adli yeni
ictimai togkilat yaradib vo rosmi geydiyyatdan kegiriblor. Onlarin sayi ilo “Ermonistan evi” tomir
olunmus, giindiiz moktobi acilmis, rags qrupu yaradilmis, ermani kitabxanasi tomir edilmisdi.

Orta Asiyada foaliyyat gostaran ermani togkilatlarinin tadqiqi zamani bels naticays galmak olar
ki, regionda ermanilor iki qrupa ayriliblar. Tarixon bolgado maskunlagan ermanilar vo bolgays sonradan
golon ermanilar. Orta Asiyada yasayan ermonilor miixtalif imumi madoni doyarlors vo oxsar kimliklara
malikdirlor. Amma toassiif ki, onlar tokca 6z madoni doyarlorini qorumagq tigiin deyil, hom da vatonlori
Ermanistanin tolabi ilo gondarma “ermoni soyqirimi”n1 tanimagq tigiin ¢aligirlar.

Natica

Tadqiqat isinin aragdirilmasi zamani belo noticoys golinmisdir ki, tarixon ermoni yalanlarinin
boylik viisat aldigi bir doévrde onlarin ¢oxsayli vo ¢oxsaxali toskilatlari ermoni iddialarinin
gercoklagmasi namino asasli islor gérmiisdiir.

Moalum oldugu kimi, ermanilar 6zlarini tantyandan an boylik diismanlori kimi, tiirklari goriiblar.
Iki osrdon ¢ox onlarm Azorbaycan vo Tiirkiyode miixtolif vaxtlarda térotdiklori terror aktlart vo
soyqirimlart buna ayani siibutdur. Bu azmig kimi, hor zaman ermoni lobbisi diinyada 6ziinii mazlum
millot kimi gostororok, haqli ¢ixarmaq istoyiblor. Hotta bir ¢ox dovlstlori tiirklorin onlar1 guya
“soyqirim”a moruz qoyduglarina inandiriblar.

Ermoanilor 6z hiiquq vo monafelarini giiclondirmok moagsadilo Orta Asiya dovlstlorindo milli
toskilatlanma prosesindo miiayyan monada moagsadlorina gatiblar. Bu lobbigilik siyasotinds ictimai
dornak vo comiyyatlorin tocriibasi asasinda ermoni milli togkilatlart vo partiyalari yaradilib. Biitiin
ermoni toskilatlarini birlosdiran vahid mogsad Ermanistanin beynolxalq soviyyado effektiv tomsil
olunmasina tohfalor vermok va giiclii diaspor sobokasi yaratmag olub.

Ermonilarin eloco do yasadiglart dlkolorin kiitlovi informasiya vasitolorine tosir gdstormak
imkanlar1 olub. Onlar faaliyyatlorinds Azarbaycani hadoaf se¢ib vo Azarbaycana garsi fobiya yaradiblar.

Diinya dévlatlorinin sahidi oldugu vo Ermanistanin da miitlaq olaraq bildiyi kimi bu masalada
Azarbaycan hom tarixa, hom beynslxalq hiiquga, hom ds odaloto asaslanir. Lakin ermonilorin yiiriitdiyii
tocaviizkar siyasat Vo iddialar he¢ nayo osaslanmur.

Eloco do Orta Asiyadaki ermoni toskilatlarinin ham daxili foaliyyati, hom do global diaspora tasir
qiivvesi giinbagiin sarsilmaqdadir. Belo Ki, Ermonistan hokumoti son on ilds toskilat-diaspor
birliyindan, iqtisadiyyat1 barpa etmak potensialindan istifads eds bilmir. Bu sababdon bir sira ermani
sahibkarlar investisiya goymaqdan geri gokiliblor.

Ustalik, Ermoanistan diasporunun digar miihiim tasir vasitosi olan iran vo Suriyadaki ermonilorlo
bagli ciddi problemlor mévcuddur. Bu dovlotlordo yasayan ermoni azliglarnt siyasi rejimin artan
tozyiglori ilo tiz-iizo galiblar (16).

Bununla yanasi, xarici 6lkalords ermanilorin azorbaycanlilara qarsi osassiz iddialari, tacaviizkar
amoallarina qarst bazi beynalxalq toskilatlarin, xiisusilo beynalxalqg QHT-larin, o ciimladon “Freedom
House”, “Amnesty International”, “Human Rights Watch”, “Trensparency International”, “Free Press”,
“Mercy Corps”, “Beynalxalq Boéhran Qrupu”, “Sarhadsiz Repartyorlar”, OCCRP vo digar bu kimi
qurumlar va bir sira Qarb toskilatlarinin sassizliyi aci toassiif dogurur. Hansi ki, soziigedon toskilatlar
ermaniparast qiivvalordon faydalanaraq xiisusilo II Qarabag miiharibasindo Azoarbaycan osleyhins
informasiya miiharibosi baglatmig vo diinya birliyini sorsom ermonisayaq bayanatlara inanmaga cohd
gostormiglor.
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MIPOIIECCOB, YTO MPHUIAET KOHPECCHOHATBHOMY acleKTy 0c000e 3HaUCHNE B Pa3BUTHH JIBYCTOPOHHUX
OTHOWIEHUH Mexay ApmeHued u ['pysueil. OThenbHOE BHMMAHUE YIEISIETCS B3aHMMOJACHCTBHUIO
pykoBonuteneil nepkseid ApmeHun u I'pysun. IlpereHsun ApMSHCKOM LIEpKBH Ha HCTOPUKO-
KYJIBTypHBIE IAMATHUKH B [ py3un OCTaIOTCA U 110 CEH JIEHb.

Leab ucciiel0BaHMsA: BBIIBUTh OCOOCHHOCTH BIIMSTHHS PEIMTHO3HOTO (pakTopa Ha apMsHO-
I'PY3UHCKHE OTHOLIECHUS, @ TAKXKE ONPENCIUTh POJIb U MECTO PESTUTUH B OOIIECTBEHHO-TIOIUTUYECKUX
IIPOLECCAX JaHHBIX TOCYAAPCTB.

MetopnoJi0rusi: B MCCIEN0BaHUM IIPUMEHSUINCH METO/bI CPABHUTEIIBHOIO aHAJIN3a U KOHTEHT-
aHaIM3a.

Hayynasi HOBH3HA: JBYCTOpDOHHHE OTHOLICHMs Mexay Apmenued u ['pysuei Bnepsble
paccMaTpuBalOTCS B KOHTEKCTE PEUTHO3HOrO (aKTOpa, BIUSIONIETO HAa MX IOJUTHYECKOE U
KYJIbTYPHOE B3aUMOJCHCTBHE.

KuiroueBbie c10Ba: IEpKOBb, PEIUTHUs, ABYCTOPOHHUE OTHOWIEHUS, [ py3us, ApMeHus

ERMONISTAN-GURCUSTAN MUNASIBOTLORINDO DIN AMIiLi
Naziyo Mommoadova

Xiilasa. Bu moqalo Ermonistanla Glirclistan arasinda miinasibatlordo dini amilin tesirinin
Oyranilmasino hasr edilmisdir. Ermoni Apostol Kilsasi ermanilar vo Giircli Pravoslav Kilsasi giirciilor
arasinda dini kimlikls yanasi, milli kimliyin formalagmasina da shomiyyatli doracads tosir géstormisdir.
Todqgigat zamani dini rohbarlorin vo limumiyyatlo, dinin Ermenistan vo Giirciistandaki siyasi
proseslords foal istirak etdiyi vo ona taosir gostordiyi miioyyan edilmisdir. Ermonistan vo Glircilistan
kilsolorinin rohbarlorinin miinasibatlori xiisusi tohlil edilmisdir. Ermani kilsasi ilo giircii kilsasi arasinda
miinaqiso vo fikir ayriliglari bu giino qodor davam edir. Ermoni kilsasinin Giirciistandaki tarixi-madoni
abidslors iddialart Ermanistan vo Giirciistan arasinda mdvceiid olan madani va siyasi ziddiyyatlori oks
etdirir ki, bu da dinin dovlotlorarasi miinasibotlords shamiyyatini bir daha tosdigloyir.

Magsad: din amilinin ikitorafli miinasibatlors tosiri, habelo Ermonistan vo Giirciistanin daxili
ictimai-siyasi proseslords rolu va yeri tohlil olunur.

Metodologiya: todqigat zamani miiqayisali tohlil vo kontent-analiz metodlarindan istifado
edilmisdir.

EImi yenilik: Ermonistan vo Giirciistan arasinda ikitorafli miinasibotlor dini amilin tosiri
kontekstinda tadqiq edilir.

Acar sozlar: kilso, din, ikitorafli miinasibatlor, Giirciistan, Ermonistan
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THE FACTOR OF RELIGION IN ARMENIA-GEORGIA RELATIONS

Naziya Mamedova

Abstract. This article examines the influence of religion on interstate relations between Armenia
and Georgia. Religious identity associated with the Armenian Apostolic Church and the Georgian
Orthodox Church significantly influences the formation of national identity among both Georgians and
Armenians. The study found that religious leaders and religion in general have a significant impact on
political processes in Armenia and Georgia. Particular attention is paid to the relationship between the
leaders of the Armenia and Georgian churches. Conflicts and disagreements between the Armenian
Apostolic Church and the Georgian Orthodox Church persist to this day. The Armenian Church's claims
to historical and cultural monuments in Georgia reflect deeper national and political contradictions
between Armenia and Georgia, confirming the importance of religion in inter-state relations.

Purpose: This article examines the influence of religion on bilateral relations, as well as the role
and place of religion in socio-political processes in these countries.

Methodology: The methods of comparative and content analysis were used in this study.

Scientific novelty: Bilateral relations between Armenia and Georgia are examined in the context
of the influence of the religious factor.

Keywords: church, religion, bilateral relations, Georgia, Armenia

Beenenne

Ha coBpeMmeHHOM »3Tame Ha B3aMMOOTHOLICHHs Mex1y ApMmeHuedl u [py3uell BIusOT
MHOXECTBO (DaKTOPOB, CpeIM KOTOPBIX DENUTHs 3aHUMaeT ocoboe Mecto. OOIEH3BECTHO, YTO
rOCy/IapcTBEHHOM penurueil B I'py3un u ApMeHHU SBJISETCS XPUCTHAHCTBO, KOTOPOE ChIIPajio
3HAYUTENbHYIO POJIb B POPMHUPOBAHUY HALIMOHAIBHOTO CAMOCO3HAHMSI Y TPY3UH U apMSiH.

Penurus, nocne oO0bsBiIeHUs HezaBucuMocTH B 1991 roxy u B I'py3un, 1 B ApMEHUH MTPOYHO
3aHsJa CBOE MECTO B OOIIECTBEHHO-TIOJIMTUYECKUX IPOLECCaX, a PEIUTHO3HBbIE JIMACPHl CTaIH
aKTMBHBIMHU UX yyacTHUKaMU. [Tockonbky B 1990-e ropl posib peuruy B MOCTCOBETCKOM OOILECTBE
CHJILHO BO3pOCJIa, 8 PEIUIHO3Has chepa 3aMETHO OJIUTU3HPOBAJIach, B HAIMOHATMCTUYECKUX KpyTrax
Apmennn u I'py3unm craim oOueHb NONYJSPHBIMM PEIUTHO3HBIE JIO3YHTU. Tak, Ipy3MHCKHE H
apMsIHCKUE HAIIMOHAJIMCTUYECKUE TApTHH U IPAaBUTENILCTBA MBITAIMCH UCTIOIBb30BATh I CBOMX LIeJen
aBTOpUTET LIepKBU. [IoMUMO BIMSIHUSA HA BHYTPEHHUE MPOLIECCHI, PEIUTHO3HBIE YUPEKACHUS JaHHBIX
rOCyJapCTB ChITpajii HEMAJIOBAXXHYIO POJIb M BO BHEIITHEH MOJTUTHKE.

Bce BblmeckazaHHoe O0OYyCIOBIMBAeT akTyaJbHOCTh TEeMbl. TakuMm 00pa3oM, LENbIO
HCCIIEIOBATENIbCKOW pabOThl SBISIETCS M3YYEHUE PO M MECTa PEJIUTMU B apMSHO-TPY3MHCKHUX
OTHOILIECHUSX.

JIJ1st TOCTHKEHUS 3TOM 11e7Ti ObUTHA TTOCTABJICHBI CIICIYIOIIHE 3a/1a4H:

1) ompenenuTh posNib ¥ MECTO PENUTUH B ()OPMUPOBAHMU HAIMOHAIBHBIX HICHTHYHOCTEH B
['py3un u Apmenuu;

2) pacCMOTPETh Pa3NMyUsl M CXOJCTBA B JEATEIHHOCTH APMSIHCKOW IEpKBH W ['py3HHCKOM
IIPaBOCIABHOM LIEPKBH;

3) onpenenuTh BIUSHUE PEITUTHH B O0IIECTBEHHO-TTOIMTUYECKOM sKU3HH [ 'py3un u ApMeHHy;

4) M3y4uTh PEIMIHI0 Kak (DAKTOp BHEHIHEH MOJMTUKU M TMPOAHATM3MPOBATH BIMSHHUE Ha
JIByCTOPOHHUE OTHOILIECHUS.

O0BbeKTOM HccieIOBaHUS SBIISIIOTCS MEKTOCYAapCTBEHHbIE OTHOIIEHUs! ApMenun u ['py3un, a
NPEAMETOM — PETUTNO3HBIE ACTIEKTHI ATUX OTHOLIEHUH.

MertopoJiorus. B xone paboThl HCHOIB30BATHCH METObl CPABHUTENHFHOIO aHATN3a M KOHTEHT-
a"anu3a. O3HaKOMUBIINCH C KOHTEHTOM TPY3MHCKHX U apMsHCKuX CMU 1o BBIOOpKE «PETUT s WK
«EPKOBb» MOXKHO IIPUITHU K BBIBOAY, YTO HA CETOHSAIIHUMI JIEHb PEIUTUS IPEBPATUIIACh HE TOJIBKO B
BBIPA)KCHHUE CUCTEMBI B3IJIA/IOB YEIOBEKa, HO M B MOLIHBIM HHCTUTYT, CTaBIIMIA aKTUBHBIM aKTOPOM B
MOJINTUKE W Meaua. JIumb HeOONBIION MPOIEHT HM3YyYEHHBIX MAaTEepPHAIOB HOCUT HEHTPaTbHBINA
XapakTep, coo011ast 0 HOBOCTSAX KYyJbTYPHI, CBA3aHHBIX C LIEpKOBbIO. OCHOBHOE COZIEp)KaHHEe CTaTel
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HaIpaBJICHO Ha CO3/1aHUE MO3UTUBHOIO NMUIKA LIEPKBU U JIUIIb KpaliHE HE3HAYUTEIIbHOE KOJIMYECTBO
CTaTeil OT3BIBAIOTCSA O ACATEIBHOCTH LEPKBH OTPULIATENBHO.

Hay4ynasi runore3a 1aHHON CTaTbU BBIPAKAETCS CIEAYIOLIUM 00pa3oM:

1. PenurnosHas WJIEHTUYHOCTb, CBsA3aHHAs1 C ApPMSHCKOM arocTOJbCKOM IIEPKOBBIO U
I'py3uHCKOH MpaBOCIaBHOM IEPKOBBIO, KOTOpas 3HAYUTENbHO BIMsAET Ha (opmupoBaHUe
HAIIMOHAJIbHOW UACHTUYHOCTY KaK B ApMEHMH, TaK U B [ py3uy;

2. Ilperen3uu ApMSIHCKOM IEPKBH HAa UCTOPUKO-KYJIbTYPHBIC TAMATHHUKH B [ py3un OTpaXkaroT
CYLIECTBYIOILME HALMOHAIBHBIE U NOJUTUYECKHE IPOTUBOPEUMs MeXIy ApMmeHueil u I'py3uen, 4yro
MIOATBEPK1AET 3HAYMMOCTb PEJIMIMH B MEKIOCYIapCTBEHHBIX OTHOLICHUSX.

B HEKOTOpBIX CTpaHax pelaurus TECHO CBA3aHA C HAMOHAIBHOW MICHTUYHOCTBIO, YTO MOYKET
NPUBOJUTH K YCWICHHUIO PEITMTHO3HOTO HalOHaIM3Ma. Posb penmurno3noro ¢akTopa B STHUYECKOM
pasBUTHM M HALMOHAJIILHOM CaMOCO3HAaHMM YCWIMBAETCS, KOTJAa Kakas-TO IPyIIa OTIAYACTCA OT
OCHOBHOTO 3THHYECKOTrO OOJBIIMHCTBA IO PEIMTHO3HOW MPUHAUICKHOCTH. B MOmM00HBIX Ccitydasx
PENUrusl BHICTYNACT KaK JI€3UHTErPUPYIOIMN (DaKTOp, U PETUTHO3HOE OTIMYME MOXKET MPUBECTU K
BO3HHKHOBEHHUIO KOH()IUKTOB.

OTO 0COOEHHO aKTyalbHO JJISl CTpaH C SPKO BBIPAKEHHOM pPENUIHO3HON MAEHTUYHOCTHIO. B
TakKMX CTpPaHaX pEJUTHO3HBIE D3JEMEHThl MOI'YT CHJIBHO BIMATh Ha BHEHIHIOK IIOJUTHKY H
JUIIOMAaTHYECKUE OTHOLIEHUS C JPYTUMU FOCYy1apCTBaMHU.

OTHHYECKash WACHTHYHOCTh (DOPMHpYETCS MO BIMSIHUEM pasHbIX (akrtopoB. K umcimy Takmx
(aKTOpPOB OTHOCHUTCSI M PEJIMTUO3HAs MPUHAUICKHOCTh. Peuruo3Has u sTHUYECKass UAEHTUYHOCTh
n3y4yaercsi MHOTMMH. BriepBeie mpo0ieMa penuriu Kak (akropa BHEIIHEH MOJUTUKU ObLIA ITOTHSTA
Camysnem XaHTUHITOHOM B padboTe «CTOJIKHOBEHUE IUBUIM3ALMIY. Penuruosnsle pa3nuyus, o ero
MHEHHUIO, MOTJIM CTaTb OCHOBOHM Jiisi KOH(MIMKTOB. IIpy 5TOM B COBpEMEHHOM MHUpE NPUYNHAMU
KOH(DJIMKTOB MOTYT CTaTb HE TOJIBKO PEIMIHO3HBIA U KyJIbTYpHBIM, HO M HIEOJIOTMYECKUil Win
SKOHOMHYECKUH (akToppl. LlepkoBb Ha MPOTSKEHUH HCTOPUM OblIa HE TOJBKO 3HAUYUMBIM
COLMAJIbHBIM HMHCTUTYTOM, HO M BaXHBIM LIEHTPOM IOJUTHYECKOW BiacTH. OHa IpHU3HAETCS
O0IIECTBOM M TOCYAApCTBOM KaK CaMOCTOATENbHAas cujla C COOCTBEHHBIMHM MOJIUTUYECKUMU
MHTepecaMu, oOsajarolias Kak MpSIMBIMHU, TaK M KOCBEHHBIMH peCypcamM sl JOCTHXKEHHs CBOMX
renei. OCHOBHBIM MCTOYHHMKOM €€ BJIACTH SBJISIETCS aBTOPUTET, KOTOPBIN MPOSBISAETCA B CUMIIATHH
rpakaH 1 00IECTBA K ONpeIeNEHHBIM JIHMLAM, CBSI3aHHBIM C LIEPKOBBIO.

Takum o0pa3zom, (hakTop penuruu B MEXKIYHAPOJIHBIX OTHOIIEHUSX - 3TO MHOTOIPaHHBIN
(baxkTop, KOTOPBI MOXKET OBITh KaK HCTOYHMKOM KOH(QUIMKTOB, TaK W OCHOBOW MJIsi Juajora U
COTPYIHUYECTBA. BIusHUE peluruu nposiBisieTcs He TOIBKO B IIPSIMOM BH/JIE HA OCHOBE PEIIMTHO3HBIX
pa3nuuuii, HO U B Oosee CIOXKHBIX (opMax, Kak HallpuMep, 4epe3 JUIIOMAaTUYECKUEe OTHOLICHHUS.
[ToaTOMY B COBpEMEHHOM MUpPE HEOOXOIUMO YUUTHIBATH PEIUTHO3HBIN (PaKTOP MpHU aHAIN3E BHELTHEN
MOJIUTUKH U MEKAYHAPOIHBIX OTHOLIEHUH.

Pousib pesiurum B 0011eCTBEHHO-TIOJIUTHYECKOM KM3HU ['py3un.

XpucTHaHCTBO Kak opuiraibHas penurus ['py3uu Obi1o yTBepkaeHo Kak B [V Beka, B paiioHe
326 roma. B Hacrosmee Bpemsi ['py3MHCKYI0 IpaBOCIIaBHYIO LIEPKOBb Bo3riamisieT Kartommkoc-
[Matpuapx Wmus I (6p11 u3bpan B 1977 romy) [27]. Ero pedTHHr moBepus cpenu HaceleHHS
MIPAKTUYECKH BO BCEX MPOBOAMMBIX OMPOCAX BhIIE peHTHHTa JitoOoro mydauunoro guna [10, ¢.202].
Nmenno muusbli aBropurter Mimuum Il sBiuseTrcs oqHOW M3 NPUYMH IOBBIILIEHHOW IOIMYJISPHOCTH
I'py3uHCKOI PaBOCIIABHON LEPKBHU.

B I'py3un nepkoBs umeer OoiblIoe 3HauY€HHE B (POPMUPOBAHUU I'PY3MHCKOW HAIIMOHAIBHOM
WIEHTUYHOCTH. Bo3pokaenue npaBociaBus U LEPKBU Hadanoch B I'py3un B Hagane 1990-x ronos.
Penurus 3anonHmta co6oi uneosornyeckuii Bakyym, BosHukimi nocne pacnaga CCCP. Ilo cnoBam
IUpeKTopa aHanuTudeckoro uneHtpa «PecnyOnukanckuii uHcTUTyT» MBiaman —Xausnpasa:
«npagociasue Coicpano BaAMCHYI0 POlb Ol ONpeoeNeHUs CamMOUuOeHMupuUKayuu 2epy3suH nocie
oopemenusn nezasucumocmu 6 1991 200y. Ceemckue enacmu CmMpamvbl OKA3AIUCL YACMUYHO UTU
NOJIHOCMbIO HECOCMOAMENbHbL Peulams CoyualvHvle U uHvle npobiremvl. Pazouaposanue nroodei
8ACMAMU YKPENUIO NO3UYUU YEPKBU, KAK NOCIeOHeU HA0eHCObl Ul 0axce UCMOYHUKA 4YOeCHO20
uzbaenenus u cnacenusy [22].

152



“Elmi asarlar”, “Scientific works” 2025, No2(45), ISSN 2219-9810

CornacHo mocnenHed mepenucu HacelneHus, nposeneHHod B 2014 romy, 83,5 mpoueHta
HaceneHust ['py3un cuuTaroT ce0si MpaBOCIaBHBIMU XpUCTHAaHAMH, 0KOJI0 10 MPOIEHTOB HaceIeHHUs
SBJISIIOTCS] MyCylbMaHamu [ 14].

B 2002 roxy Mexmy npaBUTEILCTBOM U [ py3WHCKOM ITPaBOCIaBHOM IIEPKOBBIO OBLJIO MOITUCAHO
KOHCTUTYLIMOHHOE COIJIALlEHNE, TaK Ha3bIBaeMbIil KOHKOp/aT (cornamenue). [lo Hemy npaBocnasue -
3TO 3aKOHOJATENIbHO NpPHUBWIECTMpOBaHHAs penurus B crpaHe, a Karomukoc-Ilarpuapx ['py3umn
CUUTAETCS HEIPUKOCHOBEHHBIM.

B nacrosimiee BpeMs B cOOTBETCTBUM cO cTaTheil 9 Koncturyuuu ['py3un, Kaxplil rpak1aHuH
paBeH Iiepe] 3aKOHOM HE3aBHCHUMO OT €ro BepoucnoBenanus. OIHAKO «mpusHaseas npu dmom
uckmouumenvhylo poav 1 pysunckou Anocmonvckou Aemokeghanvrou Ilpasocnaenoii Ilepksu 6
ucmopuu I'pyzuu u ee nesasucumocmos om ecocyoapcmeay [19). «I pysunckas Ipasocnasuas Llepkogb
- 910 A8MoKepanbHASL YEPKO8b, ODUYUATLHASL peNuUO3HAs op2anuzayus 2ocyoapemea. Ona umeem
CB0I0 uepapxuyeckyro cmpykmypy, eoszziaeniemyio Kamonukocom-Ilampuapxom, komopasa ucpaem
BAJICHYIO PO 8 JICUSHU 0bujecmea, 0yOyyu He MOAbKO DPEeluSUO3HOU, HO MAaKdice 00uecmeeHHo-
Kynomyprou uncmumyyueny [21].

3a 30 ner He3aBucumoctu ['py3un cnoxunach Tak, uro ['pysunckas [IpaBocnaBnas LlepkoBb
cTaja CaMbIM BIIMATEIBHBIM HHCTUTYTOM B CTpaHe. MHOrue rpy3MHCKHUE TIOJIUTUKUA YacTo
arneJuIMpoBaIM K IEPKBHU, CTpeMsch 003aBectuch noaaep:kkor WMnuu II. Hu oqHO M3 mpaBUTENbCTB
['py3uu, HUKOT/Ia HE UMEJIO OTKPBITOrO KOH(IIUKTA ¢ nepkoBbio. Haobopot, Bnactu ['py3un Bcerna
CTPEMUJIUCH K «COTPYIHUYECTBY» C LIEPKOBBIO.

B navane suBaps 2013 roma Ha npa3zaHoBanuu 80-netHero robwies natpuapxa Wmuum ||
TPY3UHCKHI HapoJ| CTajl CBUJAETENEM IPHUBETINBONW Oeceapl JBYX HENPUMHUPHUMBIX COMEPHHKOB:
npesusieHTa Muxawna CaakallBWIM U npeMbep-muHuctpa bumsuna Meanumsuiu. B 2015 rony
[Ipe3unent ['py3un ['eopruit MapreenamBsuiu nmpu3Bai Hapoa MOJIUTHCS 32 30pPOBbE Mmarpuapxa. 25
Mmapra 2018 rona npembep-mMunucTp I'py3un ['eopruit KBupukamsuim 3asBUil, YTO «8EPHYE YEPKOBH,
I'py3us éoccmanosuna ucmopudeckyro cnpagediugocmn. I ocyoapcmeo u yepkoss denarom opye opyea
cunvrneey [14, €.668]. Bce npuseneHHbie (akThl W 3asBieHUS odunManbHbIX Juin B CMU
JNEMOHCTPUPYIOT TECHYIO CBSI3b MEKIY PEIIMTHUEN U TIOJUTUKOM B CTPaHE.

B xpusucHbIX cutyanusx B ['py3un o4eHb 4acTo ToCyJapcTBO HYXK/IAa€TCsl B IOJJIEPIKKE LIEPKBH,
IIOCKOJIBKY OHAa, COXPaHUB CBO€ BJIMSIHUE, SIBJIECTCS OJHUM M3 MCTOUYHUKOB €ro JeruTumanuu. Tak,
nepes MOocJeIHUMH MapiJaMeHTCKUMHU BblOOpamMu 2024 roma ocHoBarenb naptuu «l py3uHCKOM
MeuTh» buznHa MIBaHUIIBIIIN HA BCTpeUe, COCTOSIBILIENCS B paMKax MPeABBIOOPHOTO PErHOHAIBHOTO
TypHe naptuu B O3ypretu 3asBUJ, UYTO «MUCCUSL NOOOEPHCKU NPABOCIABUA, KAK UOEHMUYHOCU
2py3uncKo2o 2ocydapcmea, 6yoem uemxo ompadicena 6 Koncmumyyuu Ipysuu, eciu npasgsiwyas
napmusi ROJY4UM KOHCMUMyyuoHHoe 60IbuUHCMeo Ha evloopaxy [12].

[laTpuapx aKTMBHO y4acTBYET HE TOJbKO BO BHYTPEHHHUX MPOLIECCAX, HO TAK)KE U BO BHEIIHEN
MOJIUTHKE TPY3MHCKOTOo rocynapcrBa. Takum oOpasoM, penurus craina aias [py3sun He TOJBKO
MHCTPYMEHTOM CIIJIOYEHMS HALlUU, HO Y MJEOJOTMYECKH BAKHBIM MEXAHU3MOM IS OCYLIECTBICHHUS
BHEIIHEN U BHYTPEHHEN NIOJIMTUKH B CTPAHE.

Poub penrum B 0011eCTBEHHO-TTOJINTHYECKOH KU3HH APMEHHUH.

ApMsiHE CBSI3BIBAIOT CBOKO MCTOPHIO NPUHATUS XpHUCTHAHCTBA ¢ I'puropuem IIpocserurenem.
ApMsIHCKasl IIEPKOBb UMEET 3HAUUMYIO POJIb B (POPMUPOBAHUHU HALIMOHAIBHON MAEHTUYHOCTH apMsH
U 3aHUMAaeT OIpPEJEeIEHHOE MECTO B OOLIECTBEHHO-TIOJUTHYECKOW >KU3HM apMSHCKOTO Hapoja.
ITpodeccop Myca I'acbIMIIBI OTMEYAET, UYTO «YepKOBb ABNANACH (PAKMOPOM, 00bEOUHABUIUM BCEX
apmany [1], «ee enusnue na apmsnckyio obwuny 6vino genuxoy» [3]. Kak ormewaer Typerkas
uccnenosarenbaula 3. Mckeduenu «g popmuposanuu uoenmuuHocmu apmMsaHcKol 00uWuHbL 6016ULYI0
PONb uepana penucusi U, 8 YacmHOCmuU, Yepkosb. Biusnue yepxkeu HA apMAHCKYIO UOEHMUYHOCHb
HACMONbKO BENUKO, UMO Y APMSH NOHAMUS PeNucUs U HAYUOHATbHOCMb, YEPKOBb U APMAHCKULL A3bIK
MecHO nepenjiemeHvl, NOMOMY YMO UMEHHO APMAHCKAA YepKosb AB/Aemcs poOoHadaibHuyel uoeu
APMAHCKO20 20CY0apcmea, a 6nocie0Cmeuu, Qopmupyiowel U Hanpasiaouell HCusHs apMAHCKOU
obwunely [2]. Ha mpoTsHKEHUM MHOTHX JCCSTWICTUH, apMSHCKas [EPKOBb SBISIACH HICHHBIM
MIOKPOBUTEJIEM apMSIHCKOI0 HallMOHAIN3MAa, a BIIOCJIEACTBUN TEPPOPU3MA U cenapaTh3Ma.
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B Hacrosiee Bpemss ApMeHMs SBISIETCS OAHOM M3 HEMHOIMX CTpaH MHpa, HMERoIas
MOHOATHHUYECKYI0O M MOHOKOH()ECCHOHAIBHYIO CTPYKTYpYy. bBOJBIIMHCTBO HaceneHuss ApMeHUU
CUMTAIOT ce0sl XpUCTHAHAMU U SIBJISIFOTCS [IOCIIEN0BATEISIMU APMSIHCKOH allOCTOJICKOM LIEPKBH.

Cpenn MOCTCOBETCKUX CTpaH ApMEHMs OTJIMYAeTCsl OJHHUM M3 CaMbIX BBICOKHUX YpPOBHEHN
PETUTHO3HOCTH HACEJICHHS M POJI PEIMIHO3HBIX OpraHu3aliii B 00IIeCTBEHHOM ku3Hu. « Co2nacHo
onpocy «World Values Survey», nposedénnomy 6 Apmenuu ¢ 2011 200y, 89,3 npoyenmos om oowezo
YUCTIA ONPOULEHHBIX APMAH YKA3AAU HA 8AACHOCIb PelueUl 8 ceoell JHcusHu: 57,5 npoyeHmoes apmsn
VKA3aau, Ymo penucus ucpaem OYeHb BAJCHYIO PONb 8 UX JICU3HU... Badicnou penueuro cuumanu u
npedcmasumenu MoJ100020 U cpedHe20 nokonenus — 88,3 npoyenmos 6 so3pacmuou cpynne 0o 29 iem
u 88,4 npoyenmos 6 epynne om 30 0o 49 nem. Ilo smum nokazamensim Apmernus cmoum 8 00OHOM psdy
¢ I'pysueut u Ionvweti — cmpanamu Eéponvi ¢ naubonee 8bicokum yposuem penucuosnocmu: 6 1 pyzuu
— 97,1 npoyenma onpowennvix, ¢ Ionvue — 79,6 npoyenmar [15].

B Pecnybnuke ApmeHus oQuIMambHO IIEPKOBb OTAEICHAa OT TrocyaapctBa. OmHako B
KOHCTUTYLIMU CTPaHbl €CTh CIEUUAIbHBIA IYHKT, rAe B cratee 8.1 riaBel I, roBoputcs, 4TO
«Pecnyonruxa Apmenus npusnaem uckmouumenvuyro muccuro Apmsauckou Anocmonvckou Ceamotl
L]epxeu kax HAYUOHANBLHOU YEPKEU 8 OYXOBHOU JHCUZHU APMIHCKO20 HApPOOd, & Oele pa3sumus e2o
HAYUOHAILHOU KYJIbMYPbl U COXPAHEHUS HAYUOHANbHOU camodbvimunocmuy. 3atem B 2007 romy ObLI
OpUHAT 3aKOoH «OO omHuowenusx mexcdy Pecnyonuxoi Apmenus u Apmauckoti Anocmonvckou
Lleprosvioy [18]. B urore apmsiHCKast [IEPKOBb UMEET OCCIPEIEACHTHBIC MPUBUICTHH, KOTOPBIX HE
UMEeT HU OJ/IHa JIpyrasi KoH(eccus B CTpaHe.

B nauvane 2000-x r. 6marogapsi ”3MEHEHHSIM B 3aKOHOJATENBCTBE, B APMEHUH IIEPKBH OBbLIH
[IPUCBOEHBI IPUOPUTETHI HOCUTEINSI HALIMOHAIBHOW KYJIBTYPBhI, & TAKXKE€ pa3pelleHue Uisl yJacTHs B
00pa3oBaTeNbHBIX MPOrpaMMax, HAIpPaBICHHBIX HA BOCIUTaHHWE M (POPMUPOBAHHE HALMOHAIBHBIX
ueHHoctel. Takum o00pazoMm, apMsiHCKas LIEPKOBb uepe3 pasinyHble OOIIECTBEHHBbIC WHCTUTYTHI
(dbopmMHupoBaHUs OOLIECTBEHHOTO CO3HAHMA, TaKME KaK IIKOJA, apMusi, 3JpaBOOXpaHEHHE Hauaia
BHEIPEHHE UJICOJIOTMUECKUX OCHOB, MHOTHE U3 KOTOPBIX HE CXOMATCS C NIPUHLIUIIAMU JIEMOKPATHH U
rymanusma. Jlemo B ToM, 4To B ApMEHHMH IOCHOJCTBYIOIIAs MOJUTHYECKAs! UI€0JIOTHs TOCY/1apCcTBa B
OCHOBHOM CCBUIAETCS Ha HAIMOHAINCTUYECKUE B3IJISABI U MJIEU €IUHCTBA HAllUM U LIEPKBH, CIEAYS
no3yHry «Kmo apmsanun, mom obsazamenvHo 00adiceH Oblmb XPUCMUAHUHOM U NOC1e008amenem
APMAHCKOU YEPKEUY.

JIyXOBHBI M aJIMUHHMCTPATUBHBIA LIEHTP apMSHCKOW LEPKBU HaXOAUTCS B DUMHUA/3MHE
(Vumyaosun - Vurkunvce). Bosrnasmsiet 1iepkoBb ¢ 1999 rona Karonukoc Bcex Apwmsia ['aperun 11 [28].

B 2018 rony B ApmeHuu mpou3onnia cMeHa Biaactu. HoBoe mpaBUTENbCTBO BHICTYIHIIO TPOTUB
LIEpKBU, OOBMHMB €€ BO BMEIIATEIbCTBE BO BHYTpeHHHE jena ApmeHuu. OIHOBPEMEHHO ¢
npoTecTHbIMU JABMKeHUssMH Hukona [lammnasiHa, Havyamoch nBukeHue «HoBasi ApmeHusi, HOBBII
naTpuapx», KOTOpoe BBICTYIIANIO 32 pe)OpMHUPOBAHHE apMSIHCKOM LIEpKBH.

B 2020 rony Bo Bpemsi Bropoit Kapabaxckoit BoiHbl kartonmkoc ['aperun I mpussiBanm Bcex
apMsiH B3sTh OpYXHE U BOEBaTh NMPOTHB A3sepOaii/pkaHa (HaZo OTMETUTh, YTO B MEPHUOJ] MEPBOU
Kapabaxckoii BOWHBI TPEAIIECTBEHHUK HBIHENTHETO KaTtoiukoca Basren [, Ttakke ObIT
MIPOTIOBETHUKOM BOMHBI M BBICTYIANl C TEPPUTOPUATIBHBIMU MpETeH3UsIMU K A3epOaiipkany). [Tocie
COKPYIIUTEIBHOTO TOPaKEHHsI B APMEHHUU HapsAAy C OCTPhIM COLMAIbHO-PKOHOMUYECKHM U
MOMUTHYECKUM KPU3HMCOM, Havajics KOH(MIMKT IEepKBU U mpaBuTenbcTBa. Karomukoc [Maperu II
nyorgaHo npu3Bai Hukona [NamiHsHa yHTH B OTCTaBKY 3a «IIPOBaJI HAIIMOHATBHOW MOTUTUKI» [20].
CnoxuBILIAsCS CUTyalHs pE3KO aKTUBU3UPOBAJIO MIOJIEMUKY BOKPYT POJIM LIEPKBU B KU3HU apMSHCKOTO
rocyJapcTBa.

IIpencraBuren UEpKBH CTadd BBICTYNAThb IIPOTHB 3aKJIIOUEHHMs] MHUPHOIO JIOTOBOpa C
AzepOaitxanoM. [IporectHoe nBmkeHue «TaBym BO HMMS pOAMHBIY, MOJ TPEIBOAUTEIHCTBOM
npexacrosreins TaBylICKOU enapxuu apxuenuckona barpara ['ancransHa, opraHn3oBbIBajla MacCOBBIE
aKIUU TPOTecTa, TpeOys OTCTaBKU mpembep-mMuHucTpa Hukona [lamumusHa [23]. Onmosunus B
Apmennu npuzBana crTopoHHUKOB 10 Mas 2024 rosa BBIMTH Ha aKLIMU IPaXkIaHCKOTO HETIOBUHOBEHUSI.
BnepBbie B MOCTCOBETCKOM MCTOPUU 3TOW CTpaHbI aKIMIO MPOTECTa BO3rJIaBuia 1EpKoBb. [ToBogoM
JUI CO3JAHUSl 3TOrO JIBMKEHUS cTano npuHsAtoe baky m EpeBaHoM pelieHue O JEIMMUTALUU U
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JeMapKallMi  ydacTKa TpaHulbl ApMmeHuH ¢ AsepOaillpkaHoM, B pe3yibTare Yero Ioj
azepOailkaHCKUIl KOHTPOJIb BEPHYJIUCh HECKOJBKHUX MOTPAaHUYHBIX cel. Bo3MmylieHHblE ATUM
pelieHueM, xutenu TaByIicKkoil 06acT BMeCTe ¢ I1aBoi ux enapxuu barpatom ["ancransHoM B 3HaK
npoTecTa MEPEeKpbUIH Tpaccy, Beayinylo u3 Apmenun B ['pysuio [18]. TlomoGHbIM IeiicTBHEM
IIOJITBEPAKIAETCS TE3UC O TOM, UTO APMSHCKasl LIEPKOBb HE 3aMHTEPECOBAHA B YCTAaHOBJIECHUM MUpaA U
crabmibHocTH Ha FOxHOM KaBkase.

Hanpspk€HHOCTE M KOH(IIMKT MEXIy BIACTSIMU M LEPKOBBIO mpoponkuics B 2025 roxy.
Kecrkas kputuka Huxonom IlammusiHom karonukoca ['aperuna II cnpoBorupoBasia Kpu3HuC B
OTHOIICHUSIX MEXIY BIACThIO U IIEPKOBBIO. IIpeMbep-MUHUCTP ApMEHHHU MpHU3Ba U30paTh HOBOTO
MpeAcToATeNsA apMsHCKOU 1iepkBU. Panee, 29 mas 2025 roma B xoje 3acelaHusi IPaBUTEILCTBA OH
3asBUJI, UTO «8CE HAWUU YEPKEU NPEeSPAMUNUCD 8 UYIAHbl, 3A6aNeHHble PYXIA0bI0». ITH CII0Ba BHI3BAIN
BOJIHY OOIIIECTBEHHOTO BO3MYILEHHSI CO CTOPOHBI LIEPKOBHBIX CIYKUTEIEH, U ObLJIO BOCIIPUHATO KaK
YHW)KEHHUE, 4TO MPHIAI0 KOH(IUKTY HOBBIH MaciiTab [23].

Penurns xak ¢akTop B ABYCTOPOHHMX OTHOIICHUSIX MeKAy ApMmenueii u I'py3ueil.

JlunnomaTtrueckue oTHoLEeHUs Mexay ['py3ueii u ApmeHuelt Obun ycranoBiieHbl 17 utons 1992
roma [7]. Hecmotps Ha 3asBiaeHUs OQHUIMAIBHBIX JIAI O JIPYXKECKHX T00POCOCEIACKUX
B3aMMOOTHOIIICHUSX, CYIIECTBYIOT HANPSDKEHHBIC, a 3a4aCTYI0 M KOH(IJIUKTHBIE OTHOLICHUS. Penurus
3aHHUMaeT He MOCIEIHee MECTO B OTHOIIEHHSIX 3TUX JBYX CTPaH.

B I'py3un «Hayuonanuzm 6cezoa npuoasan ocoboe 3HaAYeHue 2py3UHCKOMY NpaoCIABUIo,
NOMUMO dMHUYecKux xapakmepucmuxk. Ilocie obpemenus He3as8ucumMocmu perucuo3Hulil akyeHm Ovli
ycunen npu nepsom npezudenme 3euade I amcaxypoua, a 3amem u npu Muxaune Caakawsunu.
Kamonuxu u mycynomane, swcusywue 6 Ipyzuu, He umenu CyWecmeeHHbIX B03DANCEHUL NPOMUS
enagencmeyiowe poau I pysunckoti npagociasHou yepkeu. A 6om ¢ apmaHamu, NPOICUBAIOWUMY &
I'pysuu, oeno odbcmosno unaue. Tom ¢hakm, umo [ py3uHckas npagociasHas Yepkosb NOJYYUILA
OOIbUIOE BHUMAHUE CO CMOPOHbBL 20CY0APCMEA, BbI36AL0 B0JIHY HEO080IbemEd cpedu apmsiny [5, €. 73].

ITocnennsas mepenuch HaceneHus B [pysum 2014 roga mokasama, 4To «nociedosamensimu
Apmanckou Anocmonvckou Llepxeu 6 I pysuu saensanucy 109 041 yen. m.e. 2,9 npoyenma Hacenenusi»
[16, c.116].

OO1Ien3BeCTHO, UYTO apMsHCKas LEPKOBb NpPUHUMANA aKMUGHOE ydacmue B MacCOBOM
nepecenenus apmsiH B ['pysuto B XIX Beke [1, €.9]. ApMmsiHCKasi IEpKOBb ChIrpajia BEAYIIYIO POJib B
pa3sBUTHM apMsSHCKOro HauuoHanuszMma. @opmupoBaHue, opraHuzanus W (UHAHCHUPOBaHUE
U/IC0JIOTUYECKUX OCHOB apMSHCKOI'0 TeppOpHU3Ma 00ecreurBaIach LEpKOBBIO.

B xonue 90-x r. XX Bexka ApMeHHMs BbIIBUTAJAa TEPPUTOPUATBbHBIE MTPETEH3UU HE TOJBKO K
Azepbaiipkany, HO U ['py3un. Ilomumo 3TOro, ApMsiHCKas IIEpKOBb OTKPBITO TPeOYET HECKOJBKO
XpaMOB, pacIoio’KeHHbIX Ha Tepputopun ['py3un. Tak Ha oduLManbHOM caiiTe enmapXxuu pa3meleHa
uHpOPMAIHA CIETYIOLIETO COlepXKaHus: «B nacmoawee epema Enapxus apMaHCcKoU anocmoabeKou
yepksu 6 I pysuu npeovsaesisem mpebosanue x eracmsam I pysuu eepnymo 442 apmsanckue yepksu,
cywecmsyiowue Ha meppumopuu I pyzuu 0o ycmanoenenus Coeemckou enacmu, Komopwvle ce200Hs
PaspyuileHvl U npespamuiuct 8 pyuHvl, Komopbvie ObliU «02py3uHeHbl» (KA8bluKu npumed.agm.) u
oeticmeayrom kak xpamwi I pyzunckoii [Ipasocnaenoii Llepxeu» [11]. LlepkoBb Bce eliie BOCIPUHHUMAETCS
KaK CUMBOJI apMSHCKOM STHUYECKON MIEHTHYHOCTHU U IT03TOMY, 0€3yCIIOBHO, 00J1a/1aeT MOTEHIIUAIOM
111 MOOWITM3aIMK apMsiH [26, ¢.85].

«B apmsanckux CMHU ouenv uacmo oceewyas npobnemy onpeoeiieHusi Cmamyca Xxpamos U yepkeetl,
008UHAIOM  2PY3UHCKOE NPABUMENbCMBO 6 «HE3AKOHHOM NPUCBOCHUU aPMAHCKUX YepKeel, U
PacyeHusaiom 3mo Kaxk HAIs0OHbIN NpUMEp YeHeMeHUs. ApMAHCKOU 00uuHbl u Kyibmypel 6 1 py3uuy»
[25, c.5].

14 oxTs6ps 2017 rona Enapxust apMsHCcKo# 1iepkBu B ['py3un oprannzoBaia akiuo mpoTecTta
noJ; Ha3BaHueM «COXpaHUM apMSHCKOE MCTOPUYECKOE M KYJIbTypHOE Hacieaue TOWmmMcu», 4ToObl
BBIPA3UTh CBOE HEJIOBOJILCTBO MOJUTHKON BiacTell ctpansbl. [IpoTecTyromniue yTBepKaaiu, 4To XpaMbl
TOumucu K00l 1O COBETCKOM OKKYMALUH SIBIISUTUCH COOCTBEHHOCTBIO APMSHCKON IIepKBU. B akimun
NPUHSIN yYacTue Takxke npeactaButenu «O0muusr Apmsta ['pysuu» [6].
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I'py3unckwmii uccnenosarens b.Uenust, KOHPIUKT MexTy ApMIHCKON U ['py3UHCKOI LepKBsIMU
CBSI3bIBAJI HE CTOJILKO C PEJIUTHEN, CKOJIBKO C Pa3HOTTIACUAMU MEXAY caMUMU cTpaHamu: « Crnedyem
makoice yuecmo, ymo OJisl HeKOMOPbIX CMPAH Penucus AGIAEemcs UHCIMPYMEHMOM OO0CHMUNCEHUS
00120CPOUHBIX NOAUMUYECKUX 3a0ay. B ceazu ¢ smum ouesuono, umo KOHGIUKM MeHcoy
KOHeccuamu... He Modxcem 3ampoHyms 2ocyoapcmeda. Ho 6 kougauxkme 3adeilicmeosanvi He
noaumuyecKue MUmsl, a pelucuo3Hbvle pazHo2Nacus, KOmopbvle He HOCAm cy2ybo KOHGecCuoHanbHblll
xapaxmepy [24, ¢.107].

B 2009 rony rinaBa ApMmsiHCKOM 11epkBU Hanpaswil npe3uaeHTy CIIA nuceMo ¢ 1enbro oka3aTth
JIaBJICHUE HA TPY3MHCKHE BIIACTH B TIOJIb3Y APMSIHCKOM LIEPKBU B MPHOOPETEHUH CTaTyca U Nepeiaun
MMYyIIeCTBa cieayromero coaepxanus: «llocie pacnaoa CCCP no omuowenuio xk peaueuu 6 I py3uu
cumyayusi. He usmeHunacb. Haobopom, ... penucuosnwvie U HAYUOHANbHBIE MEHLUUHCMEA
ucnvlmuleaom Oaesiexue, U N0 OMHOWEHUIO K HUM Hem moiepanmuocmuy [24, c.114]. B oTBeT Ha
TpeboBanne Katonnkoca Apmennn nepenayn nuepksu Hopamenu, Haxozsmeiics B Toummcu [Tatpuapx
Wnus 11 mpeauioxun co3nats 1BYyCTOPOHHIOK KOMUCCHIO YYEHBIX. OHAaKO OT ['aperuna Il mocnenosain
otkas [24, ¢.115].

10-15 urons 2011 roga rimaBa ApMSIHCKON LEPKBH MOCETUI C BU3UTOM ['py3HIO M BCTPETUIICS C
npencraButessiMu Biactu u llarpuapxom ['py3um. «B xooe ecmpeuu Apmsanckuii Kamonuxoc
nompebosan nepedamv Heckonvko yepkegeti. I pysunckuti Ilampuapx 6v108uHyn ananocUdHoe
mpebosanue - eepnymo 1 py3uu monacmulpckuii komniekc X eka Axmana, KOmopulii 8 cO8emcKoe
gpems Ovln nepedan Apmenuu. Ipy3unckas yepkogb nompeb0o8ana 3aKIOUeHUs NAPUMEemHO20
002060pa, npednonazarueco nepeoavy apMIHCKOU CMOPOHe YHNOMAHYMbIX YepKeeli 8 0OMeH Ha
8038pam 2py3uUHCKUX Kyavmosvix soanuily [24, €.114-115.] LlepkoBHbBIH KOH(IMKT MMOKa3al, 4TO
CYLIECTBYIOT CEpbE3HBIE MPOTUBOPEUHS MEXKAY ABYMsI CTpaHaMu. PerieHrneM 3Toro KoOH(IMKTa MOXKET
OBITh TOJIBKO OTKa3 APMEHUU OT BBICKA3bIBAEMBIX TEPPUTOPUANBHBIX M KyJIbTYPHBIX MPETCH3HH K
['py3uu [24, c.117].

B 2011 romy B I'paxxmanckuii Kogexkc ['py3um ObuiM BHECEHbl M3MEHEHHMsS B IpaBHia
pEerucTpayy peaTuruo3HbIX opranu3anuii. Ha ocnoBanum sToro 3akona, 12 mapta 2012 rona, Enapxust
ApwmsiHCKOH 1IepkBU B ['py3un Obu1a 3apeructpuponasa B ['ocyiapcTBeHHOM peecTpe MuHHUCTEpCTBA
roctuu I'py3un. Enapxus pacnonaraercst B uepksu Casiroro I'eoprus B TOumcu, ynpasisercs o
KaHOHaM U ykazaM Karonmkoca apMsas. B 2001-2019 ronax enapxuto B ['py3un BO3IIaBIIsul €MUCKOI
Basren Mup3axanss. C 18 utons 2019 roaa riasoii enapxuu 6bu1 Ha3HaveH enuckon Kupakoc J{aBTsH.

CTouT OTMETHTbH, YTO NPHU MOAJEPIKKE eMapXuu ObUIM CO3JaHbl U JCUCTBYIOT HECKOJBKO
OpraHu3alMil: MOJIOJEKHBIA KYJIbTYPHBIM HEHTp «AMapTyH» B TOWIMCH, KYJIbTYpHBIA LIEHTP UMEHU
Aunexcanipa ManTamieBa B batymu, mononekHbiii neHTp «Padasip [HxaBaxk» B Hunormumma [11],
MOJIOJICKHBIH 1IeHTp uMeHu KomuTaca B ropone O3ypreru [13].

3aki0uenne

B xone uccnenoBanus ObUIO YCTAHOBJIEHO YTO, PEIUTHO3HBIM (PaKTOp UrpaeT 3HAYUTEIbHYIO
pOJb Kak BO BHYTPEHHEW MoJUTUKE ApMeHUH U I'py3uu, Tak U B MX JBYCTOPOHHUX OTHOLICHHSIX.
[TonBoss UTOT MOYKHO KOHCTaTHPOBaTh YTO, UCTOPUYECKUN HAppaTUB 3aHUMAET 0co00€ MECTO B
(bOpMUPOBaHUN ASTHUYECKOW HIACHTHYHOCTHU. Pojb penmuruu Bo3pacTaeT OCOOEHHO B IEPUOJBI
COLIMAJIbHO-TIOJIMTUYECKUX KPU3HMCOB, KOT/Ia TPOUCXOIAT Cepbe3Hble TpaHchopMalu OOIIeCcTBa.
Oco0eHHO OTYETIIMBO 3TO MPOSBISIETCS B TAKUX IMOCTCOBETCKUX CTpaHax Kak ApMmenus u ['pysus.
Taxoke ObLIIM BBISIBJICHBI KJIFOUEBbIE ACMEKThI, O JUEPKUBAIOIINE 3HAYMMOCTb PEIMTHO3HOTO (PaKTopa
B OTHOLIEHMSIX MeKAy ApMeHuei u I'pysueil.

HccnenoBanue mokasajio, 4TO PENUTUsS MOXET BBICTYNATh HE TOJNBKO Kak OOBEIUHSIONIMMA
(baxkTop, CHOCOOCTBYIOIIMM YKPEIUIGHHUIO JHajiora, HO M Kak MOTEHIUAIbHBIH HCTOYHHUK
HaNpsOHKEHHOCTH, KOTAA PEJMIMO3HblE WHCTUTYTHI BOBJIEKAIOTCS B MOJMTHYECKHE Mporecchl. Ha
puMepe B3auMoJeicTBUA ApMsSHCKOM M ['py3MHCKONW IIepKBEH CTAHOBHUTCS OYEBHJIHO, YTO
pEeUTruo3HBIA  (aKkTOp CIMOCOOEH Kak CTHUMYJIHPOBAaTh COTPYIHUYECTBO, TaK U  OCJIOXKHSIThH
MEXKTOCYIapCTBEHHBIE OTHOLLIEHHUS.
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"Milli EImlar Akademiyast bizim milli sarvatimizdir. Onu qoruyub saxlamaliyiq" )
HEYDOR OLIYEV

“Sizi amin ediram ki, man galacakda da Akademiyanin inkisafina daim digqat géstaraCayam Va

Akademiya qarsisinda duran biitiin vazifalara daim dastak olacagam” . .
ILHAM OLIYEV

Xiilasa. Mogalodo Azorbaycan Milli Elmlor Akademiyasinin (AMEA) 80 illik faaliyysti
corgivosindo milli elmin inkisaf trayektoriyasi vo onun dovlat siyasati ilo strateji uzlagsmasi tohlil olunur.
Homginin iimummilli lider Heydor Dliyevin AMEA-ya verdiyi ideoloji doyar, Prezident Ilham Oliyevin
rohborliyi ilo hoyata kegirilon islahatlar fonunda kontekstlosdirilir. Akademik Isa Hobibboylinin modern
elmi idaroetmo yanasmalar vo filosoflarin intellektual kapitala dair falsofi baxislart osasinda elmin,
siyasotin vo folsafi diislinconin sinergetik rolu aragdirilir. Magalo elmi-strateji inkisafin falsofi asaslarini
va qlobal ¢agirislara qarst milli intellektual modelin konturlarint miioyyonlosdirir.

Acar sozlor: Azorbaycan Milli Elmlor Akademiyasi, elmi islahatlar, intellektual suverenlik, milli
kimlik, qlobal ¢agirislar, falsofi diisiinco, elmi idaraetma.

THE 80-YEAR SCIENTIFIC-PHILOSOPHICAL CHRONICLE OF ANAS:
NATIONAL SCIENCE STRATEGY IN THE CONTEXT OF GLOBAL CHALLENGES

Khanim Mustafayeva

Abstract. The article examines the eighty-year evolution of the Azerbaijan National Academy of
Sciences (ANAS) within the framework of national scientific development and its strategic alignment
with state policy. It contextualizes the ideological value attributed to ANAS by National Leader Heydar
Aliyev and explores the reforms led by President Ilham Aliyev. The study highlights academician Isa
Habibbayli’s modern scientific management model and the philosopher’s philosophical reflections on
intellectual capital. It outlines the synergy of science, politics, and philosophy in shaping a national
intellectual model capable of responding to global challenges.

Keywords: Azerbaijan National Academy of Sciences, scientific reforms, intellectual
sovereignty, national identity, global challenges, philosophical thinking, scientific governance.

80 JIET JEATEJIbHOCTHU HAHA: CTPATETUSI HAIIMOHAJIBHOM HAYKH B
KOHTEKCTE I'VIOBAJIBHBIX BBI3OBOB

XanbiM MycragaeBa
Pe3tome. B cratbe uccnenyercsa 80-neTHsst uctopus pazsutus HanmoHansHOM akageMun HayK
Azepbaiimxana (HAHA) B koHTekcTe (hOpMHPOBAaHUS HAIIMOHAIBHOTO HAyYHOTO MOTEHIIMANIA U €TO
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CTPATErn4ecKoro B3aWMOJCUCTBHA C TOCYAAPCTBEHHOM MOMUTHKOH. Ocoboe BHUMaHME YICICHO
UJCOJIOTUYECKOMY 3HAUEHHUIO, KOTOpoe MmpuiaBayl AkaJeMuH oOIIeHaMoOHaNbHbIN nuaep [eiinap
AnueB, a Take pedopmam, peamn3yeMbIM O] PYKOBOACTBOM Ipe3ujeHta Mibxama Aunmesa.
Ananusupyrorcss monxozibl akagemuka Mcbl ['abn0O06eitnn k HaydHOMY YIIPaBICHHUIO, a TaKXkKe
¢unocodckue B3rImel Mibxama Mawmen3asze Ha MHTEIUICKTYyalbHBIM Kanmutan. B paborte
bopmynupyoTes  GuiIococKkue OCHOBBI HAYYHO-CTPATErMUYECKOTO Ppa3BUTHUS, U OUEpUYMBAETCSA
HaIMOHAIbHAS MHTEIUICKTYalIbHasl MOZAEIb B YCIOBHSX INI00ABHBIX BBI30BOB.

KimoueBble cjoBa: HammonanbHas akagemus Hayk AsepOaiipkaHa, HaydHble DPeQOpPMBI,
MHTEJUICKTYaJIbHBIA CyBEpPEHUTET, HAIIMOHATIbHASL HICHTUYHOCTb, III00AIbHBIE BBI30BBI, (pritocodckoe
MBIIIJIEHUE, HAYYHOE YIIPABJICHUE

Giris.

Azorbaycan Milli Elmlor Akademiyasmin (AMEA) 80 illik tarixi yalniz bir elmi institutun
xronikast deyil, hom do milli intellektual irsin qorunmasi, qlobal ¢agirislara qarsi falsafi diisiincs ilo
cavab axtarislarmin simvoludur. Bu epoxal yolguluq elmin, madaniyyatin va falsafonin birlogarok
zamanin smaqlarindan neco kegdiyini gostorir. AMEA, darin manavi irs ilo miiasir elmi-texnoloji
nailiyyatlorin kasisma noqtasi Kimi, Azarbaycan xalqinin global elmi miihitda, 6z layiqli yerini qoruyub
saxlamagq vazifasini dasiyir.

Mogalodo AMEA-nin tarixi kontekstindon baslayaraq onun sosial falsofo sahasindoki
nailiyyatlori, beynalxalq integrasiya prosesindoki rolu vo galocok perspektivlari tohlil edilir. Magalo
yalniz kegmisi xatirlatmagla kifayatlonmir, hom da elmi va falsafi diisiinconin global gagiriglara qgarsi
neca triumf qazandigini isiglandirir. AMEA-nin faaliyystinds elmi aragdirmalarla falsofi yanagsmalarin
harmoniyasi zamanin ¢agirislarina cavab axtarisinda asas ilham monbayi olmusdur.

Azarbaycan Milli EImlar Akademiyasi: tarix, irs va inam yolu

Azorbaycan Milli Elmlor Akademiyast (AMEA) 1945-ci ildo Azorbaycanin elmi potensialini
inkisaf etdirmok vo 6lkonin intellektual irsini gorumag moagsadils tasis edilmisdir. Bu dovr arzinds
AMEA elmi todgiqatlarin osas morkozina gevrilmis, miixtalif sahslordo fundamental vo tatbiqi
aragdirmalarin aparilmasina rohborlik etmisdir.

Taskilatlanma va ilkin dovrii (1945-1960): AMEA 1945-ci ilds Baki saharinds yaradilmis va
ilk prezidenti akademik Mirasodulla Mirqasimov olmusdur. Bu dovr AMEA-nin strukturlarmimn
formalagmas1 vo osas tadqiqat institutlarmin yaradilmasi ilo Xarakteriza olunur. ilk dévrlords geologiya,
kimya, fizika vo tarix sahoalorins prioritet verilmisdir.

Sovet dovriinda elmin ¢i¢aklonmasi (1960-1991): Azorbaycan elmi sahasinds Sovet Ittifaqmin
aparict markazlarindon birino gevrilmisdir. Bu illords akademik Yusif Mommoadsliyev, Liitfi Zads kimi
alimlarin tadqigatlar1 global saviyyads taninmisdir. AMEA-nin falsofs, filologiya, tarix vo hiiquq
institutlar1 Sarg-Qarb madoaniyyatlorinin inteqrasiyasini vo Azarbaycan irsinin todgiqini prioritet
mosalalar kimi gotiirmiisdiir.

Miistaqillik dovrii va yenidonqurma (1991-2000): Azarbaycanin miistaqillik aldo etmasi ilo
AMEA, milli prioritetlors fokuslanmigdir. Xiisusilo milli tarix, dilgilik, neft geologiyasi va igtisadiyyat
sahasindo genis arasdirmalar aparilmigdir. Akademiyada struktur islahatlari hoyata kecirilmis vo
beynalxalq slagelor giiclondirilmisdir.

Qloballagma va inteqrasiya dovrii (2000-2024): XXI asrdo AMEA diinya elmi il inteqrasiyant
prioritet moagsad kimi miioyyan etmisdir. Avropa Birliyi, UNESCO va digar beynalxalq toskilatlarla
omokdashigi genislondirarak, yasil enerji, ekoloji problemlor, siini intellekt, nanotexnologiya kimi
miiasir istiqgamotlords, todqgiqatlara xiisusi diqqget aymrir. AMEA-nin yeni morkazlori vo institutlari
yaradilmis, bir ¢ox elmi layihalor global forumlarda taninmigdir.

AMEA-nn faaliyyati Azorbaycan elminin inkisafinda miithiim rol oynamagqla yanagsi, milli irsin
gorunmasi, global elmi markazlords 6lkanin tomsil olunmasi va galacak nasillor {iglin zangin bir
intellektual miras yaradilmasi ilo noticolonmisdir. Bu tarixi epopeya tokco ke¢misin deyil, ham do
golacayin akademik potensialinin gostaricisidir.

AMEA-mn galacak perspektivlari: 2025-2035-ci illar ii¢iin elmi-strateji yanasmalar
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Azarbaycan Milli ElImlor Akademiyast XXI asrin miirokkob global transformasiyalar1 fonunda
tokco milli elmi ananalorin qorunmasi ils kifayatlonmir, ham dos bu irsi ¢agdas texnoloji vo metodoloji
yeniliklorlo uzlagdiraraq, 0Oziinii dinamik sokildo yenidon formalagdirma morhoalasine gadom
goymusdur. Bu yeni marhals intellektual suverenliyin giiclondirilmasi, bilik igtisadiyyatina kegid vo
yiiksok texnoloji taraqqi kimi prioritetlori 6ziinds ehtiva edir.

Prezident ilham Bliyev 2022-ci ildoki strateji ¢ixisinda Azorbaycan elminin golocok inkisaf
trayektoriyasini belo sociyyslondirmisdir: “Azarbaycanda elmin modernlosdirilmasi vo innovativ
iqtisadiyyatla uzlasdirilmasi dévlet siyasatinin asas siitunlarindan biridir” (1, Bliyev 1. 2022).

Bu strateji xott AMEA-nin rahborliyi torafindon do tam sokilda gobul olunmus va 2024-cii ildo
Akademiyanmn prezidenti akademik Isa Hobibboylinin toqdim etdiyi “Azorbaycan Milli Elmlor
Akademiyasimin Strateji inkisaf Konsepsiyasi (2025-2035)” sonadinde 6z oksini tapmisdir. Homin
konsepsiya asagidaki bes asas istiqgamati miioyyon etmisdir:

1. EImin ragamsallagdirilmasi va siini intellektin tatbiqi: AMEA-nin 2025-2035-ci illor iigiin
perspektivinds rogomsal transformasiya markozlorinin yaradilmasi, molumat bazalarinin agiq elmi
platformalara inteqrasiyast vo siini intellekt alqoritmlorinin fundamental arasdirmalarda totbiqi osas
prioritetlordon biri kimi miioyyanlogdirilmisdir.

2. Iqlim doyisikliklori va yasil texnologiyalara yonoalmis elmi tadgigatlar: Azorbaycanin
2030-cu ilodok BMT-nin Dayanigli inkisaf Mogsadlorino qosulmas: fonunda AMEA xiisuson
torpagsiinasliq, ekohidrologiya, bioresurslarin qorunmast vo alternativ enerji texnologiyalari
saholarindo ixtisaslasmus institutlarin foaliyystini genislondirmayi garsisina magsad qoyur.

3. Elm-sonaye inteqrasiyasmn giiclondirilmoasi: Prezident ilham Oliyevin 2023-cii ildo
tosdiglodiyi “Azorbaycan 2030: Sosial-iqtisadi inkisaf Strategiyasinda vurgulandigi kimi, elmi
todqiqatlarin iqtisadiyyatda totbiq dorocasinin artirllmast milli prioritetlordon biridir. AMEA bu
istigamatdo texnoloji parklarin, elmi-startap ekosistemlarinin vo totbigi innovasiya markazlarinin
yaradilmasi istigamatinds praktiki addimlar atir.

4. Ganc alimlarin elmi faaliyyata calb edilmasi va kadr siyasatinin yenilanmasi: Akademik
Isa Hobibbaylinin 2024-cii il hesabat moruzesinds geyd etdiyi kimi, AMEA qarsidak1 dévrde 1000-don
artiq gonc todgigat¢min xarici Olkolords ixtisasartirma proqramlarinda istirakini tomin etmoyi vo
doktorantura sistemindo Avropa modeli asasinda strukturlasmani hoyata kegirmoyi qarsiya moagsad
qoymusdur.

5. Qlobal elmi amokdashgin darinlasdirilmasi: AMEA-nin 2025-2035-ci illor dovriinds
UNESCO, ICESCO, Horizon Europe vo Sanxay Omokdasliq Toskilatinin Elmi Forumlari ilo strateji
torofdashgmi genislondirarak, Azarbaycan elmini beynalxalg arenada ragabstgabiliyyatli saviyyays
yiiksaltmok asas mogsadlordandir.

Akademik idrakin yeni paradigmasi: Azorbaycan Milli Elmlor Akademiyasi iigiin qarsidan
golon onillik — yalniz institusional transformasiya marhalosi deyil, hom do milli intellektual suverenliyin
va global elmi diskursda foal istirakin yeni foslidir. Bu marhala, elmi foaliyystin klassik prinsiplori ilo
rogomsal dovriin gagiriglarini sintez edon, c¢evik vo strateji idaraetmoays malik bir elmi mokanin
qurulmasini sortlondirir. Prezident Ilham Oliyevin vurguladigi kimi: “Azarbaycan galaCayi yiiksok
texnologiyalar va elmin inkisafinda goriir” (2, Oliyev 1. 2023).

Bu fikrin fonunda AMEA-nin garsisinda duran vozifolor yalniz elmi-texnoloji toraqqi ils
mohdudlagmir, hom do milli kimliyi vo tarixi irsi qoruyaraq, onlar1 ¢agdas dovriin informasiya
platformalarina inteqrasiya etmok kimi masuliyyatli bir missiyani ohato edir.

Yeni epoxa — siini intellekt, yasil texnologiyalar, bilik igtisadiyyati v folsofi tofokkiiriin yenidon
dogulusu il saciyyalonir. AMEA-nin bu kontekstds 6ziinii yenidon dizayn etmosi sadacs bir togkilati
yenilonmo deyil, hom doa elmi diisiinconin strateji renessansidir. Bu renessans tokca Azarbaycanda deyil,
biitovliikdo Avrasiya elmi mokaninin intellektual xoritesindo AMEA-nin yeni vo daha parlaqg
konturlarini miiayyan edacokdir.

2. Qlobal ¢cagirislar va akademik institutlarin rolu: intellektual sinergiya va axlaqi kompasin
zarurati

Miiasir dévrdo qlobal ¢agirislar, ekoloji kataklizmlor, sosial vo iqtisadi baraborsizlik, siini
intellektin siiratli inkisafi ilo bagl etik dilemmalar vo planetar saviyyads miisahids edilon siyasi geyri-
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miioyyanlik, artiq tokca texnokratik deyil, dorin manavi va falsofi cavablar tolob edon ¢agirislar kimi
ortaya ¢ixir. Bu kontekstdo akademik institutlar, sadaco, bilik istehsal edon texniki markazlor yox,
comiyyatin intellektual vicdani va oxlaqi kompasi funksiyasini yerino yetiron qurumlara ¢evrilmisdir.

Azaorbaycan Milli Elmlor Akademiyasi (AMEA), 6ziinomaxsus modoni-falsofi konteksti vo
zongin elmi onanalari ilo bu gagirislara lokal tocriibo ilo global vizyonun sintezini toklif edir.
Azorbaycanin zongin irsi, Sarq vo Qarb tofokkiir sistemlarinin kasisdiyi unikal falsafi cografiya olaraq,
hom regional problemlarin hallinds, ham do beynoslxalg elmi omokdasliqlarda miithiim t6hfs vermok
giiciina malikdir.

Bu inteqrasiya yalniz mévcud problemlarin texniki hallini deyil, hom do yeni, daha inkliziv vo
davamli inkisaf modellorinin formalagsmasini tomin edir. Ciinki XXI asrds intellektual resurslar artiq
yalniz tohsil vo elm sektorunun prioriteti olmaqdan ¢ixmis, milli tohliikasizlikdon tutmus iqtisadi
davamliliga, texnoloji suverenlikdon tutmus ictimai rifaha qodor strateji tstiinlik qazandiran asas
dayaga ¢evrilmisdir.

Toafakkiiriin zaman iizarinda yazdig abadi salnama:

Tofokkiiriin zaman tizorinds yazdigi abadi salnams tarixlo yanasi, ideyalarin va diistincalorin
obadi va sarsilmaz giictidiir. Bu salnama hor bir kasfin, ideyanin zamanla comiyyat tarixinds obadi bir
mirasa neca ¢evrilacayini bayan edir. Kegmis yalniz bir xatira deyil, diisiincanin giiclinii vo zamanla
vahdatini gostaran bir aynadir. Har bir yeni fikir, har bir kasf zamanin salnamasina yazilan bir sedevr,
galacayi isiglandiran bir izdir.

Hor dovr intellektual bir qiivvenin isig1 altinda zamanin salnamasine yazilaraq, comiyyatin sosial,
modoni Vo intellektual inkisafin1 6ziinds canlandirir. Tarixin axarinda elo qurumlar foaliyyat
gostarmisdir ki, onlar zamanin sadaca izlayicisi, sahidi deyil, hom da qurucusu olmuslar. Azarbaycan
Milli EImlor Akademiyasi (AMEA) da mohz els bu ciir elm mobadlorindon biridir ki, zamanla iiz-iizo
golon, onu manalandiran va 6z irfani ilo formalagdiran intellektual bir ocaqdir. Bu ocaq yalniz elmi
ugurlarla deyil, eyni zamanda milli diisiinconin, dovlatgilik anlayisinin vo monavi dayarlorin markoazi
olaraq foaliyyat gostorir.

Azorbaycan Milli EImlor Akademiyasi (AMEA) yalniz elmin inkisafi ilo mosgul olan bir qurum
deyil, hom do xalqumizin intellektual mirasini qoruyan vo golacayini formalagdiran sarsilmaz bir qiivvs,
ozomotli bir siitun vo qiidrotli bir qaladir. Ulu Ondor Heydor Oliyev Azorbaycan Milli Elmlor
Akademiyasinin 6lkanin galocayindoki strateji ohomiyyatini geyd edorak onu "milli sorvat" kimi yiiksok
giymatlondirmisdir:

“Milli Elmlar Akademiyasi bizim milli sarvatimizdir. Onu qoruyub saxlamaliyiq” (3, Oliyev
H., 1998).

Bu so6zlor yalniz AMEA-nin méveud durumunun qorunmasint deyil, hom do onun darin bir irs
olaraq inkisaf etdirilmasinin vacibliyini agiq sokilda bayan edir. Ciinki AMEA yalniz kegmisin zangin
irsini gqoruyan bir qurum deyil, hom da galacayin inkisafina isiq salan parlaq bir ziyadir. Onun gorunub
saxlanmasi vo inkisafi comiyyatimizin intellektual zonginliyinin artirilmasi vo 6lkamizin hortorofli
toragqisinin asasidir.

Tohsil, elm vo irfanin nohong mobadi olan AMEA-nin isigina sahib ¢ixmaq yalniz kegmisi
yasatmagqla kifayatlonmoyacak, ham do galocayin cagirislarina cavab veracok giic vo zoka yarada bilor.
Bu, yalniz bir qurumun deyil, biitovliikds bir millatin galocayins atilmis on méhkom addim olacaqdir.

Prezident Ilham Oliyev iimummilli lider Heydor Oliyevin strateji baxislarm vo cagirislarim,
sadaca, siyasi miras kimi gabul etmokls kifaystlonmomis, onlari zamanin miirakkob geosiyasi realliglar
ilo sintez edorok, milli dovlatgilik falsafasinin miiasir paradigmasini formalasdirmis vo homin Xatti 6z
liderlik simasinda yeni inkisaf moarhalosine yiiksaldorok, “Sizi amin ediram ki, man galacakds da
Akademiyanin inkisafina daim diqqoat gostoracoayam vo Akademiya qarsisinda duran biitiin
vazifalara daim dastak olacagam” demisdir (4, Oliyev 1., 2023).

Bu doayarli vatondasliq masuliyyatini tizarine gotiirarak 0, galocak nasillara olan borcunu hiss edir
Vo bu shamiyyatli irsin qorunub inkisaf etdirilmasi yolunda 6ziinii miikkommal bir niimuns olaraq
toqdim edir. Prezidentin bu somimi 6hdaliyi hom doa elmin va tohsilin shamiyyatina, 6lka vo millat
qarsisinda yiiksok giymoto vo monavi zonginliys duydugu boyiik hormatin ifadssidir. Onun bu
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miiqoddas irsi qoruyub galocays dasimaq istiqgamatindoki gorarli addimlari, xalqumizin galocayini vo
intellektual sarvatini tomin edacok an shamiyyatli zomanat olaraq tarixs diisacokdir.

Prezidentin akademik irsin qorunmasi vo golocaya oOtiiriilmasi istigamotindaki siyasi iradasi,
Azorbaycanin elmi vo madani inkisafini giiclondirmakls yanasi, 6lkanin beynslxalq mévqeyini daha da
mohkomlondiracok vo strateji maraqlarina xidmat edocok miihiim bir zomanat olacaqdir. Bu irado
yalniz mévcud nasil tiglin deyil, eyni zamanda galocak nasillorin intellektual sarvatlorinin gorunub
inkigaf etdirilmasi vo miiasir dovriin ¢agirislarina uygun sokilds formalagmasi {iglin zaruri asaslari tamin
edocakdir. Prezidentin bu gorarli siyasati Azarbaycanin elmi irsini galocok nasillora 6tiirmoak, global
miqyasda intellektual giiclinii daha da artirmaq vo dlkonin dayanigl inkisafini tomin etmok {i¢lin
uzunmiiddatli perspektivli bir zomanat olacaqdir.

Prezident [lham Sliyevin AMEA-nm inkisafina dair verdiyi sézlor vo gostardiyi hdaliklor elmin
Vo tohsilin davamli inkisafinin vacibliyini bir daha vurgulayir. Bu irsin qorunmasi yalniz bir dovriin
deyil, biitovliikda bir millatin galocayini istigamatlondiran bir ¢agirigdir. Onun bu samimi va gorarlt
yanasmasi yalniz Azarbaycanda deyil, elmi tadgigatlarin vo intellektual inkisafin qlobal miqyasda neca
inkisaf edacayina dair boyiik bir vizyonun tocassiimiidiir.

Bu ohomiyyatli irsin davamli inkisafin1 nozars alaraq, Isa Hobibboayli AMEA-nm prezidenti kimi,
bu boyiikk masuliyyati 6z tizarino gotiirorok, Akademiyanin galacayine dair 6z yanasmasini ortaya
goymusdur. O, elmin yalniz kegmisin ananalorini qorumagla kifaystlonmodiyini, hom do miasir
cagirislara cavab veracok sokilda yenilonmasi va inkisaf etmasi gorokliyini vurgulamigdir. Akademik
AMEA-nin hom yerli, ham do beynolxalq elmi miihitlo alagalarinin shomiyyatini geyd edorak, bu
prosesin global elmi tacriibs ilo harmoniya i¢inda aparilmasinin vacibliyini vurgulamisdir.

""Fundamental elmi ananalarimizi gorumagla, yenilasan Akademiyam qurmaliyiq. Elmlar
Akademiyasi diinya elmi ilo inteqrasiyaya hazir olmalidir" (5, Hobibboyli 1., 2024).

Bu sozlor yalniz bir akademik qurumun inkisafi ilo bagl deyil, hom da Azarbaycanin intellektual
zonginliyinin diinya saviyyasinds taninmas {igiin atilacaq addimlarin asas prinsiplarini ortaya goyur.
Isa Hobibboylinin bu c¢agirist elmin yenilonmasini, Akademiyanm hom milli, hom do beynolxalg
soviyyado bir giic moarkoazine ¢evrilmasini hodafloyon miiasir inteqrativ yanagmani niimayis etdirir.

Elmi ananalar yalniz kegmiso aid deyil, onlar hom da golacayin elmi inkisafina tokan vermalidir.
AMEA-nm golacayi, onun diinya elmi ilo integrasiya etmak gabiliyyatindadir, bu integrasiya iso yalniz
elmi nailiyyatlorin deyil, hom dos elmi baxiglarin sarhadsizliyini tomin edir.

Bu inteqrasiya yalmiz problemlarin hallini deyil, ham do yeni birgs inkisaf modellarinin
yaradilmasini tomin edir. Ciinki miiasir dovrdoe intellektual potensial yaratdigi imkanlara géro artiq
yalniz elm va tohsil sahasinin prioriteti deyil, milli tohliikasizlikdon tutmus igtisadi dayaniqliga qodar,
bir ¢ox istiqgamotlordo strateji tistiinliik tomin edon asas resursa ¢evrilmisdir.

Akademik institutlar bu sahodo yalniz elmi axtarislarin deyil, ham do monovi vo ictimai
mosuliyyatin dasiyicilart kimi ¢ixis edirlor. Bu hogigeti falsafi zorgor doqigliyi ilo ifado edon
Azorbaycanin gorkomli miitofokkiri, filosof va ictimai xadimi, falsafo elmlori doktoru, professor Ilham
Mommadzadanin fikri dorin tofokkiir dogurur:

“Miiasir dovrda intellektual potensial ahamiyyatina va gatirdiyi dividendlara gora bu giin
hatta zangin tabii sarvatlari bela iistalayir” (6, Mommodzada 1., 2024).

Bu baxis tokco akademik biliklorin igtisadi vo texnoloji toraqgidoki roluna deyil, biitovliikdo
comiyyatin golocok baxigma, varliq folsofasine vo mosuliyyat anlayisma diqget yonoldir. ilham
Mommadzadsnin bu yanagmasi miiasir elmin yalniz noatica oldugunu deyil, eyni zamanda yonverici
doyar oldugunu xatirladir.

Onun bu fikirlori, akademik Isa Hobibboylinin elmo vo intellektual inkisafa verdiyi onomlo
uzlasir. Har iki soxs intellektual kapitalin 6lkanin strateji goalocayinds avozolunmaz rolunu vurgulayir
vo fundamental elmi anonslorin qorunmasi ilo yanasi, onlarn yenilonorok, miiasir ¢agiriglara cavab
veran bir formaya salinmasinin zaruriliyini 6na ¢okir.

Isa Hobibboylinin elmi islahatlara dair ¢agiris1 yalniz AMEA iiciin deyil, biitdvliikdo Azorbaycan
comiyyati iiciin bir yol xaritosi rolunu oynayir. Ilham Mammodzada do intellektual sarvatlorin tobii
chtiyatlardan daha miihiim oldugunu geyd edorok, elmi potensialin 6lkonin galocayini formalasdiran
asas qiivva oldugunu vurgulayir.
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Bu yanasmalar bir-birini tamamlayaraq, Azarbaycanin milli elm siyasatindos intellektual kapitalin
halledici rolunu ortaya goyur. Hom Isa Hobibbaylinin, ham do ilham Mammadzadanin fikirlari dlkenin
global elmi sistemds daha giiclii yer tutmasina yonolmis strateji bir baxisi ifado edir. Bu hom do
Azorbaycanin golocoyini miioyyan edon asas resurs kimi, elmi potensialin va intellektual zokanin
dayarini 6n plana ¢ixarir.

Dovlatin ali rahbarliyi milli inkisafin strateji asasi olaraq, elm vo madani irsa sonsuz dayar verir
Vo bunu 6z siyasatinin ayrilmaz bir hissasi Kimi gobul edir. Bu, yalniz dévriin taloblarina cavab vermak
deyil, eyni zamanda golocayin global gagirislarina hazirliq magsadini dastyan bir baxis torzidir. Burada
dovlatin uzaqgoéran rohbarliyi vo va elmi miihitin zoka potensiali bir araya gsalorok, boyiik bir milli
hodofin tamalini atarag, galacayin zongin vo parlaq bir qurulusunu formalasdirir. Bu sintez, elm va
idaroetmo arasindaki sorhodlori asir vo onlart birlosdirarak, xalqmn rifah1 vo milli giiciin
formalasmasinda avazsiz bir rol oynayir. Falsofi darinlik va siyasi uzaqgoranliklo birloson bu yanasma,
xalqin iradasini va dovlatin giiciinii harmonik sokilda yiiksaldir vo miiasir dovriin ¢atinliklorina garsi
miiqavimat giicii yaradir.

Ulu 6ndar Heydor ©liyevin “AMEA bizim milli sorvatimizdir, onu qorumaliyiq” fikri

yalniz bir c¢agiris deyil, milli ideologiyanin intellektual dayaqlarini ehtiva edon konseptual
boyannamadir. Bu fikir dovlatin elmi irso yalniz destok vermoakls kifayotlonmodiyini, eyni zamanda
onun strateji bir sarvat kimi qorunmasini va inkisaf etdirilmasini qarstya magsad qoydugunu gostarir.

Bu yanasma, Platonun “Dévlatin an boyiik sarvati bilikli insanlardir, ¢iinki onlar comiyyata
istiqgamat verirlor” (“Plato, Republic”) fikri ilo saslogir. Platonun dovlstin folsofi rohbarliklo idars
olunmasi ideyasi Heydor Oliyevin AMEA-ya verdiyi doyar vasitasilo miiasir idaragilik modelina
cevrilir (7).

Prezident ilham Oliyevin “Sizi amin edirom ki, mon galocokds do Akademiyanin inkisafina
daim diqqat gostaracoyam...” fikri Ulu 6ndorin yolunu davam etdirorak, elmi arenanin dovletin
davamli inkisafinin ayrilmaz bir elementi oldugunu tosdigloyir. Bu, Frensis Bekonun “Bilik 6zii
giicdiir” (8, Becon F, 1620) fikrinin ¢agdas siyasi interpretasiyasi kimi ¢ixis edir. Dovlst basg¢isinin bu
clir miinasibati, elmi potensialin qorunub golocok nasillora Otiiriilmasini yalniz elmi deyil, hom do
ideoloji masuliyyato gevirir.

Akademik Isa Hobibbaylinin “Fundamental elmi onanolorimizi qorumagla, yeniloson
Akademiyam qurmaliy1q” tezisi elmin tarixi miras kimi qorunmasinin vacibliyini va eyni zamanda
miiasir ¢agiriglara cavab veron bir strukturda yenidon formalasdirilmasinin zoruriliyini gostorir. Bu
yanagma Tomas Kuhnun “Elmdos inqilablar yalniz nozari deyil, strukturaldir” fikrini (9, Thomas K.,
1962) xatirladr.

Filosof Ilham Mommodzadonin “Miiasir dovrds intellektual potensial shomiyyatina vo
gatirdiyi dividendlara gora bu giin hatta zangin tabii sarvatlori bels iistalayir” fikri iso elmin igtisadi
vo monavi resurs kimi fundamental doyarini vurgulayir. Bu, Karl Popperin “Camiyyat yalniz elmin
verdiyi intellektual mosuliyyat sayasindo toraqqi edo bilor” (9, Popper, K.,1945) diisiincosine uygun
olaraq, elma yalniz natico kimi deyil, proses va dayar kimi yanagsmani aktuallasdirir.

Bu farqli, lakin bir-birini tamamlayan mévqelari falsafi-strateji kontekstda analiz etdikdo,
ortaya cixan manzard yalmz fordi intellektlorin faaliyyati deyil, hom da milli ideyanin siyasi, folsofi
va elmi miistovilorde harmonik ifadssidir.

Umummilli lider Heydor ®Oliyev, milli strateq kimi, doévlotgilik falsofasinin osaslarini
formalagdirmis, [Tham Oliyev siyasi lider vo varis olaraq homin irsi cagdas geosiyasi realliglarla sintez
etmis, akademik Isa Hobibboyli elmi idaroetmonin reformatoru kimi, elmi institutlarm strukturunu
modernlosdirmis, professor ITham Mommadzads iso falsofi diisiinconin dorinliklorindon ¢ixaraq bu
inteqrativ yanagsmanin oxlaqi vo ideya ¢argivasini yaratmisdir.

Bu dord soxsiyyatin movqeyi yalniz paralel diisiinco vektorlar1 deyil; oksina, onlar Azarbaycanin
intellektual inkisaf trayektoriyasini istigamatlondiran vo onun ideya xaritasini cizan sinergetik niivoyo
cevrilir. Bu sinergiya — siyasatin uzaqgoronliyi, elmin institusional enerjisi, folsofonin doyarlor sistemi
va liderliyin strateji iradesi ilo yogrularaq milli kimliyin intellektual dayaqlarint méhkemlandiran vo
Azarbaycanin global elmi diskursda foal istirakini tomin edon falsofi-strateji bir konfiqurasiya yaradir.
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Beloliklo, intellektual kapital, sadaca, abstrakt bir potensial olaraq deyil, hom da reallagsmus strateji
giic kimi ¢ix1s edir vo bu giic yalniz elmi todqigatlarla deyil, hom do ideyalarin, baxiglarin vo doyarlorin
harmoniyast ilo boslonir. Azorbaycanin golocoyi mohz bu sinergiya osasinda formalasir vo
doyerlondirilir.
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Azarbaycan Respublikasi Prezidenti yaninda Ali Attestasiya Komissiyasinin
dissertasiyalarin asas naticalarinin darc olunmasi tovsiya edilan elmi nasrlar qarsisinda
magqalalarin gabulu ila bagh qoydugu taloblar

Mogalslor Azarbaycan, rus,tiirk va ingilis dillorinds ¢ap olunmus sokilds va elektron variantda
togdim olunmalidir. Magalonin yazildigi dildon slavs digor 2 dilds xiilasasi verilmalidir. Magalalorin
hacminin 10-12 sohifa, xiilasalorin 15-18 sotir olmasi tovsiya olunur.

Mogalalorin miixtalif dillords olan xiilasalari bir-birinin eyni vo magalonin mazmununa uygun
olmalidir. Xiilasolor elmi vo grammatik baximdan ciddi redaktos olunur.

Movzu ilo bagli elmi monbolors istinadlar olmalidir. Magalonin sonunda verilon odobiyyat
siyahisi ya olifba ardicilligr ilo yaxud istinad olunan adabiyyatlarin matndos rast golindiyi ardicilligla
nomralonmoali vo masalon, (1) va ya (1, s.119) Kimi isars olunmalidir. Eyni adobiyyata matnds basqa
bir yerdo tokrar istinad olunarsa, onda istinad olunan hamin adobiyyat ovvalki nomra ilo gostorilmalidir.

Mogalalarin matnlori Azarbaycan dilinds latin olifbasi, rus dilinds Kiril slifbasi va ingilis dilindo
ingilis (ABS) alifbasi ilo Times New Roman — 12 srift ilo lintervalla yigilmalidir.

Mogalslor antiplagiat proqramu ilo yoxlanildiqdan, raygilarin gizli rayindoan sonra saho redaktoru
Vo ya redaksiya heyatinin miitoxassis tizvlarindan biri tarafindon ¢apa toqdim olunur.

Hor bir mogaloda UOT indekslar va ya PACS tipli kodlar va agar sozlor gostarilmalidir. Agar
sOzlar ti¢ dildoa verilmalidir.

Moagalalords miisllif(lor)in ad1 va soyadi, islodiyi miiassise Vo onun {invani, elmi doracasi va elmi
ad1 (ogoar varsa), miiallifin elektron pogt tinvani gostarilmalidir.

Moagalslorin sonundaki adabiyyat siyahisinda son 5-10 ilin elmi magalslorina, monografiyalar vo
s. istinadlara stiinliik verilmalidir.

Jurnalda miivafiq elm sahasinds gabagcil olan diinya 6lkalorindan daxil olan moagalslorin ¢apina
da yer verilir.

Jurnal yalniz 6z profiline uygun mogalslori dorc edir.

Yuxarida gostorilon sortlors uygun olmayan mogalslor redaksiya heyati torafindon gobul edilmir.
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TpeooBanusi Boicuieit Arrecrannuonnoi Komuccnu npu Ilpe3uaente AszepoaiizkaHcKol
Pecny0jimky K HAy4YHbIM U3IaHUAM NPHU MPUEMe CTaTel, 0TPAKAIOIIMX OCHOBHOE
coJep;KaHMe JUCCePTALUN

Crarbu TOJDKHBI OBITH TIPEICTABIICHBI Ha a3epOaiiHKaHCKOM, PYCCKOM, aHTJIIMACKOM SI3bIKaX B
HarleyaTaHHOM BH/JIE U 2JIEKTPOHHOM BapuaHTe. K craTbe, HanrcaHHOM Ha OTHOM SI3bIKE, TOJDKHBI ObIThH
JIaHBl pe3loMe Ha Tpex s3bIkax. PexoMmeHayercs: mpeacTaBisTh craTthl o0beMoM 10-12 crpanun, a
pestome 15-18 cTpouek.

PestoMe K cTaThsM Ha Pa3MYHBIX S3BIKAX JIOJKHBI OBITh WJICHTHUYHBIE M COOTBETCTBOBATH
cogepkaHuto craTbi. CTaTbu JOKHBI OBITH TIHIATENBHO OTPENAKTUPOBAHbBI C HAYyYHOH U
IrpaMMaTU4eCKOU TOUYKH 3PEHUS.

Jlo7KHBI OBITH CCHUIKM Ha HAy4YHbIE MCTOYHHMKH, CBA3aHHbIE ¢ TeMoil. CIHCOK JHUTepaTyphl,
MIPUBEJICHHBIN B KOHIIC CTaThH, JOJDKCH OBITh JaH B a()aBUTHOM TIOPSJIKEC WJIM TMPOHYMEPOBAH B
MOPSIKE BCTPEYAIOIIEHCS B TEKCTE CChUIKU Ha JIMTEPATypy, Kak, Hanpumep, (1) wu (1, ¢.119). Ecnu B
CTaThe BCTPEUYAIOTCSI IOBTOPHBIE CCHUIKY Ha OJIHY U TY XK€ JIUTEpATypy, TOra 3Ta JIUTEeparypa J0HKHA
OBITh JaHA TIOJ] IPEABIIYIIIUM HOMEPOM.

Cratbst ToJbKHA OBITH 00CYXKICHA Ha Kadeape win B OTIeNe, Tie paboTaeT aBTOp, a BBITUCKA U3
MIPOTOKOJIa COOpaHUsl JOJHKHA OBITh MIPECTaBIICHA PEIAKIUH.

Tekcr crareii Ha azepOailHKAHCKOM SI3BIKE JIOJDKEH OBITh JaH JIATUHCKUM ali(h)aBUTOM, Ha
PYCCKOM SI3bIKE — KUPHJUTHIICH, Ha aHTJTMHCKOM s13bIKe — aHrTuicKkuM andasutom (CIIIA), Times New
Roman — 12 mpudTom, luaTeppana.

CraTtbl MOTYT OBITH MPEACTABICHBI K ME€YaTH TOCJE MOTYyYSHHUS TalHOTO OT3hIBA CO CTOPOHBI
OTpPAacJIEBOI0 PEAAKTOPA WM CHELUAINCTA U3 WIEHOB PegakiiMoHHOro coBeTa.

B koHIle cTaThby aBTOp JOJDKEH CKa3aTh O LIEIH, METOAOJIOTHUH, HAyYHOUW HOBH3HE pabOThI, ee
MIPUKJIQHOM 3HAYEHUH U SKOHOMUYECKOH I10JIb3€, COOTBETCTBYIOIIEH XapaKTepy CTaTbH.

B xaxmoi craThe JOIKHBI OBITh JaHbl nHAeKCh Thma Y JIK u PACS, a Takke Kito4eBbIe CIIOBa
Ha TpeX S3bIKax.

B cratbe momkHBI ObITH YKazaHbl UM W (haMuiIMs aBTOpa, €ro MECTO paloThl, ajpec u
AIIEKTPOHHAs [TOYTA.

B crimcke nutepaTypbl MpeanoyYTeHrne JOKHO ObITh JaHO CChUIKaM U3 cTaTei, MoHorpaduil u
T.JI., HAIMCAHHBIX 3a rociieaaue 5-10 ner.

B xypHane nomemarnTcs cTaTby, MOCTYNAIOIINE U3 Pa3HBIX CTPaH MHUpPA C Pa3BUTON HAYKOM.

XKypHan neuaraer craTb, COOTBETCTBYIOIIUE €0 IPOPHIIIO.

CTaTBI/I, HC OTBCYAIOIIHNEC BBIINICHU3JIOKCHHBIM Tpe6OBaHI/ISIM, HC NPUHHUMAIOTCA PCAAKIIMOHHBIM
COBECTOM.
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Requirements of the Supreme Attestation Commission under the Azerbaijan Republic
President to be fulfilled at acceptance of the articles comprising the basic conclusions of
the theses by the scientific editions recommended for publication

Articles should be submitted in Azerbaijani, Russian, English languages in printed form and
electronic version. In addition to the article written in one language, three summaries of it in other
languages are to be presented. It is recommended to present 10-12-page articles and summary in 15-18
lines.

Summaries to articles in different languages should be identical and in conformity with the
contents of the article. The articles should be carefully edited from the scientific and grammar point of
view.

There should be references to the scientific sources connected to the theme. Literature list cited
at the end of the article is to be given either alphabetically or numbered in order of reference to literature
met in the text, as for instance (1) or (1, p.119). If in the article there are met the repeated references to
one and the same literature, this literature should be given under the previous number.

Article is to be discussed in a chair or department where the author works, an extract from the
minutes is to be submitted to the editorial board.

Text of the articles in Azerbaijani should be typed by Latin alphabet, in Russian — by Cyrillic
alphabet, in English — by English alphabet (USA), Times New Roman — 12 font, 1 line spaced.

Avrticles may be submitted to the press after receiving the secret reference on the side of the branch
editor or an expert from the members of the editorial staff.

In conclusion of the article the scientific innovation of the work, importance of applying,
economic advantage corresponding to the scientific field and character of the work should be clearly
indicated.

In every article the indices of UDC and PACS type, as well the keywords in three languages
should be indicated.

In article an author's name, surname, his work and home addresses and e-mail are to be indicated.

In Literature List the preference should be given to references from the articles, monographs and
oth. written for last 5-10 years.

In the journal there is a room for the articles coming in from the different countries of the world
with advanced science.

The journal publishes only those articles which are in conformity with its profile.

Articles not meeting the above mentioned requirements are not accepted by the editorial board.
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